O'siyo Brothers and Sisters! 


Here is the news items I have collected for you during this 
excursion . 

Until and unless a Native American RoundTable can be a reality there 
needs to be a method to make others aware of plights and opportunities 
to help others on the Red Road. 

Mitaquye Oyasin! Night Owl 

clip here for news features -- 8< 

Original Sender: CUBLDR. Colorado. EDU ! leeson_k@gnosys . UUCP 
Moderator's Note: 

This message was posted to the NAT-EDU list earlier today without a 
subject line. I'm sorry for the duplicate message, but I want 
to make sure that Karen's message gets posted properly and that 
it appears in our archives with a subject line. 

Still learning! 

Mark Dewart 
NAT-EDU Moderator 
dewart@butler . edu 


I would like to pass this information below along to anyone that is 
interested. This is a very dedicated group of people who are willing to use 
their expertise and also to learn from others. They are devoted to helping 
multi-cultural groups and in particular Native American groups. The late 
Omer Stewart spent his life fighting for religious freedom for Native 
Americans. Dr. Walker, who I have taken classes from, is very dedicated to 
the Native Americans and is now trying to turn around the sterotypes 
created by academics and present the Native American as he is today. This 
group will be holding a meeting in April. It is concentrated in the High 
Plains area, but reaches beyond that. It is not limited to just anthro, 
but to many other disciplines, business, health, education etc. If anyone 
is interested in receiving more information, please contact one of the 
people below. 

Thanks, 

Karen 


The High Plains Society for Applied Anthropology recently held its 
annual retreat at the Ghost Ranch in New Mexico where attention was focused 
on the Society's mission statement and legislative agenda. The High Plains 
Society for Applied Anthropology is an organization designed to provide 
mutual professional support among applied and practicing anthropologists in 
the High Plains and Inter mountain region. Various University of Colorado 
faculty and alumnae attended. The University of Colorado and its faculty 
and graduates are leaders in applied anthropology throughout the High 
Plains region. 

The High Plains Society for Applied Anthropology began in 1980 as a 
regional section of the Society for Applied Anthropology, a national 
anthropological organization. Its founding members were the late Omer Call 




Stewart, Professor Emeritus of the University of Colorado at Boulder; 
Gottfried Lang, Professor Emeritus of the University of Colorado ; Deward 
E. Walker, Dr. , current Professor of Anthropology at the University of 
Colorado at Boulder. Dr. Walker has also served as editor of Human 
Organization, a journal of the international society for Applied 
Anthropology and in other applied capacities at the regional, national, and 
international levels. 

The High Plains Society for Applied Anthropology includes members of 
various disciplines who find anthropological approaches useful in solving 
technical, environmental, economic, community, linguistic, health, 
political, and other problems encountered in the communities of the region. 
Normally their work is concentrated in multi-cultural settings of rapid 
changes caused by economic, social, cultural, and demographic shifts in the 
High Plains region. 

The society holds an annual meeting in April and publishes a journal 
biannually that presents a variety of articles on various aspects of 
applied anthropology and other applied social sciences in the High Plains 
regions. Dr. Susan Scott-Stevens of Boulder is the current editor, who may 
be reached at (303) 444-7120. Consultants may be contacted through the 
society by calling Dr. Carla Littlefield, President, at (303) 832-5068, or 
Dr. Peter Van Arsdale, President-Elect, at (303) 762-4094. HPSfAA 
membership is open. For membership information contact Dr. Peter Van 
Arsdale, Chair, HPSfAA Membership Committee, 7321 East Long Avenue, 
Englewood, CO 80112. 


Original Sender: math.concord.wvnet.edu IDOYLED 

February 19, 1993 

Dear Native Net Subscribers: 

I am a history professor at Concord College in Athens, West 
Virginia. This semester, I am part of a team that is teaching a 
course on minority groups for education majors. My job is to bring 
some historical perspective to minority group issues. One of the 
topics that I plan to discuss is the history of Native American 
education in the United States. A few years ago, I saw an excellent 
broadcast on PBS dealing with the topic of the boarding schools for 
Native American children that were set up in the nineteenth and 
early twentieth centuries. This program was a fictionalized account 
of a couple of Native American children who were quite literally 
kidnapped from their parents and dragged off to one of these schools 
to be "acculturated . " It was a sensitive and, as far as I could tell, 
fairly accurate portrayal of these institutions. After the 
fictionalized account, the people who had filmed the program 
presented some interviews with adult Native Americans who had 
attended one of these schools in the early twentieth century. They 
offered some interesting insights into what the experience was like. 

I thought that this might be a good program to show my students. It 
could serve as a springboard for several different topics, both 
historical and contemporary. My problem is that I do not remember the 
name of the program or whether it was part of a series, or even 
exactly when I saw it, much less how I might go about obtaining a 
copy of it on film or videotape. If anybody can help me out with 
this, or give me other suggestions of suitable programs on this 
topic, I would greatly appreciate it. Thank you for your help. 


Dudi Doyle 

doyle j@math . concord . wvnet . edu 



Original Sender: Troy <UICVM.UIC.EDU!VCCSCENT!SRADKIT> 


American Indian Visions 
The 1993 Ewald Scholars Program 
Sweet Briar College, Virginia 
April 1, 2, & 3 1993 


The Ewald Scholars Program is an honor program in memory of John A. 
Ewald, Sr.. It has brought internationally recognized scholars 
from diverse fields to Sweet Briar College. The following is an 
explanation and list of participants who will be attending on the date 
above at Sweet Briar College. 

The American Indian voice, in literature and the arts, in 
political life and contemporary society, will play an important and 
vital role in shaping American society in the next century. 

American Indian Visions will explore the means by which American 
Indian leaders and their people can preserve, foster, and promote 
their cultural heritage in the next century, while addressing the 
social and political realities of contemporary American Indian 
life. 

Through panel discussions, lectures, art, and dance and musical 
performances - vital components of contemporary American culture -- 
speakers will address critical issues facing American Indians 
today, including environmental destruction, land returns, and 
treaty rights, cultural property, and tribal sovereignty. 

1993, designated as the United Nations Year of the Indigenous 
People, is intended to encourage the world-wide recognition of 
native peoples, who have been subjected to war, famine, 
environmental destruction, and genocide. In the Americas, the 
American Indians have survived 500 years of European domination, 
which has drastically affected their way of life. 

Participants will be: 

Wilma Mankiller, Chief, Cherokee Nation 
Raymond Adams, Chief Emeritus of the Upper Mattaponi 
Roger Anyon, Director of the Zuni Archeology Program in New Mexico 
Martin Brokenleg, Rosebud Sioux, Chair of the Sociology Dept, of 
Augustana College. 

Charlotte Black Elk, Oglala Lakota, Sec. of the Black Hills 
Steering Committee 

Phyllis Hicks, Tribal Representative for the Monacan Tribe of Va. 

Kevin Locke, Lakota of the Standing Rock Reservation. One of 13 
Americans awarded a National Heritage Fellowship. 

Oren Lyons, faithkeeper of the Turtle Clan of the Onondaga Nation 
and spokesman for the Six Nations Iroquois Confederacy. 

N. Scott Momaday, nationally recognized poet, prose writer, and 
painter whose works reflect his Kiowa heritage. 

Leslie Marmon Silko, Laguna Pueblo tribe of New Mexico, author, 
laune Quick-To-See Smith, member of the Flathead tribe, Montana, 

activist and environmentalist. 

The Great American Indian Dancers, American Indian traditions from 
the southwest to the Great Lakes woodlands, from the Rocky 
Mountains to southeast Alaska. 


For more info, contact the following: 



Office of Public Relations 
Sweet Briar, Va 24595 
(804) 381-6262 



O'siyo Brothers and Sisters! 


I am now archiving these as NA-NEWS. This issue is nanews01.002. 

In the event there is a Native American RoundTable established, I 
will offer the Lead SysOp the opportunity to post these digests 
if he or she so desires to do so. In that way there will be a 
chronicle of events that effect the path of those who walk with us. 

Until and unless a Native American RoundTable can be a reality there 
needs to be a method to make others aware of plights and opportunities 
to help others on the Red Road. 

The phases of the moon for the month of April 1993 are as follows: 

Tue Apr 06 - FULL 

Tue Apr 13 - LAST QTR 

Wed Apr 21 - NEW 

Thu Apr 29 - 1ST QTR 

Here is the news items I have collected for this digest. 

Mitaquye Oyasin! Night Owl 

clip here for news features -- 8< 

"abenaki update" 

1/29/93-missisquoi, socalled state of vermont--the "fair trial" of chief 
homer st. francis ended today with a mistrial as one of the jurors fells 
asleep duing upoening statements by the defense, but the states atty will 
be bringing the chief back to court in 60 days to face the same trumped up 
charges, wasting more of the Abenaki Nation's time and resources. The Abenaki 
are in need of technical, material and finacial support of all kinds as 
well as simply getting the wrod out. please contact the Abenaki tribal 
council, pobox 276 Missisquoi Vermont 05488 for more infor. 


"Sioux language at Stanford" 

Original Sender: lyn@anchor.esd.sgi.com (Lyn Dearborn) 

Reprinted without permission from the San lose Mercury News, 3/2/92 
Written by Barbara Koh, Staff Writer 

SOUNDS OF SIOUX ECHO AT STANFORD 

Calvin Fast wolf is on a crusade to spread his Sioux language under 
the red-tile roofs of Stanford University. 

"Dances With Wolves" introduced millions to the rippling sound of 
Lakota, but the five students in Fast Wolf's intermediate Lakota 
class are well past the introduction. They huddle around a table in 
a closet of a room, fussing over the six variants of "to come" and 
"to go" and the permutations for coming and going home. 

One of them, half-German and half-Sioux Kaydee Culbertson, asked 
Stanford to organize the class so she could talk with her grandmother 
and other relatives. Now when she speaks Lakota, they explode into 
delighted laughter and be her to repeat herself. 

Her father understands but cannot speak the dialect -- something she 
wants to make up for. Her dad's generation "lost it," she said. 

"Unless you can speak your own language, you're lost," says Fast 
Wolf, a harsh critic of those who can't. 



Lakota is the second-largest Indian language after Navajo. One of 
three Sioux dialects, it is spoken fluently by about 18,000 of the 
59,000 Lakota Sioux. Most of the fluent speakers are older than 40, 
Fast Wolf said. 

But among younger Indians, Lakota and other Indian languages have had 
a gradual resurgence, one that's spreading from the reservations and 
tribal-run colleges in the Midwest to mainstream campuses, several 
experts say. 

Stanford and the University of California, Berkeley are the only Bay 
Area universities offering Indian language classes, a result of 
student interest and luck in finding teachers. 

Fast Wolf was raised on his grandparents' Lakota, on a South Dakota 
reservation. His grandmother, at age 12, survived the 1890 Wounded 
Knee massacre by fleeing seven miles with her younger brother and 
hiding in a badger hole for a few days. The rest of her family was 
killed. 

ENGLISH BANNED IN HOME 

Not surprisingly. Grandmother banned English from her home. She 
understood English, "but she'd never deign to speak it," Fast Wolf 
said . 

Young Fast Wolf learned English at the federal boarding school on the 
reservation. His teachers, most of them white, did not chide him for 
speaking Lakota. But several of his classmates were ashamed to speak 
their mother tongue, he said. 

"Half-breeds," Fast Wolf calls them. People who can't speak their 
language, "people that are half up here," he says in his bass voice, 
tapping a finger to the side of his head. 

Indian studies programs at many colleges have been led by 
"half-breeds" who "had to learn (their culture) second- and 
third-hand from whatever a white anthropologist wrote," he said. 
Television continues to divert Indians from learning their language 
and culture, he added. 

Drawing students into Indian language classes today is "a pride in 
their own Indian-ness, " said Wayne Cadotte, executive director of the 
American Indian Center in San lose. In the past decade, he said, 
Indians have been more "fed up with (the treatment of) the Indians as 
sub-citizens . " 

In being able to say you're Lakota, you should be able to speak your 
language," Cadotte said. 

LANGUAGE INTEGRAL 

Much of Indian cultures is rooted in language, said Laura Williams of 
the Native American Center for Indian Education at Arizona State 
University in Tempe. She noted that many tribal-run colleges offer 
language courses. 

"It's oral tradition -- that's how they teach morals to children," 
Williams said. "If you don't know the language, you're not learning 
from your elders." 


But not just Indians are enrolling. Most of the 25 students in 
Berkeley's beginning Lakota course this term are not Indian. 



At Stanford, junior Adam Gould is a classic liberal arts case, unsure 
what to do with his Native American studies major, "trying to avoid 
law school" and in the meantime, enjoying Lakota. The language can 
be unwieldy, he says, as it cobbles together morphemes, the smallest 
meaningful unit in a language, and sticks subjects and pronouns 
inside verbs. 

When one comes home, it's "glicu"*; when one sets out, "ku" on the 
way and "gli" upon arrival. "Mani" is 'to walk,' "Mawani" is 'I 
walk, ' "mayani" is 'you walk' and "mayanipi is 'you all walk. ' 

There isn't a Berlitz guide, or many other learning materials. 

Lakota, originally just oral, was Romanized (?) by missionaries in 
the late 1800s. Fast Wolf's students rely on a 30,000-word 
Lakota-English dictionary, last updated in 1970 by Catholic priests, 
and a 1976 workbook from the University of Colorado in which they 
find a mistake every few pages. 

MOVIES PLAY A ROLE 

They also go to movies such as "Thunderheart, " a portrayal of 
modern-day reservation life. 

English major Peggy Dunn, from Oklahoma, inherited a passion for 
languages from her linguist father. She knows French and Italian, 
but Lakota helps her escape "the mindset of English and Western 
European languages" and better understand literature by or about 
Indians, she says. 

Stanford has offered Cherokee, Navajo and Tlingit, a southern Alaska 
tribal language, since 1972, and Berkeley has had Hopi and Lakota -- 
ad hoc classes largely initiated by students -- administrators say. 

The courses also depend on good fortune: "It just so happened there 
were more people interested in Lakota (this year) than previously, 
and the fact we were able to find someone who's actually a Lakota 
scholar, who had experience teaching languages, made it perfect," 
said linguistics Professor Will Leben, faculty coordinator of 
Stanford's Special Language Program. 

TRANSLATING SIOUX STORIES 

Fast Wolf, also a home health care worker in San Francisco, taught 
introductory Lakota to about a dozen Stanford students in the fall. 

He is translating the ethnographic stories of George Buschotter, an 
1880s Lakota Sioux, and he advised on a program developed by 
International Business Machines Corp. on "Black Elk Speaks" for high 
schools . 

"Immerse yourself totally in your own language and you'll get culture 
as a byproduct," he says. "The soul and culture of a people are 
reflected in their language." 

"Dances with Wolves" aroused interest in Indians' cultures, yet was 
"an apologia for all white people," Fast Wolf said. "There were no 
Dunbars in those days," he declared, referring to Kevin Costner's 
Union Army soldier who learns about and defends the Sioux. 

Fast Wolf recalls watching the epic movie, amused. "They couldn't 
speak that well. They weren't taught very well," he said of the 
non-Lakotas' Lakota. 


He'd give Costner a C. 



* accent marks/keys oven the Lakota words unavailable on this system. 
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"We did not weave the web of life. We | Lyn Dearborn 

are merely a strand in it. Whatever | Naturalist/Person 

we do to the web, we do to ourselves" | dearborn@anchor.esd.sgi.com 
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"SEMINAR IN N.E.PA" 

SEMINAR ON NATIVE AMERICAN CULTURE IN THE POCONOS 
on 27th - 28th of March 93 

There will be a weekend seminar with Louis Skyman , a speaker on 
native american issues in the Quest Center in the Poconos 30 miles 
north of Scranton PA . Skyman belongs to a multi-cultural teaching 
team called the "warriors of light". For further information also 
on other programs please call 
(717) 289-4021 or (215) 747-8477. 


"HELP NEEDED: SOUND BOARD FOR TRIBE" 

Request for assistance: 

The Muscogee Tribe of Oklahoma is starting up a language program 
for its elementary school kids. They are looking for some technological 
help in general and more specifically for some one who knows about a 
sound board that they could program. The "Quest" software package was 
mentioned to me. 

If you have some interest or know-how in helping out you can contact the 
graduate student who is coordinating this: 

Barton Morrison 
P.O. Box 8073 
Yorketowne, VA 23692 


home (804) 898 0122 
work (800) 942 8368 

You can send email messages through me: ekemper 

Thanks a lot! 

Ellen Kemper, Esq. 

Santa Fe, NM 


"Indian Nations Youth Tutorial Progr" 

Original-Sender : AP08%UKANVM. bitnet@vmd.cso.uiuc.edu (Troy Swallow) 

Hello everyone! 

I'd like to take this opportunity to say, 'Hello, greetings from the Heart 
of America, Kansas City. ' My name is Troy Swallow, I am a software engineer 
for the University of Kansas Medical Center. I have a serious interest in 
Native American education as it pertains to children. Currently, I do 
volunteer work for the Indian Nations Youth Tutorial Program which is 
sponsored by Visible Horizons, a 501-C(3) organization (non-profit). The 
program director, Melicent Boysen, is doing real results oriented work here 
in KC. 

The Indian Nations Youth Tutorial Program focuses on factors relating to 
school dropout, education/tutorial, and culturally specific materials. 

Our latest concerns include learning disabilities/difficulties and any 



relevance to bi-lingual environments and, of course, fetal alcohol 
syndrome. While our program is still in its infancy and we initially 
received little support in the community, we now have appreciable 
successes and now have the attention of many KC Indian parents. We still 
have much ground to cover, but thanks to many a volunteer undergrad tutors 
and local support organizations, there is hope in sight. 

Our latest finding that may be of interest to "NAT-EDUers" is a recently 
published book titled _Teaching the Indian Child_. It's by Ion Reyhner, 
published by Eastern Montana College. Second Edition. Billing MT, 59101 
You will find it an execellent source of information and references. 

I would encourage those who may be interested in or of assistance 
to the Indian Nations Youth Tutorial Program to contact Melicent 
Boysen, Director at 

Visible Horizons 

427 West 12th Street, Fourth Floor 
Kansas City, MO 64141 
(816)474-8663 
(816)474-8347 FAX 

On a personal side, I would ask anyone able to investigate 
the 'American Indian Freedom Of Religion Act' currently up for 
legislative consideration to do so. If there was ever a time a decent 
individual could be of use to native peoples, this is it. 

So be it, 

TES 



O'siyo Brothers and Sisters! 


If you wish an to have an item of current Native American interest 
included in this newsletter, please send it to me by GEnie e-mail. 
I can not promise I will include every forwarded item, but I can 
promise I will seriously consider any and all, and when in doubt, 
will seek counsel with the sender and Chief Distant Eagle! 

My GEnie email address for submissions and for request to be added 
to the subscribers' list is GARS. Please understand that all 
requests to receive this newsletter must come from the interested 
party. 

I also ask that any of you who are ASCII artists help me design a 
banner for the NANEWS. My first thought was to feature a small 
medicine wheel, but then I thought this should be something that 
all have an opportunity to contribute to. The rules are simple. 

It must be small, it must be ASCII (typewriter characters) so that 
it is readable on ANY computer that can read text, and it MUST 
reflect the charter of this newsletter. That charter is to make 
available to any interested persons current items of news interest 
to the Natuve American peoples in general and the Invisible Band 
in particular. 

Mitaquye Oyasin! Night Owl 

clip here for news features -- 8< 

"Re: Gathering of Tribes, Alasca" 

Subject: Re: Gathering of Tribes, Alasca 
From: nyxferlnyt (NY Transfer News) 

Sixth Spiritual Unity of the Tribes Gathering 


"The Gathering Newsletter," of January, 1993, announces another 
gathering to be held in Tanacross, Alaska this August. The force 
behind bringing the elders and youth of every race together was a 
century-old vision of Ogala Sioux medicine man Black Elk. Black Elk's 
vision was a time of peace and unity among all people. His was a 
vision shared by spiritual leaders from many different religions and 
traditions . 

The gatherings began in 1989 as an attempt by a group of Native 
elders and spiritual leaders from Alaska, Canada and the lower 48 to 
help the Native Peoples restore their traditional spiritual and 
cultural values. It is a gathering for all people, no matter what 
color they may be. The gathering is similar to traditional Native 
spiritual gatherings. Elders and youth, parents and children, camp 
together in an isolated area for a week to nine days. They are asked 
to leave the trappings of the world behind them. A sacred fire is 
lit in the center of the camp. Participants pass on their knowledge 
and wisdom. At the same time, around the grounds, some play drums 
and sing sacred songs, some learn to make baskets or clay bowls. 
Others take children into the woods, showing them how to find animal 
tracks. Women and men's talking circles form, each with an elder 
present to ensure that there will be healing. Sweat-lodges are built. 
Seemingly from nowhere, salmon, moose berries, breads and other 
traditional foods arrive to feed the people. 

Throughout it all, no one is asked to pay for anything. This is, the 
elders say, above all, a spiritual gathering. 

For more information on the Spiritual Unity of Tribes Gatherings, 



write to Dim Walton, P.0. Box 349, Nenana, Alaska 99760, or call 
(907) 832-5832. 


- - "Re: WANTED: Tsalagi font for MS Wi" 

Original Sender: yale. edu ! locicero- joe (Doe LoCicero) 

yale.edu (Doe LoCicero) 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 
cscns.com (Agvnige Wohali) writes: 

> Osiyo! 

> 

> Anyone out there know where I can get a Tsalagi character 

> set/font/whatever you call them for Windows 3.1? 

> 

> Any help in this regard would be greatly appreciated. 

> 

> WaPdo in advance, 

> 

> Wohali 

> 

cscns . com 
serf.uccs.edu 

I didn't want to post this until the project was complete, but here goes: 
ANNOUNCING: 

The public domain release of the Tsalagi (Cherokee) alphabet as a font 
for IBM, MAC, and NeXT computers. 

This font was developed on Fontographer 3.5 and contains the full set 
of the 85 characters of the syllabary. The file tsalagi.zip contains: 

- a TrueType version of the font for use with Windows 3.1; 

- an Adobe Type 1 font for use with ATM under Windows, OS/2, and DOS; 

- an Adobe Type 3 font for use as a bitmapped font; 

- a TrueType version for use with System 7 for Macintosh, 

- a font version for use with Systems 6.0 and previous. 

This font was developed in part with a grant from the Mellon Fund at 
Yale University, Fall 1992. 

This file will be available at a number of ftp sites in the future. 


The font is not completely finished; however, because of deadlines, it WILL 
be finished by May 1. Please be patient; I'm trying to make this as accurate 
as possible to Sequoyah's original vision. 

If anyone is interested in helping me develop it (i.e., looking at it and 
recommending changes in the way it looks before the first true version 
yale.edu and I'll get back to you. 

BTW, if anyone out there knows Renee Womble, a North Carolinian Cherokee, 

I'm still trying to reach her - please either post or mail me if you know 
anything about her. 

Thanks, 


Doseph Soaring Eagle LoCicero 



minerva.cis.yale.edu - 


"Barriere Lake / Chief's Resolution 

PRESS RELEASE 
MARCH 31, 1993 

NATIONAL CHIEFS ASSEMBLY CONDEMNS 
QUEBEC'S ILLEGAL TERMINATION OF 
BARRIERE LAKE AGREEMENT 


Ottawa - The Assembly of First Nations, meeting in a Special 
Assembly in Ottawa today condemned Quebec's recent unilateral 
termination of the Trilateral Agreement signed with the Algonquins 
of Barriere Lake. 

The Resolution states: "The Assembly of First Nations considers 
the unilateral termination of the solemn Trilateral Agreement by 
the Quebec Government as immoral, illegal and a breach of 
international human rights..." 

The Chiefs called for the urgent resumption of talks and that 
Dudge Rejean Paul of the Quebec Superior Court be appointed 
mediator/facilitator to restart the negotiations. 

They strongly urged for a peaceful resolution. But in the event 
that confrontation should become inevitable, the Chiefs pledged 
their complete support to the Algonquins of Barriere Lake on all 
fronts, domestic, national and international, including the United 
Nations . 

Copy of Resolution attached. 


Contact: Chief Matchewan or 
Michel Thusky (613) 725-9754 


- 30 - 


DRAFT RESOLUTION #27 
SPECIAL CHIEFS ASSEMBLY 
MARCH 29-31, 1993 
OTTAWA, ONTARIO 


SUB3ECT : SUPPORT FOR BARRIERE LAKE TRILATERAL AGREEMENT 


WHEREAS, since time immemorial, the Algonquins of Barriere Lake 
have used and occupied their lands for the pursuit of traditional 
activities, managing the lands and resources, as part of their way 
of life, on the basis of conservation and harmony with Mother 
Earth; 

WHEREAS, impacts from flooding, logging and wildlife depletion, in 




the last 100 years have devastated the lands and resources and 
disrupted their traditional way of life; 

WHEREAS, determined to overcome these impacts; to maintain their 
traditional way of life and to improve the management of the lands 
and resources for the benefit of all, the Algonquins of Barriere 
Lake encouraged the Governments of Canada and Quebec to cooperate 
in a partnership in developing a conservation strategy based on the 
principles of sustainable development as expressed in the Report of 
the U.N. Committee on Environment and Development (Brundtland 
Report) ; 

WHEREAS, in good faith, the Algonquins of Barriere Lake signed the 
Trilateral Agreement with Canada and Quebec on August 22, 1991; 

WHEREAS, as expressed in the Trilateral Agreement, its purpose is 
to ensure, on the territory currently used by the Algonquins of 
Barriere Lake and included in Annex 1 and Annex 2 of the Agreement, 
the rational management of renewable resources in view of making 
possible, with a concern for conservation, their versatile 
utilization, and the pursuit of Algonquin traditional activities; 

WHEREAS, in a partnership of the signatories, the Trilateral 
Agreement establishes a trilateral process involving studies and 
inventories (phase one); planning (phase two); and recommendations 
(phase three), which is to result in the production and 
implementation of an Integrated Resource Management Plan in 1994; 

WHEREAS, in the interim, prior to the completion of the Integrated 
Resource Management Plan, so as to minimize the impact of forestry 
activities on their traditional activities, the Trilateral 
Agreement provides for the identification of measures to harmonize 
the conduct of forestry activities with Algonquin traditional 
activities, as well as sensitive zones which should be protected 
more especially in a provisional manner; 

WHEREAS, since the inception of the trilateral process, 
difficulties in the application of the Trilateral Agreement have 
occurred as a result of: 

the refusal by the Quebec Government, as represented by the 
Ministry of Forests, to implement the provisional measures, 
particularly measures to harmonize; 

the insistence by the Quebec Government that the Forest Act, 
regulations and forestry contracts (CAAF's) prevail over the 
Trilateral Agreement; 

the refusal by the Quebec Government, under pressure from the 
Ministry of Forests, to grant sufficient authority to, and accept 
the decisions of, its Special Representative as required by the 
Agreement; and 

the withholding by the Governments of Canada and Quebec of 
sufficient financial resources to make the process work; 

WHEREAS, in an effort to resolve the difficulties, Mr. Justice 
Rejean Paul, of the Quebec Superior Court, was appointed as 
Mediator, on August 12, 1992; 

WHEREAS, Mr. Justice Paul was unable to resolve the difficulties 
and issued a Report of his findings and recommendations, dated 
September 14, 1992; 

WHEREAS, the mediator's report confirmed that as of September 1992 



"the said funding tap (both federal and provincial) has been shut" 
and that the source of the difficulties in the application of the 
Trilateral Agreement arises from the integral non-respect of the 
Agreement; 

WHEREAS, the mediator's report concluded that the Trilateral 
Agreement is a treaty or a solemn agreement that is binding upon 
the parties and takes precedence over Quebec's forestry laws and 
forestry contracts; 

WHEREAS, the mediator's report further stated that "this project is 
of capital importance for the future harmonious development of the 
forest industry in La Verendrye Park, and elsewhere in Quebec. Dr. 
Lafond (Quebec's Special Representative) sees in it a marvellous 
tool for the intelligent management of a forest"; 

WHEREAS, as a result of Dudge Paul's Report, negotiations resumed 
under the Trilateral Agreement in December 1992; 

WHEREAS, shortly after re-starting, difficulties again occurred in 
negotiations because of Quebec's refusal to accept certain measures 
proposed to harmonize forestry practices with Algonquin traditional 
concerns, namely the enlarging of buffer zones along waterways from 
20 metres to 40 and 60 metres for greater protection of wildlife 
habitat; 

WHEREAS, Quebec Native Affairs Minister, Christos Sirros, in 
letters dated February 12 & 18, 1993, to Chief Matchewan announced 
the unilateral termination of the Trilateral Agreement; 

WHEREAS, these actions by the Quebec Government are illegal, 
especially in view of the Report of Dudge Paul which confirms the 
Trilateral Agreement is binding on all parties and contains no 
provision for unilateral termination; 

WHEREAS, the National Chief in a letter dated March 10, 1993 to 
Premier Bourassa recommended the re-involvement of Dudge Paul to 
mediate/facilitate negotiations; 

WHEREAS, the situation is becoming extremely urgent because 
increased demand for lumber is creating more pressure to increase 
logging in the traditional territory of the Algonquins under the 
Trilateral Agreement; 

WHEREAS, the Algonquins of Barriere Lake have clearly stated their 
position that logging will not be permitted unless it is conducted 
in accordance with the Trilateral Agreement; WHEREAS, a 
confrontation will be inevitable unless this situation is resolved. 


THEREFORE BE IT RESOLVED AS FOLLOWS: 

1. The Assembly of First Nations considers the unilateral 
termination of the solemn Trilateral Agreement by the Quebec 
Government as immoral, illegal and a breach of international human 
rights, and as such, condemns this action by Quebec. 

2. The Assembly of First Nations urges Quebec and Canada to honour 
their obligations under the Trilateral Agreement. 

3. The Assembly of First Nations urges the Government of Quebec to 
immediately appoint Dudge Paul as Mediator/Facilitator to re-start 
negotiations under the Trilateral Agreement. 


4. The Assembly of First Nations urges the Federal Government in 



accordance with its fiduciary duty to the Algonquins of Barriere 
Lake, through its Minister of Indian Affairs, to intervene in this 
matter and do everything within its power to ensure the Trilateral 
Agreement is respected by the Government of Quebec. 

5. The Assembly of First Nations hereby asserts that if the 
situation at Barriere Lake deteriorates into a confrontation, every 
peaceful effort shall be made to support the Algonquins of Barriere 
Lake, both in the field, throughout the country, and in the 
international forum, including the United Nations. 

Moved by: Chief Dean Maurice Matchewan, Algonquins of Barriere Lake 
Seconded by: Chief Dimmy Hunter, Long Point First Nation. Passed 
Unanimously. 
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What is life? It is the flash of a firefly in the night. It is the 
breath of the buffalo in the winter time. It is the little shadow 
which runs across the grass and loses itself in the Sunset. 

- Crowfoot, Orator for the Blackfoot Confederacy 


O'siyo Brothers and Sisters! 


Congratulations and heartfelt thanks go to Janet Lehman, who stepped 
in to serve as secretary for the Invisible Band. 

Thank you, Janet Lehman, for helping us keep the circle. 


I received a reply from Soaring Eagle, who is developing a Tsalagi 
Font set, and have sent him two diskettes. When they are returned to 
me I will make them available on a couple of GEnie libraries, IF 
I have permission from Soaring Eagle to do so. If he does not give 
me permission to post the files publicly, I will email them on a 
request basis. Please be patient. I will be sure and advise all, via 
this news digest, when the files are available and where. 


I have recieved no entry for my request for ASCII art that would serve 
as a banner for these Native American news digests. Neither have I 
received any news items from band members. Please do send in your 
banner suggestions and news clips. This is _our_ way of touching one 
another as we walk the Red Road. 


Let me also remind everyone that there is a need for a Native American 
RoundTable on GEnie. If you have not let feedback know you are truly 
interested in a on-line home for Native American activities GEnie has 
no way to know this is a matter of importance. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"Re: New Newspaper" 

Subject: NEW NEWSPAPER! 

From: pattisan@midiline. la . ca . us (Patti Flayes) 

New Native American Newspaper 


In Arizona, Loren Tapahe is now publishing for 25 cents copy or$12.00 
a year if you want to subscribe. .. .WINDOW ROCK SCENE! It is wonderful and 
he also has some special photgraphic magzines that will probably come out 
once a quarter... Anyone intersted in reading about Dine' ...the Navajo 
people please contact him at 1-505-371-5392, Tell him I sent you. No 
discounts for this. 

Fie is very nice and really puts out a nice little paper .. .which he calls 
a monthly magazine. Fie is growing fast so get in on the ground floor and 
support it. PLEASE!!!!! 

Window Rock Scene 
P.0. Box 580 
Window Rock ,Az 86515 



Don't forget for the Sioux- --INDIAN COUNTRY TODAY 

P.O. Box 2180 

Rapid City, SD 57709-2180 

1-605-341-0011 

$40.00 a year in S.D /$48.00 a year out of state 

I am waiting for word about a couple more but they haven't arrived yet! 

I'll post the info when they come. We must support these papers. They are 
the only places we can be heard and get the truth! 

[Night Owl: There is also a very nice newsletter published bi-monthly in 
February, April, Dune, August, October, and December dedicated to articles 
about American Indian: Past & Present. I enjoy this magazine.] 

WHISPERING WIND 
8009 Wales Street 
New Orleans, LA 70126-1952 
$16.00 for 6 issues, $28.00 for 12 issues. 

$22.00 for 6 issues outside the U. S. 

"How the West Was Lost" 

Original Sender: WSC. COLORADO. EDU ! FAC_TODD 

We posted Sunday some comments about the first program in the six-part 
series How the West Was Lost. We just discovered that the program is being 
aired only in the Colorado region this month since it was co-produced by a 
Gannet affiliated TV studio in Denver. The other producer is the Discovery 
Channel, who will begin airing the six programs starting May 16 nationally. 

For those that are interested, the series promises to present fairly the 
struggles of the Navaho, Nez Perce, Apache and Lakota Nations in the 
context of U.S. history. The producer spent three years researching, 18 months 
filming segments in 16 states. The style of the documentary is tailored after 
the PBS series, "The Civil War," with a lot of old photos and interviews with 
historians, specialists and Native Americans. 

Mark Todd and Kym O'Connell 


"Lubicon articles from Roland" 

From: gst@gnosys.svle.ma. us (Gary S. Trujillo) 

Subject: Lubicon articles from Roland 

Following are some articles transmitted recently by Roland Leitner about 
the Lubicon situation that were not transmitted to web. native due to a 
problem with the NativeNet relay system. 

Gary (gst@gnosys.svle.ma.us, gtrujillo@igc.apc.org) 

NativeNet facilitator 


From: lion . hsc . ucalgary. ca ! leitner (Roland Leitner) 

Date: Fri, 9 Apr 1993 15:46:33 GMT 

Subject: "Stop Spreading Lies!" MP Demands 

Message -ID: <9304091546 . AA07706@lion . hsc . ucalgary . ca> 

Sender : NativeNet@gnosys . svle . ma . us 

Lines: 335 


Lubicon Lake Indian Nation 
Little Buffalo Lake, AB 
403-629-3945 
Fax: 403-629-3939 



Mailing address: 

3536 - 106 Street 
Edmonton, AB T6D 1A4 
403-436-5652 
Fax: 403-437-0719 


March 11, 1993 

Attached for your information is a copy of an "Official Canadian 
Government Statement" on the Lubicon situation being distributed by 
Canadian Consulates in Europe, a copy of a letter sent by Member of 
Parliament Ross Harvey to Federal Indian Affairs Minister Tom Siddon 
regarding that so-called "Official Canadian Government Statement", and a 
copy of a press statement issued by Mr. Harvey on both the so-called 
"Official Canadian Government Statement" and on his letter to Mr. Siddon. 


It appears that the size of the lies told by Canadian Government 
officials about the Lubicon situation is limited only by what they think 
they can get away with, and that they think they can get away with more 
in Europe than they can in Canada. They should know better by now. A 
copy of the so-called "Official Canadian Government Statement" was faxed 
to the Lubicons by German supporters within a week of it being 
distributed to the German media by the Canadian Consulate in Duesseldorf. 


The Germans of course learned about "big lie" propaganda techniques when 
they were governed by a similarly unscrupulous bunch during the 1930 's 
and 40's. 




March 11, 1993, Federal M.P. Ross Harvey News Release 

HARVEY CALLS ON GOVERNMENT TO "STOP 
SPREADING LIES" ABOUT LUBICON DISPUTE 

OTTAWA: Edmonton East NDP M.P. and long-time Lubicon Nation sympathizer 
Ross Harvey has written to Indian Affairs Minister Tom Siddon demanding 
the Government "stop spreading lies" in a document being distributed in 
Germany. 

"The Goverment ' s Official Statement Concerning the Lubicon Claim Question 
is false propaganda, disinformation pure and simple," said Harvey in 
releasing copies of his letter to Siddon. "This is exactly the sort of 
thing the KGB used to get up to." 

Harvey said the document was being distributed out of the Canadian 
Consulate General in Duesseldorf, principally to news reporters, but as 
well to other interested Germans. 

"They lie about the Lubicons' land claim, and they lie about the Report 
of the United Nations Human Rights Committee," said Harvey. 

He said the reason for the Government's action was clear: "There is 
tremendous support for the Lubicon people in Germany and across Europe 
generally. 


"The ongoing plight of the Band, and the ongoing refusal of the 
Government to negotiate in good faith, is a major international disgrace 



for Canada, one from which our country continues to suffer. 


"But, rather than correct the problem by negotiating a fair settlement 
with the Lubicon people, the Government instead chooses to attempt to 
deceive reporters and interested citizens at home and overseas. It's a 
shame and a disgrace,". 

[Night Owl: The article was too long for complete inclusion. I inserted 
enough, including a contact address, so interested people can follow-up.] 


- "Update: Lakota U.N. Delegation" - 

Original Sender: WSC. COLORADO. EDU ! FAC_TODD 

The Teton Sioux Nation Treaty Council delegates will meet with The United 
Nations Sub-Committee on Human Rights, Working Group on Indigenous Peoples, 
on Duly 15-17. At this point, they have raised travel funding for only 
two of the needed eight to ten delegates for this meeting. 

Donations can be sent directly to: Antoine Black Feather, P.0. Box 48, 

Pine Ridge, South Dakota 57770 USA. 

For more information, contact: e-mail FAC_TODD@WSC.COLORADO.EDU or write 
to: Mark Todd/Kym O'Connell, 3361 County Road 46, Gunnison, Colorado 81230 USA 

Thanks for your support. 


"FYI (fwd) " 

Original Sender: "Arthur R. McGee" <netcom.com!amcgee> 


Subject: GSLIS SEEKS STUDENTS TO SPECIALIZE IN SERVING NATIVE AMERICAN 

POPULATIONS 

The Graduate School of Library and Information Science at the University 
of Texas at Austin has one U.S. Department of Education master's fellowship 
available for 1993-94 to train a library and information science specialist 
who desires to work with Native American populations. The fellowship is 
for the twelve month period beginning September, 1993. The Fellow will 
receive a monthly stipend of $450.00, as well as payment of tuition and fees. 

Applicants must have a demonstrated strong potential for graduate study 
and be admitted to the Graduate School of Library and Information Science. 

In addition to a full program of studies for the Master's degree, the 
fellow will participate in special seminars on the design and 
implementation of library programs for Native Americans. 

Applications to the GSLIS should be accompanied by a cover letter 
expressing interest in being considered for this Title IIB Fellowship, an 
indication of financial need, and a statement of interest in work with 
Native Americans. Minorities are encouraged to apply. 

Applications received by May 3, 1993 will receive priority in the 
selection process. Final selections will be made by Dune 4, 1993. 

For more information, call or write: 

Dr. Loriene Roy, Assistant Professor 

Graduate School of Library and Information Science 

University of Texas at Austin 

Austin, TX 78712-1276 

(512) 471-3892 

FAX (512) 471-3971 
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Before talking of holy things, we prepare ourselves by offerings., 
one will fill his pipe and hand it to the other who will light it 
and offer it to the sky and earth... they will smoke together... 
Then they will be ready to talk. 

_ Mato Kuwapi (Chased by Bears), Santee Yanktonai Sioux 


O'siyo Brothers and Sisters! 


I am most pleased to tell you much of this issue of the Native American 
Newsletter is composed of offerings by principles and members of the 
Invisible Band. 


This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 


It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

Reminder: Karen (LFE) has initiated a survey to determine the interest 
level in a e-mail study group. It is my belief this will be a good thing 
that will strengthen our circle. 

If you have not yet responded to Karen's survey (via e-mail to 1ANET. LEHMAN) 
or advised Feedback of your interest in a Native American RoundTable I 
strongly urge you to do so. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

- "Native American Periodical" 


Subject: THE EAGLE! 
From: D.AUDLIN 


THE EAGLE is New England's Native American Journal. It has subscribers in 
every state in the US and every province in Canada, and fourteen foreign 
countries. It publishes on a quarterly basis, and has news about Native 
American events and issues through North America, features about Native 
American culture. Native American poetry, and the popular calendar of 
upcoming events in "Indian Country". It is published by and for Native 
Americans, but many subscribers are non-Natives who wish to listen to an 
authentic voice from the Native community. THE EAGLE has won several 
journalistic awards during its twelve years of existence. 

Now is a good time to subscribe, because rates will be going up sometime 
this year. Following are the rates for six issues: 

$10 - third class mail 
$15 - first class mail 
$25 - libraries and organizations (USA) 

$20 - Canada, Mexico, and International Surface Mail 
$30 - International Airmail 



The Eagle Wing Press, Inc., publisher of THE EAGLE, has also published a book, 
ROOTED LIKE THE ASH TREE: NEW ENGLAND INDIANS AND THE LAND, a collection of 
articles, poetry, and artwork, which has been a perennial best-seller. It may 
be ordered for $6.00 per copy, plus $1.25 shipping & handling. 

All prices are in US funds, and may be sent to: 

The Eagle Wing Press, Inc., 

P. 0. Box 579M0, 

Naugatuck, Connecticut 06770. 

--lames David Audlin (writer, editor, and Board Member) 

"Re: Micmac protest" 

From: A.HOROVITCH Art Horovitch 

Sub: Micmac protest for NAnews 

April 11, 1993 
Montreal, Quebec 

MICMACS OF NEW BRUNSWICK PROTEST SALES TAX 
Last week the New Brunswick government, under the leadership of premier Frank 
McKenna brought down the yearly budget, which for the first time required 
Micmac Indians to pay the 11% provincial sales tax for purchases made off the 
reserve. 

The Micmacs immediately began protesting, because this tax is intended solely 
to help cover costs for social services and education throughout the province. 
Since the Micmacs already receive funding for their own education and health 
systems through the DIA (Indian Affairs) of the federal government, they viewed 
this as a tax which would not bring them any benefits. 

On April 7th, a number of barricades went up across highways, including 
several at the Eel River Bar reserve and the Kingsclear reserve. The RCMP 
(federal police hired by the province to carry out policing duties) set up 
detours and buffer zones around the blockades. Everett Martin, chief of 
one of the reserves, emphasized the blockade was peaceful, and he did not 
expect any trouble. Natives from other reserves, including the Restigouche 
reserve across the border in Quebec, began streaming into the Kingsclear 
reserve on Friday and spent most of Friday night manning the barricades, 
drumming and chanting. Youngsters set up burning tires at several of the 
barricades. In fact, there was a preponderance of teenagers and younger 
children at the barricades. 

Sometime during the evening, the RCMP riot squad moved in to dismantle the 
barricades and arrested people who refused to move. Tow trucks were called 
in to remove cars at the barricades, and one truck operator, Arthur Kitchen, 
said he was pelted with rocks and bottles when he approached the barricade. 

In another incident at the Red Bank reserve, whites and natives confronted 
each other while RCMP riot police stood by to intervene. 

On April 10 , after most of the barricades had come down, there were several 
meetings between the chiefs and ministers of the government. It was finally 
agreed that the Natives would not pay the sales tax if the items purchased 
off the reserve were to be used exclusively ON the reserve. No one has yet 
figured out how this will be monitored. It appears that both sides have 
backed down from the confrontation, and further discussions regarding the 
implementation of the agreements are to be held shortly. 

Roger Augustine, head of the Union of New Brunswick Indians said the 
protest did not go according to a central plan. "Each chief is taking the 
responsibility for talking to his people and councillors to get some 
direction." , he said. The chiefs had tried to get a delay period for 
implementation of the tax until local bands can set up their own retailers. 

It brings the total tax on most goods and services purchased to almost 20 % 



when the federal sales tax of 7% is included. The sales tax, if applied to 
Natives in NB, will net the government about one million dollars this year. 
Augustine said, "It's not that much . If all 16 bands got our resources 
together we could probably lend Mckenna that much with no interest." One of 
the Micmacs on a northern reserve had a more interesting idea. He said," 
Give us back our land which was guaranteed to us in treaties more than a 
hundred years ago, then we'll talk about taxation." 

"Re: Ottawa Demo for Aboriginal Rights " — 

Subject: Ottawa Demo for Aboriginal Rights 
From: Chris Corrigan 

A General Notice to all NativeNet and Usenet readers: 

On April 22, 1993 a demonstration will be staged on Parliament 
Hill in Ottawa to protest the federal government's present moves 
towards extinguishing Treaty and Aboriginal Rights. 

Three laws are being developed which will seriously limit First 
Nations land rights: 

1. Taxation 

A secret paper entitled "A working paper on Indian Government 
Taxation will take steps to clear the way for federal taxation of 
Indians living off-reserve by January 1, 1994. The paper also 
makes proposals to allow the federal government to collect tax 
from Indians living on reserve. 

2. Extinguishing of First Nations territories 

First Nations territories, already decimated by hundreds of years 
of corrosive policies may disappear altogether if the First 
Nations Chartered Land Act is approved. This legislation will, 
at the request of Chief and Council, privatize reserve lands so 
that they may be used for collateral for loans. A default on a 
loan means that the land may be seized by a bank. First Nations 
may disappear altogether under this legislation. 

3. Municipal Structures 

The proposed First Nations Governance Recognition Act will put 
First Nations under provincial control with limited federal 
responsibility, and will remove them from the Indian Act, placing 
them under municipal status, and thus absolving the federal 
government from honouring its duties under treaties and 
established Aboriginal rights. 

SILENCE IS CONSENT! ! ! ! 

Demonstrate on EARTH DAY, April 22, 1993, on Parliament Hill in 
Ottawa at 2:00pm. 

Write letters of protest to the Prime Minister and the Minister 
of Indian Affairs at: 

House of Commons 
Ottawa, Ont. 

K1A 0A6 

(postage free in Canada). 

DON'T LET THE GOVERNMENT STEAL WHAT LITTLE IS LEFT!!!! 

FOR FURTHER INFORMATION ABOUT THE RALLY CONTACT THE ODAWA NATIVE 
FRIENDSHIP CENTRE AT (613) 238-8591. 



((((((((((((((((((((((((((((((((o)))))))))))))))))))))))))))))))) 

( Chris Corrigan ael65@freenet . carleton . ca ) 

( "The world is my oyster , I shall not want." ) 

((((((((((((((((((((((((((((((((o)))))))))))))))))))))))))))))))) 

"Re: Hist:Western Shoshone v US" 

Subject: Western Shoshone Defense 
From: Bill Faulk 


A history of the 
WESTERN SHOSHONE 
land dispute with the 
UNITED STATES 

In 1863 the U.S. government entered into the Treaty of Ruby Valley with the 
Western Shoshone Nation. That treaty granted safe passage and basic rights to 
white settlers moving into Western Shoshone lands. The treaty guaranteed the 
sovereignty of the Shoshone people over their traditional homeland, Newe 
Segobia. It was a treaty of friendship and peace. 

Between the signing of the treaty and the turn of the century, hundreds of 
Western Shoshone were killed by white settlers. In spite of the persecution, 
the Western Shoshone maintained a largely peaceful relationship with their 
neighbors. At no time did the Western Shoshone wage war with the United States. 

THE INDIAN CLAIMS COMMISSION 

In the early part of the Twentieth Century, the U.S. began referring to 
Western Shoshone territory as "U.S. public domain." In the 1930's the 
Western Shoshone hired a law firm to assist in proving their case: Wilkinson, 
Cragen, and Barker of Washington, D.C. 

In 1946 the Indian Claims Commission (ICC) Act was passed into law. Presented 
as a liberal reform, the ICC Act created a mechanism for settling U.S legal 
obligations to indigenous peoples. The goal of the ICC was to financially 
compensate indigenous peoples for lands that had been unlawfully claimed by 
the U.S. 

Native Americans were not well-informed as to the purpose of the ICC. Many 
believed that the ICC would mediate land disputes. Few were told that the ICC's 
only form of grievance resolution was monetary compensation. The ICC assumed 
that lands taken illegally were the property of the United States, and no 
consideration was given to returning lands to the indigenous peoples. 

In 1951, a claim was filed with the ICC on behalf of the Western Shoshone's 
lawyer, Robert W. Barker. Many Shoshone were not interested in gaining 
compensation, and most distrusted the U.S. court system. Barker found a small 
group of Shoshone, mostly from the Temoak band, who were interested in pursuing 
the ICC case. Barker appears to have arbitrarily chosen the year 1872 as the 
time when Western Shoshone lands were taken by the U.S. 

Barker also included lands in the claim that had never been in dispute. The 
Western Shoshone realized that they had been misled by Barker and that he had 
no intention of fighting for their ownership claim. Instead, Barker was 
doggedly pursuing a case in which the Shoshone were assumed to have already 
lost the land. 

Beginning in 1974, the Western Shoshone attempted to stop the ICC process. In 
1976, the Temoak band fired Barker and hired a new attorney who accused Barker 
of collusion with the U.S. government. The ICC refused to acknowledge that 
Barker was no longer counsel for the Western Shoshone, and the process 
continued 

over the strong objections of the people who were supposedly being represented. 



On August 15, 1977, the ICC ruled that the U.S. owed $26 million to the 
Western Shoshone, based on an 1872 price of $1.05 an acre and unpaid royalties 
on minerals extracted by U.S. citizens. Barker and his law firm were paid more 
than $2.5 million by the ICC for their assistance in resolving the land claim. 

In 1979, the compensation money was deposited in a Bureau of Indian Affairs 
trust account for disbursement to the Western Shoshone. The Western Shoshone 
refused the money, maintaining that their religion prevented them from selling 


In the view of the United States, the ICC decision automatically proved its 
claim to ownership of Western Shoshone land. The Shoshone were stunned by the 
U.S. position, for they had never sold their land to anyone. 

Most Shoshone had refused to participate in the ICC process. Others were led 
to believe that the ICC would compensate them for damages, but that title to 
the land would remain in Western Shoshone hands. The supporters of the ICC 
process had assumed that their lawyers would support their claim of ownership 
by virtue of the Treaty of Ruby Valley. Now they were faced with an ICC 
declaration tht the land belonged to the United States. 

FURTHER DUPLICITY 

When U.S. settlers moved into Newe Segobia, they destroyed the basis for the 
Western Shoshone livelihood. Pinon trees, whose nuts were an important source 
of food, were ripped from the ground to make room for cattle. Deer and antelope 
were killed as food for the settlers or to eliminate competition for grazing 
range. And the U.S. used the railroad right-of-way (granted by treaty) to grant 
land to white settlers and displace many Western Shoshone from their homes. 

In the end, the Western Shoshone were forced to find new ways of surviving. 

Many turned to ranching for sustenance. 

The Dann family created a niche among the white settlers, working hard to 
build a small ranch. The ranch was too small to sustain the family, and the 
U.S. government had already allocated most of the public lands grazing permits 
to white settlers. Sisters Mary and Carrie Dann now graze cattle and horses 
on public lands that are unused by their neighbors. 

Starting in 1973, U.S. agencies began to confront the Dann sisters. A U.S. 
Bureau of Land Management (BLM) ranger charged the Dann sisters with 
trespassing, since they did not have a permit for grazing cattle on what BLM 
considered to be U.S. public lands. The Dann sisters maintained that they did 
not need permits to operate on lands that are part of the Western Shoshone 
Nation . 

The trespassing case was taken to U.S. District Court in Reno, Nevada, where 
the judge requested proof from the government that the land was no longer 
owned by the Western Shoshone. While the U.S. government could not provide a 
single piece of evidence that title to the land had been transferred, they 
cited the 1977 ICC decision as proof that the transfer had been occured. 

The U.S. government simply stated that the land had been transferred because 
the U.S. government said it had been. The judge in Reno accepted the U.S. 
arguments, fined the Danns $500, and ordered them to leave the land. 

The Danns appealed the decision. Finally, a Ninth Circuit Court of Appeals 
decision in 1978 agreed with the Western Shoshone that the land had never been 
transferred to the U.S. The case was returned to the District Court in Reno for 
a trial to determine the ownership of the land. 

After a year-and-a-half of delays, presiding District Dudge Thompson ruled 
that the Western Shoshone had title to the land until 1979. The BIA's 
acceptance, on behalf of the Western Shoshone, of the ICC compensation award 



had erased the native title to the land. In effect, the U.S. government paid 
itself for land that had not been sold, claiming the land from the Western 
Shoshone people - people who had never wanted or accepted payment for their 
homeland . 

The Danns appealed the case to the Supreme Court, which affirmed the lower 
court rulings against the Western Shoshone in 1985. The Danns continue their 
struggle to prove that their land was never sold or given to the U.S. 

CURRENT EVENTS 

In 1991, BLM began conducting raids to round-up Dann-owned livestock. The 
Western Shoshone National Council (WSNC) decided to act as a soverign nation 
to protect the property of its citizens from the external threat posed by 
U.S. agents. The WSNC nationalized the disputed Dann animals in March of 1992. 

A raid by BLM in April 1992 was thwarted by the peaceful resistance of the 
Danns and their supporters. 

On November 19, 1992, BLM attempted another round-up, this time capturing 
more than 150 horses. Forty-four of these horses were Dann property, and the 
rest were wild animals. Two horses were killed when driven into fences. In 
court, BLM agent loe Morris admitted under oath that the November round-up 
violated BLM's own regulations governing the Wild Horse and Burro program. 

Clifford Dann, brother of Carrie and Mary, was injured and arrested when 
he attempted to stop BLM agents from taking the captured horses. Blocking the 
road with his truck, Dann stood in the bed, doused himself with gasoline, and 
announced that he would set himself on fire if BLM agents did not release the 
horses. Dann declared "By taking away our livelihood and our lands you are 
taking away our lives." 

After speaking with Dann's sister Carrie, agents convinced Dann to leave his 
vehicle. When Dann approached officers, still carrying the plastic container of 
gasoline and a lighter, the officers assaulted him with fire extinguishers and 
wrestled him to the ground. 

Dann decided to use his trial as a venue for arguing Western Shoshone 
juridiction over their lands. At an evidentiary hearing on March 2, 1993, 

Dr. Bruce Clark argued that the U.S. claim to ownership did not translate into 
jurisdiction. Clark, who is a well-known and respected expert on indiginous 
sovereignty issues, stated that the Western Shoshone National Court had 
jurisdiction over the case, not the U.S. District Court, ludge John McKibben 
ruled that ownership implies jurisdiction, and the trial of Clifford Dann 
proceeded . 

On March 4, 1993, Clifford Dann was convicted in U.S. Circuit Court on a 
charge of assaulting a federal officer during a raid by U.S. land management 
authorities. Dann faces a 35-month minimum sentence on the charge. He is being 
held without bail at the Washoe County Detention Facility, until his 
sentencing on May 17. An appeal has been filed in Dann's case. 

CONCLUSIONS 

The fight continues, with the U.S. government throwing its financial and 
legal might behind its theft of Western Shoshone lands. The Western Shoshone 
continue to maintain and believe that their land was never taken, sold, or 
given to the U.S. 

- Article written by Scott Robert Ladd, Coyote Gulch Productions 


Bill Faulk 

bill@phony25 . cc . Utah . edu 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

Long ago, soon after mankind was created, he was dropped and shattered. 
This all occured here in the Southeastern part of Turtle Island, after 
Creator's blood fell to earth and Grandmother Spider gathered some of 
it and bound it up in silk cocoons. These cocoons became men. 

— Woktela, "The Four Directions: American Indian Literary Quarterly" 

P. 0. Box 729, Tellico Plains, TN 37385 

O'siyo Brothers and Sisters! 

There have been some changes in the masthead of the Native American News. 

First, the name is now in Lakota, thanks to a traslation by Distant Eagle. 
On 25 April I told Distant Eagle I felt it was inappropriate NOT to use a 
Native American tongue in the banner of a newsletter dedicated to reporting 
events that affect Native Americans, and asked if he knew a Lakota phrase 
that meant essentially the same as "Native American News". His reply, out 
of context and edited,: "Let's see... 'News' in Lakota is 'wotanging'. A 
newspaper is 'wotabging wowapi ' . 'Indian news' would be 'wotanging Ikche'. 
Lakota is the 'lingua franca' in the Native world, so it makes sense to use 
Lakota . " 

Second, I have decided to leave the first two one sentence paragraphs as a 
permanent fixture of the banner until the second sentence is no longer just 
a dream we are chasing. 

We have Ann Parsons (GEnie mail: A.PARS0NS3) to thank for her gift. She has 
volunteered to provide a link between the Invisible Band and FidoNet, a 
worldwide computer network. 

Mitaquye Oyasin! Night Owl 


clip here for news feature -- 8< 


"Re:Native American Spoken in Homes" 


Subject: Native American Tongues Spoken in Homes 
From: gars@genie.geis.com 


In an article by Margaret L. Usdansky in the 28 April 1993 issue of "USA 
Today" the new Census report notes that one in seven U. S. residents speaks 
a foreign language at home. The most common is Spanish, spoken by more 
than 17 million people or 54% of those who don't speak English at home. 
Spanish is 10 times more commonly spoken than the second place language. 



French, with 5.3% of the foreign tongues. 


Of those speaking non-English at home, about 335,000 speak a Native American 
language. Nearly half of those speak Navajo. 

33 Native American languages recognized by the Census aren't spoken by 
anyone ! 

This Census report is alarming! It tells me that many have fallen to the 
trap of assimilation and the tongues and ways of our ancestors is being 
driven out. Please re-read the article in nanews01.002 about Calvin Fast 
Wolf and his Sioux language class at Stanford. We need more who fight to 
reclose the circle. Our heritage and our history are passed on orally. If 
the tongue is removed from the speaker, the message is silenced. 

The message being silenced is that we share but one Mother Earth. She 
nurtures all as they pass through this terrestrial life. Our brothers and 
sisters who do not not know The Way have taken from her without giving back. 

"Haskell 3UC0 Pow wow" 

Haskell Indian Junior College 
Pow-Wow 

Lawrence, Kansas 

May 14, 15, and 16, 1993 

MC - Browning Pipestem, Osage & Otoe, Norman OK 
Head Man Dancer - Shude Victors, Ponca, Wichita KS 
Head Lady Dancer - Dorothy "Dee Dee" Bread-Stites, Kiowa & Cherokee 
Lawrence KS 

Arena Directors - Creighton Moore, Kiowa, Wichita KS 

- Howard Shane, Crow, Crow Agency MT 
Host Southern Drum - White Tail Singers 

Macy NE 

- Fort Oakland Ramblers, Tonkawa OK 
Host Northern Drums - Black Whistler Singers 

Lodge Grass MT 
- Whitefish Jr's 

Big River Reserve, Saskatchewan Canada 
Host Gourd Clan - Cherokee Gourd Clan 
Tahlequah OK 

- Red Rock Creek 
Red Rock OK 

Contact person: Connie Bread (913) 749-8428 

"Crisis at Barriere Lake" 

ACTION ALERT FROM CULTURAL SURVIVAL (CANADA) 

ALGONQUIN OF BARRIERE LAKE THREATENED BY MILL OWNERS 


Following the breakdown of negotiations between the 
Algonquin of Barriere Lake and the government of Quebec, there 
had been a tense stand-off as logging continued on Algonquin 
territory. The community allowed logging to continue but closely 
monitored to ensure that logging did not intrude into the 60 
metre buffer zone set by the Algonquins and rejected by the 
Quebec government. 

Recently, the situation has become more explosive due to 
comments made to the media by the owners of the three sawmills in 
the area -- Mont-Laurier Sawmill, Placages de l'Outaouais and 
Gatineau Forest Products. The owners, according to the media. 



are organizing a plan of attack A to get their wood out of the 
CAAF, despite the rights and concerns of the Algonquin and in 
defiance of the Trilateral Agreement, now abrogated by the Quebec 
Government . 

Assembly of First Nations Chief, Ovide Mercredi, will travel 
to Barriere Lake on Monday, May 3, 1993, to focus public 
awareness on the situation. 

People concerned about the risk of another Oka and the 
escalation of the crisis at Barriere Lake are urged to write 
Premier Bourassa and to contact the Algonquin of Barriere Lake 
with offers of support. 

Algonquins of Barriere Lake can be reached through Russell Diabo 
(613) 233-8686. 

Recent press coverage: 

TRANSLATION 

La Gatineau 
April 20, 1993 
P.4 

According to the TVA network 

The LaVerendrye Reserve is a real time-bomb 

According to the TVA network news service, the situation between 
the government of Quebec, the forestry companies and the 
Algonquins 

of Barriere is explosive. 

We know that for some time now. Minister Christos Sirros has 
unilaterally ended the Barriere Lake Tripartite Agreement that 
had Been signed in good faith by Hean-Maurice Matchewan's 
Algonquins . 

In suspending this agreement. Minister Sirros gave the Algonquins 
of Barriere Lake the arguments necessary to denounce the 
government's attitude towards aboriginals. 

In a series of televised reports, the TVA network has met with 
the Algonquin chief, Mr. Hean-Maurice Matchewan, Minister Sirros, 
the Algonquin's counsellor and ex-minister Clifford Lincoln as 
well as businessman Claude Berard. 

Sirros 

Minister Sirros, in the course of his interview with TVA, called 
the situation that presently exists in the LaVerendrye Wildlife 
Reserve, alarming. Dug in with his explanation of the famous 
buffer zone of twenty metres, the Minister does not seem to want 
to reverse himself on the decision. He had after all indicated to 
the aboriginals, in a Press Release that La Gatineau had 
published severals weeks ago, that the laws of quebec applied on 
the territory in dispute following the suspension of the 
Trilateral Agreement. 

Lincoln 

For his part, the aboriginal's cousellor, ex-minister Clifford 
Lincoln, called the Minister's attitude in this matter, 
ridiculous . 

Mr. Lincoln judges that the dispute on a buffer zone of a few 
metres can not justify the confrontation which appers to be 



forming and which, according to TVA, could resemble that which 
the Municipality of Oka lived through in 1990. 


Berard 

For his part, businessman Claude Berard expressed his discontent 
with the situation which renders supplying his difficult: 

"we have been closed for two and a half years ...the Minister 
Should do his job!" 

Mr. Berard, who declared that he was fed up with this situation, 
would really like the forestry workers to start the exploitation 
of the forest in the Barriere Lake region,as soon as possible. 

Matchewan 

Finally, the chief of the Algonquins of Barriere Lake, Mr. Jean- 
Maurice Matchewan, declared on air at TVA that he was ready to do 
anything to have the reserve's rights respected. For the 
Algonquins, the tripartite agreement signed by the federal, four 
ministers of the Quebec governmaaaent and the Algonquins equates 
with a treaty, an opinion in which they appear to be supported by 
Judge Paul. 

In this matter, at least hot and which is at risk, according to 
TVA, of degenerating into a major confrontation between the 
Algonquins and the whites, the Member for Gatineau, Mr. Rejean 
Lafreniere, has not recently taken an official position. If a 
crisis like Oka in the summer of 1990 occurs, it is the whole 
sector of the forestry industry of the region which will be 
paralyzed since the majority of the wood handled in the region 
passes by highway 117, in the La Verendrye Reserve. 

"Re: Shoshone Elder Jailed " — 

Subject: Shoshone Elder Jailed 
From: bill@phony25.cc.utah.edu 


NATIVE AMERICAN ELDER JAILED IN JURISDICTION DISPUTE 

RENO, NEVADA - On March 3, 1993, Clifford Dann was convicted of assaulting a 
federal officer during a raid by U.S. land management authorities near the Dann 
ranch in Nevada. Dann faces a 35-month minimum sentence on the charge. Fie is 
being held at the Washoe County Detention Facility until his scheduled 
sentencing on May 17. 

Dann, a Western Shoshone elder, was arrested last November 19 when he attempted 
to stop U.S. Bureau of Land Management (BLM) agents from rounding up horses. 

The BLM alleges that the Dann family has failed to obtain grazing permits and 
that the Dann-owned cattle and horses have overgrazed the range. The Western 
Shoshone maintain that they do not need permits since the 1863 Treaty of 
Ruby Valley gives them jurisdiction over their land. 

According to BLM officials, the raid captured 269 horses, including 229 wild 
animals and 40 horses that have been nationalized by the Western Shoshone 
National Council. In court, BLM agent Joe Morris admitted that the round up 
violated BLM's own regulations governing the Wild Florse and Burro program. 

Clifford Dann was injured and arrested when he attempted to stop BLM agents from 
removing the captured horses. Blocking the road with his truck, Dann stood in 
the bed, doused himself with gasoline, and announced that he would set himself 
on fire if BLM agents did not release the horses. Dann declared "By taking away 
our livelihood and our lands you are taking away our lives." 



After speaking with Dann's sister Carrie, agents convinced Dann to leave his 
vehicle. When Dann approached officers, still carrying the plastic container of 
gasoline and a lighter, the officers assaulted him with fire extinguishers and 
wrestled him to the ground. A sheriff was recorded on tape as saying 
"Break his F ing arm if you have to!" during the struggle. 

The trial was held March 2-3 before Judge Howard McKibben at the Federal Court 
House in Reno, Nevada. At the request of Dann's court-appointed lawyer, John 
Abel of Carson City, an evidentiary hearing was held prior to the trial to 
address the issue of jurisdiction. 

According to the Western Shoshone Nation, the 1863 Treaty of Ruby Valley 
guaranteed their jurisdiction over their ancestral territory of Newe Sogobia. 

The U.S. government does not recognize the sovereignty of the Western Shoshone 
Nation, and a dispute over jurisdiction has been ongoing for more than a 
century. 

The defense called a single witness at the evidentiary hearing: Dr. Bruce Clark, 
a Canadian lawyer who specializes in indigenous jurisdictional issues and law. 
Clark, who has a doctorate in law and a master of arts degree in history, has 
22-years of experience in dealing with what he calls 

"ethnological jurisprudence . " Judge McKibben accepted Dr. Clark as an expert 
witness . 

Clark testified that the 1863 treaty precludes the U.S. Court's jurisdiction 
over Western Shoshone territory. By exercising jurisdiction, Clark stated 
"the presiding judge necessarily will commit the crimes of fraud, treason, and 
complicity in genocide." Judge McKibben asked Dr. Clark to justify his 
statements through specific statutory provisions and decided cases. Clark 
requested a full day in order to make his case, but was given only five minutes 
by Judge McKibben. 

Clark summarized his arguments by citing a simular 1773 case that was decided in 
favor of the indiginous peoples. He stated that the 1863 Treaty of Ruby Valley 
between the U.S. and Western Shoshone Nation is still in effect, and that the 
treaty clearly guarantees jurisdiction over specific lands to the Western 
Shoshone Nation. 

Judge McKibben decided that the treaty had been abrogated by a 1985 Supreme 
Court decision, U.S. v. Dann, which decided that the U.S. had acquired legal 
title from the Western Shoshone through an Indian Claims Court decision in 1977. 
The judge determined that the U.S. Court must have jurisdiction on land that it 
holds title to. 

Clark argued that the concepts of "title" and "jurisdiction" are separate legal 
concepts, and that the 1985 Supreme Court decision was irrelevant to Clifford 
Dann's case. In an earlier brief, attorney Abel pointed out that the Shoshone 
do not believe that the land can be owned or sold; thus, the U.S. government's 
claim to ownership was meaningless and ignored by the Western Shoshone. 

McKibben ruled the defense arguments immaterial, and he proceeded with Danns' 
trial. Despite repeated requests from the judge, Dann refused to allow his 
attorney, Aebl, to cross-examine prosecution witnesses. Dann expressed the view 
that defending himself would be to accept the court's jurisdiction. 

The trial began on the afternoon of March 2, and was continued into the morning 
of the next day. The jury convicted Dann on one count of assaulting a federal 
officer. Appeals are expected to be filed immediately in Dann's case. 

Among the Shoshone, Dann's conviction is viewed as an ironic victory, in that it 
will force the U.S. courts to deal with indigenous sovereignty issues during the 
appeals process. A spokesperson for Clifford Dann stated that Danns' s goal is to 
"ensure that the precedents and statues defending native liberty are addressed 
within the judicial system." 



According to Chief Raymond Yowell, Chief of the Western Shoshone National 
Council, "Western Shoshone law is the first law for us; international law is 
second in our view; U.S. Law is third and least significant to us. For a 
solution to the Western Shoshone land rights issue to occur, the above must be 
followed. We do not accept U.S. law, and they (the U.S.) do not accept Shoshone 
law. The forum for a solution to the problems has to be done in an international 
setting." The Western Shoshone National Council is the traditional government 
of the Western Shoshone Nation. 

The Western Shoshone Defense Project, the American Indian Movement, and other 
groups supporting indigenous sovereignty rights will continue protests across 
the U.S. and at the Washoe County Detention Facility. A mass demonstration is 
scheduled to coincide with Dann's sentencing at the Federal Court Building in 
Reno. Clifford Dann is strongly and actively supported by a growing worldwide 
network of groups, including American Peace Test, Citizen Alert, and Nevadans 
for Peace. 

- Written by Scott Robert Ladd, Coyote Gulch Productions March 19 1993. 

To offer assistance or for more information: 

Western Shoshone Defense Project 
General Delivery 
Crecent Valley, Nevada 89821 
(702) 468-0230 Voice 
(702) 468-0237 Fax 


Bill Faulk 

bill@phony25 .cc.utah.edu 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

Sitting together smoking the pipe, we form the circle without end, 
which contains within it every living thing upon this earth. 

-- John (Fire) Lame Deer 

O'siyo Brothers and Sisters! 

We have been given another article from our brother. Art Horovitch, and 
news from our sister, Ann Parsons, she is also feeding _Wotanging Ikche_ 
to Fidonet. I was going to include one of the artcles Ann had forwarded, 
but hesitate to do so. Repeating echos in a digest that will, itself, be 
forwarded tends to create infinite loops of the repeated articles. I 
try to find a way to avoid this problem while giving the Invisible Band 
benefit of Ann's fidonet echos. 

These are blessings of pledges from two of our Invisible Band. 

It is good we can share their gifts. 

For those awaiting news of the Tsalagi Fonts program being produced by 
Soaring Eagle, I have the following news item from Internet to share: 

From alt. native Tue May 4 16:21:34 1993 
From: locicero-joe@yale.edu (3oe LoCicero) 

Subject: Tsalagi Font Release Delayed 

Flello world: 

I know that there are many of you out there looking forward to my 
release of the Tsalagi font (Cherokee) for Mac and Windows. Due to EXAMS 
(finals for Electrical Engineering, etc.), I have delayed the release of 
my font for two weeks (target date: May 15). Many of you have asked to 
"test drive" the font; I've even received diskettes from Gary Smith. 
However, as the font is not FINISHED yet, you would be test-driving 
only portions of the syllabary; there are no "bugs" as far as I can tell. 

I appreciate all of the interest, and I am sorry to keep you all 
waiting. Please "stay tuned" for more information. :] 

Do ' dadago ' hv. 


-3oe LoCicero 


locicero@minerva.cis.yale.edu - 



From this we know Soaring Eagle has the diskettes I sent him, and as 
soon as he can finish the program we will be included in his distribution. 

I have sent him wishes that he may do well in his finals. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 


"Re: Medical Education of Native Americans" 

Subject: Medical Education of Native Americans 
From: bmbecker in igc : gen . nativeam 

I am interested in contacting native American activists or legal units 
with an interest in equal opportunity especially in education. 

I would like to know the number of native American graduates 

from medical schools in this country each year for the last 10 years 

and which schools they attended. I can be reached through internet 

my address is: bmbecker. If any reader is interested in a particular case 

and involovement in pursuing it please contact me as well. I feel that 

this is an overlooked area of education for native Americans. 

bmbecker 


- - "Re:MIA/POW connections" 

Subject: MIA/POW connections 
From: gars@genie.geis.com 

Anyone who has attended a Powwow knows that veterans are given a place 
of honor. Those who have served often proudly wear their uniform along 
with their beads and feathers. 

There are many who have served as warriors for their country who are 
still Missing In Action, and there is considerable reason to believe 
many are still held as Prisoners. 

The following information is provided for those who wish to honor the 
POW's/MIA's and keep their plight in the minds of those who represent 
us in congress. 

A POW/MIA Window Decal (for placing on the inside of a window) is 
available from: 

Mike McNeely, North Carolina State Coordinator 
Live POW Lobby of America 
4345 N. C. 581 Highway 
Bailey, NC 27807 

A $2.00 donation is suggested. 

A approximately 100 page "booklet" entitled _THE POW/MIA PROBLEM_ that 
is targeted toward Senators and Representatives is available for $4.00 
from: 

Michael Van Atta 
P. 0. Box 302 
Chatham, ND 07928 

It is suggested you order one for forwarding to your own Congressional 
Delegate . 


Re: Traffic Citations in Kahnewake Overturned 


From: A.HOROVITCH 


Art Horovitch 



Subject: Traffic Citations in Kahnewake Overturned 
Traffic Citations in Kahnewake Overturned 


Art Horovitch 
Montreal, Quebec 

April 3, 1993 

A Quebec Superior Court judge last week overturned the convictions 
of 37 drivers who were given tickets in Kahnewake for traffic 
violations by the Mohawk Peacekeepers police force. The infractions 
occurred over the last year on one of several highways going through 
the reserve. 

Dudge Henry Steinberg accepted the motorist's argument that 
they did not feel secure when entering the village of Kahnewake to 
challenge the tickets in the court on the reserve. Steinberg' s 
judgement noted , "Everyone who is called before a court must not be 
prevented by fear for his safety in going there and defending 
himself." The judge concluded the fear must be reasonable, but based 
his decision in this regard largely on the testimony of two Surete 
de Quebec officers, who said the motorists questioned them about 
what to do regarding the tickets. The officers, Steve Lalande and 
lean Roberge told them it was risky to enter the reserve. Roberge 
said he advises motorists to pay the tickets by mail, and if they 
wanted to contest the ticket, they would have to enter the reserve 
at their own peril. 

The motorists had asked for a halt to the proceedings, but 
judge Steinberg ordered a new trial in Longueil on the south shore 
of Montreal. Several of the motorists claimed that they were 
harassed or detained at the checkpoints to the village when they 
tried to go to the court on the reserve. According to testimony from 
several of the motorists, Guy Ouellete said that he was stopped by 
armed warriors at the checkpoint even when he showed them the court 
papers and he was told to get off the reserve. Another motorist, 
lean Pierre Tougas testified that he was detained for an hour by six 
armed people when he he tried to present court documents at the 
checkpoint. On the other hand five of the motorists testified that 
they did not go to the reserve and had no personal knowledge of any 
threats made by armed Mohawks, but were afraid to go because of 
rumors and reports they had read in the newspapers. Lawrence 
Langevin, a Montreal motorist who received a $155 ticket from the 
Peacekeepers for speeding said that he has often visited Kahnewake 
and has had no problems. He claimed that everyone on the reserve had 
been very courteous, even allowing him to wait a month and then pay 
in installments since he was short of cash at the time. 

(A personal note: I have been to Kahnewake several times in 
the past year, usually to visit the bookstore. While the people at 
the checkpoint may appear intimidating, I have never seen weapons, 
and have always been allowed through after stating my business.) 

A recent article in the Montreal Gazette indicated that 
Claude Ryan, the Quebec minister of public security had said that 
the motorists had good reason to fear going to the reserve. He 
stated, "They (the motorists) were all the more justified because 
they had been advised to act in that way by the Surete du Quebec 
representatives in that area." One of the residents of Kahnewake, 
Robert Jacobs, quite upset at the decision, declared, "It's as if we 
are all gangsters in an Old West town. It's far from that. We are 
not lawless people." 

"Re: Native American Studies " 


From: Steven B. Denson 
Subject: Native American Studies 



Can anyone tell me which colleges and universities have Native American 
Studies programs? What are the ratings? Are there PhD. programs within 
these studies? Please post anything you may know regarding these 
programs. Thanks in advance for your assistance. 

Sincerely, 

Steven B. Denson 
Impsackta, Chickasaw Nation 

Subject: Re: Native American Studies 
From: ritchie@cs.uwp.edu (Mary Ritchie) 

There is a Native American studies program at Cornell University which is 
located in Ithaca, New York. You can get a Ph.D. from there, probably in 
combination with other disciplines. They have a newsletter which tells 
about their program. Cornell has had this program since 1924. 

University of New Mexico was planning to offer an undergraduate degree in 
Native American Studies as of 1990. Write to Director, Native American 
Studies Center, 1812 Las Lomas NE, The University of New Mexico, 
Albuquerque, New Mexico 87131. Or call 1-800-DIAL UNM for general 
information . 

The University of Wisconsin-Green Bay offers a minor in Native American 
Studies . 

Penn State has a Native American Leadership program. 

Good luck, 

Mary Ritchie 

Subject: Re: Native American Studies 
From: bbs-comarow@jwt.oau.org (Bob Comarow) 

Black Hills State College - 

Subject: Re: Native American Studies 

From: demeler@selway.umt.edu (Borries Demeler/Biophysics) 

University of Montana has a well reputed Native American Studies program, 
however, it doesn't offer a Ph.D. 

As far as I know, Berkeley might offer the only Ph.D. program in Native 
American Studies in the country - but I may be wrong on this. 

To contact NAS at the University of Montana, you can write to 

NAS 

600 University Ave. 

University of Montana 
Missoula, Montana 59812 

Hope that helps, -Borries 

Subject: Re: Native American Studies 
From: eat kins@desire. wright .edu( Elizabeth) 

I just made a few inquiries myself and have it confirmed once again 
that the University of Montana at Missoula, has an excellent Native 
American Studies Program. However I don't know if they have a phd. 
program. 

You may want to check them out as they are already having fall re- 
gistration . 

Gollygeewillickers ! : ) If I knew how to retrieve some info that I have 
in mail while typing this I could give you the telephone number of 



who to contact there. Got it from a most nice person here on the news- 
group I did ! : ) 

I'll find it and mail it to you! 

Take care, 

Elizabeth : ) 

Subject: Re: Native American Studies 
From: eatkins@desire.wright.edu (Elizabeth) 

Bettina Burke(secretary)or Bonnie Craig(Dir. of Native American Studies) 

600 University Avenue 

Department of Native American Studies 

University of Montana 

Missoula, Montana 59812 

I have heard nothing but good things about the program there. Though 
I have not been there personally to check it out, I trust the *word* 
of my sources. Hope to get started there soon myself!:) 

Take care, 

all the best 

Elizabeth : ) 


- "Re: All Our Relations Assembly" — - 

From: Roger Martindill, Project North "Circle" 

Subject: All Our Relations Assembly 

EZH1 MAANWI NAWENDYING MAANPII KIING GGI WENSIINH 

All Our Relations 

AT Neyaashiinigmiing Anishnabek Park 
(Cape Croker Park) 

1UNE 26, 27, 1993 

CHIPPEWAS OF NAWASH PR03ECT NORTH "CIRCLE" 

For more information contact Roger Martindill (519) 794-3031 or Ethel Fuhr 
(519) 534-2144 

ALL OUR RELATIONS 

The United Nations has designated 1993 as the Year of Indigenous People. 

The Project North Circle wishes to recognize this year as a time to 
celebrate the true beauty of life. 

It is a belief that within the Circle of Life, the very young and the very 
old are those which are closest to the Creator. Within the young, we see the 
exuberance, and innocence of new life and in the Old Ones, we see those who 
speak about harmony and respect for all living things. 

Indigenous people on a world scale are seeking a return to a more caring 
relationship with the Earth. Our Mother the Earth has always provided all 
living beings with the nurturing that is necessary for the sustainment of 
life. She does not discriminate between the winged in the air, the four- 
legged in the woods, or towards Man as two-legged beings. 

She gives freely to all. The circle of life teaches us that everything in 
life is our relation. The thunder, the owl, the oceans, and all mankind. We 
are all related. We are taught to respect one another, and to respect all 



life in the natural world. 


The combination of all possible sounds emanating from Nature over eons of 
time can be called the Song of Life of our planet. The meaning of that 
Song can be heard in the voices of our Wise Ones and in the innocence of 
children. The power of that Song can be felt in the wind, the rains, and the 
evening silence. The beauty of that Song can be seen in every glistening dew 
drop, in the rising and setting of the Sun, and in the riot of colours seen 
everywhere in Nature. That Song of Life teaches us that everything is our 
relation and we need to seek to find the balance in life through respect and 
wisdom. As human beings our own voices can add harmony to that Song ... or 
it can add disharmony. 

The Project North Circle invites you to participate in Ezhi maanwi nawendying 
maanpii kiing ggi wensiinh. 

"All Men were created Equal in the eyes of the Great Spirit Chief" 

Chief Joseph Nez Perce 


WHO WILL BE THERE? 


Come to hear "Voices for Mother Earth and Nature" with Local Elders, 
Educators, Healers, Historians, Women. 

"All My Relations" will help us understand Native spirituality, culture, and 
the vision for the future of all living creatures. 

Agenda : 

SATURDAY, JUNE 26, 1993 


Sunrise Ceremony Saturday A.M. 


9:30 A.M. 

9:30 - 12:00 

1:00- 4:30 P.M. 

5:00 P.M. 


Opening Ceremony 

Sessions 

Open Discussion 

Lunch 

Sessions 

Open Discussion 

Fish Fry 


Evening Entertainment: Drumming, Dancing 


SUNDAY, JUNE 27, 1993 

Sunrise Ceremony 

9:30 - 11:30 Sessions 

Open Discussion 

11:30 A.M. Closing Ceremony 

PROJECT NORTH "CIRCLE" is using a new approach to this gathering with 
regards to funding and promotion. In the past assemblies have had large 
budgets, which resulted in long hours of paperwork, dependence on government 
agencies, and lack of flexibility. We are avoiding many of these pitfalls by 
keeping our budget small. It has also become apparent that people who attend 
these gatherings are willing to help and contribute in some way. It is our 
belief that if we are going to continue with these types of Assemblies, 
support and assistance needs to come from the grass roots level. To this 
effect we are enlisting your help in making this, and future gatherings a 
success. Here are some things you can do: 

1. Distribute flyers - libraries, schools, churches, organizations. 



2. Send your registration. Get others to send in registrations . 


3. Bring own lawn chairs, plates, cutlery (avoid garbage). 

For your convenience in cooperation with Cape Croker Park we offer the 
opportunity to pre-register for camping Friday night Dune 25. and 
Saturday, Dune 26th. Any additional camping arrangement can be made at 
the Park. 

Camping is $14 1 night, $16 Hydro, $13 Rough Area, $3 Day Pass 

Send Name, address, phone #, number in party, number of nights stay and a 
cheque for $25 for registration and mail to: 

Project North Circle 
Box 705 
Wiarton, Ont 
N0H 2T0 


- "Re: Oren Lyons, Speech to UN, 12/10/92" 

From: milo@scicom.alphacdc.com (Michele Lord) 

Subject: Oren Lyons, Speech to UN, 12/10/92 

[This speech was transcribed from audio tape by: Craig Carpenter, 
P.O. Box 590, Hoopa, CA 95546. I wish to express my appreciation 
for his effort. -Michele] 

Haudenosaunee (People of the Long House), aka "Six Nations Iroquois 
Confederacy," Faithkeeper, Chief Oren Lyons addressed the delegates 
to the United Nations Organization by opening "The Year of the 
Indigenous Peoples" (1993) in the United Nations General Assembly 
Auditorium, United Nations Plaza, New York City, New York, December 
10, 1992. 

This is (verbatim) that opening statement: 

CHIEF OREN LYONS: "For all of us. I am Oren Lyons, Haudenosaunee, 
and speaking on behalf of the Indigenous People of North America, 
this Great Turtle Island. Mr. President, distinguished delegates. 
Chiefs, Clan Mothers, Leaders and Members of the World's Indigenous 
Nations and Peoples, we thank you. The General Assembly, for the 
recognition and the proclamation of "1993, The International Year 
of the Indigenous Peoples," for the theme of, "Indigenous Peoples, 
a New Partnership." We thank Madam Chairman Repal Chur (sp?) of the 
Working Group for Indigenous Populations for consistent, 
enthusiastic support, and Diaz. And at this time, we recognize the 
inspiration and spiritual force of Augusto Williamson Diaz, for his 
vision of such a day as this, and our gratitude to those leaders of 
Indigenous Peoples and people who also had the vision of this day 
for our people, who put their blood, their sweat and their tears 
into this moment. And to those who are no longer here, our profound 
gratitude and appreciation. 

This proclamation brings home inspiration and renewed 
dedication to our quest for self-determination, justice, freedom 
and peace in our Homelands and our Territories. Indeed, the quest 
is a renewal of what we enjoyed before the coming of our White 
Brothers from across the sea. We lived contentedly under the Gai 
Eneshah Go' Nah, The Great Law of Peace. We were instructed to 
create societies based on the principles of Peace, Equity, Dustice, 
and the Power of Good Minds. Our societies are based upon great 
democratic principles of the authority of the people and equal 
responsibilities for the men and the women. This was a great way of 
life across this Great Turtle Island and freedom with respect was 
everywhere. Our leaders were instructed to be men of vision and to 



make every decision on behalf of the seventh generation to come; to 
have compassion and love for those generations yet unborn. We were 
instructed to give thanks for All That Sustains Us. Thus, we 
created great ceremonies of Thanksgiving for the life-giving forces 
of the Natural World, as long as we carried out our ceremonies, 
life would continue. We were told that 'The Seed is the Law. ' 

Indeed, it is The Law of Life. It is The Law of Regeneration. 

Within the seed is the mysterious force of life and creation. Our 
mothers nurture and guard that seed and we respect and love them 
for that. Dust as we love I hi do' hah, our Mother Earth, for the 
same spiritual work and mystery. We were instructed to be generous 
and to share equally with our brothers and sisters so that all may 
be content. We were instructed to respect and love our Elders, to 
serve them in their declining years, to cherish one another. We 
were instructed to love our children, indeed, to love ALL children. 

We were told that there would come a time when parents would fail 
this obligation and we could judge the decline of humanity by how 
we treat our children. We were told that there would come a time 
when the world would be covered with smoke, and that it would take 
our elders and our children. It was difficult to comprehend at the 
time, but now all we have to do is but to walk outside to 
experience that statement. We were told that there would come a 
time when we could not find clean water to wash ourselves, to cook 
our foods, to make our medicines, and to drink. And there would be 
disease and great suffering. Today we can see this and we peer into 
the future with great apprehension. We were told there would come a 
time when, tending our gardens, we would pull up our plants and the 
vines would be empty. Our precious seed would begin to disappear. 

We were instructed that we would see a time when young men would 
pace back and forth in front of their chiefs and leaders in 
defiance and confusion. 

There are some specific issues I must bring forward on behalf 
of our Nations and Peoples. 

North America: The issue of nuclear and toxic waste dumps on 
our precious lands; the policy of finding a place for the waste with 
the poorest and most defenseless of peoples today. This bring the 
issue of the degradation of our environment by these waste dumps, 
over-fishing, over-cutting of timber, and toxic chemicals from mining 
processes throughout our lands. 

Treaty violations: We have with the United States and Canada 
371 ratified Treaties and Agreements. The Ruby Valley Treaty of the 
Western Shoshone is a prime example of what the violation of 
treaties brings: human rights violations, forced removals, 
disenfranchisements of traditional people with confiscations of 
their property and livestock. 

The refusal to recognize and support religious freedoms of our 
people and the decisions by the (U.S.) Supreme Court which 
incorporates this attitude into Federal Law. This translates into 
the violation of Sacred Sites. Mt. Graham in the Apache Country 
is now a project site for an observatory, causing great stress to 
the Apache People who have depended upon the spiritual forces of 
this mountain for survival. Ironically, a partner in this project 
is the Vatican, and even further, it has proposed to name this 
project 'Columbus.' 

The appropriation of our intellectual properties is continuous 
and devastating. Land is the issue. Land has always been the issue 
with Indigenous Peoples. Original title is a problem for all of 
you. We must try to reach an agreement on a more level playing field 
that allows us to, at least, a chance for survival. 

Our brother, Leonard Peltier, has been too long in prison. In 
1993, to signal a new attitude — and what better than his release 
after 16 years — symbolic of the exercise of dominion over our 
Peoples . 

All this has come from across the seas. The catastrophes that 
we have suffered at the hands of our brothers from across the seas 



has been unremitting and inexcusable. It has crushed our people, 
and our Nations, down through the centuries. You brought us disease 
and death, and the idea of Christian dominion over heathens, 
pagans, savages. Our lands were declared 'vacant' by Papal Bulls, 
which created law to justify the pillaging of our land. We were 
systematically stripped of our resources, religions and dignity. 
Indeed, we became resources of labor from goldmines and canefields. 
Life for us was unspeakable, cruel. Our black and dark-skinned 
brothers and sisters were brought here from distant lands to share 
our misery and suffering and death. Yet, we survived. I stand 
before you as a manifestation of the spirit of our people, and our 
will to survive. The Wolf, our Spiritual Brother, stands beside us 
and we are alike in the Western mind -- hated, admired, and still a 
mystery to you, and still undefeated. 

So then, what is the message I bring to you today? Is it our 
common future? It seems to me that we are living in a time of 
prophecy, a time of definitions and decisions. We are the 
generation with the responsibilities and the option to choose the 
The Path of Life for the future of our children , or, the life and 
path which defies the Laws of Regeneration. Even though you and I 
are in different boats, you in your boat and we in our canoe, we 
share the same River of Life -- what befalls me, befalls you. And 
downstream, downstream in this River of Life, our children will pay 
for our selfishness, for our greed, and for our lack of vision. 500 
years ago, you came to our pristine lands of great forests, rolling 
plains, crystal clear lakes and streams and rivers. And we have 
suffered in your quest for God, for Glory, for Gold. But, we have 
survived. Can we survive another 500 years of "sustainable 
development?" I don't think so. Not in the definitions the put 
'sustainable' in today. I don't think so. So, reality and the 
Natural Law will prevail: The Law of the Seed and Regeneration. We 
can still alter our course. It is NOT too late. We still have 
options. We need the courage to change our values to the 
regeneration of our families, the life that surrounds us. Given 
this opportunity, we can raise ourselves. We must join hands with 
the rest of Creation and speak of Common Sense, Responsibility, 
Brotherhood, and PEACE. We must understand that The Law *is* the 
Seed and only as True Partners can we survive. 

On behalf of the Indigenous People of the Great Turtle Island, 
I give my appreciation and thanks. Dah ney' to. Now I am finished. 

(Oren Lyons received a standing ovation and shouts of approval from 
Indian spectators.) 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

Alpha Institute + But if you have come because 

+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It does not require many words to speak the truth. 

-- Chief Joseph, Nez Perce 

O'siyo Brothers and Sisters! 

This newsletter comes to you with wishes this has been a good week for 
each of you. I have been exploring possible interim areas where we might 
archive our files. To date I have nothing to report. If any of you have 
a suggestion for such a place, please pass it to myself (GARS), or Chief 
Distant Eagle in care of KAREN. STORTZ. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 


"Re: Support for Oneida cultural centre " 

From: ael65@Freenet . carleton . ca (Chris Corrigan) 

Subject: Support for Oneida cultural centre 

A worthy cause, passed on to me by the Oneida elder Bruce Elijah. 
Give generously, if you can: 

Dear Friends: 

The success of TSI NIHYUKWALI HO:TU SOCIETY, the Oneida language 
and cultural centre, near London, Ontario, has created a dilemma, 
although an exciting one - they need to growIThey need more room 
to accommodate the increasing number of young people who want to 
participate. They've grown out of their one building and are 
looking for help in building another one. 

TSI NIHYUKWALI HO:TU SOCIETY grew out of a need the community 
felt to preserve their culture and their language. They felt 
that the 30 minute a day language and culture program offered to 
the young people in the local school was not enough. They 
thought the answer to preserving the language was in the culture 
itself, although at that time, no one knew exactly how. They 
looked at several Mohawk communities and saw the work they were 
doing with a curriculum based on the culture. The Oneida people 
got some ideas from the Mohawk education program and then added 
their own to create TSI NIHYUKWALI HO:TU SOCIETY. 



The building now housing TSI NIHYUKWALI HO:TU SOCIETY as well as 
being a place for the young people to come and learn in their own 
language and in their own cultural values and traditions, is 
frequently used for community meetings. A pottery studio open to 
anyone in the community is housed in the basement and training 
sessions go on continuously. 

We can't say enough about how important the one building has been 
to the community. It's been pivotal to the community in terms of 
bringing people together and in creating a safe and culturally 
secure place for the Oneida youth to grow and learn. We've 
already been able to see the difference such a place has made for 
the young people at Oneida. We've learned that by just using 
their Indian names with the young and not referring to them as 
children or kids but rather as KA NI HA NON:HASA, which means 
pure ones/new ones/gifted ones, that social problems related to 
self-esteem have greatly diminished. We see young people growing 
up feeling strong and secure about who they are. Due to the 
efforts the community has made over these last few years, we feel 
certain that the Oneida culture and language will continue and 
will certainly thrive as the KA NI HA NON:HASA grow into the 
leaders and parents of tomorrow. 

We are excited that TSI NIHYUKWALI HO:TU SOCIETY needs to grow. 
The community has begun raising money for the new building. 

Labour will be donated by community members. Native Lifeways is 
seeking $35,000 to help the community with the material costs of 
the building. Can you help us? Please contact us if you can 
contribute to this worthwhile project or if you need further 
information . 

Native Lifeways 
19 Ellicott Blvd. 

Tonawanda, NY 
14150 

(716) 695-0987 
non-profit, tax exempt. 


((((((((((((((((((((((((((((((((o)))))))))))))))))))))))))))))))) 

( Chris Corrigan ael65@freenet.carleton.ca ) 
( "The world is my oyster, I shall not want." ) 
((((((((((((((((((((((((((((((((°»)))))))))))))))))))))))))))») 


"Re: Finals, powwow make times hectic for students" 

Original Sender: "E. Gaele Gillespie" 

cvmd .cso.uiuc.edu! UKANVM. bit net !GGILLESP> 

Subject: Finals, powwow make times hectic for students 

To all interested NATEDU colleagues: 

As an introductory note, yesterday evening I posted two articles related to 
Haskell's Spring Powwow to the general NATIVE-L discussion list. Although 
the article I'm posting now deals with the Haskell powwow, it also highlights 
a particular student and her personal philosophy about her education, so I 
have chosen to post it to NATEDU. Mary Ellen, as listowner, if you feel 
this should be cross-posted to the general NATIVE-L discussion list, by all 
means do so, because it does have some different information than the other 
two articles! Thanks for your forbearance -- Gaele 



The following article is being posted without permission from the Lawrence (KS) 
Journal World (5/11/93 issue): 

FINALS, POWWOW MAKE TIMES HECTIC FOR HASKELL STUDENT 


Dorothy Bread-Stites has a lot to prepare for this week. Besides the finals 
crunch currently taking over Haskell Indian Junior College, Bread-Stites is 
checking out her clothes for the Friday commencement ceremonies and her dancing 
regalia for Haskell's Spring Powwow. Bread-Stites was chosen to be this year's 
head lady dancer for the three-day celebration, which begins at 7 p.m. Friday. 

"I haven't been a head lady dancer for 12 years," she said. "I was really 
active in dancing when I attended Tahlequah High School in Oklahoma. I was 
also head lady dancer at different powwows in Oklahoma. But being head lady 
dancer here is really a special honor." 

It's a full circle for her, Bread-Stites, a Kiowa and Cherokee. "I went to 
college before, but I dropped out and I wish I'd never done that," she said. 
"For all these years I wanted to go back." 

Instead, she joined the work force, got married, and started a family. But 
she never forgot her dream of going back to school. This Friday she'll graduate 
from Haskell and hopes to continue her education in the fall at Kansas Univer- 
sity. Bread-Stites wants to earn a bachelor's degree in business administration 
and then go to law school at Washburn University <in Topeka, KS>. "I want to 
obtain my degree in law and help my native people in civil rights and land- 
affiliated cases," she said. 

As head lady dancer, Bread-Stites will serve as an ambassador to the women 
arriving on campus to dance at the powwow. "I'll be there from beginning to 
end. I have to start every dance and act as a hostess for all the visitors." 

There is also a head man dancer, Shude Victors, a member of the Ponca tribe 
from Wichita. He'll act as an ambassador to the men attending the powwow. 

Bread-Stites will wear the regalia of a women's traditional cloth dancer. 

Her dancing costumes are special to her because they were made and passed down 
to her by members of her family. "One of my dresses is of crushed red velvet, 
and my great-grandmother Jenny Horse made it for me when I was in high school," 
she said. "I'm very proud of that dress." 

Her family is giving her accessories to complement her regalia, including a 
breast plate from her uncle, leggings from her brother, and eagle feathers from 
her other brothers. Her shawl was made for her by her sister-in-law. 

"That's why my outfit is so special," she said. "It stands for the love of 
our family and the support and the encouragement that they give me." 

Haskell's Pring Powwow is scheduled to run through Sunday at the Haskell 
Indian Junior College Stadium. At 10 a.m. Saturday, a parade will take place 
on Massachusetts Street from Seventh Street to the Haskell campus. The grand 
entry begins at noon and another grand entry will begin at 7 p.m., both in the 
stadium on the Haskell campus. On Sunday, the grand entry will being at 1 p.m. 
at Haskell Stadium. *** 


AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 

Note: A photograph of Dororthy Bread-Stites accompanies the article and shows 
some of her regalia and accessories, with the breast plate and eagle feathers 
being two of the most striking accessories depicted. 


AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 


E. Gaele Gillespie / University of Kansas Libraries University of Kansas 
GGILLESP@UKANVM. BITNET (913)864-3535 Lawrence, KS 66045 



GG I L L E S P@U K ANVM .CC.KANS.EDU 


"Re: Native Lakota Speakers" 

From: "Laura VerMeulen" <ucs . indiana . edu ! LVERMEUL> 
Subject: Native Lakota Speakers 


Indiana University, specifically the Graduate School, is looking for people who 
are fluent speakers of Lakota who may also be interested in beginning a program 
of graduate study, or continuing a graduate program in Linguistics. 

This inquiry is informal and is conducted on behalf of Associate Dean, Ronald 
R. Smith. He is very interested in talking to Lakota people who speak Lakota. 
If you or someone you know of is a Native speaker please contact us. The field 
of academic interest need not be limited to Linguistics. 

E-Mail Address: Smithr@ucs.indiana.edu 
Phone Number: (812)855-0823 

Postal Address: Ronald R. Smith 
Associate Dean 
University Graduate School 
Kirkwood 111 
Bloomington, IN 47405 

Please feel free to pass this along to interested friends. Thanks 
-Laura Grabhorn University Graduate School, Indiana University 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

We share a common root, and the root is Mother Earth. The garden is 
beautiful because it has different colors in it, and those colors 
represent different traditions and cultural backgrounds. 

-- Oh Shinnah 

O'siyo Brothers and Sisters! 

We have again been blessed with articles from within the Invisible 
Band. I thank Karen Stortz and Art Horovitch. Thanks are also due to 
Andy Finkenstadt, lead SysOp of the Unix RT and Internet-RT and a caring 
friend of the band, for his forward of an article regarding internet 
domain names. 

For those who eagerly await the Tsalagi font from Soaring Eagle I 
have the following update: 

From: locicero-joe@yale.edu (Doe LoCicero) 

Newsgroups : alt . native, soc .culture . native 

Subject: RELEASE: Tsalagi Font for Windows, OS/2, NeXT (Mac imminent) 
Message- ID: <lt6tf sINNbqs@MINERVA. CIS. YALE. EDU> 

Date: 17 May 93 02:32:28 GMT 

Osiyo everyone! 

I just wanted to let you all know that the Tsalagi font is now available 
for anonymous FTP from suned.cis.yale.edu in the / pub directory as the 
file cherokee.zip. You will need UnZip or PKZip v2.00 or higher to unzip 
this file. Please do not overload this server; it's not a standard FTP 
server and will not take the heavy loads. If anyone would like to upload 
this to any other sites, please do; I really don't have the time right now. 

I was totally unprepared for the amount of people who wanted a copy of this 
font, so I've had to rush its release. Therefore, there will be some in- 
accuracies in its representation at this stage. Please forward all feed 
back to me here at locicero@yale.edu. The README. 1ST file follows this 
message. Additionally, for all of you who requested copies of the font, 
please try to anonymously FTP this font first. 


Lastly, the MAC version for System 7 (TrueType) will be available by the 
end of this week; I just need to convert it for general use (need to 
get to a MAC with a SuperDrive). Please; if anyone knows how to MacBin 
a file and hqx (?) it, please send me info and I'll convert it. I just 
am not that adept with the MAC system of file transfers, and need 
some enlightening. 



Thanks, and enjoy! 
-Doe LoCicero 


NOTICE FOR IMMEDIATE RELEASE 


Announcing the alpha release of: 

The Cherokee (Tsalagi) font for Windows, ATM, OS/2, and UNIX 


Developed under Fontographer 3.5 for Windows running under OS/2 2.1, 
this font represents the 85 character syllabary of the Cherokee standard 
written language. All 6 columns of the syllabary are accessible through 
standard and shifted keystrokes on any extended keyboard. Additionally, 
standard punctuation is still available, such as commas and periods. 

This font is currently available in a TrueType format for use with 
Microsoft Windows 3.1 and Win-OS/2 3.1, as well as an Adobe Type 1 format 
for use with Adobe Type Manager and OS/2. Finally, it is also available 
in a Type 1 format for UNIX, which is compatible with NeXT machines as well 
as some other UNIX platforms. Soon to be available is a version for use 
with System 7 Macintoshes, (as soon as I can get my hands on one for 15 
minutes ! ) 

As I am rushing to get this release out into everyone's hands, there 
will be some inaccuracies in the representation of some of the characters; 
however, all are there and should be well-recognizable. I would appreciate 
any and all feedback on the font; this can be either emailed to me at 
locicero@yale.edu or you can reach me by SnailMail at: 

3oe LoCicero 

P.O. Box 3619 Yale Station 
New Haven, CT 06520-3619 

I ’“promise* that the Macintosh version will be out within a week; I just 
need to get to the Computer Center here on campus to get to a mac with a 
SuperDrive to convert these files; PLEASE hang on all of you. 


Contained within this archive are the files: 


README .1ST 
CHEROKEE. AFM 
CHEROKEE. CFG 
CHEROKEE. INF 
CHEROKEE. MAP 
CHEROKEE. NXT 
CHEROKEE. PFB 
CHEROKEE. PFM 
CHEROKEE. TTF 


This document 

The .AFM file for use with OS/2 (Adobe Type 1) 
The .CFG file (Adobe Type 1) 

The .INF file (Adobe Type 1) 

A key map of the font in ASCII (text file) 

The UNIX Adobe Type 1 font - for NeXT computers 
The .PFB file (Adobe Type 1) 

The .PFM file (Adobe Type 1) 

The TrueType font for use with Windows 3.1 


And now, the standard disclaimers: 

(C)opyright 1993 Joseph LoCicero, IV. All Rights Reserved. This font 
is hereby released into the public domain for the furtherment of research 
into the native language of the Tsalagi (Cherokee) Indians of North 



America. This font may be duplicated as many times as needed so long 
as this information file and disclaimer remain included and intact. 

No fee may be charged for its distribution except for a modest 
copying, hookup, or download fee (not to exceed $5). This font was created 
with help from the Mellon Fund of Yale University. This font may not 
be changed or modified in any way without express written consent of the 
author. 


-Doe LoCicero 


locicero@minerva.cis.yale.edu - 


This file has been requested via the Internet-RT ftp request menu. 

Soaring Eagle has also sent the following e-mail to my home workstation: 

From: Doe LoCicero <duke !YALE . EDU ! locicero> 

Subject: Re: Cherokee Font 
To: wolves!glsdk!gars 

Gary: 

I've held off sending the diskettes to you until I get the Mac version done. 
I hope this is OK with you - should be RSN. :] 

Talk to you soon. 


-Doe LoCicero 


locicero@minerva.cis.yale.edu - 


Obviously, we will soon have the font set for those who want it. At 
this point I plan to archive it in both the Unix and Internet-RT 
libraries . 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"Re: Disney Pocahontas plans" 

From: K.STORTZ Karen M. Stortz 
Sub: Possible NA News item. 

Dear Night Owl, 

I recently learned that Disney Studios has plans to produce an 
animated movie involving Pocahontas. A cell on display at the 
Disney/MGM Theme Park shows several white characters and one cell of 
Pocahontas (as an adult, not as the 12-year-old child she was at the 
time of her abduction). 

When Congress passed the Native American Crafts Act, Disney 
spokesmen formally announced that the theme parks would sell Indian 
items made only by Indians. This may have been a public relations 
announcement aimed at the segment of the population which did not 
realize that selling non-NA arts and crafts as "Indian" was illegal 
under the new law. Disney later reversed its position, and does not 
sell any art or craft items made by Native Americans in their Epcot 
(nations of the world) Theme Park (or in any of their numerous 
shops, as far as I know). One reason cited for this was that 
genuine NA art was too costly. 


I am not confident that Disney Studios is sensitive enough to 
Native American issues and concerns to produce a story involving 



Pocahontas which will not distort Native American history. I feel 
that Native American groups and individuals should attempt to learn 
as much about this project as possible and determine whether the 
project is potentially offensive to Native Americans while the 
project is still in its early, developmental stages. 

Information on the Pocahontas project is sketchy (no pun 
intended), at best, at this time. Disney personnel are devoting 
more time to promoting /The Lion King/, an animated movie based on a 
Shakespeare play scheduled for release in the Summer of 1994. 

mitaquye oyasin, 

Karen 


"Re: Thunderbird" 

From: A.HOROVITCH Art Horovitch 
Sub: Thunderbird 

May 19, 1993 
Thunder Bay , Ontario 

Natives in Northern Ontario are angry about the logo which was 
chosen to advertise the Thunder Bay Visitor's and Convention Bureau. 
The new logo depicts a Thunderbird and "shows a complete lack of 
respect for traditional Native people and culture", said Bernice 
Dubec, a spokesman for the Thunder Bay Native Interagency Council. 

She said Natives are upset that the Agency wants to use the symbol 
for commercial gain. The design was chosen without any consultation 
between the city and Native organizations. She said her organization 
will be filing a formal complaint with the Ontario Human Rights 
Commission . 


"Re: Domain names" 

From: ANDY@VISTACHROME . COM@INET# Internet Gateway 

Sub: NAI domain name? 

>Newsgroups : comp. protocols .tcp- ip. domains 
>Path : rde ! gator ! fang! tarpit ! uunet ! drd !mark 
>From: mark@drd.com (Mark. Lawrence) 

>Subject: What Domain Name for a Native American Tribal Government? 

I just had a telephone conversation with the systems manager at the 
tribal government facility for the Cherokee Nation in Tahlequah, 
Oklahoma. The Cherokee are the second largest tribe in terms of 
enrollment after the Navaho, in the United States. Increasingly, 
officials and employees of the tribal government are desiring to have 
e-mail access to the Internet. The easy part is contracting for that 
(their IS are already open systems-based) . 

The more intriguing part is: what should their domain name be? 

There are no ISO country codes assigned to Native American Tribal 
governments. However, most if not all tribes (Cherokee included) claim 
sovereignity (though as a practical matter, they are subject to some 
state and all federal laws) . This is all in flux and being worked out 
in the courts and various state and federal legislative bodies. 

Some possibilities and objections I've already thought of: 

Cherokee.Gov They look and act like a government body but 

they are not an organ of any US Federal or state 
government . 



Cherokee. Org probably offensive to tribal officials (they are NOT 
just another non-profit org -- in fact, they might 
not even be considered non-profit). 

Cherokee. Com Offensive for the reasons .Org is. 

Cherokee. US I wonder if there aren't tribes that span national 
boundaries? 

I don't know if there are any other tribes on the net, yet so I don't 
know if precedent has been set. If that's so, then this choice is 
especially important because it represents precedent. I'm open to 
ideas and comments that I can pass on. 


mark. lawrence@drd . com (918)743-3013 

DRD Corp., 5506 South Lewis Ave., Tulsa, OK 74105 (918)745-9037 fax 


From: ANDY@VISTACHROME . COM@INET# Internet Gateway 

Sub: NANes usbmission - response 

>Newsgroups: comp. mail .misc 

>Subject: Re: What Domain Name for a Native American Tribal Government? 

mark@drd.com (Mark. Lawrence) wrote in <1993Mayl8. 182502. 17497@drd.com>: 

| I don't know if there are any other tribes on the net, yet so I don't 
| know if precedent has been set. If that's so, then this choice is 
| especially important because it represents precedent. I'm open to 
| ideas and comments that I can pass on. 

| Some possibilities and objections I've already thought of: 

I 

| Cherokee.Gov They look and act like a government body but 
[ they are not an organ of any US Federal or state 

i government. 

Is the federal government the only one entitled to use ".gov"? 

What do states, counties, townships, and cities use? Perhaps the answer 
doesn't apply because the Cherokee Nation might not want to be seen as a 
subdivision of the United States. Maybe no state or local government is 
on the net yet, so there isn't an answer. 

But in some ways a tribal government is similar to a municipal corporation 
in that it is [non-stock I have to assume and] organized for the benefit of 
tribe members much as a city is organized for its inhabitants. 

A separate ISO country code would open up the same demand not only from other 
Native American governments but also from rebel factions all across the 
globe, most of whom have far less validity to their claims of sovereignty 
than a Native American government has. The ISO must have some rules about 
what it considers a "country" and what deserves a code. It has assigned 
codes even to countries where no net connections exist, but it has not given 
country codes to Russia's autonomous regions, for example. I don't think 
it's a good idea to start assigning codes for net domains that don't match 
those of the ISOj what if the ISO gives the very same code to a new country 
or to one that changes its name? 

| Cherokee. Org probably offensive to tribal officials (they are NOT 
[ just another non-profit org -- in fact, they might 

i not even be considered non-profit). 



To the contrary, they are a society owned by its membership rather than by 
stockholders, formed for the members' welfare rather than for a business 
purpose. The Cherokee Nation is not "just another" non-profit, but it is 
like a non-profit in many ways: it is non-stock (I have to assume) and its 
profits are used for the benefit of members rather than the personal wealth 
of shareholders. 

Perhaps it wouldn't offend the tribal leadership and you should ask them. 

| Cherokee. Com Offensive for the reasons .Org is. 

Though I disagreed about seeing offense in .org, I concur that .com is out 
of the question. The tribal government is not a business operation. 

| Cherokee. US I wonder if there aren't tribes that span national 
j boundaries? 

Surely there are. The country code for their geographical location might 
work for the Cherokee Nation but it would be a problem as a precedent. 

I do think .gov and .org are the best possibilities. The only other thing 
that comes to mind is a brand-new top-level domain name for all tribal 
governments that is at least three letters long (so as not to be confused 
with a country code), with the name of the tribe as second-to-last element 
in the fqdn. 

David W. Tamkin Box 59297 Northtown Station, Illinois 60659-0297 
dattier@genesis.mcs.com CompuServe: 73720,1570 MCI Mail: 426-1818 


"Re: Action for Grand River" 

From: John Bacher on web. native 
Subject: Action for Grand River 

By John Bacher 
The ACTivist 

On Sunday, April 18, the Iroquois Confederacy took direct action and 
locked the gates of a road giving construction equipment access to a 
reconstructed weir on the Grand River, on Mohawk territory near 
Brantford. The Confederacy Council of Chiefs had met the previous day 
and authorized their Environment Committee Chair, Norm Jacobs, to place 
the lock on the gates. 

The Iroquois Confederacy is the traditional governing body of the 
Iroquois people -- though not recognized as such by the Canadian 
government -- and they have a long history of strictly nonviolent 
direct action in defence of Iroquois land rights and sovereignty. They 
took this action when it appeared to them that an important decision 
had been taken by the Ontario government affecting the future of the 
Grand River. 

Three years ago the Confederacy began to take an interest in a related 
weir construction and canal lock proposal for the Grand River at 
Dunnville. The Dunnville City Council has been pushing for the lock 
scheme, which the Confederacy and local environmentalists oppose, since 
it will lead to the destruction of wetlands, and more pollution and 
erosion from an increase in recreational boating. The proposal was 
dropped by then-Minister of the Environment, Ruth Grier, who 
established a co-management framework involving the Confederacy in 
future decisions concerning the project. 


One of the weirs got an exemption from this co-management process, 
however. Now this weir has been entirely removed, and a new one 



is being constructed in its place. The Confederacy believes that the 
new weir is being designed to accomodate a lock, should provincial 
policy reverse itself -- something only too likely after the last Cabinet 
shuffle. The Mayor of Dunnville, a marina owner, is a vigorous supporter 
of the lock project. 

Confederacy Environment Chair Jacobs waited until a temporary 
replacement weir had been constructed before locking the site, which 
is now being guarded by a round-the-clock vigil of Confederacy 
supporters, lacobs stresses that "what we want to do is assert the 
Confederacy's jurisdiction on our territory, protect the environment of 
our river, and build bridges between the native and non-native 
communities of the region." 

The Confederacy is working closely in cooperation with 
environmentalist Pat Potter, a resident of Dunville. Potter had earlier 
informed residents of the Six Nations Iroquois reserve of a scheme 
between the government-approved Band Council and North York Mayor 
Mel Lastman, to move Metropolitan Toronto's garbage to the Iroquois 
Grand River Territory. 

While the Band Council is opposing the weir's construction in court 
at this time. Council members had earlier offered to drop their 
objections in exchange for a cash settlement to their claim to the bed 
of Grand River. 

"Re: The Innu:Towards Self-Reliance" 

From: lohn Bacher and David Webster in web:gen. newsletters 
Subject: The Innu:Towards Self-Reliance 

TOWARDS SELF-RELIANCE 

By Dohn Bacher and David Webster 
The ACTivist 

The flood of visitors to the Labrador Innu settlement of Utshimassit 
(Davis Inlet) is only now starting to dry up. Dozens of government 
officials, reporters and Canadian dignitaries have dropped in on the 
isolated settlement of 500 since lan. 26, when Innu constable Simeon 
Tshakapesh found six youths aged 12 to 14 in an isolated shack, close 
to death after sniffing gasoline fumes. 

The visits and news reports on the "plight of the Innu" have had a 
tone of morbid fascination to them: look at the Third World within, 
they seem to be saying in hushed and horrified voices. One in four 
Davis Inlet Innu tried to kill themselves last year, newspapers tell us. 
One person in ten is a solvent abuser. As many as 80 per cent of the 
adults in the town are alcoholics. 

It's like a pornography of poverty. What's lacking is much discussion 
of what to do about it. 

"In a few years we have been changed from one of the most 
self-reliant and independent peoples in the world to one of the most 
dependent," says Innu elder Rose Gregoire, from the village of 
Sheshatshit near Goose Bay. 

And Simeon Tshakapesh told the Royal Commission on Aboriginal 
Peoples last year that "the biggest reason for the tragedies we face 
today is lack of control over how we live our own lives. We don't 
have real choices. We don't have self-determination." 


The Innu Nation has come up with a seven-point plan to deal with 
the cultural breakdown of their people that began with the forcible 



relocation of a nomadic hunter-gatherer people into two Labrador 
communities -- Davis Inlet and Sheshatshit, near Goose Bay -- in 
the 1950s and 60s. 

One and a half of those points have been met: 50 solvent abusers 
are now at a native-run treatment centre in Alberta, and the federal 
and provincial governments have promised to finance a $185 million 
move of the Davis Inlet settlement, though not necessarily to the 
Innu's chosen site at Sango Bay. 

The other points -- a family treatment centre in Labrador, an 
Innu-run community health team, an end to the Innu's unique 
status of being under provincial rather than federal jurisdiction, 
the implementation of self-government and land rights, and a meeting 
with federal authorities to discuss implementation of the plan -- 
have been ignored. 

What has happened to the Innu has been an invasion of their 
homeland -- not a long-ago invasion like that of French and British 
colonizers in North America, but one carried out since the end of the 
Second World War. Iron ore mining; the giant Churchill Falls 
hydro-electric project which flooded Innu burial grounds; low-level 
military test flights of the war planes and systems that were used 
in the Gulf war. All this despite the lack of any treaty with the 
aboriginal people who hold the title to the land. All of it over their 
strenuous protests. 

What is most important is to preserve the link between the Innu 
and their land. "This is a problem that is destroying tribal peoples 
like the Innu the world over," notes Jonathon Mazower of London- 
based Survival International. "If you cut an indigenous people off 
from their land, you cut them off from life itself. The people become 
like empty shells of human beings." 

As environmentalists, we'd like to make one proposal that might go 
some way towards restoring the Innu's control over their own lives. 

It's not too late for the preservation of the traditional Innu way of 
life, which has been kept alive for a quarter of a century by a 
program that flies Innu hunters into the barrens where the caribou 
still roam. 

One of the biggest threats to the land is a plan for road 
construction, including a potential trans-Labrador highway around 
an expanded Churchill Falls hydro-electric development. This would 
in turn encourage dams, logging and mining by making ecologically 
inappropriate development feasible. Linder the US Wilderness Act, 
road-free zones are what constitute wilderness. 

It is astonishing that in the vast wilderness homeland of the Cree, 

Innu and Inuit in northern Quebec and Labrador -- the last untamed 
wilderness area of any size on the east coast of North America -- 
there is not a single biological reserve area. The area has remained 
ecologically intact because of its isolation, though the hydro planners 
of Newfoundland and Labrador would prefer to dam every river. It 
should be laced with interconnected biological reserves to safeguard 
the habitat of the region's vast caribou herds -- and the hunters who 
depend on them. 

In the Amazon rain forest the concept of "extractive reserves" has 
been used to protect the rain forest as well as aboriginal cultures 
that depend on rubber tapping and nut gathering. A similar vision 
could be implemented here to protect large wilderness zones for the 
Innu's hunting, fishing and plant collection activities. 


Newfoundland hunting restrictions today penalize the Innu while 



allowing non-native hunters to kill large numbers of caribou only 
for the antlers. A system of co-management , with the Innu in the 
driver's seat, would be more fair and far more sustainable. 

The Labrador-Quebec wilderness has tremendous potential for 
eco-tourism. A series of nature and hiking trails and a web of 
canoeing routes under Innu supervision would mean sustainable 
preservation of this spectacular wilderness. 

Finally, a chief source of destruction and Innu anger has been 
low-level British, German and Dutch military training flights out of 
Canadian Forces Base Goose Bay. The base should be shut down and 
replaced with a research and cultural station that would study the 
interior and marine environments. The research facility should be 
planned to encourage economic spin-offs, preserving and creating 
jobs for both the Innu and the settler population of Happy Valley- 
Goose Bay. 

The Innu don't want to stagger along as wards of the state: they 
want control of their own land and their own lives. Wilderness 
protection under Innu stewardship offers one alternative; the 
Innu could offer dozens more. Isn't it time to give them the chance? 

"Re: Minn. Cops Stuff Native Men in Trunk" 

Subject: Minn. Cops Stuff Native Men in Trunk 
From: nyxferlww (Workers World Service) 


Via NY Transfer News Collective * All the News that Doesn't Fit 
MINNEAPOLIS COPS STUFF NATIVE MEN IN TRUNK 
By Leslie Feinberg 

"I'm not an animal that needs to be put in a trunk," Charles Lone 
Eagle told a recent Minneapolis news conference called to protest 
police brutality. 

Lone Eagle said he had been drinking with two Native friends when 
police found them sitting in the hallway of an apartment building. 
The cops handcuffed Lone Eagle and his friend Dohn Boney together, 
and stuffed them in the trunk of a squad car. 

The third man was put in the back seat. 

"I faked like I was passed out because I was scared I was going to 
get beat up," Lone Eagle recalled. "I thought they were taking us 
to the river, because they seemed like they were going in circles." 

The police eventually dropped the men off at the Hennepin County 
Medical Center Detoxification Unit. Carol Halley, a medical center 
worker, reported the outrage after she saw the two Native men being 
removed from the trunk. 

Adding insult to injury. Police Federation officials defended the 
cops' cruelty. They claimed the men wouldn't fit in the squad car 
and no ambulance was available. So why didn't they call for a 
second squad car? 

Native activist Clyde Bellecourt, who helped organize the news 
conference, said the Native community has "hundreds of Rodney 
Kings . " 


- 30 - 
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- "Re: New Harassment of Leonard Peltier 

Subject: New Harassment of Leonard Peltier 
From: nyxferlww (Workers World Service) 


Via NY Transfer News Collective * All the News that Doesn't Fit 


LEONARD PELTIER SUFFERS NEW HARASSMENT 
By Leslie Feinberg 

Leavenworth prison officials ordered American Indian Movement 
activist Leonard Peltier into punitive segregation on May 3. 

Peltier had refused, under order of his attorney, to comply with a 
new prison sign-in plan known as the "Monitoring High Escape Risk 
Prisoners Program." Under this repressive new program, prisoners 
must report in every two hours or face disciplinary penalties. 

Peltier is serving two consecutive life sentences for the death of 
an FBI agent in 1975. He was convicted despite the fact that the 
government's own ballistics test revealed his gun was not involved. 

The Leavenworth administration's own progress reports characterize 
Peltier as a prisoner who is "maintaining above average 
adjustment . " 

But Peltier is one of the most famous political prisoners in the 
world. A statement by his defense committee notes, "By labeling him 
a high-risk prisoner, the government is attempting once again to 
smear his good name and put a halt to his bid for justice. 

"Leonard is by no stretch of the imagination a 'high escape risk,' 
and by signing documents that state he is considered one, the 
defense team worries that the signature, even though forced, could 
be used against him at a parole or clemency hearing." 

In addition, the program would disrupt Peltier's religious 
expression. Every Saturday he would be forced to leave sacred sweat 
lodge ceremonies one hour into his prayers to sign in or face 
reprisals . 

Peltier is currently awaiting word on an appeal decision on his 
original conviction. If denied, he will press for executive 
clemency. 

Support for Peltier's nomination for the Nobel Peace Prize is 
reportedly picking up steam among the European community, and is 
backed by Guatemalan human rights activist Rigoberta Menchu. 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

One does not sell the land upon which the people walk. 

-- Crazy Horse 

Respect the Earth or all is a waste. 

-- Lakota Times, 1992 

O'siyo Brothers and Sisters! 

There has been much talk about part or all of the Invisible Band 
moving to NVN, a competitor of GEnie. I have my own views about 
this and have expressed them to Chief Distant Eagle. I will not 
try to influence the rest of the Invisible Band with my opinions. 

It is a pity we do not have a counsel fire to discuss this issue. It 
is not difficult to believe the final decision will have long term 
effects, so a good decision is imperitive. 

I am bound by word of honor not to repeat all I know about the two 
services, and quite honestly what I know can only lead to conjecture, 
not promise. I can tell you, as I have told Distant Eagle, neither I 
nor lanet McNeely (IANS) will be moving to NVN. 

I have discussed this question with lanet Lehman and Karen Thomas, 
and have asked that either one or both write an article with an outline 
of the issues and their personal view of the options. I have promised 
I will not edit any comments. A letter Danet Lehman broadcast to the 
Invisible Band is the first article in this issue of Wotanging Ikche, 
reprinted with her permission. Osda Sister! 

I also promise this: Any member of the Invisible Band may offer 
views regarding this issue for inclusion in the next issue of Wotanging 
Ikche. Please include NVN MOVE as the subject and e-mail the comments 
to GARS. They will appear, completely unedited, in the next issue of 
Wotanging Ikche. I am asking that this offer be broadcast to all members 
of the Invisible Band. Let us have our Counsel Fire and discuss our 
future. 

Thanks to brother Art Horovitch for an update on the Barriere Lake 
dispute. Let us all pray the Washichu will honor this agreement. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 


Re: Possible Migrartion of Invisible Band 



From: DANET. LEHMAN Danet Lehman 

Sub: Possible Migration of Invisible Band from GEnie to NVN 

From: DANET. LEFIMAN Danet L. Lehman 

To: GARS Gary Smith [Night Owl] 

Sub: invitation 

O'siyo, Brother! :) 

Sometime in the next day or so, when I get out from under 
the pile of e-mail recent events have generated <g>, I'm going to 
send out a letter to the entire band which, in the interest of 
seeking consensus, will probably be somewhat noncommittal. If you 
want to copy it in WI, please do. 

Mitaquye oyasin, 

Danet 

(above grant of permission extracted from personal e-mail. Night Owl) 


From: DANET. LEFIMAN lanet L. Lehman 

Sub: Invisible Band 

O'siyo, brothers and sisters! 

First of all, several people have recently asked about 
\Wotanging Ikche\, the excellent compilation of NA news items put out 
by Night Owl (Gary Smith). To receive this newsletter, including back 
issues, send e-mail to Gary (GARS) or download it from the NA area in 
the Flistory & Genealogy RT Library; I believe it's Library 18. 

Current file #'s are 5677-5685. 

Regarding the proposed move to NVN -- no firm decisions have 
yet been made. I'd appreciate hearing any additional comments, ideas, 
opinions, thoughts, or harangues <g> you may care to send my way. 

In any case, whatever happens, we will make every effort to 
keep DE and \all\ members of the Invisible Band in touch, wherever any 
individual may decide to go. As Ann has suggested, it may become 
necessary to think of the Band in wider terms than just one service. 
There are enough interconnections, including those of us on multiple 
services, to keep communication open, even if it becomes a bit more 
complex and costly. There's always snail mail, if we just have your 
address. The Invisible Band is not in any danger of dissolving, or of 
losing Distant Eagle. 

Which brings me to Frank Moore's wise and timely suggestion 
that we all help keep Distant Eagle online. Frank earlier commented 
that we couldn't very well give Dim tobacco over GEnie, but, in a way, 
we can. It seems a bit unjust that the profession of spiritual leader 
doesn't pay diddly, but that's the way it is. Between GEnie 's rate 
increase and DE's move away from a local node, he won't be able to 
afford his accustomed usage of GEnie. But if those of us who can 
afford it were willing to give him a "tobacco gift" of time through 
GEnie 's Gift of Time program, he might just be able to at least keep 
up with e-mail, and continue the teaching, counselling, support, and 
friendship that is so important to all of us. Let me emphasize that 
no one is being asked to pay for any of this, but this is one way we 
can, in the NA tradition, keep the balance, and say "Thanks" for the 
teachings. If anyone needs details on how to do this, please let me 
know. 


Osda ! 


Mitaquye oyasin. 



lanet 


"Re: Tsalagi Font On-line" 

From: GARS Gary Smith [Night Owl] 

Sub: Tsalagi Font On-line 

Soaring Eagle's gift of the Tsalagi Font for several computer platforms 
has been ported via FTP to some GEnie Software Libraries. There are two 
ports. Either should work for most with Windows and Unix systems. One is 
a modest revision with more documentation. I include the description of 
each followed by where to capture it. Please note, these are beta release 
and subject to some error. Accept the gift for what it is, and be aware 
that any revisions will also be ported here. Mac users will have to wait 
for the next release. 

CHEROKEE.ZIP 

Address: GARS Date: 930526 

Approximate # of bytes: 73728 

Developed under Fontographer 3.5 for Windows running under OS/2 2.1, 
this font represents the 85 character syllabary of the Cherokee standard 
written language. All 6 columns of the syllabary are accessible through 
standard and shifted keystrokes on any extended keyboard. Additionally, 
standard punctuation is still available, such as commas and periods. 

This font is currently available in a TrueType format for use with 
Microsoft Windows 3.1 and Win-OS/2 3.1, plus an Adobe Type 1 format 
for use with Adobe Type Manager and OS/2. Finally, it is also available 
in a Type 1 format for UNIX, which is compatible with NeXT. 

This font is hereby released into the public domain. 

Keywords : Cherokee, Tsalagi, font, Windows, ATM, OS/2, Unix, NeXT, Adobe 


Short Description: 

1031 CHEROKEE.ZIP X GARS 930526 7372 2 7 

Desc: The Cherokee (Tsalagi) font 

This file is available in the following GEnie Software Libraries: 


GEnie RoundTable 

Page#/Mnemonic 

Lib# 

File# 

Unix 

160 / UNIX 

11 

7030 

History and Geneology 

540 / GENEOLOGY 

18 

5742 

Internet-RT 

1045/ INTERNET-RT 

7 

1031 


Number: 1041 Name: CHEROKEE. ZIP1.1 (On Internet-RT) 

Number: 7050 Name: CHRKEE11.ZIP (On Unix) 

Address: ANDY Date: 930528 

Approximate # of bytes: 81536 

Announcing the alpha release of: The Cherokee (Tsalagi) font for Windows, 
ATM, OS/2, and UNIX Developed under Fontographer 3.5 for Windows running 
under OS/2 2.1, this font represents the 85 character syllabary of the 
Cherokee standard written language. All 6 columns of the syllabary are 
accessible through standard and shifted keystrokes on any extended 
keyboard. Additionally, standard punctuation is still available, such as 
commas and periods. (C)opyright 1993 Joseph LoCicero, IV. All Rights 
Reserved. This font is hereby released into the public domain for the 
furtherment of research into the native language of the Tsalagi (Cherokee) 
Indians of North America. 

Keywords : cherokee, native, american, indian, font, for, postscript , printers 


Short Description: 

1041 CHEROKEE. ZIP1.1 X ANDY 930528 81536 2 7 

Desc: Native American Tsalagi Font 

7050 CHRKEE11.ZIP X GARS 930528 81536 2 11 

Desc: Native American Tsalagi Font 



This file is available in the following GEnie Software Libraries: 


GEnie RoundTable 

Page#/Mnemonic 

Lib# 

File# 

Unix 

160 / UNIX 

11 

7050 

Internet-RT 

1045/ INTERNET-RT 

7 

1041 

are indebted to Soaring 

Eagle for this gift. 

. Our 

heritage 


Re: A Place to Gather on GEnie 


From: GARS Gary Smith [Night Owl] 

Subject: A Place to Gather on GEnie 

From: RHONDA. M 

To: GARS 

Sub: nanews 

Gary, 

I thank you for including me into the list of the newsletter. I 
would be more than happy to have you deposit the newsletters in the 
Library. We have an NA Library which we set up back when we opened 
the NA Category we have. 

Rhonda 

This is part of a note from the Lead SysOp of the History and 
Geneology RoundTable, Rhonda McClure. She has made us a place to 
gather. I have thanked her for myself. You may wish to do so, also. 
Her email address is RHONDA. M. I think a better place is in Category 
37 of the Geneology RoundTable Bulletin Board, in the Counsel Fire 
topic. There you can introduce yourself and make any introductory 
comment you consider appropriate. Treat it with the same respect you 
would any counsel fire. 

History and Geneology is on GEnie page 540 (mnemonic GENEOLOGY) . 

The native American Library is 18, the Native American Bulletin Board 
Category is 37. 

I can tell you conduct and activity in this will indicate the need 
to GEnie for a NART. 

Wado! Night Owl 

"Re: Barriere Lake Resolved" 

From: A.HOROVITCH Art Horovitch 

Sub: Barriere Lake Resolved 

Algonquins Reach Deal with Quebec Government Over Logging 

A long-standing dispute over logging in the La Verendrye Park North 
of Montreal between the Algonquins and the Quebec Government appears 
to have been resolved for the time being. 3ean-Maurice 
Matchewan, chief of the Barriere Lake band, says they have reached a 
fair and equitable settlement. The government has agreed to modify 
tradtional logging practices to accomodate the Algonquin concerns 
about their traditional hunting grounds. The Algonquin had requested 
no logging within 50 meters of any stream or lake while the 
government wanted a protective strip of 10 meters from the water. 

News reports have not made clear exactly what agreement was reached, 
but it appears the Algonquin will have more say in where the logging 
occurs . 


Rhonda R. McClure, Genealogy RT 
Gary Smith [Night Owl] 


Chief Matchewan had warned of possible violence in the 



dispute after Quebec had abrogated a previously signed agreement in 
March. He has now praised the Quebec minister for Native Affairs, 
Christos Sirros, for "his very constructive approach" to the problem. 
The head of the logging company, Alain Brunet, said his company 
began cutting trees this week in the reserve after getting the 
Algonquin's approval. Brunet added, " It isn't going to be easy. 

We're going to be negotiating where to cut on a daily basis." 

" Re: i*EARN FIRST PEOPLES PROIECT 93" 

From: peg: bcoppinger in igc:web. native 
Subject: I*EARN FIRST PEOPLES PROIECT 93 

((((((((((((((((((((((((((((((((((((((((((((( 

) I*EARN FIRST PEOPLES PROIECT ) 

) ) 

) IDEA OUTLINE ) 

((((((((((((((((((((((((((((((((((((((((((((( 


**1993 is the INETRNATIONAL YEAR OF INDIGENOUS PEOPLE** 


1. This project is designed to highlight the cultures, histories and 
current issues facing the First Peoples from around the World. 

It is hoped that this project will encourage students participating 
in the project to develop an awareness of First Peoples by actively 
involving themselves in the efforts to resolve many of the concerns 
being raised by representatives of Indigenous Peoples from around the 
world . 

2. This project is open to any age group from primary/elementary 
students right through to Senior High School or Teriary students. 

3. It is envisaged that this project will develop as part of the 
school curriculum and expand into extra-curricular work as well. 

4. Proposed starting date: May 3rd 1993 

5. Proposed ending date:Decemberl0thl993 (World human Rights Day) 

This is negotiable for Northern and Southern Hemispheres 

6. The expected outcomes from this project are many and varied. 
Specifically, we are hoping to encourage three levels of involvement 
in this project, participants can choose to involve themselves in any 
combination of these levels. 

**Firstly** 

We wish to encourage active communication with Indigenous 
People's groups through Telecommunications. This will simply entail 
e-mail contacts throught the APC Networks. If these contacts do not 
already exist, then the obvious project would be to make sure that you 
could establish a link with a First People's group and work to 
encourage a partner relationship at least for the duration of the 
project (Much longer than this we hope!) 

**Secondly** 



We hope to develop concrete examples of the collaboration that 
is encouraged in point one! We hope to create a series of joint 
publications that act as a showcase for participants writings or 
artwork around the topics of; 

"First Peoples 1993; Where to from here??" 

We would like to create a conference for this topic to 
encourage as much discussion of the issues that are deemed relevant, 
as possible. 

We would like to encourage I*EARN Students to write for the 
Contemporary and A Vision and develop themes along the lines of the 
International Year of Indigenous Peoples. 

It is hoped that we could collate writings and art work during 
the month of October (Amnesty International Week 18-22 Oct) and then 
have the work published and distributed to all contributors prior to 
December 1st 1993. 

**Thirdly** 

We would like to celebrate our work and the 
designation of 1993 as the International Year of Indigenous Peoples by 
holding a YOUTH SUMMIT via teleconferencing and e-mail links to join 
students from around the world in an attempt to lodge a student 
charter with the United Nations and Amnesty International groups in 
our respective countries. It is hoped that we could get 
representatives from as many First Peoples societies as possible to 
participate in this event. 


7. How will this project make a contribution to others and the planet? 
Please describe. 

This project is designed to raise the awareness of all members 
of our global community to the pressures and problems facing 
indigenous peoples around the globe. It is hoped this project will 
develop bonds of true understanding and trust based on efforts to work 
towards common goals for the good of all. It is a genuine effort by 
youth of the world to set a global role model for others to consider. 

8. This project can involve either individual students or entire 
classes. It is hoped that the three levels of participation as 
outlined will encourage everyone to have a go! ! 


9. We envision that this project will go ahead with simply the 
student contributions from one school, albeit a rather narrow exercise. 
We would hope that a minimum of 5 schools would be willing to share 
their ideas and concerns in this topic. We would hope to get ten times 
that many contributions!! 

10. Username of project proposer: peg: broadfordsc peg: bcoppinger 

(student id) 

11. Name of project contact person: Denelle Evers Michael Barton 

Melanie Russell Amanda Chick 
Bill Coppinger (Teacher) 

Ben Mcmahon 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

"Civilized people depend too much on man-made printed pages. 

I turn to the Great Spirit's book which is the whole of his 
Creation. You can read a big part of that book if you study 
nature. " 

-- Tatangi Mani, Stoney 
O'siyo Brothers and Sisters! 

I would like to remind all that the Invisible Band is a living 
circle. _Wotanging Ikche_ is but one voice of the drum song we sing. 

You are each invited to add your voice and your beat to this song. 

Your articles and comments are always welcome. 

That is all I have to say. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"Re: GEnie Gift of Time" 

From: DANET. LEHMAN Danet L. Lehman 

Sub: GEnie Gift of Time 

[The following directions for giving a gift of time on GEnie were 
emailed by Danet Lehman to Invisible Band members on the open 
Band mailing list. They are repeated here as a courtesy. While 
a gift of time may be given by anyone on GEnie to anyone else on 
GEnie these instructions were in response to those desiring to give 
such a gift to Chief Distant Eagle. Osda! Night Owl] 

O' siyo! 

In response to several requests for details, this is how to give a Gift 
of Time: 


Type "m8080" at any GEnie prompt. 

Select option "2" from the GiftofTime Menu. 

Enter the GE Mail address of the recipient (D.AUDLIN). 
Confirm the address by choosing "Y". 

Enter the amount in whole dollars, ("15" for $15). 
Confirm the amount by choosing "Y" . 



That's all there is to it. A letter is sent to the recipient announcing 
your gift. 


Many and heartfelt thanks to all who are willing and able to do this. 
Osda ! 

Mitaquye oyasin, 

Danet 

"Re: Navajo Deaths: Virus Source May Be " 

From: the _Ithaca Dournal_, Dune 5, 1993 

Sub: Navajo Deaths: Virus Source May Be Rodent Droppings 

Sante Fe, N.M. (AP) -- A deadly illness centered in Navajo country 
may be caused by a virus found in rodent droppings, health officials 
said Friday. They also announced they were scaling back the death 
toll to 11. 

Medical experts said people may get the disease by inhaling 
dried rodent droppings that become airborne. 

The illness, which has struck mostly young, healthy people, 
has baffled health investigators since a pattern of deaths was spotted 
about mid-May. 

Dr. Gary Simpson, medical director of the state Flealth 
Department's infectious diseases division, said the suspicion of viral 
causes was preliminary and that other causes may eventually be 
determined . 

"We realize we may be in error, but we are choosing to 
release the preliminary indications because may in fact be 
treatment implications," Simpson said. "There are anti-viral drugs 
that have shown activity against this class of viruses." 

Doctors said at a news conference that they still don't know 
whether this may be a new virus or an unfamiliar form of a known 
virus. They said they obtained the information about the virus 
Friday from the National Centers for Disease Control and Prevention in 
Atlanta . 

Flealth officials urged people to avoid contact with mice and 
other rodents, and advised them against sweeping or cleaning houses 
where rodent droppings are present. They said people should not attempt 
cleaning up rodent burrows or woodpiles until public health 
authorities have established procedures. 

Officials expressed concern that medicine men's cleansing 
ceremonies on the Navajo reservation might stir up dirt and pose 
a danger to residents. 

The recommended such ceremonies not be held because dried 
rodent droppings may become airborne. 

"In New Mexico we're talking about field mice, we're 
talking perhaps prairie dogs, living with proximity to people 
in rural areas" said state Flealth Secretary Michael Burkhart. 


[Comment: You have to be thankful for the help from these 
scientists, but I wonder why they are so uptight about the 
ceremonies. What do they imagine medicine men are doing? Do 
they simply dislike competition? -- Mike ] 

"Re: Mysterious respiratory illness" 

From: "E. Gaele Gillespie" <vm42.cso.uiuc.edu!UKANVM.bitnet!GGILLESP> 
Sub: Mysterious respiratory illness (Summary) 

The following articles are being used without permission. 


1) Lawrence (KS) Dournal-World, Wed. 6/2/93 



"State Won't Link New Mexican, Kansas Illnesses" 

TOPEKA (AP) -- State health officials are not linking a series of 
pneumonia cases with a mysterious respiratory illness that has killed 12 people 
in the Southwest. 

Fifteen residents of the Manor Care nursing hme in Wichita developed pneumo- 
nia in mid-May, and doctors have been unable to determine the cause, Greg 
Crawford, a spokesman for the state Department of Health and Environment, said 
Tuesday. 

However, Crawford said the disease appears to differ significantly from a 
deadly disease that has baffled officials in New Mexico and Arizona. "The 
mystery is how people are connecting what we have with what they have in New 
Mexico," Crawford said. He also said that nursing home officials asked the 
state agency to investigate the pneumonia cases. An official from the federal 
Centers for Disease Control in Atlanta has been in the state since Saturday. 

Crawford said health officials have taken blood and urine samples for ex- 
amination at federal and state laboratories. "We're going to look for any kind 
of bacterial or viral agent that may have caused these cases of pneumonia, ' he 
said. "I think what happens is that we both have our mystery illness of the 
week. I think some junps in faith may have been made." 

Crawford noted that the Kansas pneumonia has not been fatal and has been 
contracted by a group of patients with an average age of about 80. Those 
patients also have a history of chronic illness, such as diabetes and heart 
problems. ... The illness in New Mexico, which investigators think may be 
caused by a virus, has attacked mainly young, healthy people and kills with 
frightening speed, within hours or days. 

Two victims remained in critical condition at an Albuquerque hospital 
Tuesday. At least five others have recovered. 

2) "Navajo President Reassures People" 

SANTA FE, N.M. (AP) -- The leader of the Navajos went on the radio to 
reassure his people and plead for their cooperation as investigators tried to 
gigure out the cause of an illness that has killed 12 people, mostly Native 
Americans . 

"We want to urge you to seek immediate attention if you have two primary 
symptons of fever and muscle aches," Peterson Zah siad in a recorded statement. 
"We want to assure the Navajo people that the Nation's top medical investiga- 
tors are continuing to do all they can to diagnose this illness." 

The plea from the president of the Navajo Nation was to be broadcast twice 
each hour, in Navajo and English, by radio stations throughout the 17-million- 
acre Navajo reservation, situated in New Mexico, Arizona and Utah. 

All but one of the 19 confirmed cases of the flu-like respiratory illness 
involved people who lived on or near the reservation or who spent time there. 
About 175,000 people live on the Navajo reservation, which surrounds a 630,000 
acre Hopi reservation where 12,000 people live. 

Doctors are also investigating reported cases in Utah of what appears to be 
a similar illness. 

The 12th death to be linked to the illness, reported Tuesday, occurred in 
April. The victim was a 34-year-old non-Indian man from northeastern New 
Mexico who spent time in the northwestern part of the state because his family 
owned land thre, health officials said. 

3) _The Kansas City Star_ Thursday, 6/3/93 

"Navajo Medicine Men to Fight Strange Illness" 

From Star News Services 


SANTA FE, N.M. -- Health authorities said Wed. that the epidemic of a 
mysterious disease that has terrified Arizona and New Mexico may have peaked. 
No new deaths or cases of life-threatening respiratory distress have been re- 



ported since Sat., the officials said. 

"I personally find it very encouraging/' said Gary Simpson, chief of in- 
fectious diseases for the New Mexico Department of Health. But he cautioned, 
"These things sometimes come in waves, and it doesn't mean we are around the 
corner or out of the woods yet." 

Officials increased the number of deaths attributed to the disease -- 
called unexplained respiratory distress syndrome, or URDS -- to 13 with the 
discovery of a 23-year-old Indian man who died of the syndrome in early May. 
With the exception of one 87-year-old victim, all the victims have been young 
and apparently healthy, and more than two-thirds have been Indians. 

Despite their satisfaction with the apparent control of the disease, 
however, researchers still have no clue to what is causing it. They don't 
expect to have any answers until early next week, when the first test results 
will be available from the national Centers for Disease Control in Atlanta. 

Virtually all of the URDS cases have been linked to the large Navajo 
reservation in the Four Corners area of Utah, Colorado, Arizona, and New 
Mexico, a region about the size of New Jersey. 

May Indians with flu-like symptoms have been streaming into Indian Health 
Service facilities throughout the region, but most have been found to have 
colds or influenza. 

Beginning Tuesday night, Peterson Zah, persident of the Navajo Nation, 
began a series of tape-recorded radio broadcasts urging the 219,000 members 
of the tribe to visit health care facilities if they show symptoms of the 
mystery illness. The radio messages are virtually the only way to reach many 
Navajos, who are scattered thinly throughlut the reservation and often live 
beyond the reach of electricity, television and newspapers, but do own 
transistor radios. 

Zah also said that the tribe would ask its medicine men to try to solve 
they mystery. "Western medicine has its limitations," he said at a news 
conference Wednesday. "We're going to call on some Navajo medicine people to 
help us analyze the situation and to see if there are other avenues that are 
available to us as a nation so that we can define what it is that is causing 
these deaths." 


AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 


E. Gaele Gillespie / University of Kansas Lawrence, KS 66045-2800 

"Re: Colorado Sundance" 

From: coyote@latrans.alphai.org (Scott Robert Ladd) 

Sub: Colorado Sundance 


[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 


Sun Dance 

Hek Ska Wanbli 
(White Mountain Eagle) 

in Memory of Rena Quick Bear Kaulaity 

Purification & Preparations : Dune 26 - 29 Tree Ceremony: Dune 29 

Sun Dance 

Dune 30 - Duly 3, 1993 
near Baily, Colorado 


There is no charge to attend this sacred event, but food and/or cash 
donations are warmly accepted. All donations are tax deductible. 



Please plan ahead for your food and camping needs. Water will be 
available. Absolutely NO ALCOHOL, DRUGS, CAMERAS, TAPE RECORDERS, or 
FIREARMS are allowed! Not responsible for accident or theft. 


For more information, or to make food donations: 

Betty Reevbes, Coordinator 
303/424-8817 

Don Kaulaity, Coordinator 
303/429-8228 

Pine Ridge Sioux 

Oscar Brave Eagle, Coordinator 

303/934-1379 

Send tax-deductible cash donations to: 

White Mountain Eagle 
7450 West 52nd Avenue #M123 
Arvada, CO 80002 

«< () = () »> 

** Scott Robert Ladd ** | internet: coyote@latrans.alphai.org 

Coyote Gulch Productions j fido: 1:128/112 nativenet: 90:80/3 

423 North Cooper Avenue j bbs/modem: 719/578-1340 

Colorado Springs, CO 80905-1120 j *** FREE CLIFFORD DANN ! *** 

"Re: Indian Women's Health (conf. 6/22-24/1993)" 

From: gst@gnosys.svle.ma.us (Gary S. Trujillo) 

Sub: Indian Women's Health (conf. 6/22-24/1993) 

I just received an announcement of a conference entitled "Indian Women's 
Health: Issues and Action" ("to develop strategies to assist Indian women 
in taking action in the political and personal processes that affect their 
health"). The conference is sponsored by the Indian Health Service of the 
U.S. Department of Health and Human Services, and is being held at the 
Convention Center in Albuquerque, New Mexico, 22-24 Dune 1993. 

The registration fee is $35.00. For more information, contact Indian 
Affiliates, Inc., Phone 801-273-3348, FAX 801-273-3343. 

Gary S. Trujillo gst@gnosys.svle.ma.us 

Somerville, Massachusetts {wjhl2, bu . edu, spdcc, ima, cdp} ! gnosys !gst 


"Re: New books announced" 

From: faw@acusd . bitnet in igc : gen . nativenet 
Sub: New books announced 

Two new publications announced. (I don't know anything about them!) 
Bataille, Gretchen M. 

Native American women: a biographical dictionary. 

Hamden, CT. Garland 1993 333 p. $40 

ISBN: 0842052676 

Werther, Guntram F.A. 

Self-determination in western democracies: aboriginal politics in a 
comparative perspective. 

Westport, CT. Greenwood Press 1992 113 p. $45 

ISBN: 0313284326 



Presents a study of claims in six countries: The U.S., Canada, 
Australia, Denmark, Norway, and Sweden 

=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+= 


+ Franklin A. Weston Tel: 619-260-4612 + 
+ Senior Reference Librarian FAW@ACUSD.BITNET + 
+ Legal Research Center FAW@USDCSV.ACUSD.EDU + 
+ University of San Diego FAX: 619-260-4616 + 
+ 5998 Alcala Park + 
+ San Diego, CA 92110-2492 + 


=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+= 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

"Our religion is the traditions of our ancestors -- the dreams 
of our old men, given them in the solemn hours of night by the 
Great Spirit; and the visions of our sachems, and is written 
in the hearts of our people." 

-- Chief Seattle, Dwamish 

O'siyo Brothers and Sisters! 

I am grateful for contributions to this issue of Wotanging Ikche by 
members of the Invisible Band. This always adds to the value of this 
newsletter. 

Let me share parts of recently received letters. It gives us hope 
because there are many fires being lit on the electronic landscape by 
others who share our beliefs. 

From: Michael <duke ! crux2. cit . Cornell . edu ! idoy> 

Aho ! 

Good to hear from you. It's always great to hear about Indians 
getting things going on the net. Sometime soon, I'm setting up 
an FTP or Gopher site where people can logon and pick things up 
at their convenience. If you would like to put your newsletter 
there, please let me know. 

Where are you from? I'm Choctaw, from Oklahoma, going to school 
in New York, and getting ready to head to Wisconsin for a teaching 
job . 

Soon, 

Mike 

O' siyo Mike ! 


> Sometime soon, I'm setting up an FTP or Gopher site where 
>people can logon and pick things up at their convenience. 

>If you would like to put your newsletter there, please let me 
Please let me know as soon as 'whatever your site is' is a 
reality. One of the areas I SysOp on GEnie is the Internet-RT 
and your periodic listings would be a _must_ for me to post 
periodically. 


know. 



As I noted in my original letter, Wotanging Ikche is largely 
a compilation of news posts. However, there are some Band specific 
articles and some original material. Perhaps I need to just 
send you the next issue and let you judge its worth for yourself. 

>Where are you from? I'm Choctaw, from Oklahoma, going to school 
My family roots are clouded. I was born in New Mexico. My Mother's 
family was from Tennessee, so it is a bit remarkable my Native 
American ancestors are Siksika (Blackfoot). I now live in Durham 
North Carolina with the light of my life. She is of Tsalagi ancestry. 
Both of us are mixed blood, but have chosen The Way. 

Wado! Hinhan Hepi 

From: duke!gnosys.svle.ma.us!gst (Gary S. Trujillo) 

Greetings . 

Thanks for your message. This discussion about bringing alt. native to an 
end has resulted in my getting a few messages from people like yourself, 
who I never would have known about otherwise. I'm glad to make your 
acquaintance ! 

> I am a SysOp on GEnie, where we have a band of Native Americans, and 

> hope to (soon) have a RoundTable (SIG) for Native Americans. For 

> my brothers and sisters there I have been producing a compilation 

> of articles gathered from newsgroups like alt. native, web. native and 

> others as I find appropriate ones. 

You might be interested to know that I am the facilitator of web. native 
on the IGC (PeaceNet/EcoNet) system, which is a sister system of Web in 
Toronto, which created that conference originally. All web. native 
materials are also available now in soc. culture. native. 

> The newsletter I produce (with 

> full credit to the originating authors) is titled _Wotanging Ikche_. 

> It is only available via GEnie email. I don't care to get into the 

> hassel of redistributing to other sources and possibly creating news 

> loops. 

Thanks . 

> Mitaquye Oyasin! Hinhan Hepi 
Likewise . 

Gary 


Gary S. Trujillo gst@gnosys.svle.ma. us 

Somerville, Massachusetts {wjhl2, bu . edu, spdcc, ima, cdp} Ignosys !gst 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

- "Re: The Grocery Bag Program" 

From: Spirit Woman, via lames D. Audlin 
Sub j : The Grocery Bag Program 

All my Relations, both Native and non-Native, 


Hear my cry! 



My heart is heavy with the knowledge of how our Native people are living on 
the reservations. I have visited some a while ago, and saw with my own eyes 
some of the conditions, however, I have been painfully reminded recently by 
the news accounts about the illness that afflicted and killed several Dineh 
(Navajo) people. It came out, finally, that it is believed that the syndrome 
was caused by rodent droppings, and the LAST word was from the government, 
advising the people to stay away from the mice!! How utterly absurd!!! Can 
ANYONE "stay away from" mice and rats? 

They populate areas where access to food is easy and abundant. In the case of 
slums and reservations, I do not refer to "abundance" as pertaining to a lot 
of food for the people, but for the rodents that find no barrier to overcome 
in reaching it. The Natives on most reservations must store large amounts of 
dry goods and draw from that until the next government "dole", or until 
shipments from charitable people can be made. They have no grocery stores 
as we do. Their food is not fresh. They have very little means for actual 
air-tight storage. By this, I mean containers, such as Tupperware or Rubber 
Maid to keep out the pests. Therefore, the rats come, sit and eat, depositing 
their droppings into their beans, corn meal, rice, and other dry foods. They 
are defacating on their dishes and tableware as well. These people cannot 
"stay away" from the mice any more than you can. But we can HELP. 

I have been in touch with our Regional Chief, Distant Eagle, and the Director 
of the Adopt a Native Elder and the Grocery Bag Programs, Linda A. Myers, 
who works directly with the Dineh people. They asked that I write this 
letter and relay the needs of our brothers and sisters. Linda has asked 
that we organize drives in our own areas to collect Tupperware and other 

plastic sealed containers. This is the most basic and immediate need, on order 

for them to store food and kitchen utensils away from the mice. Also, 

while we are all concerned for our environment, she feels that because of the 

water shortange and unsanitary conditions, we should send paper plates and 
cups, along with mouse and rat traps. 

She asks that anyone wishing to donate canned goods please send a 
donation by check or money order instead, because it is so costly 
to ship heavy canned goods. All donations of materials or money should 
be sent to: 

The Grocery Bag Program 
c/o Linda A. Myers 
Box 3401 

Park City, Utah 84060 

Chief Distant Eagle has asked that all Free Cherokee Bands [including the 
Invisible Band, which is why I am relaying this letter to you — D . E . ] 
join us in this effort. He asks that people in their own regions take 
responsibility, alone or through their local Bands, for their own 
drives to collect Tupperware etc., and shipments. But, PLEASE DO HELP! 

Call me for more information on collection of donations at (203) 

445-1923. 

Anyone who knows the history and the plight of the Native Americans 
on the reservations can understand. They are not in a position to 
help themselves in most cases. They need and rely on the love of all 
Brothers and Sisters everywhere. 

This, the Great Spirit has asked, and I, Spirit Woman, ask of you with 
all my heart; let the Sacred Hoop be joined and encircle our relations 
with love and prayers. 

Wado! ! 


Spirit Woman, Band Chief, 

Hede Heweche' Moon Band (of the Free Cherokees) 



CC: Duncan Sings-Alone, Principal Chief 
Distant Eagle, Regional Chief 
Singing Waters, Snake Band Chief 

Rainbow Newmoon Shootingstar, Wild Potato Band Chief 
Medicine Hawk, Osprey Band Chief 

Blue Flame Moon Wolf, Many Walks Medicine Council Chief 
Long Man, Editor, THE NEW PHOENIX 
Richard Carlson, Editor, THE EAGLE 
Robert E. Brown, Editor, POW WOW 

"Re: Abenaki Electronics Company" 

From: A.HOROVITCH Art Horovitch 
Sub: Abenaki Electronics Company 

A local newspaper in Swanton, Vermont reported this week on the 
possibility of the Abenaki tribe setting up a factory in Swanton to 
produce electronic devices which protect sensitive electronic 
equipment against voltage surges. Chief Homer St. Francis told the 
governor's Commission on Native Affairs that the tribe has the 
chance to obtain the patent on the device from a company in Essex, 
Vermont. He said American Voltage Devices of Essex would produce the 
device under a federal government contract as a minority business. 

The company has a number of other devices that the tribe may be 
interested in producing once they set up a manufacturing plant. It 
is hoped that this will bring more jobs into the area for both 
whites and Natives. 

An article in the same paper reported on the great success 
of the state's first Abenaki Heritage Week. Organizers say the state- 
wide celebration was so successful, they will plan for more visitors 
and more activities next year. The Governor's Commission on Native 
Affairs heard glowing reports from it's members involved in the 
activities, John Edwards, a commisssion member said, " I have heard 
nothing but positive feedback." He said he got a real sense of 
family and community, a "really good feeling ", at the opening event. 

Chief St. Francis said he was told by the Franklin County sheriff's 
office that it was the best gathering they'd ever worked in terms of 
crowd behavior. Commission member Dee Brightstar said Abenaki 
presentations were made to 4,000 schoolchildren around the state 
during the week, leff Benay, who is head of the Title IV Indian 
Education for Swanton schools, said his office has been inundated 
with phone calls for information on the book "Finding One's Way", a 
fictional account of a young Abenaki boy exploring his heritage as 
he grows up, and for more educational materials about Abenaki 
culture. 


"Re; Cree Chiefs on Quebec Separate" 

From: A.HOROVITCH Art Horovitch 
Sub: Cree Chiefs on Quebec Separate 

The Royal Commission on Aboriginal Peoples in Canada, which is 
holding hearings across the country, heard last week from Cree 
Chiefs in Quebec, regarding their status should Quebec separate. 

They have called for a clear statement now by the federal government 
that the Cree and their lands will not come under Quebec 
jurisdiction in that eventuality. 

Romeo Saganash, deputy chief of the Grand Council of the 
Crees, said, " Where is Canada now when our rights are threatened in 
the context of Quebec's possible secession from Canada? We have 
come to this commission to ask that Canada honor it's legal 
obligation to protect us and to state clearly: If the Crees don't 
want to become part of a new State of Quebec, they don't have to." 
Saganash said that a report released by the Quebec National Assembly 



last fall is "specious" and logically inconsistent. The report 
states Quebec's borders would remain unchanged after separation, 
basing this on the Canadian constitution. However, it continues that 
since fedral responsibilities toward aboriginal people are set out 
in the constitution, Quebec would not be bound by them after 
separation. The chiefs asked the commission to reject the 
recommendations of the Quebec report. 

Saganash also asked the commission to study the question of 
how Canada can ensure the Dames Bay and Northern Quebec Agreement 
will be respected if Quebec separates. "Quebec and Canada will 
either have to respect the perpetual federalist nature of the treaty 
or the treaty will fail with all the consequences for Quebec that 
this would entail ", he said. Chief Saganash did not make clear what 
he thought those consequences would be. 

- "Re: Virus in Southwest Attacking Navajo" 

From: S.FISHER2 Sharon D Fisher 

Sub: Virus in Southwest Attacking Navajo 

O'siyo, Night Owl! 

I know there are lots of articles on this very upsetting and disturbing 
epidemic, but thought you might be interested in another offering. This 
is from the Dune 11, 1993 Atlanta Dournal/Constitution, and was written 
by Mike Toner, a Staff Writer. 

Don't know if you can use it or not, but I wanted to give something back 
for all the wonderful work you do in getting this newsletter out to all 
of us in the Invisible Band. Osda! 

Sherry 

NEW, DEADLY VIRUS TYPE EMERGING? 

Clues mount in outbreak in Southwest 
by Mike Toner, Staff Writer 

The deadly respiratory illness sweeping the Southwest appears to be a 
newly emergent disease caused by a type of virus which, until now, has 
never been a publich health threat anywhere in the Western Hemisphere. 

Officials at the Centers for Disease Control and Prevention in Atlanta 
said Thursday that there is mounting evidence that the mysterious illness 
discovered on the Navajo Indian Reservation in Arizona is caused by a 
new, unusually deadly type of hantavirus, a family of rodent-borne 
viruses previously liked to human illness only in Asia and northern 
Europe. 

As federal and state researchers raced to pinpoint the specific virus 
and the rodents responsible for spreading it, there was fresh evidence 
that the outbreak was continuing. The number of cases has reached 25, 
including a 22-year-old Indian woman who on Wednesday became the 13th 
known fatality. 

Disease Risk Highlighted 

Dames M. Hughes, director of the CDC's National Center for Infectious 
Diseases, said the outbreak dramatically demonstrates "the potential for 
new infectious diseases to emerge at any time within the United States" 

- a danger underscored earlier this year by the outbreak of food 
poisoning in several Western states and the discovery of a disease-causing 
parasite in the Milwaukee water supply. 

As a class, hantaviruses are not new to researchers. The first such 
rodent-borne virus was identified in Korea 15 years ago. To date, at 
least three types are known to cause human disease. Thousands of U.N. 
troops were infected by hantaviruses when they served in Korea during the 



1950s. 


But until now, human illness associated with the viruses has been 
contained to Europe and Asia. Even there, the known viruses don't have 
the devestating effects on victims' lungs that is characteristic of the 
current U.S. outbreak. 

"The syndrome we are seeing here is quite different from that which is 
associated with any previously known hantaviruses," Dr. Hughes said. 
"That's one reason we think this is probably a new organism." 

Anti-virul drug rushed in 

Early use of the anti-viral drug ribavirin has been successful in 
treating other hantavirus infections, and authorities say it is currently 
being used on an emergeny basis to treat victims of the latest outbreak. 

Hantaviruses were on the "long list" of infectious agents the CDC 
originally planned to test for when it entered the investigation several 
weeks ago. 

Dr. Hughes said the agency's Division of Viral and Rickettsial Diseases 
made the initial identification of the suspect viral family from blood 
and tissue samples from the victims last week. 

The virus does not appear to be capable of spreading from person to 
person. Rather, humans appear to be infected by breating aerosolized 
particles from the urine and feces of infected rodents. 

Officials explain that windblown dust, or dust stirred up by human 
activity, may resuspend the virus in the air long enough to infect 
victims . 

Health authorities say that ones the host has been identified, any 
rodent-control program must be balanced against other concerns. 

Desert rodents also carry fleas that carry the organism responsible for 
Bubonic Plague. Widescale extermination could eliminate the fleas' 
preferred host and force them to seek other hosts - such as dogs and 
livestock that are in closer contact with humans. 

- - "Re: Apache Sacred Mountain Under Siege" 

From: bill@phony25.CC.UTAH.EDU in igc : soc . culture . native 
Sub j : Apache Sacred Mountain Under Siege 

Electronically reproduced with permission from: 

Native Support Network 
P.O. Box 146 
Philo, CA 95466 
(707) 895-3736 

Write or call for a copy of the newsletter! 


APACHE SACRED MOUNTAIN UNDER SIEGE 


The San Carlos Apache people in southeastern Arizona are battling for their 
cultural survival. Their most sacred mountain, Dzil nchaa si an (Mt. Graham), 
is being desecrated by a telescope project (the "Columbus" Project) of the 
University of Arizona and the Vatican. 

In the 1860 's Western Apaches from several bands were placed on the San 
Carlos Apache reservation with orders not to leave. In 1873 Dzil nchaa si an 
was removed from the San Carlos Apache reservation by Federal executive order. 



By 1903 other executive orders had reduced the reservation by one million 
acres. These executive orders removed Dzil nchaa si an from Apache control and 
made access to the mountain more difficult. 

Mt. Graham is located within the Pinalenos mountain range and is under the 
control of the US Forest Service (USFS). Since 1870, half of the forest of the 
Pinalenos was cut. Oak groves of special value for acorn gathering were 
destroyed. The Apaches were never consulted, nor were they ever informed by the 
US Forest Service of any actions. The Apaches had no political tools to protest, 
and not until 1948 could the even vote in Federal elections. 

Despite the passage of the American Indian Religious Freedom Act (in 1978) 
and the National Historic Preservation Act, the Forest Service did not contact 
the Apaches when it issued a permit to the astronomical consortium to build a 
testing station on Mt. Graham. A Native American shrine was bulldozed during 
the placement of a temporary station erected for the project. 

The Apache people are now in court pleading to stop a project which 
government lawyers claim has been exempted by Congress from all US cultural 
survival and environmental laws. A special rider lobbied by the University of 
Arizona (UofA) was slipped in during the final hours of the 1988 Congress. 
According to UofA lawyers, this rider exempted the project from the Native 
American Religious Freedom Act, the National Historic Preservation Act, the 
Endangered Species Act, and the National Environmental Policy Act. These laws 
require environmental impact studies and consideration of cultural and 
religious values. The 1988 rider's passage - the culmination of a million 
dollar lobbying effort - bypassed public hearings and testimony. An open public 
review process would have revealed the project's profound cultural and 
environmental problems. 

The UofA and the Vatican have ignored every plea of the Apache elders, 
spiritual leaders, and Tribal Council. But others have heard. All of UofA's 
US collaborators have abandoned the proposed project, including Ohio State, 
Harvard/Smithsonian, University of Texas, University of Chicago, National 
Astronomy Observatories, Cal Tech, and NASA, calling the project an affront 
to cultural and biological diversity, and recognizing that superior sites are 
available elsewhere. 

Mt. Graham highlights the vulnerability of Native American sacred sites to 
being trampled nationwide in the white man's courts. The astronomer's lawyers 
are now citing cases from US law where US courts have _legally_ destroyed the 
sites of Indians: (1) the Havasupai in their effort to protect their sacred 
Red Butte and Havasupai Falls from Uranium mining desecration and destruction, 
and (2) the Navajo and Hopi efforts to protect their sacred San Francisco peaks 
from ski lifts and other Forest Service developments. The Forest Service plans 
for a tourist center at the Big Horn Medicine Wheel in Wyoming deeply offend 
a dozen Plains tribes. These all involve Forest Service or Bureau of Land 
Management public lands expropriated or piecemealed from reservations or 
ancestral lands. 

The Apache Survival Coalition sorely needs your contribution to halt the 
course of Apache cultural extinction. It will require our efforts both in and 
out of court. But we will prevail. We will never give up our opposition to 
this desecration. America is changing, and your help can stop this cultural 
annihilation. The Board of the Apache Survival Coalition consists entirely of 
Native Americans, Apache elders, Apache Tribal Council members, and Apache 
spiritual leaders. 


WHAT YOU CAN DO 


Send contributions to the Apache Survival Coalition, PO box 11814, 

Tucson, AZ 85734, or contact them for more information on how you can help. 

Call or write your Congressional representatives . Urge them to contact the 
US Forest Service to STOP the COLUMBUS PR03ECT ON MT GRAHAM. 


Bill Faulk 

bill(3phony25 . cc . Utah . edu 



"Re: AIM Protest" 

From: coyote@latrans.alphai.org in igc:soc. culture. native 
Sub j : AIM Protest 

Original Area: CS_POLIT 
Original To : All (1:128/112) 


American Indian Movement of Colorado 


National Notice 


1993 Nations' Restoration of Our Sacred Instruments 


at : 

Garden of the Gods 
Colorado Springs, Colorado 

The American Indian Movement of Colorado Springs will host a 
national demonstration in the continued effort to restore and 
protect the dignity of our sacred instruments. All AIM directors, 
security, members, supporters, and their families are invited 
and urged to be present. Please call us with the number of people 
from your group to attend, or for directions and more information, 
at 719/380-0996 or fax 719/473-8103 or write to P.O. Box 25292, 
Colorado Springs, CO 80936. 


Re: Urgent Appeal re:Inupiat 


From: cfuv in cdp:web. native 
Sub j : Urgent Appeal re:Inupiat 

To all Indian nations Greetings Masii Cho to all my brothers and sisters! 

The Inupiat People of Point Hope Alaska have survived thirty years of 
nuclear testing on their unceded territories , by the Atomic Energy 
Commisson of the American Government. If you support the Inupiat peoples 
fight for survival, contact them at9073682330. In sokidarity with all 
nations who have survived the indian hoocaust across this great land 
Turtle Island. 

In spirit shawnee of the Dene 


[reply via cfuv@sol.uvic.ca] 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is also being circulated to idoy@crux2.cit.cornell.edu (Michael) 
for archiving to his Native American FTP site; 

and to gst@gnosys.svle.ma.us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"If you live on this land, and you have ancestors sleeping in this 
land, I believe that makes you a native to this land. It has 
nothing to do with the color of your skin. I was not raised to look 
at people racially. What I was taught is that we're flowers in the 
Great Spirit's garden. We share a common root, and the root is Mother 
Earth." 

-- Oh Shinnah 

O'siyo Brothers and Sisters! 

The last weekend was a wonderful experience for me and Danet. We had 
the immense pleasure of joining Free Cherokee Principle Chief Sings Alone, 
Buffalo Woman, Smokes, Panther, and David in the building of a Onikare and 
the following Inipi. 

It was a good time for us and for the the Wanagi. Thunder spirits joined 
us throughout the construction. The fire remained strong, though, and it 
was a good time for prayer. 

As can be seen from the banner above Wotanging Ikche now carries its 
message to distant bands. It is a way to tell others the Invisible Band 
lives and shares The Way on GEnie. As others chose to join our fire it will 
be easier to justify the need for a Native American RoundTable. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"Re: Convocation of Concordia University" 

From: A.HOROVITCH Art Florovitch 

Sub j : Convocation of Concordia University 

Dune 10. 1993 

Montreal, Que. Art Horovitch 

The Montreal gazette recently reported on the convocation of 
Concordia University, One of the largest English universities in the 
province. Alanis Obomsawin, an Abenaki film maker, was the speaker 



at the graduation for fine-arts students. Her message was one of 
hope tempered by realism. She said, " Our elders tell us we must get 
along, all the nations in this country." She continued that the 
lives of aboriginals are different now and they were not going back 
to the decades of poverty and all the problems of marginal life. 
There was a time when aboriginals had a better chance of ending up 
in prison rather than in a university. She cited the ever-increasing 
number of aboriginal professionals who return to work in their 
communities 

Obomsawin was raised at the Odenak reserve near Sorel, 

Quebec and has been a National Film Board of Canada producer for the 
last 25 years. She was "behind the barricades" during the Oka crisis 
of 1990 and was disturbed " to see how racism was alive and well in 
Canada." Her experiences during that crisis are the basis of her 
latest film, Kanesatake: 270 Years of Resistance. The film was 
completed in January, but apparently has not been broadcast due to 
it's controversial nature. Obomsawin concluded her speech by 
saying," In the Great Circle of Life, everyone must feel included. 

We should treat others as if they were our relatives. Remember to be 
responsible for all your actions because they will be a reflection 
of your generation." 

"R e: /\ n pjp site for Native Issues and Information" 

From: idoy@cruxl.cit.cornell.edu (Michael) 

Subject: An FTP site for Native Issues and Information Available 
Hello Everyone: 

Cornell has generously donated some disk space for an FTP 
site for the purpose of distributing information having 
to do with Native Americans and Native American issues. 

An FTP site is a place where we can store files (text and 
binary files) for you to pick up at your convenience. Almost 
all mainframe support FTP (file transfer protocol). To logon, 
type 

ftp ftp.cit.cornell.edu 
You will be asked for a name: type 
anonymous 

[sometimes on IBMs you have to type "user anonymous" 
You will be asked for a password: type 
guest 

[This is the method to get on most anonymous FTP sites.] 

Then you need to get to the proper directory: type 
cd pub/ special /Nat iveProf s/usenet 

[case matters ! ] 

And you are in. 


Right now, all I have in there is the Charter for the UseNet 
newsgroup soc. culture. native, and a file of the recent postings 
there (about 177k, somewhat large). 


To a copy of either of these files, type 
get charter 


or 


get soc_culture_native . junel4 
When more stuff is there, type "dir" to see what's there. 


In the near future, I hope to have a place where we can keep 
the Frequently Asked Questions file about the newsgroup, a 
place where we can keep important posts that someone might 
need later, and an archive of soc . culture . native posts, either 
in one file or in some other more convenient format. I can 



put other stuff in there as well: electronic newsletters and 
so forth. The sky is not the limit on disk space, however; 
so I probably won't be putting in Native American graphic art, 
which is disk-space intensive (sorry). 

Let me know if you have any questions or suggestions about how 
best to employ this FTP site. 

Best, 

Mike 


>>>>>>====================> | "A man never discloses his own 

Michael Wilson | character so clearly as when he 

idoy@cruxl.cit.cornell.edu | describes another's." 
<====================<<<<< j -- Dean Paul Richter 


From: idoy@cruxl.cit.cornell.edu (Michael) 

Subject: Files Now Available Through the FTP Library 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Here are the files available so far at the FTP site 
ftp.cit.cornell.edu 


Directory: pub/ special /Nat iveProf s/general 

great_law.txt Great Law of Peace of the Iroquois 

hopi_to_un.txt Hopi Address to the United Nations 

[Thanks to Richard Darsie for the above files.] 

tribal_colleges . addresses Address of Native American Tribal 

Colleges in the U.S. 

Directory: pub/ s pec ial /Nat iveProf s/ Usenet 

charter Charter of the UseNet newsgroup 

soc . culture. native 

soc_culture_native. junel4 A 177K file of the collected 

posts in soc . culture . native for the 
week ending Dune 14 

If you have anything you would like to put into this library, 
or if you have questions about how to get these files, contact 
me at idoy@crux2.cit.cornell.edu. 

Mike 


"R e: E nc | chief Wahoo Campaign info request" 

From: Vince McElhinny <vmcelhinny@igc . ape .org> 

Sub j : End Chief Wahoo Campaign info request 

I am working with a coalition of Native American and non-Native groups in 
northeast Ohio, on a campaign to discontinue negative stereotyping in sports 
and the media. Our campaign is focused on the Cleveland Indians baseball team 
to the stop the use of the Chief Wahoo logo and the name Indians, and is at 
a critical juncture. We are gathering information to support our effort to 
convince the Cleveland baseball management to change, and to build greater 
public support. To my knowledge, much of the information related to this 
effort nationally has not been collected or published. I would appreciate 
any in information, contacts, or research sources that anyone has on the 
following topics: 


- sports teams that have changed their names, mascots, etc. (or are in 
the process of changing) because of pressure from Native Americans. 



- newspapers, tv, or other media that have adopted policies of not using 
offensive logos or names. I am aware of the Portland Oregonian. 

- any information about Louis Sockalexis, the Penobscot Indian, after 
whom the Cleveland baseball team was allegedly named. 

- any suggestions for strategies to pressure the Cleveland baseball 
organization to stop using Chief Wahoo and the name Indians. 

Thanks from Cleveland, 

vmcelhinny 


"R e: stop the Selling of Sacred Materials" 

From: coyote@latrans.alphai.org (Scott Robert Ladd) 

Sub j : STOP the Selling of Sacred Materials 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

The American Indian Movement (AIM) of Colorado Springs is 
addressing the blatant disrespect and misuse of Native 
American spirituality by New Age hucksters. In Colorado 
Springs, Manitou Springs, and throughout the Southwest and 
Colorado, profiteers commit sacrilegious acts that desecrate 
sacred objects and spiritual activities. 

The Creator endowed Indian People with precious spiritual 
practices -- including the Sacred Pipe Ceremony, the Sacred 
Vision Quest, the Sacred Sun Dance Ceremony, and the Sacred 
Sweat Lodge Ceremony. These sacred traditions provide 
strength and vitality to face monumental struggles; they 
create a "Life Raft" that carries Native people through a 
storm of life-threatening adversities and oppressions. 

Because of their importance, we cannot allow precious sacred 
traditions to be misused for profit. 

The Indian people of the United States must still fight 
for their human rights and fundamental freedoms. Of 
paramount importance is the struggle to protect our 
religious freedom and sacred traditions from sacrilege and 
profiteering. "Plastic" (false) medicine men and women steal 
Indian ways for use in New age ceremonies -- continuing the 
white man's 500-year tradition of cultural genocide through 
the trivialization of Indian spirituality. 

In Colorado Springs and Manitou Springs, and throughout 
the state of Colorado, business concerns have succumbed to 
greed by selling and exploiting sacred objects in stores, 
galleries, museums, private sales, and fake pow-wows. This 
is completely unacceptable and intolerable to the Indian 
ways of life. 

The exploitation of our sacred ways includes the buying 
and selling of sacred items, artifacts, and the presentation 
of "New Age" ideas as Indian wisdom or Indian-based. These 
practices violate the sanctity of sacred instruments and 
ceremonies, which are never offered for sale. 

This is an appeal to shop owners, gallery managers, 
museum directors, art dealers, pow-wow committees, and 
government officials: Please correct the gross violations of 
our Indian people by doing the following and by taking 
precautions when purchasing "Indian" artwork and objects. 



Please discontinue all sales of sacred pipes, raptor 
feathers, sage/cedar/sweetgrass smudge sticks, rattles, 
drums, tomahawks, medicine bags, head dresses, staffs, and 
all facsimiles of the above. Also avoid selling imitation 
Indian artifacts, plastic "Indian" toys made in non-Indians, 
and Indian novelties. These items perpetuate racist and 
derogatory attitudes toward Indian spirituality and culture. 

Indian people are tired of this and will no longer tolerate 
these abominations. 

If you wish to right these wrongs, please contact 
Colorado Springs AIM at P.0. Box 25292, Colorado Springs, 

CO, 80936. 

-- Written by Scott Robert Ladd, Coyote Gulch Productions 

<« () = () >>> 

** Scott Robert Ladd ** | internet: coyote@latrans.alphai.org 

Coyote Gulch Productions j fido: 1:128/112 nativenet: 90:80/3 

423 North Cooper Avenue j bbs/modem: 719/578-1340 

Colorado Springs, CO 80905-1120 j *** FREE CLIFFORD DANN ! *** 

"ge: 1993 Nations' Restoration of Our Sacred Instruments" — 

From: coyote@latrans.alphai.org (Scott Robert Ladd) 

Sub j : 1993 Nations' Restoration of Our Sacred Instruments 


American Indian Movement of Colorado 


National Notice 


1993 Nations' Restoration of Our Sacred Instruments 


at : 

Garden of the Gods 
Colorado Springs, Colorado 

*** Dune 19, 1993, at 11:00 AM *** 

The American Indian Movement of Colorado Springs will host a 
national demonstration in the continued effort to restore and 
protect the dignity of our sacred instruments. All AIM directors, 
security, members, supporters, and their families are invited 
and urged to be present. Please call us with the number of people 
from your group to attend, or for directions and more information, 
at 719/380-0996 or fax 719/473-8103 or write to P.O. Box 25292, 
Colorado Springs, CO 80936. 

"ge: Teme Augama Anishnabai Treaty of Co-Existence" 

From: brennain@web. ape .org 

Sub j : Teme Augama Anishnabai Treaty of Co-Existence 
TREATY OF CO-EXISTENCE 


On August 17, 1992, the Teme Augama Anishnabai and the Ontario 
Government announced the beginning of "substantive" negotiations 
for the Treaty of Co-Existence. 



Chief Gary Potts of the Teme-Augama Anishnabai called it a 
promising step in the 116th year of struggle for a treaty. The 
first step was taken by Chief Tonene in 1877 when he travelled to 
Lake Nipissing to protest his incursion by lumbermen into n'Daki 
Menan, his people's traditional homeland. Excluded from the 1850 
Robinson-Huron Treaty by the colonial government. Chief Tonene told 
the federal Indian agent that the Teme-Augama Anishnabai never 
signed the 1850 treaty. He said the lumbermen had no right to be on 
n'Daki Menan until a treaty was signed. 

Still without a treaty 96 years later. Chief Potts filed "cautions" 
under the Land Titles Act in 1973 on all unpatented land in n'Daki 
Menan to stop incursions by the Ontario government. In 1984, after 
119 days of proceedings, the Supreme Court of Ontario ruled in 
favour of Ontario. 

The Teme-Augama Anishnabai - shocked at the court's disregard for 
history and human rights - appealed to the Appeal Court of Ontario 
and finally the Supreme Court of Canada. 

At the end of an arduous 18 year journey through the Canadian court 
system, the Teme Augama Anishnabai 's appeal was dismissed. While 
recognizing that the Teme-Augama Anishnabai had an aboriginal 
right, the highest court ruled that right was lost by adherence to 
the Robinson-Huron Treaty through subsequent arrangements. 

There were two such arrangements : some members of the Teme-Augama 
Anishnabai accepted $4 treaty payments and a one-square mile 
reserve was created on Bear Island. 

This decision was especially devastating for the Teme-Augama 
Anishnabai because no one from their nation ever signed the 1850 
treaty. Instead, it was imposed on them - 141 years after the fact. 

While ruling that the aboriginal right had been extinguished by 
subsequent arrangements to the 1850 treaty, the court went on to 
say: "It is conceded that the Crown has failed to comply with some 
its obligations under this agreement, and thereby breached its 
fiduciary obligations to the Indians. These matters currently form 
the subject of negotiations between the parties". 

As the Supreme Court of Canada pointed out in its decision, the 
"Crown" has breached its fiduciary duty. (A duty to act for someone 
else's benefit, while subordinating one's personal interests to 
that of the other person. It is the highest standard of duty 
implied by law, eg. trustee, guardian. - Black's Law dictionary. 
Abridged Sixth Edition). 

The solution is now a Treaty of Co-Existence. 

The Treaty of Co-Existence will be based on the concept of 
stewardship. Linder the treaty, land stewardship is divided into 
three categories of care. 

The first category is sole stewardship lands where the Teme-Augama 
Anishnabai governments would exercise its own authority. 

The second category is shared stewardship. This means that a joint 
Native/non -Native governing body made up of local representatives 
would have authority over an area of n'Daki Menan. 

The third and final category of land covers organized 
municipalities whose borders fall within n'Daki Menan. Authority in 
these areas will remain with the municipalities and Ontario. 



Negotiations for the Treaty of Co-Existence will cover : land 
resources, compensation, taxation, economic development and 
government. Private property is not on the negotiation table. 

The Treaty of Co-Existence is a much needed solution to problems 
affecting the region. 

The Teme-Augama Anishnabai will benefit by acquiring the 
means for meaningful self-government, self-sufficiency, 
and economic development. 

Local economies will benefit from new economic 
development and responsible resource management that 
provide for long term sustainability. 

Stewardship of the land will be the responsibility of 
local people who must live by their decisions. 

Co-Existence will foster a spirit of co-operation among 
people in the area. 

Teme-Augama Anishnabai land stewardship is based on 6000 years of 
living within the natural framework of n'Daki Menan. 

Fundamental to Teme-Augama Anishnabai land stewardship is a deep 
respect for n'Daki Menan as the source of, and provider for, all 
living things. There is a basic understanding that all of Creation 
is sacred and everything in it has a special meaning and purpose. 

This natural, holistic and centuries-old approach to land 
stewardship is expressed today in the land management principles of 
Sustained Life and Sustainable Development. 

The goal of the Teme Augama Anishnabai is to manage n'Daki Menan 
according to these principles and to protect and enhance its 
natural integrity for the benefit of those not yet born. 

Today our stewardship role includes improvement and rehabilitation 
of areas that have been abused and degraded in the interests of 
short-term monetary gain. 

We are not against any particular uses of n'Daki Menan but we 
insist that the land itself dictate the type and intensity of those 
uses. As stewards of n'Daki Menan, this is our sacred trust and 
responsibility. 

MEMORANDUM OF UNDERSTANDING 

The Memorandum of Understanding was signed on April 23, 1990 by the 
Teme-Augama Anishnabai and the Ontario Government. The "MOU" 
committed the Teme-Augama Anishnabai and Ontario to three 
processes : 

- negotiations for a Treaty of Co-Existence; 

- establishment of a stewardship council; 

- bilateral consultation in forestry management. 

Under the bilateral process Teme-Augama Anishnabai staff review the 
Ministry of Natural Resources' timber management plans and make 
recommendations based on the principles of sustained life and 
sustainable development. 

The stewardship council was established with the signing of an 
addendum to the MOU on May 23, 1991; the council was named the 
Wendaban Stewardship Authority and is a decision-making body with 
equal Native and non-Native membership. The authority is a land 



management regime which studies and plans for all uses and 
activities in its jurisdiction (four townships, or about 3.5% of 
n ' Daki Menan) . 

The Treaty of Co-Existence process, the most important part of the 
MOL!, provides for actual treaty negotiations; this includes all of 
the research and administrative work being done in support of 
negotiations . 

[N'Daki Menan is a 4,000 mile territory covering 110 townships, 
north of North Bay in northeastern Ontario. N'Daki Menan is the 
homeland of the Teme Augama Anishnabai, the Deep Water People, who 
have given their name (Temagami) to the largest lake and village in 
their homeland.] 

Call or write for further information : 

Teme Augama Anishnabai Negotiations Unit 
Group Box 46, Bear Island, Lake Temagami 
n'Daki Menan, Ontario P0H 2H0 
tel (705) 237-8933 fax (705)237-8908 

"Re: The Long Struggle at Big Mountain" 

From: bill@phony25.cc.utah.edu (Bill Faulk) 

Sub j : The Long Struggle at Big Mountain 


The Long Struggle at Big Mountain 

Arthur 3. Miller, Big Mountain Support Network, Bayou La Rose 

"The white man does not understand that the Indian is bonded to 

their land and cannot be treated as parcels to be distributed like the U.S. 

mail . " 

--Askie Betsie 

(NLNS)--The struggle at Big Mountain is one of the longest and most 
complex struggles in modern times. To understand the current situation we 
must take a look at the history which leads up to the resistance of today. 

Long before the white man ever came to the area the Dine 
(Navajos) and the Hopis lived near each other and were trading partners. 

In 1583, Spanish "Explorer" Antonio de Espero reported Dine and Hopi 
living side by side in the so-called disputed area. In 1680, in the Pueblo 
Revolt both Dine and Hopi fought together to drive the Spanish out. In 
1693, Spanish reoccupied all the area [except for the] Hopi land. In 1848, 
after the U.S. /Mexican War the Treaty of Guadelupe Hidalgo was signed 
and the U.S. agreed to never remove the native People from their land. 
Starting in 1849, white settlers began to flood the area and the U.S. war on 
the Dine thus began. Colonel Kit Carson destroyed Dine livestock and 
crops and forced all captured Dine [to go] on a 400 mile walk to Fort 
Sumner, New Mexico. Thousands of Dine died on the walk and while they 
were imprisoned in a concentration camp. After four years of starvation in 
the concentration camp the Dine were forced to agree to the Navajo Treaty 
of 1868, which forced them on to a "reservation . " 

In 1871 all "Indian affairs" were placed into the Department of the 
Interior and a program was started to "civilize" them by kidnapping Dine 
and Hopi children and placing them in prison-like schools for 
indoctrination. There they were told that their traditional ways were bad 
and they were not allowed to speak their own language. In 1882, President 
Arthur issued an Executive Order which created the "Joint Use Area." 

There were three lines drawn on a map by the white government in 
Washington. First, the Hopi Reservation in the center; around that was the 
"Joint Use Area," and around that was the Navajo Reservation. At that 
time all land that Indians were placed on was viewed as worthless. The 
government was short-sighted in the creation of the "Joint Use Area" 



because neither Dine or Hopi were given control over the area. It was just 
viewed as a dumping ground of Indians who had no other place to go. 

In 1909 coal was found on the Black Mesa. The companies found 
it very hard to sign leases so in 1923 the first Navajo Tribal Council was 
set up by the Department of the Interior at the request of Standard Oil. In 
1934, the Indian Reorganization Act was passed which imposed these 
government controlled Tribal Councils on all Native Nations. In defiance 
the Dine and Hopi repeatedly disbanded their tribal councils. Since much 
of the Black Mesa coal was beneath the "Joint Use Area" the government 
had a problem; neither the Navajo or Hopi Tribal Councils could sign 
leases. So in 1946, Mormon lawyer John Boyden was sent to try to get a 
job with the Navajo Tribal Council to press a claim to lease rights in the 
area. He was rejected by the Dine who wanted no part in the government's 
plan. Then the Department of the Interior picked Boyden to go back and 
settle a dispute over the land that did not exist. He organized a Hopi Tribal 
Council and hired himself to resolve mineral rights. In 1958 Boyden wrote 
P.L. 85-547 which passed Congress, authorizing a Boyden suit to settle the 
land claims. 

In 1962 the Boyden suit "Healing vs. Jones" won and was upheld 
by the Supreme Court. This suit gave 1,000 square miles to the Hopi 
Tribal Council. In 1966 the Navajo and Hopi Tribal Councils signed the 
first leases for the largest coal strip mine in the U.S., with Peabody Coal. 
Boyden also represented Peabody in these leases. Because of the difficulty 
in passing a law to divide up the whole area a "ranger war" was fabricated 
by the Mormon P.R. firm, Evans and Associates. This was exposed by the 
Washington Post. Still, the plan worked. In 1974, Congress passed P.L. 

93-531 which divided the area 50/50 between the two tribal councils. It 
called for the forced removal of all Indians on the "wrong side of the 
fence." There were about 100 Hopis and over 10,000 Dine living where 
the government said they could not. To help with the forced relocation the 
law included a 90% livestock reduction to try to starve the Dine off their 
land . 

In 1977, U.S. District Court decreed the partition line. In 1980 
P.L. 96-305 was passed, which set the deadline for the forced relocation 
on July 6, 1986. This deadline was misunderstood by many, for when the 
government did not move in on that date people thought the Dine had 
won. What the deadline really meant was that the government could move 
in at any time after that. Two things are important to understand. First, 
this has nothing to do with any dispute between the Dine and Hopi people, 
rather this is all about mineral development. Most of the "Joint Use Area" 
and most of the Hopi Reservation is within the Black Mesa mineral 
formation. Within time all Native People living within that formation will 
be in danger of losing their homes. Next, as many people think, you 
cannot just repeal P.L. 93-531 because there are other laws and court 
rulings . 

Peabody Coal plans to strip mine coal from the area, move the coal 
by rail to Dong Beach, CA, and ship it to Japan. Japan wants this coal so 
that they can stop buying coal from South Africa. Already Peabody has 
two strip mines operating on the Black Mesa, just outside of the "Joint Use 
Area." They produce about 12 million tons of coal annually. The coal is 
shipped to the Navajo Generating Station at Page, Arizona, and the 
Mojave Station 273 miles away. The coal [going] to the Mojave Station is 
slurried by pipeline along the Colorado River. The water table is being 
lowered by this and springs are running dry. 

The Dine people have resisted the forced relocation. This started 
with Dine Elder Pauline Whitesinger confronting fencing crews in 1977. 

Since that time many miles of fence have been taken down. Many Dine 
people have been arrested and some have been beaten. In 1977 both Dine 
and Hopi people met with outside supporters and requested assistance. The 
government has continued its harassment of the Dine resisters in the form 
of low flying military jets, livestock reductions, a ban on all new 
construction, poisoned wells, the threat of military force (Reagan bragged 
that U.S. Marshalls and the military could complete the relocation in 30 
minutes), court ordered destruction of homes (April 1982, District Court), 
and a misinformation/intimidation campaign. They have also tried to force 



our supporters from the outside by a court ordered destruction of the 
structures at the Survival Camp, which was set up for outside support 
people. 

While faced with the great powers of greed against them the Dine 
Resistance stands strong in their fight to stay on their land. And with just 
a handful [of] outside supporters they vow to fight to the end. As Dine 
Elder Ruth Benally put it, "When the time comes, if we don't have any other 
choice we are going to use our fists. No matter how small I am. I'll fight 
all the way to the end. After we throw our punches, if we get clubbed to 
death, they will have to drag us out." 

The Dine Resistance needs YOUR help! You can help by 
organizing a support group in your area, and plugging into the Big 
Mountain Support Network. P.0. Box 5464, Tacoma, WA 98415-0464. 

Go out and get other organizations, churches, unions or human rights 
groups involved. Gather together with your friends in your home to write 
letters. Get this article printed in papers and newsletters wherever you 
live. We must work together and everyone of you are very important for the 
forces of greed are very powerful. 

Bayou la Rose can be reached at PO Box 5464, Tacoma, WA 98415-0464. 

"ge: MP's Letter to Indian Affairs Minister (re Lubicon)" 

From: Roland Leitner (leitner@lion.hsc.ucalgary.ca) 

Sub j : MP's Letter to Indian Affairs Minister (re Lubicon) 

Mailing List: NATIVE-L (nn . nativecan@gnosys . svle . ma . us) 

Lubicon Lake Indian Nation 
Little Buffalo Lake, AB 
403-629-3945 
FAX: 403-629-3939 

Mailing address: 

3536 - 106 Street 
Edmonton, AB T63 1A4 
403-436-5652 
FAX: 403-437-0719 


Dune 02, 1993 

Enclosed for your information is a copy of a letter to Federal Indian 
Affairs Minister Tom Siddon supporting the recommendations of the Lubicon 
Settlement Commission. The letter is from Ethel Blondin-Andrew, Member 
of Parliament for the Western Arctic and Aboriginal Affairs Critic for 
the Liberal Party of Canada. 

May 25, 1993, letter to Tom Siddon from Ethel Blondin-Andrew 
Dear Mr. Siddon: 

I am writing in regards to the Lubicon Cree of Northern Alberta and their 
struggle for more than forty years to secure a permanent land base. 

Their outstanding land claim has not only been a disgrace to Canada, this 
issue has grabbed the world's attention and is now considered an 
international human rights issue. As you are well aware, negotiations 
have not taken place between the Lubicon people and the federal 
government since 1989, at which time the federal government made a "take- 
it-or-leave-it" offer, which did not compensate the Lubicon for lost 
benefits or oil revenues, nor did it offer a chance for the Lubicon to 
develop a self-sufficient land base. 


The Federal Government's failure and subsequent inaction, to resolve the 



Lubicon issue despite the U.N. Human Rights Committee statement that the 
Canadian government's treatment of the Lubicon threatens their way of 
life and culture and constitutes a violation of Article 27 of the 
International Covenant on Civil and Political Rights, has been a clear 
indication to all Canadians, that this Government has reneged on its 
fiduciary responsibility. 

Too much time has already been wasted on studies, reports and 
bureaucratic mechanisms which have only delayed and diminished Lubicon 
progress. The priority must be, to resolve each issue as quickly as is 
possible. I urge that as Minister, you actively support the 
recommendations in the Final Report by the Lubicon Settlement Commission 
of Review, starting with recommendation #5 which suggests that beginning 
immediately, all royalties be held in trust and that no additional 
permits or leases be granted on traditional Lubicon lands without Lubicon 
approval. With multinational corporations continuing to extract over one 
million dollars each day from Lubicon land, it is absolutely imperative 
that as the Minister, you make a commitment at once, to end third party 
pillaging of Lubicon resources. I would also urge you to consider 
recommendation #8, which states that extinguishment of aboriginal rights, 
including land rights, not be a condition for settlement. 

It is the hope of the Lubicon people and that of Canadians across the 
country, myself included, that the Prime Minister (or his expected 
replacement) and his government will respond to the Report's 
recommendations. As the Minister of Indian and Northern Affairs, you 
must find the political will and return at once to the negotiating table 
to resolve this outstanding land claim and international human rights 
issue . 

I hope that you will give your earliest attention to this issue. I look 
forward to your reply. 


Sincerely, Ethel Blondin-Andrew, M.P. 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"The first American mingled with his pride a singular humility. 

Spiritual arrogance was foreign to his nature and teaching. He 
never claimed that the power of articulate speech was proof of 
superiority over the dumb creation; on the other hand, it is to 
him a perilous gift." 

-- Ohiyesa (Dr. Charles Eastman), Santee Dakota physician 
O'siyo Brothers and Sisters! 

This newsletter comes to you on a day of vigil for our brother, 

Leonard Peltier. If you could not attend one of the gatherings held 
throughout the nation consider how you might make your voice heard so 
others might know of this outrage. Silence is a deadly enemy. 

Leonard Peltier, Clifford Dann ... or Cornelia Quick Bear, a Lakota 
elder who lost her home to a land developer . . . will not suffer the 
indignity of ignorant silence unless we choose to quietly ignore the 
injustices heaped on them. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : The Mystery Flu" 

From: Loren Tapahe, Publisher of Window Rock Scene, in his editorial 
Window Rock Scene, P. 0. Box 580, Window Rock, AZ 86515 
Sub j : The Mystery Flu 

The mystery flu, also known as the Whiteman's flu came to America 
years ago when Fiebel (the mouse) and his family boarded a ship bound 
for the new world. 

I wonder if the mainstream media handles this "hogwash," like they 
handled the "mystery flu" as the Navajo Flu. 

To all the merchants, in Gallup and elsewhere, the illness is not caused 
by Navajos, but by ignorance. 



The latest reports is that this "mystery flu" has spread and now is 
called "mystery ignorance." 

"Re: Mac Cherokee Fonts now available" 

From: locicero-joe@yale.edu (Doe LoCicero) 

Sub j : Announcing The Tsalagi Font for Mac vl . 0 ! ! 

Greetings to all! 

I apologize for the extreme delay, but there have been some terrible 
extenuating circumstances that would be tedious to list here.... 

Be that as it may, the font is now available for Macintosh users at 
SUNED.CS.YALE.EDU in the file /pub/CherokeeMac . zoo (I hope there are Mac 
de-Zoo-ers around!) The file contains 5 BinFlex'd files: 

Cherokee. hqx -- the TrueType font for use with System 7 
Cherokee_Normal_13_Type_l and Cherokee_Normal_13_Type_3 -- 
the fonts in Type 1 and 3 formats; 

CherNorTypel and CherNorType3 -- the downloadable fonts 
(Extensions folder). 

I hope that these fonts are what everyone has been crying out for-- 
free, good, and readily available. The disclaimer is included in 
README.TXT. 

Good luck, and enjoy! 


-3oe LoCicero 


locicero@minerva.cis.yale.edu - 


Osiyo Night Owl! 

I'm sorry that it has taken me so long to get your diskettes 
back to you. I hope this font was worth the wait. 

You'll find that the one disk contains the complete contents of 
CFIEROKEE.ZIP now available on the Internet. This includes .TTF,.AFM, 
.PFM, PFB, and assorted other support files for the font. This is 
still version 1.0 of the font, and there are a few known problems 
(lower case 'z' in the Adobe version doesn't work as documented). 

They will be fixed soon (I hope!) The file CFIEROKEE .MAP contains 
the keymap for these versions. 

The other disk contains the Macintosh versions. You'll find the 
Truetype and Adobe Type 1 and 3 fonts in separate folders. 

Finally, you asked me to authorize you to post these files to 
GEnie. Of course you have permission. As long as no more than a 
modest fee is charged for downloading the files (I say less than $5 
in the disclaimer), the files can be legally transferred. Since the 
fonts were developed with grant money from Yale University, the font 
cannot draw a profit, therefore, it MUST be distributed for free. (I 
was going to do so anyhow.) Please let the Inter-Tribal Band know 
that I'd like to hear of any feedback, and they can write to me 
directly at: 

3oe LoCicero 
P.O. Box 3619 
Yale Station 

New Haven, CT 06520-3619 


or mail me at locicero@yale.edu. There are some upcoming 



developments, like a FREE keyboard handler for the Mac (type 'tsa' 
and the Character 'C' comes up), and Unicode encoding that need to be 
dealt with, and I'll keep you informed. 

Once again, thanks for your incredible support. Without all of 
you showing such enthusiasm in my font, I wouldn't have pursued it 
so heavily. 

Mitiquye Oyasin! 

Doe (Soaring Eagle) LoCicero 

These Mac Tsalagi fonts will be made available in the Unix RoundTable on 
page 160 and Internet-RT on page 1405 this coming week. Night Owl 

— "Re: Ellen Gabriel refuses to continue" 

From: A. FIOROVITCFI Art Horovitch 

Sub j : Ellen Gabriel refuses to continue in Coroner's inquest 
Dune 16, 1993 

Montreal, Quebec Art Horovitch 

Ellen Gabriel (Katsi 'tsakwas) , one of the Mohawk 
spokespersons during the 1990 Oka crisis, has been appearing 
during the last few weeks at the coroner's inquest of events 
leading up to and during the crisis. On May 6, Ellen Gabriel 
told Coroner Guy Gilbert that she categorically refused to 
continue taking part in the inquest and would no longer answer 
questions. She said that she was simply exercising her rights 
according to the Haudenosaunee constitution (Longhouse) and 
the laws of the Kanienkeha : ka Nation. Her refusal to answer 
questions may lead to a fine of $5000 and/or one year in jail. 

Ellen spoke twice on May 6 and refused to identify people 
in a photo which was taken during the crisis, saying this 
would constitute treason under her own law. Twice the 
proceedings were interrupted by supportive applause from 
members of a Montreal organization which champions Native 
causes, the Regroupement pour Solidarite avec les Autochtones 
(Solidarity With Native People). Following Gabriel's first 
statement, the representatives of the SQ (police) walked out 
of the courtroom. The coroner, uncertain of how to proceed at 
that point, refused to charge her with contempt, putting off 
a decision until Dune 16. 

Following is a summary of Ellen Gabriel's statement as 
reported in the Regroupment Bulletin #27 for Dune: 

" I wish to say something to you Mr. Coroner .. .During the 
crisis and the months that passed during the crisis everyone 
was, I think, sad that a policeman lost his life. However, 
we also asked for an independent international inquiry because 
the people from the higher ups of your government are not here 
to answer questions. This inquiry violates the Two Row Wampum 
treaty designed to help our two Nations peacefully coexist. 

Since the first contact with Europeans, jurisdiction and 
sovereignty have never been surrendered by the Kanienkeha : ka 
or the Iroquois Confederacy. 

I have been advised by my Chief that a proper inquiry 
would include the participation of the Iroquois Confederacy, 

Great Britain and Canadian, and those people are not present 
today. You have stated yourself, sir, that Mr. Lemay's death 
is a homicide and to me that means that you are not here to 
seek the truth, but instead are collecting evidence for the 



racist police force of Quebec to find a Mohawk scapegoat. 

I have explained to you the protocol of my people. For that 
reason it would be treasonous for me to submit the names to 
you when this [inquiry] is not being conducted in the proper 
manner it should be, according to the Two Row Wampum. In 
international law, this is also a violation since we have not 
surrendered our sovereignty to you. This was a conflict 
between two Nations instigated by your governments. The 
manipulation of evidence by the Surete du Quebec and the 
Canadian army will forever cast doubt upon any finds of this 
inquiry. 

I am therefore refusing to answer any further questions 
and I can no longer participate in this farce. I have stated 
my position and reasons. I am within my legal right in my own 
law to tell you that this is a stance that I will take. I have 
made a statement to the effect that I don't think this is a 
fair inquiry. You don't have Mr. Elkas here, you don't have 
Robert Bourassa, Tom Siddon, you don't have the culprits 
behind the problem, some of whom are dead. This problem is 
over two hundred years old. 

"The beatings and the human rights abuses of my people 
during the summer of 1990 have never been reconciled. None of 
the SQ have ever been charged. They are still in my community 
and they are still harassing our people. It is for their 
safety also. 

So I will not change my position. I am here to defend 
myself today and I do not understand why you will not take the 
decision whether or not you are going to charge me. I think 
I have laid it out on the line for you as to what my feelings 
are, my reasons. My position will remain the same." 

- — "Re: Clinton Apology to Native American" 

From: Daniel DalCorso <ddalcorso@igc.apc.org> 

Sub j : Clinton Apology to Native American 

To: Multiple recipients of list NATIVE-L <NATIVE- L@tamvml .tamu . edu> 
NATIONAL APOLOGY TO NATIVE AMERICANS 

This conference note is to inform you of our efforts to urge 
President Clinton to issue a National Apology to the Indian 
people of our nation on October 12, 1993. That day will mark five 
hundred and one years since Columbus landed in this hemisphere. 
Significantly, this is the United Nations "Year of the Indigenous 
People". We believe that it is extremely important that these 
events be commemorated in a way that acknowledge our past and 
opens the way to greater respect and sharing of cultures. 

We are presently working to establish a grassroots movement 
with coordinators in each state who are responsible for organizing 
the mailing of at least 1,000 letters and 500 phone calls to the 
White Flouse. The text of the letter we are sending to Clinton 
is in the first response to this conference note. 

We hope you are interested in joining this campaign. Your 
involvement could be as simple as e-mailing the letter to Clinton, 
working with any organization you belong to, to copy and 
distribute the letter or participating in a way we have not yet 
thought of. Please let us hear from you, we'd be happy to send 
you a paper copy of the letter for you to make additional copies 
of. It is done in a way that people simply need to sign, fold, 
stamp and mail it. 



Sharon Franquemont 
Daniel Dal Corso 


ddalcorso@igc . ape . org 


FROM THE CIRCLE 
56 Doaquin Miller Ct., 
Oakland, CA 94611 
PH (510)531-7527 
FAX (510)531-7478 


Original Sender: Daniel DalCorso <ddalcorso@igc . ape . org> 
Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

NATIONAL APOLOGY TO NATIVE AMERICANS 

President Clinton 

1600 Pennsylvania Ave., NW 

Washington, D.C. 20500 

Dear President Clinton, 

On October 12, 1993 it will be 500 and one years since 
Columbus landed. We urge you to begin the next 500 years 
with a National Apology to the Indian people of our nation. 

Mr. President, there are times when in order to go forward we 
must look backward. We believe this is one of those times. 
Our national policies with our own Indian people include 
multiple unprovoked massacres, the forced relocation of tens 
of thousands of people with enormous loss of life, 370 broken 
treaties (all the treaties ever ratified by Congress), the 
extermination of the buffalo in order to obliterate the 
native way of life, the outlawing of religious freedom until 
1978, the denial of full rights under the First Amendment 
which continues to this day, and current attempts to place 
atomic waste products on reservation land. 

The United Nations has declared 1993 "The Year of the 
Indigenous People". Our nation can be a true leader and 
model in the field of human rights by performing the simple 
act of apologizing. Therefore, I encourage you to take this 
bold step forward in healing the human rights abuses against 
our Indigenous People at the hands of the U.S. Government. 

"Re: Letter on behalf of Clifford Dann" 

From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : Letter on behalf of Clifford Dann 

****RELEASE CLIFFORD DANN**** 

*50,000 Letters to Clinton and Babbitt Campaign* 

AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 


Huly 26-31, 1993 
*URGENT* 

The Western Shoshone National Council (WSNC) is asking all 
supporters to help bring a stop to the injustice brought to Clifford 
Dann by the US government. Please write letters to President 
Clinton and Bruce Babbitt in support of Clifford during this week. 
These US leaders must accept responsibility and can no longer 
ignore the sovereignty of the Western Shoshone Nation. 



ONCE THESE OFFICIALS RECEIVE 50,000 LETTERS WITHIN THIS PERIOD OF 
TIME (Duly 26-31), THEY WILL THEN LOOK INTO THIS ISSUE. 


President Bill Clinton Bruce Babbitt 

The White House Secretary of the Interior 

Washington DC 20500 US Dept of the Interior 

email president@whitehouse.gov 18th & C St. NW 

Washington DC 20500 

+++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++ 

SAMPLE LETTER 

Dear , 

I am writing to you on behalf of Clifford Dann, a Western 
Shoshone elder who has been wrongly imprisoned by the US court 
system, a system whose jurisdiction he is not under nor accountable 
to. 

For nearly twenty years, the Dann sisters have struggled to 
defend the territories of the Western Shoshone Nation, territories 
recognized by the US government in the 1863 Treaty of Ruby Valley. 

This treaty of "peace and friendship" has never been abrogated. 

Yet in November 1992, the situation climaxed when the US Bureau 
of Land Management (BLM) invaded the Western Shoshone Nation and 
proceeded to round up both wild and Western Shoshone nationalized 
horses. On the first day of the round up, Clifford tried to block 
confiscation of the horses. In desperation, he doused himself 
gasoline and threatened to ignite himself, declaring: "By taking 
away our livelihood, and our lands, you are taking away our lives." 

He was subsequently blasted with fire extinguishers and knocked to 
the ground, then arrested and charged with assault of a federal 
officer. 

During his trial March 2-3, 1993, Clifford regardless of his 
innocence, refused to give in and participate in his trial. He felt 
that to do so would acknowledge the claim of US jurisdiction and 
deny the sovereignty of the Western Shoshone Nation. 

On May 17th, Clifford was sentenced to 9 months in prison, 2 
years probation and a $5,000 fine. A harsh and unjust sentence for 
a case with insufficient evidence; once again it is an example of 
quieting leaders who defend themselves against the injustices of the 
US government. 

As a US leader who has already promised to work with the 
indigenous people, you must take responsibility for this person who 
has been so wrongly imprisoned. Please do not continue the genocide 
of your predecessors and respond to these three requests: 

1. Honor the 1863 Treaty of Ruby Valley that was made between 
two nations. 

2. Open a dialogue with the Western Shoshone Nation and begin 
meaningful negotiation. 

3. Release Clifford Dann, not as a pardon, for no crime was 
committed on his part, but in realization that he was 
imprisoned by a court without jurisdiction. 

Sincerely, 


Western Shoshone Defense Project, General Delivery, Crescent Valley, 
NV 89821 Ph: 702/468-0230 



Michele Lord 


+ If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"Re; Dann Update: 21 Dune 93" 

From: coyote@latrans.alphai.org (Scott Robert Ladd) 
Sub j : Dann Update: 21 Dune 93 


NEWE SEGOBIA NEWS 


21 Dune 1993 


The Dann family continues to fight attempts by the U.S. government to drive 
them from their ancestral lands. Money and time grow short; the Danns have 
experienced high expenses in defending Clifford Dann, and the ranch recently 
incurred extra expenses due to bad weather and equipment failures. 

Progress is being made toward having Clifford Dann released from prison. His 
attorney, Bruce Clark of Pintictin, British Columbia, is in need of funds for 
travel to San Francisco to further pursue the case. 

That Dann ranch is in severe financial trouble, due to legal expenses and 
equipment troubles. They desperately need help on the ranch, from people who 
are willing to work hard. 

There has been no BLM activity; it appears that the U.S. government is willing 
to simply wait until the Danns go bankrupt. 

PLEASE SEND YOUR SUPPORT TO THE DANNS! 

Carrie and Mary Dann 

c/o Western Shoshone Defense Project 

General Delivery 

Crescent Valley, NV 89821 

702/468-0230 voice 

702/468-0237 fax 

«<- () = () - »> 
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"Re: New Files: Native American FTP site" 

From: idoy@cruxl.cit.cornell.edu (Michael) 

Sub j : New Files: Native American FTP site -- Dune 22 

Here are the new files available at the FTP site 
ftp . cit . Cornell . edu 


Directory: pub/ special /Nat iveProf s/general 

1745 Dun 17 23:48 CherokeeFonts . README (Thanks to Doe LoCicero) 
Read file to Cherokee fonts 



37959 Dun 17 23:47 CherokeeFonts . hqx 
Tsalagi font for Macintosh 


(Thanks to Doe LoCiceno) 


73651 Dun 17 20:58 cherokee.zip (Thanks to Doe LoCicero) 

Tsalagi font for Windows 

70991 Dun 15 20:55 great_law.txt (Thanks to Richard Darsie) 

Great Law of Peace of the Iroquois 

12187 Dun 15 20:56 hopi_to_un.txt (Thanks to Richard Darsie) 

Hopi Address to the United Nations 

115862 Dun 17 20:55 spiritual_bib.txt (Thanks to Michael Strangelove) 
Bibliography of Native American Spirituality 

3270 Dun 15 16:40 tribal_colleges . addresses 

Address of Native American Tribal Colleges in the U.S. 



Directory: pub/ s pec ial /Nat iveProfs/ Usenet 


298576 Dun 21 23:03 soc_culture_native . june21 

Collected postings on soc . culture . native for the week ending Dune 21j 1993 


Re: Taking and Giving 









From: coyote@latrans.alphai.org in igc:soc. culture. na 
Sub j : Taking and Giving 

The recent discussions of Native American spirituality have indicated a 
disturbing lack of respect and understanding on the part of many people. 

For example, the attitude of many people appears to be: "Well, if the 
Indians won't teach me how to do Indian ceremonies. I'll go pay someone to 
teach me as I have no other choice." 

That logic has three major flaws... 

One: As I've said many times, Indian spirituality cannot be divorced from 
the culture. For example, the Ghost Dance is an outgrowth of the genocidal 
policies of the dominant society toward Indians. You cannot understand the 
significance and meaning of the Ghost Dance without also understanding its 
basis in Indian society. The same holds true for most Indian ceremonies -- 
they are an integral part of a way of life. 

Two: If you're paying to learn "Indian" spirituality, you're not being 
taught by an authentic practitioner . You're not learning true Indian 
spirituality if someone is making a profit from teaching you. 

Three: The attitude is quite selfish and self-centered. During one of 
our phone conversations. Rowan mentioned that people were drawn to 
Indian spirituality because it "is meaningful to them." How can it the 
spirituality be meaningful if they don't know anything about it or its 
relationship to the Indian culture? 

Furthermore, joining a spirituality for personal gain (albeit spiritual 
gain) is diametrically opposed to a basic underlying philosophy of Indian 
spirituality. In Indian ceremonies, you do not pray for yourself -- you 
pray for the people. Others in the circle will pray for you. Frankly, I 
feel much better if a dozen people pray for me, rather then being left 
just to pray for myself! <grin> 

If Indian spirituality is so important to some people, then perhaps they 
should be more willing to undergo the difficulties involved in learning 
it correctly. To go to the Indians and DEMAND that they teach spirituality 
on YOUR terms is racist and disrespectful. 

I was allowed in because I put the people first, because I was willing to 
join in their struggles. They then invited me in because they cared about 
me and my family. Is that such a difficult road for others to walk? 

«<- () = () >>> 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"Let me be a free man -- free to travel, free to stop, free 
to work free to trade where I choose, free to choose my own 
teachers, free to follow the religion of my fathers, free to 
talk and think and act for myself -- and I will obey every 
law, or submit to the penalty." 

-- Chief Doseph, Nez Perce 

O'siyo Brothers and Sisters! 

It has been very difficult to produce this issue of Wotanging Ikche. 
Difficult because there were so many articles I did not include. All 
were worthy of your consideration. All spoke of events of importance 
to The People somewhere on Mother Earth. To have included all of them 
would have created too large a newsletter, though. I am grateful I can 
share with you as many as possible. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE:Art, Native Herbals, Indian Health Services" 


From: S.FISHER2 Sharon D Fisher 

Sub j : Newsclips: Art, Native Herbals, Indian Health Services 
O'siyo, Night Owl! 

These are from the Atlanta Dournal/Constitution. 

Mitaquye Oyasin, Sherry 

- The first one was under a heading called _Arts_, and reads: 

UNBEARABLE: An Oglesby, 111., custodian's complaints about nudity 
in a post office mural have prompted officials to cover up the art, 
which had been displayed since the 1940's. The 13-by-7-foot mural, 
now covered by blinds, will stay covered until a final determination 
is made, said Les Matanic, manager of post office operations in 



central Illinois. Custodian Dohn Swartz said the mural, which 
depicts a battle between Illinois and Pottawattomie Indian tribes, 
includes two men with exposed genitals. 

- This was in a column called Q&A on the News. 

Q: An article about insecticides and mosquitoes made me wonder what 
Indians used as an insect repellent. 

Dohn Cerny, Duluth 

A: Garden columnist Laura Martin, author f the book "Wildflower 
Folklore," says that, through generations of trial and error. Native 
Americans and early American pioneers turned to a number of plants, 
which they made into salves and washes. For general insecticides, 
they used primarily tansy and purple coneflower. Goldenrod was used 
for snakebites, and tobacco for insect stings, Dewelweed was 
considered effective for poison ivy. 

- This was under a heading in a column from staff, news services, and 
published reports; contributing Dulia Malone. 

ELSEWHERE 

The Department of Health and Human Services, through a February 
executive order by President Clinton, plans to cut 2,004 jobs next 
year, with 732 coming from the Indian Health Service - just as the 
Navajos in New Mexico are being plagued by a mysterious disease.... 

"RE : Nuclear Nation" 

From: D.CASTO lames H. Casto 
Sub j : Nuclear Nation 

....From the "Sunday Oregonian" (Portland, Oregon) for 27 Dune 1993.... 

Nuclear Nation 

For the past two years, the Paiute-Shoshone tribe have been weighing 
the possibility of allowing the U.S. government to store nuclear waste 
(in the form of spent nuclear reactor fuel rods) on the Fort McDermitt 
Paiute-Shoshone Reservation that lies astride the Oregon-Nevada border 
near the town of McDermitt, Nevada on Highway 95. Twenty nine square 
miles in Malhuer County. 

There are about 400 tribal members on the reservation and about 700 
overall. The unemployment level is about eighty-five percent. 

What does this all mean? The proposal is for a _temporary_ storage 
facility. In this case "temporary" means about forty years. The storage 
facility would be in the Oregon portion of the reservation. It could 
mean employment for as many as 1500 workers during construction of the 
facility and 750 thereafter. Fifty million dollars a year, seventy 
thousand dollars annually per tribal member. 

Two years ago, the U.S. Nuclear Waste Negotiator sent word to five 
hundred sixty five tribes and all fifty states seeking volunteers. 
Currently, eight tribes and no states are looking at the possiblity. 

The sides of the picture... The children of the tribe must attend school 
off the reservation. Many of them speak only Paiute when they start 
school. The reservation cannot afford a school of its own apparently. 
Several years ago many of the men were employed by the neighboring 
ranchers. They were replaced by machinery. Depression and alcohol took 
over. The nuclear waste facility will bring jobs and with that pride and 
self-esteem will follow. 



Some of the downsides... The winters are _very_ harsh in this area. There 
is some concern that if the snowdrifts are thirty feet deep and there is 
some sort of accident, that help will not be readily available. The 
nearest railroad facility is seventy miles away. 

Some of the tribal members express other concerns.. "Mother Earth is 
shaking because she doesn't want it." says Myra lean Smartt. Dune Hinkey 
says that the tribe will lose more of it's heritage with the sudden wealth. 
Ranchers in the area express concern over water contamination including 
the Owyhee River. Non-tribal ranchers are saying they are taking the risks 
and the tribe will be reaping the benefits. 

There was a meeting held recently. For over six hours, the advisory board 
and others met to list the pros and cons. "Positive Benefits" and " 

Negative Impacts". 

Another concern was the handling of the finances.. How will the money be 
used or distributed? Will those in power at any given time "pocket" the 
money? Will the tiny town of McDermitt, Nevada (population 200) become 
an overnight boomtown with a lot of the problems that go with it? 

The townspeople are concerned with the storage of nuclear waste so close, 
but the population was cut in half when a local mercury mine closed and 
now about the only employers in town are the school and a small casino. 

The study will continue for about a year before a decision is made. 

-=-=-= End -=-= 


RE: ALERT: INDIGENOUS LANDS IN BRAZIL 


From: wild@edfdc.edf.org in igc:rainfor.general 
Sub j : ALERT: INDIGENOUS LANDS IN BRAZIL 


ENVIRONMENTAL DEFENSE FUND 

1875 Connecticut Ave., NW, 10th FI. 

Washington, D.C. 20009 


Telephone: 

Facsimile: 

EcoNet 

Internet 


(202) 387-3500 
(202) 234-6049 
edf 

steves@edf.org 


Date: May 27, 1993 

From : NativeNet@gnosys . svle . ma . us 


URGENT ACTION 


Dear Colleagues - 

We have received an urgent request for letters along the lines of the 
attached from the Nucleus for Indigenous Rights (NDI) in Brasilia. NDI, 
in Danuary obtained an historic federal court injunction against illegal 
loggers in Indian areas in the south of Para, shutting down three 
predatory and illegal mahogany extraction operations in the Arawete, 
Parakana and Xicrin indigenous areas. The loggers have appealed, and 
judge Eustaquio Silveira temporarily suspended the injunction. He is 
chairing the appeals court panel now about to take a final decision on the 
loggers' appeal. NDI has good reason to think that he is susceptible to 
pressure, and has suggested a sample letter. Our letter, and the NDI 
sample follow. The decision is upcoming in the next two weeks. Please 
send or fax a letter, in your own words, as soon as possible, and send a 
copy to NDI. NDI's address is: 


Nucleo de Direitos Indigenas (NDI) 



SHIS QI 11, S/LODA 65 
BRASILIA DF 71625-500 
BRAZIL 

Tel 011 55 61 248 2439 
Fax 011 55 61 248 6420 


May 26, 1993 

Exmo. Sr. Duiz 
Eustaquio Silveira 

Tribunal Regional Federal da la. Regiao 
SBS Q.2, Ed. Aurea, 4o andar 
Brasilia, DF, 70070-100 
Brazil 

Fax - 55-61-322-1022 

Dear Mr. Eustaquio Silveira; 

We understand that you have suspended the injunction issued by the 
Fourth Federal Court against the Perachi, Maginco and Impar firms' 
logging operations in Indian areas in Para state. The injunction was issued 
in response to a suit filed by the Nucleus of Indigenous Rights. We further 
understand you have issued a preliminary decision in favor of gold miners 
operating in the Apyterewa reserve. 

We respectfully but urgently request that you review these decisions. 
Our organizations, with more than 6 million members, as well as many 
other concerned citizens internationally, welcomed the Fourth Federal 
Court decision against the loggers as an historic advance for the protection 
of environment and human rights in the Western Hemisphere. The 
predatory extraction of mahogany, as well as uncontrolled mining, 
represent direct threats to the survival of such indigenous groups as the 
Arawete and the Parakana and to the integrity of the Amazon forest. 

Please take this important opportunity to prevent the genocide of the 
Arawete and Parakana and the devastation of their forest lands. 

Sincerely, 

Stephan Schwartzman Bruce Rich 

Senior Scientist Director, International Program 

Environmental Defense Fund Environmental Defense Fund 


Barbara Bramble 

Director, International Program 
National Wildlife Federation 


OR here is NDI ' s sample letter: 

Exmo. Sr. Duiz 
Eustaquio Silveira 

Tribunal Regional Federal da la. Regiao 
SBS, Q.2, ED. Aurea, 4o andar 

Brasilia DF 70070-100 - Brazil - Fax 55-61-322-1022 


Dear Mr. Eustaquio Silveira, 

We were informed about your decision supsending the Injunction 
granted by the 4th Federal Court in a lawsuit filed by the Nucleus for 
Indigenous Rights against Perachi, Maginco and Impar -- three logging 
companies that operate illegally in Indigenous reserves in south Para. 


We were also informed that Luiz Nogueira Araujo Costa, a leader of 



the gold-miners ("garimpeiros") who are illegally based in Apyterewa 
reserve, has also appealed from the injunction, and that you have issued 
a preliminary order favorable to the invaders of Indigenous people who live 
in it . 

Please do not allow the genocide of the Arawete and Parakana 
Indians, traditional inhabitants of these lands, and the destruction of 
environmental resources of the amazon. 

Yours Sincerely, 


"RE: Do it right the first time" 

From: lgw in igc : gen . nativeam 
Subj : Do it right the first time" 

Last Great Wilderness Project 
of the 

Alaska Coalition 

Not very long ago, all of North America was a wilderness, a 
complete system, land, wild animals, and human beings all working 
together. Today, only fragments of this vast unspoiled resource 
remain. The Arctic National Wildlife Refuge in Alaska, more than 
19 million acres of pristine mountains, forest, tundra, and 
coastal plain is America's "Last Great Wilderness." The Refuge 
provides habitat for wolves, porcupine, wolverine, grizzly bear, 
polar bear, arctic fox, musk oxen, and more 140 species of birds. 
The 165,000 member Porcupine Caribou herd ranges across the 
Arctic National Wildlife Refuge. The 2,500 sq. mile coastal 
plain, is the primary calving and post-calving ground for the 
herd. Musk oxen depend on the coastal plain that provides 
nesting and staging grounds for migratory waterfowl such as Snow 
Geese, Tundra Swans, and Loons. The coastal plain is the 
essential biological heart of this. North America's last complete 
eco-system. 

The Gwich'in, a trans-boundary nation of Native North 
Americans, depend on the coastal plain for their continued 
existence as a culture. The Gwich'in have lived in harmony with 
the land, wildlife and harsh environment of the arctic region for 
thousands of years. They depend for 80% of their food supply, on 
the Porcupine Caribou herd. Their entire lifestyle depends upon 
their complex relationship with this herd. Without the caribou 
the Gwich'in would cease to exist. Gwich'in leader, Louie lohn, 
voices the concern of his people: "We've been their 30,000 
years. We live with the caribou. It's our identity, our values. 
This issue is very important to my people, the land is our trust 
fund." The issue is the opening of the coastal plain for oil and 
gas development. 

The petroleum industry speculates there are 3.2 billion 
barrels of oil under the coastal plain. This 100 mile stretch of 
coastal plain is the last piece of U.S. arctic coastline left 
protected from oil development. Now, oil industry officials are 
pushing for access to this fragile heartland of the Wildlife 
Refuge. There is less than a 5% chance 3.2 billion barrels of 
oil are under the coastal plain. Estimates show that this amount 
would add only a six month supply at the rate we use petroleum 
products. The United States Department of the Interior 
conservatively calculates up to a 40% loss to the Porcupine 
Caribou herd if oil and gas development occurs. It is puzzling 
that we would be willing to sacrifice this valuable renewable 



resource-a resource that is essential for survival of the 
Gwich'in people. Petroleum development would permanently 
compromise the integrity of this irreplaceable and pristine 
wilderness . 


The American people through our elected officials will 
decide the fate of the arctic coastal plain. Two bills are now 
before Congress; HR-39 and S-39 would designate the coastal 
plain of the Arctic National Wildlife Refuge in Alaska as a 
wilderness area assuring its protection. 

To inform the American people about the decision before them 
and to encourage a grassroots involvement in the issue, a pilot 
project. The Last Great Wilderness, started by Lenny Kohm with 
the support of the Native American Sites Committee and the Sierra 
Club. The Last Great Wilderness project brings information about 
the Refuge and coastal plain to communities nationwide through a 
multi-media presentation, native Gwich'in speakers, and intensive 
localized publicity. During the past five years, more than 800 
programs held in 48 states in the U.S., reached more than 80,000 
people directly and millions of folks indirectly through local 
press. This grassroots campaign has resulted in the 
encouragement of many individuals who would not otherwise have a 
role in this issue and has played a lead role in gaining the 
commitment of many members of the U.S. House of Representatives 
and Senate to co-sponsor wilderness legislation. 

Goals of The Last Great Wilderness Project are: 

1) Educate the public about the threat to the Arctic National 
Wildlife Refuge, the coastal plain, and the native inhabitants of 
the region using a multi-media slide presentation. 

2) Develop grassroots involvement, especially from people of 
diverse ethnic backgrounds, in the decision-making process 
concerning this issue by coordinating programs in communities and 
with local organizations removed from the centers of 
environmental debate as well as encouraging local ownership of 
the issue. 

3) Involve the indigenous Gwich'in people in this grassroots 
movement by supporting the direct participation of Gwich'in 
spokespeople in programs held in communities throughout the 
country. 

Lenny Kohm is the National Outreach Coordinator for the Alaska 
Coalition . 

For information on this program contact: 

Lenny Kohm 
P.0. Box 1433 
Blowing Rock, NC 28605 
(704)295-3196 
EcoNet/lgw 

Compuserve/72204, 1575 

"RE: Blackfeet Studies Resource List 


Alaska Coalition 
408 C St. NE 
Washington, DC 20002 
(202)675-7912 


From: cofc . edu ! IRWINL 

Sub j : Blackfeet Studies Resource List 



Mailing List: 


NATIVE- L (native-l@gnosys .svle.ma.us) 


stuart@eagle.sangamon.edu (Dim Stuart) writes: 

> Does anyone on the net know of any recent articles on the 

> Blackfeet on the Browning, Montana reservation, or have any 

> comments about McFee's book or what the Blackfeet think of it? 

> Can anyone suggest films - feature films or documentaries - that 

> give realistic portrayals of Indians today? 

> Any help will be appreciated. Thanks. 

> 

> Dim Stuart stuart@eagle.sangamon.edu 

> Sociology/Anthropology 

> Sangamon State University 

> Springfield, IL 62708 


Dim: Here are some references for your class, there IS a film on 
Montana Blackfeet made on the reservation during a summer sundance, its 
very good and I've seen it but I don't know the name of it. Maybe someone 
else does. 

For readings I recommend Schultz (who married a Piegan woman and 
lived 30 years with the Blackfeet) and McClintock who was in his 20s when 
he met Mad Wolf and lived with the Piegan and Blood, learned the language 
and had many Blackfeet friends. As for McFee, its nothing special and 
misses a LOT about the values and traditions long held sacred by all 
divisions of the Blackfeet. 

Yosah 

Dempsey, Hugh Aylmer, 1929- Bibliography of the Blackfoot / Metuchen, N.D. 
Scarecrow Press, 1989. viii, 245 p. ; 23 cm. 

LC CALL NUMBER: Z1210.S59 D45 1989 

Dohnson, Bryan R., 1956- The Blackfeet : an annotated bibliography / New 
York : Garland Pub., 1988. xxiv, 231 p. ; 23 cm. 

LC CALL NUMBER: Z1210.S59 D63 1988 

Dempsey, Hugh Aylmer, 1929- Crowfoot: Chief of the Blackfeet, Edmonton, 
Hurtig Publishers, cl972. xix, 226 p. ill., maps. 23 cm. 

LC CALL NUMBER: E99.S54 C73 1972b 

Dempsey, Hugh Aylmer, 1929- Blackfoot ghost dance, Calgary, Glenbow-Alberta 
Institute, 1968. 19 p. illus. 25 cm. 

LC CALL NUMBER: E99.S54 D39 

Farr, William E., 1938- The reservation Blackfeet, 1882-1945 : a 

photographic history of cultural survival / Seattle : University of 
Washington Press, cl984. xxii, 210 p. : ill. ; 27 cm. 

LC CALL NUMBER: E99.S54 F37 1984 

Dones, Rosalie May, 1941- The Blackfeet medicine lodge ceremony: ritual and 
dance-drama. Salt Lake City? 1968. xi, 163 1. illus. 27 cm. 

LC CALL NUMBER: E99.S54 D6 

Kidd, Kenneth E. Blackfoot ethnography / Edmonton : Alberta Culture, 
Historical Resources Division, 1986. xv, 217 p. : ill. ; 28 cm. 

LC CALL NUMBER: E99.S54 K53 1986 

McClintock, Walter, 1870-1949. The old North trail, or. Life, legends, 

and religion of the Blackfeet Indians / Lincoln : Univesity of Nebraska 
Press, 1992. xii, 539 p. : ill. ; 21 cm. 

LC CALL NUMBER: E99.S54 M2 1992 

McFee, Malcolm. Modern Blackfeet; Montanans on a reservation. New York, 
Holt, Rinehart and Winston 1972 x, 134 p. illus. 24 cm. 

LC CALL NUMBER: E99.S54 M3 

Schaeffer, Claude E. Blackfoot shaking tent, Calgary, Glenbow- Alberta 
Institute, 1969. 38 p. illus. 25 cm. 



LC CALL NUMBER: E99.S54 S24 

Schultz, Dames Willard, 1859-1947. My life as an Indian : the story of a 
red woman and white man in the lodges of the Blackfeet / 1st Beaufort 
ed. New York : Beaufort Books in association with Confluence Press, 
1985, C1983. 324 p. ; 22 cm. 

LC CALL NUMBER: E99.S54 S3 1985 

Wissler, Clark, 1870-1947. A Blackfoot source book : papers / New York : 
Garland Pub., 1986. 1 v. (various pagings) : ill. ; 24 cm. 

LC CALL NUMBER: E99.S54 W49 1986 

Wissler, Clark, 1870-1947. Social organization and ritualistic ceremonies 
of the Blackfoot Indians / New York : AMS Press, 1975. 298 p. : ill. ; 
23 cm. 

LC CALL NUMBER: E99.S54 W53 1975 

Wissler, Clark, 1870-1947. Societies and dance associations of the 

Blackfoot Indians, New York, The Trustees, 1913. 1 p.l., p. 359-460. 
illus. 25 cm. 

LC CALL NUMBER: GN2 .A27 vol. 11, pt . 4 

"RE: Who are the First Nations" (1 of 3 articles) 

Subj : Who are the First Nations 
From: wolf@netcom.com (Wolf Logan) 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

While it's true that the US Government believes it has the right to 
determine who belongs to which tribes, it is sorely mistaken. As a 
federal government, it has only the right to determine who it will 
recognize as a foreign nation. There are many countries in the world 
(particularly ex-colonies) who are officially unrecognized by the US. 

Thus it is with us. We are an officially unrecognized tribe in 
California. Although we meet the Federal requirements for recognition, 
we remain in this status because of California's choice to state that 
there are no remaining native Californian tribes. We are working to 
secure diplomatic recognition with the US government for the purpose 
of carrying on a peer-to-peer dialog. We hope to restore the area 
around our tribal homeland to its proper state, as it has been sadly 
mistreated by those who have used it as military bases, among others. 

We are not alone in this endevor. Eventually, we will be recognized for 
who we have always been. As was stated at one of our Council meetings, 

"I don't need Washington to tell me who I am... I know what I feel in 
my heart, what I see in the land, and who my family is." 


+ + 

| Wolf Logan wolf@netcom.com "Aww, he's no fun... | 

| Esselen Tribal Nation B4/7f+t+dcvk++s+mr++ he fell right over!" | 
+ + 


"RE: Who are the First Nations" (2 of 3 articles) 

Subj: Who are the First Nations 

From: baylor@daisy.cc.utexas.edu.cc.utexas.edu (Baylor) 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 


: Who is "Indian"? According to the popular media, we are some mythical 
beings who waged a war against the United States, were "savage", and don't 
exist anymore. According to the U.S. Government we are whoever has X blood 
quantum and can trace their heritage to a specific group of people who got on 
some lists (at least for the Eastern nations this is true). 




Here ' s my guess . 

Indian is anyone with Indian blood. Why? Because Indian 
is a race, not a country. Why? Because there are no other countries - 
there is the US and CANADA and no one else. If there were, they might 
have authority and rights and soveriegnity . This is simply untenable. 
Thus, Indian is a race. 

Why measure blood? Well, for starters, there is no term 
to check on employemnt forms for Mutt. If we say people 
have been oppressed and we should help, we do affirmative action 
and give money and grants and contracts to people of a Race, not 
to people of a nation. Of course, there is some justification 
for this since remedey is being made to people who were originally 
hurt on the basis of race. People have been lynched for skin color. 
Now they are being targeted for "help" for skin color. 

Sooner or later someone will have to point out that there 
is no "Indian", just lots of cherokee, chipewa, dine and tlingit, 
and the only common link between them is that they are nations, 
not races (archaeologists tell me that americans actually comprise 
3 real blood lines or races anyway) and that they must be dealt 
with accordingly. You term people certain things when you must 
track their skin color and blood, but race shouldn't have to 
be noticed or tracked, but will until race is no longer tracked, 
and it might be awhile before the US people and government that 
race is no longer a signifigant descriptor of people, being 
of only marginally less importance than hair color and eye color. 

Dust a guess 


- baylor 


what the difference between Hitler and the US? 
Hitler lost. 


"RE: Who are the First Nations" (3 of 3 articles) 

Sub j : Who are the First Nations 

Original Sender: shupe@rchland.vnet.ibm.com (D.T. Shupe) 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

This topic may have been covered in the past but I feel it deserves being 
broached again. 

Who is "Indian"? According to the popular media, we are some mythical 
beings who waged a war against the United States, were "savage", and don't 
exist anymore. According to the U.S. Government we are whoever has X 
blood quantum and can trace their heritage to a specific group of people 
who got on some lists (at least for the Eastern nations this is true). 

Of course, we are the only soveriegn nations whose membership is determined 
by a foriegn government. The U.S. never says to Germany, "Hey, the only 
people who can be German are those who can trace their ancestory to someone 
in Germany 100-200 years ago." Who gave the U.S. the right to say and why 
don't our people address this question more readily (I believe it would 
take care of problems like "wannabees" [I strongly dislike this term] 
feeling outcast for their genetic code that they had no choice in. 

What do our people say? Who are "our people"? At one time a tribal member 
was anyone who lived by our ways, lived under our government, and supported 
the tribe in whatever way they were best suited. However, tribal govern- 
ments now bow to the U.S. and say a person can only be a tribal member if 
they have some blood quantum and can trace their heritage (sounds awfully 
like a master/slave race to me). This is an absurd statement for a 
soveriegn nation to make! We are people who have always been open to the 
new, have always been accepting of others, yet now I hear that so-and-so 



can't be the lead dancer at this year's pow-wow because she isn't a "real 
Indian" she just married one! 

What I am saying here is that the definition of a real "Indian" was set 
forth by our ancestors when they accepted people from other tribes as 
members of their nation, forever more to call them one of "the people". 

I don't believe our ancestors would approve of the way we are determining 
tribal membership today. 

Sometimes the old ways ARE the best ways. 

Mitak Oyasin, 

The Magics of the world are far 
simpler than we make them out to be. 

--Attributed to a little person 
D.T. WayaGola Shupe 
(shupe@rchland) 

The opinions herein represent me, myself and I, not my employer, anyone 
associated with my employer, or anyone associated with me. 

"RE: Native American Dance & Music Festival - NY" 

Sub: Native American Dance & Music Festival - NY 

From: Mary Mihalyi <CUNYVM. CUNY. EDU ! HWS . bit net ! HWS1 ! MIFIALYI> 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 




NATIVE AMERICAN DANCE AND MUSIC FESTIVAL 
AT 

GANONDAGAN STATE HISTORIC SITE 
1488 Victor-Holcomb Road 
Victor, New York (outside Rochester) 

Saturday, Duly 31 and Sunday August 1, 1993 

10 a. m. - 5 p.m. both days 

ZUNI RAINBOW DANCERS 
OF NEW MEXICO 

IROQUOIS DANCING by the 
ALLEGANY RIVER INDIAN DANCERS 


SENECA STORYTELLERS: 

VIRGINA SNOW and MARIAN MILLER 

CAYUGA FLUTE PLAYER: 

DAN HILL 


Special appearance by 

ONEIDA SONGWRITER AND SINGER: 
DOANNE SHENANDOAH (Saturday Only) 


NATIVE AMERICAN FOODS AND CRAFTS! 


Admission: $4.00 Adults 



$2.00 Children (7-15 yrs) 6 and under free 
$2.00 Senior Citizens (62 yrs+) 

Free parking and Shuttle service from Victor High School - 933 High Street, 
off Route 96 in Victor) 

(716) 742-1690 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"We first knew you a feeble plant which wanted a little earth 
whereon to grow. We gave it to you; and afterward, when we could 
have trod you under our feet, we watered and protected you; and 
now you have grown to be a mighty tree, whose top reaches the 
clouds, and whose branches overspread the whole land, whilst we, 
who were the tall pines of the forest, have become a feeble plant 
and need your protection." 

-- Red Jacket, Seneca Chief 

O'siyo Brothers and Sisters! 

There is a new line in the banner noting the origin of this issue's 
contents. This is to ease the task of those who would include excerpts 
from Wotanging Ikche, but only after editing to remove items previously 
distributed. A case in point is the NATIVE_L mail list distributed by 
Gary Trujillo. 

It is hoped this will diminish the opportunity for looping articles 
and help those who work to bring Native American news to hungry eyes. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Leonard Peltier Status" 

From: coyote@latrans.alphai.org (Scott Robert Ladd) 

Sub j : Leonard Peltier Status 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

29 June 1993 

I have been informed that Leonard Peltier is alright after the lock-down at 
Marion. Fie spent two days in solitary confinement, even though the prison hq 
yet to connect him in any way with the June 22 altercation between "hispanic 
inmates. According to a reliable source, Leonard's medicine bundle was 
confiscated and destroyed by prison authorities. 


0 o 0 

0 o 0 

0 o o o o 0 
0 o 0 

0 o 0 



More news as I receive it... 

<« () = ()--- >>> 

** Scott Robert Ladd ** | internet: coyote@latrans.alphai.org 

Coyote Gulch Productions j fido: 1:128/112 nativenet: 90:80/3 

423 North Cooper Avenue j bbs/modem: 719/578-1340 

Colorado Springs, CO 80905-1120 j *** FREE CLIFFORD DANN ! *** 

"RE : Am. Ind. Religious Freedom Act" 

From: vms . cis . pitt . edu ! LMITTEN 

Sub j : Am. Ind. Religious Freedom Act 

I just received the following bulletin from FIONOR (Honor Our Nieghbors 
Origins and Rights, Inc.), a support group based in Milwaukee. 

****A CTION ALER T**** 

AIRFA LEGISLATION HAS NEW NAME AND A BILL NUMBER 


On May 25, 1993, the NATIVE AMERICAN FREE EXERCISE OF RELIGION ACT 
(SB 1021) was introduced in the Senate by Senator Daniel Inouye, chair 
of the Committee on Indian Affairs. 


NOT-SO-GOOD NEWS 

The number of co-sponsors of the bill is disappointingly low. 
Members of the coalition working to pass this bill had hoped that more 
Senators would co-sponsor Senate Bill 1021 at its introduction. 

Joining Senator Inouye in co-sponsorship of this bill are 
senators : 

Max Bruce (D-MT) 

Ben Nighthorse Campbell (D-MT) 

Russell Feingold (D-WI) 

Mark 0. Hatfield (R-OR) 

Claiborne Pell (D-RI) 

Paul Wellstone (D-MN) 

Daniel Akaka (D-HI) 

Tom Harkin (D-HI) ?? 


WHAT YOU CAN DO 

If your Senator(s) has/have not yet signed onto this legislation, 
now is the time to urge him/her to do so!!! Please write, phone, or fax 
your senator(s) to urge their co-sponsorship of this bill. The legislation 
faces an uphill climb in the senate as a myriad of special interest groups 
will lobby against it. 


ADDRESSES 


The Honorable (Name) 
United States Senate 
Washington, DC 20510 


The Honorable (Name) 

U.S. House of Representatives 
Washington, DC 20510 


U.S. Capitol Switchboard: 202-224-3121 -- ask for your representative's 

office 


HONOR ENCOURAGES YOU TO PASS THIS ALERT ALONG TO YOUR MEMBERSHIP, FRIENDS, 
CONSTITUENCY, ETC. 



Honor Our Neighbors Origins and Rights, Inc. 

2647 North Stowell Avenue 
Milwaukee, WI 53211 
414-963-1324 
FAX: 414-963-0137 

>>>> Sample letter follows <<<< 

(on your letterhead if possible) 


DATE 

Senator 

U.S. Senate 

Washington, D.C. 20515 

Dear Senator : 

Because I am deeply concerned with the challenges Indian people 
face in struggling to maintain their religious beliefs, I urge you to 
co-sponsor the Native American Free Exercise of Religion Act or NAFER 
(SB 1021, formerly referred to as the American Indian Religious Freedom Act). 

Recent Supremem COurt decisions and U.S. government agency practices 
have eroded several aspects of religious freedom for all faith communities but 
especially for Native Americans. The American Indian Religious Freedom Act of 
1978 has consequently amounted to nothing more than a policy statement. 

NAFER serves to strengthen the 1978 legislation by protecting more specifically 
these key components of Native American worship: 

1. Protection of and access to sacred sites from outside 
disruptive forces; 

2. Equal access to religious leaders and ceremonies 
for Indian prisoners; 

3. Religious use of sacred eagle feathers and other 
animal parts; 

4. Recognition of peyote as a sacrament of the 
Native American Church and protection of its 
ceremonial use. 

Finally, please do not confuse this legislation with the Religious 
Freedom Restoration Act (HR2797), which restores the "compelling interest" 
requirement that a state must actually have a reason to interfere with 
religious freedom. While this legislation merits support, the remedy it 
brings does not sufficiently ensure religious freedom for American Indians. 
SEPARATE LEGISLATION IS NEEDED. 

I look forward to your response. Thank you for your time. 


Sincerely, 


Name and address 




Lisa A. Mitten 

Social Sciences Bibliographer 
FAX: 412-648-1245 
Bitnet: lmitten@pittvms 


207 Hillman Library 
University of Pittsburgh 
Pittsburgh, PA 15260 
412-648-7723 




RE: international tribunal hawai'i 1993 



From: BOOTES. UNM.EDU! HAWAII 

Sub j : international tribunal hawai'i 1993 

For those who have not heard about the kanaka maoli (Native Hawaiian 
Nation) trial against the U.S. for crimes perpetrated against Hawaiian 
Natives in the last 100 years, we will be posting information and answering 
questions during the next 4 weeks. The tribunal will be held on 4 islands 
in Hawai'i from August 12 to the 21st. 

"RE : gambling op-ed piece" 

From: ubvms . cc . buffalo . edu ! V187EF4Y 
Sub j : gambling op-ed piece 

This is an op-ed piece which appeared in the _Buffalo News_ 5 Duly 1993. 
Copied without permission. 

start 

INDIANS CAN'T RELY ON WHITE MAN 
by Tim Giago (Nanwica Kciji) 

New Orleans, La. - It was one of the strangest Indian conventions I've ever 
attended . 

There were more non-Indians present than Indians and clearly more 
white exhibitors than Indian exhibitors. 

The conference, staged by the National Indian Gaming Association, 
drew nearly 1,000 people. 

As I looked around the beautiful convention center, I thought about 
the days when some Indian tribes were rich in oil and how the carpetbaggers 
descended upon them like so many locusts to separate them from their wealth. 

But we (Indians) have grown so much more sophisticated and educated 
since then; haven't we? 

I mean we have more lawyers per square mile than most nations have 
teachers . 

I remember when the so-called "cultural vultures" were robbing 
Indian burial sites for plunder. Is this new breed of invaders the "gaming 
vultures" ? 

Here we have tribes by the huindreds cashing in on the financial 
success of their casinos and bingo halls by hiring all sorts of non-Indian 
men and consultants to do what most of them could easily do for themselves, 
given the confidence. 

And that's what it must be. 

Tribal leaders have depended upon the white man for so long to do 
things for them they have little if any confidence in themselves or their 
people. 

Granted, much of the start-up money for casinos had to come from 
privateinvestors here and abroad simply because the American bankers were too 
conserva-tive to (a euphemism for "prejudiced") to lend the tribes the money 
to do it themselves. 

Those investors didn't put up the big dollars because they loved 
Indians. They saw an opportunity to make much money, and they jumped at the 
chance. 



Some viewed the Indians as children who needed to be cared for, and 
in providing that care, they signed some of the tribes to long-term contracts 
that gave them a fairly good slice of the pie for years to come. 

Even after the tribes gained the expertise to run their own casinos, 
they soon discovered that they were locked into iron-clad contracts. Many 
ended up in costly litigation trying to break free of investors. 

What is even more appalling, many tribes hired white consultants willy- 
nilly without insisting that they hire Indians as a stipulation of the agree- 
ment. Failing to realize that they swung the big hammer, gaming-rich tribes 
did not seize the opportunity to open doors for their own tribal members. 
Believe me, there isn't a consulting firm out there that wouldn't have bent 
over backward to hire Indians if it meant getting a juicy contract. 

Sort of reminds me of the New York-based American Indian College Fund, 
which supposedly raises money for the Indian community colleges and yet has 
one token Indian on its board and doesn't have a single Indian employee 
working at its headquarters . Visit the offices of the United Negro College 
Fund, and you'll see the diference. 

Many of the companies financing Indian casino development, either by 
direct loans or by partnership agreements, do not employ Indians. Many of 
the companies selling the gambling paraphernalia (slot machines, 21 tables, 
cards, etc.) do not employ Indians. 

In a way, though, the tribes are lucky there are a substantial number 
of greedy people out there because in looking out for their own interests 
many of these "gaming vultures" have come to the aid of the Indian tribes. 
They have supported legislation favorable to the tribes and have actively 
lobbied for successful gaming compacts between the tribes and the state 
government . 

Far be it for me to tell these investors they should be working them- 
selves out of their contracts and assisting the tribes into becoming totally 
autonomous. This is not about to happen in the near future because Indian 
gaming is just too lucrative. 

And what about those very successful small tribes that employ 1,200 
people or maore? Many have exhausted the supply of employees within their 
own tribes and have turned to hiring hundreds of non-Indians from the sur- 
rounding communities. This is well and good. It gives those tribes a lot 
of financial clout in their own neighborhoods. 

There are some tribes, however, with unemployment running as high as 
80 percent. Wouldn't it be nice if some of these very rich tribes would set 
aside a certain number of jobs for unemployed Indians from other tribes? 
Charity always begins at home, they say. Every time I mention this, Indian 
casino operators look at me as if I just landed in their midst on a space 
ship. 


Instead of creating a new form of dependency by handing out per-capita 
payments in monthly checks to tribal members, why not start an American 
Indian United Way? An organization like this could sure help some of the 
tribes less fortunate. 

Maybe the damp air of the New Orleans swamp has mildewed my brain, 
cut [oops- 'but'] these are just some of the thoughts that occurred as I 
watched the three-ring circus at the National Indian Gaming convention. 

/Tim Giago is publisher of Indian Country Today. Nanwica Kciji, Giago's 
Lakota name, means "Stand Up for Them." 


end 



-Pat Crowe, SUNY at Buffalo 


"RE ; Native American Education" 

From: "Elizabeth B. Pollard" casnuah . asn . net !UAHEBP01> 

Sub j : Native American Education 

Sub j : Re: Native American Education 

Philip Huckins (HUCKINS@bcvms.bc.edu), in an article relayed from the 
Usenet "soc. culture. native" newssgroup, asks for published accounts 
of Native Americans who attended nonreservation boarding schools. 

Between November, 1886, and sometime in 1897, more than 100 children, 
teenagers, and some young adults from among the Chiricahua and Warm 
Springs Apache prisoners of war at Fort Marion, St. Augustine, Florida, 
and Mount Vernon Barracks, Alabama, were taken to Carlisle Indian 
Industrial School in Pennsylvania. You can find the accounts of two 
of them in: 

Ball, Eve. *Indeh: An Apache Odyssey*. Provo: Brigham Young Univ. 
Press, 1980. 

Betzinez, lason, with Wilbur Strutevant Nye. *1 Fought With 
Geronimo*. Harrisburg, PA: The Stackpole Co., 1959. 

I warn you that present-day Chiricahua and Fort Sill Apaches are 
aggravated by the title of the second book, lason was *taken* on the 
warpath with Geronimo in 1881, but never fought under any Apache 
leader. Apache boys began an intensive ten-year training for raid- 
ing and warfare at the age of nine, which culminated in their going 
on four required raids as observers and orderlies for the warriors. 

My Fort Sill Apache informants in 1963 stated that lason went on only 
two of the required raids, decided it was a waste of time, and never 
completed his training. This meant that he was not recognized as a 
warrior, and would not have been chosen by any leader for raiding 
and warfare. From all I have been told about lason, I would have to 
say he was a marginal Apache (i.e., acculturated to Euro-American 
ways, if not assimilated). So read his account with this in mind. 

Grosvenor Pollard 

via Elizabeth B. Pollard 

Elizabeth Pollard Bitnet: uahebp01@uahvaxl 

Systems Librarian Internet: uahebp01@asnuah.asn.net 

University of Alabama in Huntsville CompuServe: 72457,1560 

Huntsville, AL 35899 Phone: (205)895-6313 

SYSOP*Diabetes & Hypoglycemia Forum on CompuServe 


"RE; Film Festival Reveal to Survive 

From: innusuppnl@gn.apc.org 

Sub j : Film Festival Reveal to Survive 


Film Festival 
Reveal to Survive 

Indigenous People and Western Media 


In the fall of 1993, the United Nations' International Year of 
the Indigenous Peoples, there will be a series of events in the city 



of Amsterdam which will call attention to the situation of indigenous 
people worldwide. These events will have as a common title: 'Stemmen 
van de Aarde, de Wereld van Inheemse Volken' (Voices of the Earth, the 
World of Indigenous People) . There will be a congress on the concept 
of self-determination, an exhibition on indigenous worldviews, a big 
manifestation with indigenous music, poetry and theatre, and a film 
festival. The co-ordinating institution is the Dutch Center for 
indigenous People (NCIV) . The NCIV has asked ReRun productions to 
organize a film festival which will last six days on the subject of 
the confrontation between indigenous people and Western filmmakers. 

The theme of the film festival might be summarized as follows. 
ReRun wants to inform the public about the possible unexpected, secon- 
dary effects of film documentaries and movies on the indigenous people 
that are portrayed. In many movies in which indigenous people play a 
part or are portrayed, existing stereotypical images are perpetuated 
and sometimes enhanced. Recently, however, there seems to be some 
change: Hollywood started producing movies with the 'real' story of 
the cultures and struggles of native peoples. In films like Dances 
with Wolves and Thunderheart , American Indian leaders play are part of 
the cast and express, through their appearance, their approval of the 
message of the film. Yet, this new cinematic interest in indigenous 
peoples' culture and history has unforeseen effects like a 'Indian 
hype' in New Age circles. It seems that old stereotypes are replaced 
by new. 

Of many documentary films on indigenous people, the primary goal 
is to make known to the outside world the critical circumstances in 
which these people find themselves. The purpose is often to evoke 
sympathy for their plight, or to influence policy makers who, through 
their decisions, are in a position to influence the situation of these 
people. With their backs to the wall, indigenous people invite or 
allow camera teams to film their cultural expressions, their elders, 
their sacred objects. Many times the penetration of the camera, even 
by well intentioned and informed filmmakers, has disastrous consequen- 
ces for the people portrayed. For example, one part of a tribe is 
pitted against another, because the same indigenous mediagenic spokes- 
persons are interviewed time and again by subsequent filmteams, or the 
sacredness of ritual objects or ceremonies is jeopardized through the 
revealing and exhibition to the eyes of (uninitiated!) audiences thou- 
sands of miles away. 

But is there a choice? If the outside world does not hear of 
what is going on in some remote part of the globe - the human rights 
violations, the pollution through mining, the loss of hunting ground 
as a result of logging - these developments might go on unquestioned 
and another indigenous people might 'disappear' from the world. In 
many respects it seems like a Faustian bargain: in order to survive, 
indigenous people have to sell their soul to the 'devil', i.e. the 
media. To many indigenous persons this is quite literally the case. It 
is against the Hopi religion, for example, to allow ceremonies and 
power objects to be photographed. Hopi elders feel that to film or 
photograph these things "steals their aura". To expose their ceremo- 
nies to people who have not been trained to understand them would 
undermine the meaning of the ceremonies. 

The film festival will consist of several units, divided accor- 
ding to subject and geographical region. As the planning is in its 
initial stage, these divisions are still arbitrary. However, most 
likely there will be at least units on the American Southwest, on the 
Bushmen in Southern Africa, on the Papuans in West-Papua and Papua New 
Guinea, the Aborigines in Australia, and on Siberia. These units will 
be introduced by indigenous representatives and indigenous and non- 
indigenous filmmakers and media-sociologists. At the end of the 
festival there will be a panel discussion in front of a large audien- 



ce. 


We would welcome any suggestions you might have as to speakers, 
movies, film documentaries, which would be meaningful to hear or to 
show at the festival. Please provide us with background material such 
as contents of the films, reviews, comments of indigenous people, etc. 
Also practical information such addresses for renting and shipping the 
films or videos will be extremely useful. Please feel free to fax us 
information at + 31 20 66 52 818 attn. ReRun, or to call us at +31 20 
66 85 723 (Ian van Boeckel) . Catalogues and other mail can be sent to 
ReRun Produkties, Postbus 43021, 1009 ZA Amsterdam. We can be reached 
by E-mail through the Dutch Innu Support Group: innusuppnl@gn.apc.org. 

Thank you for your time and interest. 

Yours truly. 


lan van Boeckel 

co-ordinator Film Festival 1993 for ReRun Produkties. fall of 1993, 
the United Nations' International Year of the Indigenous Peoples, there 
will be a series of events in the city of Amsterdam which will call 
attention to the situation of indigenous people worldwide. These events 
will have as a common title: 'Stemmen van de Aarde, de Wereld van Inheemse 
Volken' (Voices of the Earth, the World of Indigenous People). There will 
be a congress on the concept of self-determination, an exhibition on 
indigenous worldviews, a big manifestation with indigenous music, poetry 
and theatre, and a film festival. The co-ordinating institution is the 
Dutch Center for indigenous People (NCIV) . The NCIV has asked ReRun 
productions to organize a film festival which will last six days on the 
subject of the confrontation between indigenous people and Western filmmakers. 

"RE : n . amer. indigenous games, july'93" 

From: ilxhd@web.apc.org 

Sub j : n. amer. indigenous games, july' 93 

NORTH AMERICAN INDIGENOUS GAMES 93' 

The 1993 North American Indigenous Games is one of the 
World's largest indigenous sporting events. Prince Albert, 

Saskatchewan, will play host to this prestigious event. 

Duly 18 through to the 25th. The first games of 1990 were 
held in Edmonton, Alberta. 

The North American Indigenous Games have become the 
foundation to what is now taken/accepted as a legacy of 

sporting excellence and personal development for all indigenous participants, 
but more importantly, for the YOUTH. 

The youth will lead our tomorrow and will maintain the rich 
history and cultural traditions, so we must teach and allow them 
to develop and prepare for tomorrow. The youth, with encourage- 
ment and support will continue to stand strong, brave and true. 

"The active participation in sporting and cultural events 
provides the young aboriginal person of today an opportunity 
to showcase their hidden talents to themselves, their 
community and to the community at large" 

[Quote by: Billy Mills, Olympic Gold Medalist (Track)] 

The games which will be featured: 

ARCHERY BADMINTON 

GOLF LA CROSSE 

VOLLEYBALL WRESTLING 

Cultural festival will include: 

- ALL NATIONS TRADITIONAL POW-WOWS' & ROUND DANCE 

- ALL NATIONS FOOD FAIR - FASHION SHOW 


BASEBALL 

SOCCER 



- ELDERS CIRCLE - TRADITIONAL PERFORMERS 

- TRADITIONAL SPORTS - TALENT SHOW 

A Special Events appearance on Friday, Duly 23th by 
"KASHTIN" - performing in concert for the athletes, coaching 
staff and all guests of the 1993 North American Indigenous Games. 
[Contact: N.A.I.G.'93, 1403 Central Ave., Prince Albert, Sask. 

S6V 7D4, Canada. Phone (306) 922-1993; fax (306)953-1993] 
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ALL articles in this issue were extracted from NATIVE_L/NATCHAT Lists. 
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This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"If all would talk and then do as you have done, the sun of 
peace would shine forever." 

-- Satank, Kiowa 
O'siyo Brothers and Sisters! 

For the second week there have been no articles from the inner circle 
on GEnie. This is your right and choice, each of you. It is also mine 
to remind you Wotanging Ikche is far all who wish to know the truth and 
for all to contribute to. Please add to its contents as your heart and 
visions tell you to. 

Here's where to find Soaring Eagle's Cherokee Font sets, both the 
original distribution and the follow-up Mac (SIT.HQX) set. 

GENEALOGY Library (GEnie page 540) 
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CHEROKEE .ZIP 

X GARS 

930526 

73728 

18 


Desc: The Cherokee (Tsalagi) font 
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109356 
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Desc: Cherokee (Tsalagi) font upgrade 
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Desc: Cherokee (Tsalagi) font upgrade 


UNIX Library (GEnie page 160) 
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Tsalagi Font 
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11 
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11 


Desc: Cherokee (Tsalagi) font upgrade 
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"RE : Origin of the Constitution" 


From: coyote@latrans.alphai.org (Scott Robert Ladd) 



Sub j : Origin of the Constitution 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

HEARING BEFORE THE SELECT COMMITTEE ON INDIAN AFFAIRS 
UNITED STATES SENATE, ONE HUNDREDTH CONGRESS, FIRST SESSION 

ON S. Con. Res. 76 
DECEMBER 2, 1987 

To acknowledge the contribution of the Iroquois Confederacy of Nation 
the development of the United States Constitution and to reaffirm 
the continuing government-to-government relationship between tribes 
and the United States established in the Constitution. 

IN THE SENATE OF THE UNITED STATES 
September 16, 1987 

Mr Inouye (for himself, Mr, Evans, Mr DeConcini, Mr. Burdick, 

Mr McCain, Mr. Adams, Mr Boren, Mr Conrad, Mr Cranston, Mr 
D'Amato, Mr Dole, Mr Ford, Mr Fowler, Mr Levin, Mr Pell, Mr 
Pryor, Mr Reid, Mr Riegle, and Mr Stafford) submitted the following 
conurrent resolution; which was referred to the Select Committee on 
Indian Affairs. 


CONCURRENT RESOLUTION 

To acknowledge the contribution of the Iroquois Confederacy of 
Nations to the development of the United States Constition 
and to reafirm the continuing government-to-gavernment 
relationship between Indian tribes and the United States 
established in the Constitution. 

Whereas the original famers of the Constitution, including most 
notably, George Washington and Benjamin Franklin, are 
known to have, greatly admired the concepts, principles and 
government practices of the Six Nationa of the Iroquois 
Confederacy and. 

Whereas the contutition of the original Thirteen Colonies into 
one republic was explicitly modeled upon th Iroquois 
Confederacy as were many of the democratic principles which 
were incorporated into the Constitution itself; and. 

Whereas since the formation of the United states, the Congress 
has recognized the sovereign status of Indian tribes, and 
has, through the exercise of powers reserved to the Federal 
Government in the Commerce Clause of the Connstitution 
(art. I s8, oI.9), dealt with Indian Tribes on a government 
to-government basis and has, through the treaty clause (art. 
62, Cl. a) entered into three hundred and Seventy treaties 
with Indian tribal nations; and. 

Whereas from the first treaty entered into with an Indian 

nation, the treaty with the Delaware Indian of September 
17, 1778, and thereafter in every Indain treaty until the 
cessation of treatymaking in 1871, the Congress has assumed 
a trust resonsiblity and obligation to Indian tribes 
and their members to "exercise the utmost good faith in 
dealings with the Indians" as provided for in tha Northwest 
Ordinance of 1787, (1 Stat: 50); and. 

Whereas Congress has consistently reaffimed these fundamental 

polices over the past two hundred years througth legislation 
specifically designed to honor this special relatiodship; and. 



Whereas, the judicial system of the United States has consistently 
recognized and reaffirmed this special relationship: 


Now. therefore, be it Resolved by the Senate (the House of 

Representatives Concurring), That 

(1) the Congress, on the occasion of the two hundredreth anniversary of 
the signing of the United States Constitution, acknowledges the 
historical debt which this Republic of the United States of America 
owes to the Iroquois Confedaracy and other Indian Nations for their 
demonstration of enlightened, democratic principals of Government 
and their example of a free association independent Indian Nations; 

(2) the Congrees also hereby reaffirms the constitutionship recognized 
government-to-government relationship with Indian tribes which has 
historically been the cornerstone of this Nation's Indian policy; 

(3) the Congress specifically acknowledges and reaffirms the responsiblity 
and obligation of the United States Governments to Indian tribes, 
including Alaskan Natives, for thier preservation, protection and 
enhancement, including the provision of health, education, social 

and economic assistance programs as necessary to assist tribes to 
perform their governmental reponsibility to provide for the social and 
economic wellbeing of their members and to preserve tribal cultural 
identity and heritage; and 

(4) the Congress also acknowledges the need to exercise the utmost good 
faith in upholding its treaties with the various tribes, as the tribes 
understood them to be, and the duty of a great Nation to uphold its 
legal and moral obligation for the benefit of all its citizens so that 
they and their posterity may also continue to enjoy the rights they 
have enshrined in the United States Consitution for time immemorial. 
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"RE : Abolish Columbus Day" 

From: anchor. esd . sgi . com ! lyn (Lyn Dearborn) 

Sub j : Abolish Columbus Day 


Hi Folks 

I'm responding to a message regarding asking for an Apology to us 

Natives from Clinton, and I have to "sort-of" agree with Phil Menos . . . 
However, I just returned from almost 4 weeks in the "Southwest" and my 
brain is definitely on "over-heated" mode .... us northerners just don't 
get along with high & dry desert environments .... 

What I would like to see you guys do, that would DEFINITELY improve our 
morale if not our "status", would be to write Clinton and request that he 
abolish "Columbus Day", permanently, in honor of the Year of the Indigenous 
People. . . 

If not because Columbus was a murdering, plundering bastard, considerably 
worse than most explorers, then it should be done because Columbus did NOT 
discover "America" .... and to continue celebrating the "pogrom" of 1492 as 
an alledged acknowledgement of "America's" first contact with another "more 
advanced" country only points to our lack of respect for history .... 
celebrate the Vikings, or the guy "America" is really named after, but 
Columbus? It's an insult to the "group intelligence" of historians 
everywhere. 



Good to be back ... my fingers twitched every time I passed a computer 


lyn 

Anything that is good and useful is made of chocolate. 


/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\j/\|/\|/\|/\|/\j/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\|/\| 

"We did not weave the web of life. We | Lyn Dearborn 

are merely a strand in it. Whatever | Naturalist/Person 

we do to the web, we do to ourselves" | dearborn@anchor.esd.sgi.com 

A|A|A|A|AjA|A|A|A|AjA|A|A|A|A|A|A|AjAjA|A|AjA|A|A|A|AjA|A|A|A|A|A|A|A| 


"RE : Press Release- Leonard Peltier" 

From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : Press Release- Leonard Peltier 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Leonard Peltier Defense Committee 
P.O. Box 583 
Lawrence KS 66044 

Ph: 913-842-5774 FAX 913-842-5796 

** PRESS RELEASE ** 

Duly 7, 1993 

On Duly 7, 1993, Dudge Daniel Friedman, writing for the Eighth 
Circuit Court of Appeals, filed the decision of the Circuit on 
Leonard Peltier's third appeal. It is of no great shock to those of 
us familiar with the case that the three judge panel chose to 
ignore both facts and past circuit findings in reaffirming Leonard 
Peltier's conviction. Lost in the political mire were the words of 
the Senior Circuit Dudge Gerald Fleaney, affidavits proving gross 
FBI misconduct on the reservation, and the very real and total 
ADMISSION of prosecutor Lynn Crooks that the government does not 
know who killed the FBI agents. 

The Court claims that the government's theory of the case 
against Leonard Peltier did not change, and that the prosecutors 
argued it as both first degree murder and aiding and abetting both 
at close range OR at a distance of over two football fields away. 
One would think, in agreement with the words of Dudge Fleaney during 
Leonard's second appeal, that the case against Leonard Peltier 
would be "an entirely different case both in terms of the manner in 
which it was presented ... and the sentence the judge imposed, if the 
only evidence. . .was that Leonard Peltier was participating on the 
periphery." They have completely ignored two separate findings by 
the same Circuit that state that Leonard Peltier's trial was for 
close-up, first degree murder. Period. As the Circuit wrote in it's 
1986 decision, "We could have resolved this issue without much 
difficulty if the government had presented the case... on the theory 
that he was an aider and abettor ... but this is not the government's 
theory." This time, blatantly going against the findings of the 
judges who make up their own Circuit, the Court has concluded that 
this "statement cannot overcome. . .that the government was asserting 
that Peltier either personally committed the murders or aided and 
abetted their commission." We have read the statement a thousand 
times and invite you to do the same. Could it have been written any 
clearer? 

They do admit that evidence was circumstantial at best. Flowever, 
they use the disturbing lack of evidence to somehow validate the 
concession made by prosecutor Lynn Crooks, "We can't prove who shot 
those agents." During the November 9th oral arguments themselves, 
Dudge Friedman asked prosecutor Lynn Crooks to better explain that 



statement. Mr. Crooks went on for quite some time, stating that 
there was no direct evidence, no eyewitnesses, and nothing 
substantial to tie Leonard Peltier to the actual deaths of those 
agents. Dudge Friedman responded with, "That to me seems quite 
significant." He went on, however, to drag Crooks from the damaging 
waters into which he had fallen, by answering his own question, 
which he reiterates in the Court's decision, "the government did 
not present any direct evidence. .. since all the government's proof 
was circumstantial." It goes on to challenge the defense's 
assertions by calling this important admission, an "eight word 
comment," completely disregarding the fact that Mr. Crooks spent 
nearly a quarter of his time during argument attempting to explain 
it all away. 

By (mis)using the McClusky standard, which states that for cases 
in which Constitutional violations have "caused the conviction of 
one innocent of the crime" judicial intervention is called for, the 
Court dismissed each claim set forth by the defense as claims that 
were either litigated previously, or could or should have been 
litigated. This Catch 22 is clearly not applicable to Peltier's 
case because anyone with even the most rudimentary understanding of 
the circumstances surrounding the investigation, trial and 
subsequent appeals can see that evidence of innocence exists, and 
evidence of guilt has gone from substantial to circumstantial to 
apparently fabricated. Yet the court has ruled that because these 
claims "should have been" argued before, they cannot be made now. 
There is absolutely no reference as to whether or not these claims 
are valid, only that they have been made in an untimely fashion. 
This includes the Duane Brewer affadavit that clearly describes the 
full involvement of the FBI in illegally training, arming and 
encouraging the activities of the local Indian police known as the 
GOON Squad during the terrible reign of terror on the Pine Ridge 
Reservation. This information was a distinct example of misconduct 
on the part of the FBI. The Court writes that "Peltier gives no 
explanation ... for his failure to obtain the evidence earlier." Are 
we to assume that the Court expected Leonard Peltier to somehow 
magically get a former GOON leader to freely give such information 
at his simple request? If and when documentation is available 
through a new Freedom of Information Act suit, would it be 
dismissed because we should have gone into the archives and had it 
stolen? In short, this argument is absurd in its entirety. 

We feel that this latest so-called judicial remedy is 
unacceptable. To purposely act as another prosecutor against a 
defendant, and/or to meet with FBI agents or other prejudicial law 
enforcement personnel is neither ethical nor legal, and that is 
what happened here. Leonard Peltier remains in prison despite the 
lack of direct evidence, the withholding of exculpatory evidence, 
witness coercion and a concession by the government that they did 
not and have not proven what part he may have played in the Dune 
26, 1975 firefight. He has spent over seventeen years fighting for 
his freedom and, despite this setback, the fight will continue. 

This is only the beginning. From here on in, there will be no stone 
unturned, no police silence, only the rage against blatant 
injustice that will not cease until remedied. 

We are asking our supporters to write to the president, attorney 
general, and the judges on the Eighth Circuit to express their 
anger at this continued injustice and to demand a full and 
independent investigation into the FBI and judicial procedures 
responsible for Leonard's illegal incarceration, including 
allegations that Judges Morris Arnold, Daniel Friedman, and 
Theodore McMillian held secret meetings with FBI agents while 
considering this most recent appeal. 


[My point of view is that the US government will not release 
Leonard through any judicial process. He is a political prisoner. 
The US government must be pressured to release him on that premise. 



It seems clear to me that the judges and courts so far in this case 
are taking direct orders from higher authority. No matter what the 
evidence or judicial reviews say, Leonard will remain in prison 
until WE DEMAND his release. - Michele] 


Each time a man stands up for an ideal or acts to improve the lot 
of others or strikes out against injustice, he sends forth a tiny 
ripple of hope, and crossing each other from a million different 
centers of energy and daring, those ripples build a current that 
can sweep down the mightiest walls of oppression and resistance. 

-Robert F. Kennedy, South Africa -1966 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : News from Newe Segobia" 

From: coyote@latrans.alphai.org (Scott Robert Ladd) 

Sub j : News from Newe Segobia 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Duly 11, 1993 

Flere's the latest from Newe Segobia and the Western Shoshone Defense 
Project . . . 

Clifford Dann has been moved from Nevada to California. His new address is 

Clifford Dann, Prisoner #283-69-048 
3600 Guard Road 

Federal Correctional Institute 
Lompoc, CA 93436 

PLEASE write to Clifford; he needs all the moral support we can give. If 
all goes well, he should be released in the first week of December. 

According to one source. Secretary of the Interior Bruce Babbitt will be 
meeting with the Western Shoshone National Council in the near future. As 
soon as possible. I'll contact Chief Raymond Yowell to get some details on 
this meeting. 

Otherwise, all goes as well as can be expected. Clinton backed off on 
resuming nuclear tests, and the Dept, of Interior is holding off action 
against the Shoshone until their policy review is in place. Keep the 
Shoshone in your prayers and hope for the best. 

«< () = () »> 
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"RE: Taking and Giving" 

From: a-karenf@microsoft.com (Karen Fisher) 

Subject: Taking and Giving 



Mailing List: 


NATCHAT (natchat@gnosys . svle. ma .us) 


[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

This is a good discussion ... I haven't gotten around to reading this 
group much, but I think I have a couple of cents to add... 

I notice a lot of discussion of non-native people adopting "native 
spirituality" or "indian spirituality." There are a lot of white people 
especially looking to practice "native religion." The problem is, 
in terms of traditions, rituals, stories, etc... there is no such 
thing. There are Lakota, Hopi, Haudeenoshaune, Inuit...etc, etc. 
Literally hundreds of distinct languages and cultures once flourished 
on this continent and many still do, although often with great diffi- 
culty and sacrifice on the part of the people who keep them alive. 

Myself, I am of various European dissent, the second generation on 
this land. I have had the privledge to meet and in some cases to 
know and sometimes to even have as friends traditional elders and 
spiritual people from a number of native nations -- Wampanoag, 

Micmac, Mohawk, and Lakota. I have learned much from them. What it 
comes down to though, in the end, are those values that are in common 
to all... and are in common I would venture to all spiritual paths 
worth really considering. That this earth is sacred. That the waters, 
the air, and all living things including the rocks and the trees 
are our relatives and should receive our respect. That all things 
coexist in a vast interconnected web. 

Feeling connection to all that is is something that has been denied 
to many people of European dissent. Unfortunately, having been 
raised in such a materialistic culture many times we look at the 
outer forms rather than the essence. We may see or even participate 
in a sweat lodge... and we want the thing, the exoticness of it and 
the fact it is something different, as if that will solve the problem. 
Afterall, white culture has taught us well to throw more toys and 
possessions into the holes in our being so as to fill them up. What 
we really need is to come back to the feeling of the water, the fire, 
the rocks.... the basic elements of life that in our often urbanized 
awareness we lose contact with. 

So it is not a matter of learning or performing this or that ceremony 
or ritual... it is a matter of reopening one's heart to the wide 
earth and sky and to all that shares them with us. And it is carrying 
a sense of that connectedness into our daily lives. If you have the 
opportunity to participate in traditional ceremonies, do so, and 
take with you reminders of this connectedness .... if you are able to 
get to the woods or desert or mountains, go there and sit quietly and 
listen... it is there too. What counts most is spirit and that belongs 
to no one culture or tradition ... it is given freely to all. 

for the benefit of all my relations and the well being of all beings. 

"RE : Help Hawaiian Sovereignty Tribunal" 

From: Dale McMillen <dmcmillen@igc.apc.org> 

Sub j : Help Hawaiian Sovereignty Tribunal 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Dear International Green friends. 

We bring you a plea from the "kanaka maoli", the indigenous 
peoples of Hawai'i. They are sponsoring an international tribunal 
in August to highlight the oppression and exploitation of Hawaiian 



native culture, traditions, land and religious beliefs and 
practices by the United States over the last 200 years. 

A grassroots Hawaiian Sovereignty movement has arisen in the last 
decade in response to these abuses. They are the ones sponsoring 
the tribunal. Although participation is expected from indigenous 
peoples from around the world, the Hawaiian press, pressured by 
Hawai'i's mafioso-like political machine, is refusing to publicize 
the event. 

IN ORDER TO OPEN UP THIS PROCESS AND FOCUS PUBLIC ATTENTION ON THE 
TRIBUNAL, IT IS EXTREMELY CRUCIAL THAT VOICES OF SUPPORT FOR THE 
TRIBUNAL ARE HEARD, PARTICULARLY VOICES FROM OUTSIDE THE ISLANDS 
AND FROM OUTSIDE OF THE US 

As Greens we are also asking support from other Green Parties from 
around the world because Greens share a natural kinship with the 
Kanaka Maoli. Their approach to life is very Green, including in 
their commitments to ecology, social justice, grassroots democracy 
and non-violence. What is particularly relevant to the 1990's is 
the way they are approaching the sovereignty question for the 
Hawaiian Islands. Instead of distinguishing among people by 
ethnic origin, they are approaching the question of 
self-determination by saying they want to include everyone who 
will choose to live in Hawai'i and commit themselves to the land 
and each other in a cooperative, respectful way. 

It is also important for U.S. Greens to make connections with 
various "communities of color" or what in other countries you may 
call "minorities". The more U.S. Greens can connect with these 
communities, the better chance we have at making a breakthrough in 
the regressive U.S. political system. 

(We already introduced a resolution of support in Helsinki at the 
meeting of the European Green Coordination, but the resolution was 
misplaced and didn't end up in the resolution pack in time to be 
voted on in time. Rather it was left up to the individual parties 
at home and so far we've received support from the Green Parties 
of Austria and Scotland). 

After reading the material below (which is drawn from some of the 
official brochures publicizing the tribunal) please consider 
faxing (and/or mailing) a letter of endorsement and support for 
the tribunal and/or sending a member of your organization to the 
tribunal . 

Because the tribunal begins August 12th and because the press is 
being uncooperative, it is important to communicate your support 
and bring pressure upon the press as soon as possible! 

Thank you for your support, 

Mike Feinstein, International Working Group, Green Party of 
California Linda Martin, Media Chair and former Co-Chair, Hawai'i 
Green Party 

Please communicate your support to: 

PRO-HAWAIIAN SOVEREIGNTY WORKING GROUP 
3333 Ka'ohinani Drive, Honolulu, Hawaii 96817 phone (1) 
808-595-6691 or (1) 808-956-8049 Tribunal Committee (Wed-Fri) 
fax (1) 808-595-0303 attn.: Lela Hubbard 


and send a hard copy (if possible) to 



Hawai'i Green Party c/o Linda Martin 45-995 Wailele Rd. #13, 
Kane'ohe, Hawai'i 96744 

and 

Green Party of California c/o Mike Feinstein 142 Hollister Ave., 
Santa Monica, California 90405 

If you plan on visiting the tribunal, there is a Hawai ' i-based 
travel agency handling some of the arrangements. Their name is 

Panda Travel 1017 Kapahulu Ave., 2nd floor , Honolulu, Hawai'i 
96816 phone (1) 808-734-1961 fax (1) 808-732-4136 

The tribunal will take place on three of the Hawaiian Islands: 

Oahu (Honolulu) August 12th-13th Maui, August 14th-16th and the 
island of Hawai'i, August 17-19th 

If you cannot afford accommodations, contact the Hawai'i Green 
Party at (1) 808-528-1225 to stay with local Greens. Please bring 
a sleeping bag if possible as many people from all over the world 
will be staying with local Greens. 
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INTRODUCTION: 

KA HO ' OKOLOKOLONUI 
KANAKA MAO LI 

THE PEOPLES' INTERNATIONAL TRIBUNAL HAWAI'I 1993 

The year 1993 has been declared the United Nations International 
Year for World's Indigenous Peoples, and the 1990s the Decade of 
Decolonization . 

It is in this world setting that a major event, the Peoples' 
International Tribunal Hawai'i 1993, proposed by the late 
Kawaipuna Prejean, will convene. 

TRIBUNAL GOALS 

The Peoples' International Tribunal Hawai'i 1993 will bring 
together people from the northern and southern hemispheres, 
Africa, Asia and Europe. During August 12th-21st, this unique 
gathering will hear testimony and hold discussions about the 
massive, systematic violations of human rights and international 
law against the formerly sovereign nations of Hawai'i and its 
indigenous inhabitants- the Kanaka Maoli. 

During the Peoples' International Tribunal Hawai'i, a 
distinguished panel of jurists and activists will hear evidence 
developed from an indictment according to international law, 
charging the US government with genocide, colonialism and racism 
as a result of the imposition of a eurocentric model of 
development that includes standards and norms for culture, 
politics, government, economy and language, while trying to 
destroy the culture and traditions of the indigenous people of 



these islands. 


January 1893 marks 100 years of the illegal taking of the 
independent Kanaka Maoli nation by US military forces. As we have 
seen, there is intense and widespread interest in the US and 
international community about this history. Our objective is to 
provide the link between the events surrounding the 1893 
US-supported, illegal takeover, and our present status and future 
options . 

Ka Ho ' okolokolonui Kanaka Maoli will provide a politico-historical 
window to educate people and governments on the crimes committed 
against the Kanaka Maoli. 

Designed to have a long-lasting impact upon the peoples and 
institutions of Hawai'i and the United States, the Tribunal will 
involve a wide range of people in Hawai'i and in other parts of 
the world Jurists are being invited from several countries. 

Kanaka Maoli from all walks of life will give testimony. 

The proceedings of the Tribunal will be a record of our people's 
history, plight and experiences. It is intended for distribution 
among the indigenous population, others in our homeland and the 
international community, thus contributing to education and 
motivation for redress. The work of the Tribunal will accelerate 
progress toward the restoration of the sovereign nation of 
Hawai ' i . 

The Peoples' International conference is the only conference of 
its kind taking place in 1893-anywhere-and it will bring together 
individuals, activists and leaders from a majority of the 
sovereignty organizations. 

PURPOSES OF THE TRIBUNAL 

Five interrelated purposes and goals have been identified: 

1) Elicit and assemble a comprehensive record of the crimes 
committed by the US government and its subsidiaries, such as the 
state of Hawai'i, against of kanaka maoli people and nation; 

2) Educate our people, the US and the world of these crimes; 

3) Analyze the causes, consequences and implications of these 
crimes; 

4) Establish an historical, moral and legal basis for 
remedies and to propose effective strategies for redress; and 

5) Build unity among kanaka maoli and solidarity with other 
indigenous peoples and oppressed nations through this key event in 
the United Nations' 1993 International Year for the World's 
Indigenous Peoples and the 1990s Decade of Decolonization. 

PLANNED FEATURES OF THE TRIBUNAL 

* Prepared testimony in support of the indictment against 
the United States for crimes committed against our kanaka maoli 
people and nation will be heard on three major islands. The 
highest United States government officials will be served the 
indictment and summons to defend their government and constituent 
parts . 

* Distinguished jurist, observers, analysts, commentators 
and spokespersons of other indigenous peoples, who were also 
subjugated by the United States during its imperialistic expansion 



of the 1890' s, are being invited to participate. A panel of world 
renowned judges will hear testimonies . [ 

* The verdict of the panel of judges, with their 
recommendations for implementation, will be announced and later 
published with a summary of the proceedings. 

* The collection and preparation of educational, legal and 
historical materials used in the Tribunal will be developed as a 
permanent reference resource for public education and redress. 

* Workshops will focus on land, social and cultural kanaka 
maoli issues and on the struggles of other indigenous and peoples 
colonized by the United States in the 1890s. For these sessions, 
we are inviting spokespersons from Cuba, Puerto Rico, Philippines, 
Guam and American-occupied Samoa. There will also be workshops on 
redress strategies, international law and institutions, and 
indigenous healing, conflict-resolution and reconciliation 
methods . 

* Evening cultural events will be presented by local island 
hosts and by indigenous guests from abroad. 

WHY A TRIBUNAL? 

Rising in vivid contrast to the official portrait of the US 
invasion as part of the forward march of "progress", is the 
historical experience of the kanaka maoli, who lived in these 
islands for two thousand years before "progress" arrived. For us, 
the US invasions, occupation and annexation represent a brutal new 
era, a reality of conquest and deprivation that has been endured 
for over 100 years. Today, Kanaka Maoli and their supporters, 
indigenous people from the Arctic Circle to Tierra del Fuego, from 
Africa to the Caribbean, are demanding that the truth about the US 
invasion and its genocidal consequences finally be told. It is 
against this backdrop that a Peoples' International Tribunal 
Hawai'i will take place in August, 1993. 

TRIBUNAL IMPACT: AUTHORITY FOR THE TRIBUNAL 

The established judiciary systems of the United States and other 
nation-states have not moved to correct the injustices of the 
United States toward the kanaka maoli people to relieve their 
plight. Nor will the International Court of lustice at the Hague 
hear cases of non-member states, such as Hawai'i. A Peoples' 
International Tribunal serves as a suitable instrument for 
revealing the United States' offenses as a beginning step toward 
redress . 

Thus, the people themselves on behalf of international civil 
society outside of the nation-states structure, organize a 
Tribunal calling upon diverse, internationally respected moral and 
legal authorities to sit in judgment of an offending nation-state, 
for its crimes against a people not officially recognized as a 
fellow member nation-state. Guided by normative moral and legal 
standards, including indigenous traditions, as well as formally 
documented international legal principles, such a panel of 
appointed jurists then renders a judgment. The goal is to educate 
the local and international community. 

Such is the case of the kanaka maoli people against the United 
States government and its subsidiaries in Ka Ho ' okolokolonui 
Kanaka Maoli 1993. 


THUS, the tribunal plays a key role in realizing the three main 



purposes for the kanaka maoli independence movement: 


1) Relieve the worsening pain of the kanaka maoli people; 

2) Correct the historical, moral, and legal injustices 
committed by the United States against the kanaka maoli people; 

3) Begin the reversal of the United States self -destructive, 
political and military domination, economic exploitation and 
cultural homogenization of others and especially indigenous 
peoples, and the wasteful consumption, pollution and contamination 
of the global environment. 

By placing the Tribunal in the context of International Law, 
including natural and customary law, two main legal avenues may be 
pursued by the kanaka maoli people to re-establish their 
independent nation: 

1) Application of United Nations principles of 
self-determination with special rights of indigenous peoples under 
settler nations, as stated in the evolving Draft Declaration on 
the Rights of Indigenous Peoples by the United Nations Working 
Group on Indigenous Populations in Geneva. 

2) Replacement of Hawai'i on the list of Non-Self-Governing 
Territories eligible for decolonization under Article 73 of the 
United Nations Charter and the 1960 United Nations Declaration on 
the Granting of Independence to Colonial Countries and Peoples. 

Key paragraphs of the Draft Declaration are: 

Indigenous peoples have the right to self-determination, 
in accordance with international law by virtue of 
which they may freely determine their political status 
and institutions and freely pursue their economic, social 
and cultural development. An integral part of this is 
the right to autonomy and self- government. 

Indigenous people have the collective and individual right 
to be protected from cultural genocide, including 

the prevention of and redress for...(b) Any form of 
forced assimilation or integration by imposition of other 
cultures or ways of life; (c) Dispossession of their 
lands, territories or resources... 

Indigenous peoples have the right to recognition of their 
distinctive and profound relationship with the total 

environment of the lands, territories and resources 
which they traditionally occupied or otherwise used... 


BACKGROUND HISTORY: UNCOVER THE TRUTH 

For nearly a thousand years, we "Kanaka Maoli" (indigenous 
Hawaiians) have inhabited the Ka Pae aina (the Hawaiian 
Archipelago). We had a thriving culture, a distinctive language, 
religion, customs, social organization, and political structure. 
We farmed the land and fished the ocean. We shared the fruits of 
our labor and paid homage to nature's gods for bountiful 
harvests . 

"Malama aina", and "malama kai" (care for the land, care for the 
sea) were the guiding principles of Kanaka Maoli life. 

>From the first contact with Western society in 1778 to the 
present, we have experienced death from guns, and foreign 



diseases; many have died and few lived to replace them. Our 
islands, small in land area, were well populated by Kanaka Maoli, 
but we were only relatively few when compared to the millions of 
people who populated the continents of the world in the 1770 's and 
80's. Ka Pae aina constituted a central provisioning station for 
foreign fur trading ships sailing between the northwest coast of 
North America and China. While reaping great profit for 
themselves, foreign traders imposed heavy demands upon us for 
fresh food, water, and firewood. 

Hawai'i was a primary center for the whaling industry and a 
recreation center for the rest of the whaling ships in their off 
seasons. As many as 200 or more ships laid over in the winter 
months, again placing great strain on the Islands' resources. 

ALREADY WEAKENED, our nation was invaded in 1820 by US 
missionaries. They came to colonize our Islands, destroy our 
religion, language and culture, and as their foreign predecessors 
did, they also exploited our people Few kanaka maoli survived the 
holocaust that had already begun. The American missionaries 
worked their way into top government offices over our protests. 
Laws written by the missionary advisors during the Mahele resulted 
in making 70% of our people landless vagrants who were then jailed 
and forced into hard labor. 

BY 1878, one hundred years after the arrival of Captain Dames 
Cook, our indigenous population was reduced from an estimated 
800,000 at the time of the first Western contact to 48,500- the 
result of contagious infections, cultural genocide and despair. 

In 1887, with our indigenous population at a low ebb and the 
foreign-born population increasing rapidly, members of the 
American missionary families and foreign business men forced a new 
Constitution (the Bayonet Constitution of 1887) on our people. 

This Constitution disfranchised the majority of kanaka maoli by 
requiring property ownership or money to qualify as voters. This 
put control of the legislature of the Government and the cabinet 
into foreign hands, as the legislature was now required to approve 
the monarch's appointment and dismissal of members of the 
cabinet . 

After the death of King Kalakaua in 1891, his sister, 

Lili ' uokalani became Queen. In 1892, she announced her intention 
to proclaim a new constitution, one that would return control of 
the cabinet to the throne and re-enfranchise the kanaka maoli, 
empowering their full participation as citizens of their nation. 

The United States, long desirous of taking over our homeland, 
seized upon the Queen's plan as an excuse to throw its support to 
thirteen resident US-dominated businessmen. On Danuary 17th, 

1893, they declared themselves the new Provisional Government 
(PG), and supported by the US Marines, replaced the Queen. The US 
backed the PG and robbed us of our government, lands, ocean 
resources and treasury in direct violation of international law, 
four treaties between the two nations, and the US Constitution. 

In 1898, the US Congress completed the unilateral and forced 
annexation of Hawai'i. Unable to gather support for annexation by 
treaty, it did so by a mere joint resolution of both Houses, in 
start deviating from US Constitutional practice. In an attempt to 
cover up the injustice of this act, the Congress also provided 
that a "ceded" (stolen kanaka maoli) lands trust be set up, with 
the US as trustee, and "the inhabitants of the Hawaiian Islands" 
as "sole" beneficiaries. To date, no pledged benefits have been 
rewarded . 



Continuing the coven-up in 1921, the US unilaterally and illegally 
passed the Hawaiian Homes Commission Act, created a second land 
trust. This "trust" pitted kanaka maoli against each other by 
promising land only to those of 50% or more blood quantum. Of the 
approximately 180,000 acres set aside, less than 30% have been 
distributed to beneficiaries. The great majority of potential 
beneficiaries have received nothing; over 25,000 are on the 
waiting list and many have died while on the list. 

In 1959, the US imposed the Statehood Admission Act, also without 
the expressed consent of our people. In the same year, the US 
intentionally misinformed the United Nations to effect Hawai'i's 
removal from the United Nations' List of Non-Self -Governing 
Territories eligible for decolonization, in violation of UN 
Charter Article 73. 

US crimes against the kanaka maoli nation continue. As a result, 
today, we are the most socially and economically deprived ethnic 
group in our homeland. We "lead" every index of human misery in 
the Islands. Kanaka Maoli have the lowest educational level of 
any group in the islands the highest rate of single-parent 
households, as well as the lowest rate of employment and the 
highest death rate. 

"RE : Unity of Tribes, Alaska, Aug 2-8" 

From: Eleanor G. Viereck <eviereck@igc.apc.org> 

Sub j : Unity of Tribes, Alaska, Aug 2-8 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Spiritual Unity Of The Tribes Gathering In Alaska 


The Spiritual Unity of the Tribes Gathering VII will be held in 
Tanacross, whch is 12 miles north of Tok, on August 2nd-8th. For 
more information on this gathering contact: Spiritual Unity of the 
Tribes, P.0. Box 75298, Fairbanks, Alaska 99707, or Mary Stachelrodt, 
Gathering Coordinator, HC01-6217 A, Palmer, AK 99654, or Susan 
Christianson, 19181 Randall Road, Duneau, AK 99801, (907) 789-3079. 

"RE: Alabama Pow Wow" 

From: "Gary L. Williams" cUABDPO. DPO.UAB. EDU ! DEMT002> 

Subject: Alabama Pow Wow 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


An announcement of an upcoming pow wow, posted for a friend without 
Internet access: 

"A Coming Home" -- Fifth Annual Cherokee Pow Wow & Green Corn Festival 
August 21-22, 1993 

Turkeytown Ceremonial Grounds (5.5 miles N of Gadsden, 
Alabama on US HWY 411 North) 

For more information write: TACI 

P.0. Box 1517 
Gadsden, Alabama 35902 


or call: (205) 549-0351 
(205) 492-4331 



Gary L. Williams demt002@uabdpo.dpo.uab.edu or demt002@uabdpo . bitnet 
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(NEWS) 0 

This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"We talk to Wakan tanka and are sure he hears us, and yet it 
is hard to explain what we believe about this." 

-- Mato-Kuwapi, Santee Yanktonai 

O'siyo Brothers and Sisters! 

As the first article in this issue of Wotanging Ikche will attest, we 
are now also tapped into the Native American Health Mailing List managed 
by sister Yolandra Gomez at the University of New Mexico. This is a very 
important addition to the resources shared in Wotanging Ikche, although 
it will also add to the dilemma I face weekly as I attempt to keep the 
size of the newsletter manageable and still present a mixture of events 
of importance to those on the Red Road. This always results in culling 
news items that also deserve your attention. 

This issue of size versus quality so concerns me I now ask for your 
considered opinion. Please take a brief moment to drop a note to GARS 
(gars@genie.geis.com) and advise me if you think Wotanging Ikche is... 

1 - Too long, too short or about right. 

2 - A good mixture, too involved with the serious, too involved with 

the frivolous. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Mailing List: Native Health" 

From: carina . unm . edu lycgomez (Yolandra Gomez) 

Sub j : Mailing List: Native Health 

[note: the 'Gary' referred to in the following is Gary Trujillo, 
maintainer of the NATIVE_L and NATCHAT Mailing Lists] 

Welcome! Gary and I are pleased to welcome you all to the Native Health 
Discussion List. This list will be open to discussion about health issues 
of concern to all native peoples of the world. I will be moderating the 
list which means that all articles that you post will come to me first for 
approval and then sent to all subscribers. If you post an article and it 
does not make it to the list please contact me personally. 


0 o 

0 o 0 
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I would like first for all of us to post a very short (just a couple of 
sentences please) introduction of who we are and why we are interested in 
this topic. If you have special questions or issues of concern please 
comment on them and hopefully this will springboard us into a vigorous 
discussion about Native Health issues. Post your article to the address 
"nn . health@gnosys . svle .ma . us" . If you have any problems please contact 
me directly. 

I work at the University of New Mexico School of Medicine in the Dept, 
of Pediatrics doing research on the health of Native children mostly in 
the southwest US. I have a Master of Public Health degree from Berkeley 
in Health Policy and Administration but most of my work is in epidemiology 
of risk factors for certain chronic diseases like diabetes and heart 
disease. I am Dicarilla Apache from north central New Mexico; I was 
raised on the reservation and frequently go back to visit my family. 

Most of my interests recently focus on how the state of health in small 
communities in NM are related to other factors in those communities. One 
of the things that I see a lot is the tendency to focus only on very 
specific diseases that exclude the social, cultural, and economic context 
that those individuals live in and that all these characteristics of 
communities are part of an interwoven fabric of life that needs to be 
looked at as such. 

Once again welcome and I look forward to hearing from all of you. 

Yolandra 


Yolandra Gomez | Business/Urgent: +1 505 277 4462 

Dept, of Pediatrics UNM SOM | Fax: +1 505 277 8465 

ycgomez@carina.unm.edu | Other: +1 505 256 3089 


- "RE: Friends of the Lubicon-Toronto Media Release" 

From: lion . hsc . ucalgary . ca ! leitner (Roland Leitner) 

Sub j : Friends of the Lubicon-Toronto Media Release 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

FOR IMMEDIATE RELEASE 
Duly 16, 1993 

BOYCOTT WOOLWORTH DEMONSTRATION 

Friends of the Lubicon (FOL) will be holding a rally at the Woolworth 
outlet at the Intersection of Bathurst and Bloor Saturday, Duly 17, 1993. 

A solidarity rally will also be held in Calgary at 11 am Calgary time to 
spread the boycott to the West. 

FOL has called for a boycott on all stores owned by Woolworth Canada, 

Inc. to protest that company's use of paper bags manufactured by the 
transnational paper company Daishowa-Marubeni Ltd. The boycott was 
launched at a press conference on Dune 23, 1993, attended by the Chiefs 
of Ontario and the National Association of Dapanese Canadians. 

Over 26 other companies, representing over 2,700 retail outlets, have now 
joined the boycott of Daishowa paper products to protest that company's 
plans to clear-cut almost the entire unceded territories of the Lubicon 
Lake Cree Nation in northern Alberta. The Lubicon community has been 
devastated by oil and gas development over the last 15 years and sees 
clear-cut logging as the final blow to their once self-sufficient 
society. The boycott has been successful in keeping Daishowa off Lubicon 



lands for two consecutive logging seasons. 


Despite months of attempted negotiations, Woolworth Canada Inc. has 
remained obstinate in its refusal to consider choosing another supplier 
for its paper bags. As past campaigns -- such as our successful three- 
month boycott against Pizza Pizza -- have shown, the economic impact of 
presenting such an issue to a company's consumers has proven effective in 
convincing that company to find another alternative. We hope that 
Woolworth Canada Inc. will listen to the rest of the buying public even 
if they are unwilling to listen to the concerns of First Nations here in 
Canada . 


Stores which are subject to the boycott campaign include: 


Kinney Canada 
Woolworth 

Northern Reflections 
Northern Traditions 
Northern Getaway 
Reflexions 
Woolco 


Footlocker 
Lady Footlocker 
Champs Sports 
Randy River 
Ashbrooks 
The Best of Times 


Karuba 

Canary Island 
Fredelle 
Willow Ridge 
Silk and Satin 
Casuals 


For more information please contact: 

Friends of the Lubicon (Toronto) 416-783-4694 
or 

Rosemary Brown, Calgary Daishowa Boycott Coalition at 403-282-7283 


RE: "Real" Indians 


From: IANS lanet McNeely clnvisible Band> 
Sub j : "Real" Indians 

GE Electronic Mail 


From the July 14, 1993 issue of _Indian Country Today_, two articles by 
Avis Little Eagle under the common headline "Non-Indian Sun Dancers 
Bring Indian Protest" 

The Ohio Center for Native American affairs recently held a protest 
against a Sun Dance held by a Summerfield Ohio based group called The 
White Buffalo Society and Rainbow Circle and officiated by a Wanblee 
SD spiritual leader, Charles Chipps. 

Protestors, including Dennis Banks, tried to persuade Grandfather 
Chipps, who is a respected Native American medicine man, to abandon 
the ceremony and warned him that the White Buffalo Society was using 
his reputation to enhance their own legitimacy. Grandfather Chipps is 
quoted as saying he didn't know much about the sponsoring group, but 
that he felt the Sun Dance Ceremony should be shared with people from 
all walks of life. 


The White Buffalo Society, let by Pa'Ris'Ha Taylor, charged from 
$150 to $500 to attend the event -- plus a $600 "love offering." 

Ms. Taylor, says she is of Tsalagi descent and began the society and 
her practice as a medicine woman to honor her grandmother. She claims 
she sees chakras, thought forms and past life carryovers in the aura, 
can determine diseases in body tissue, and has other psychic powers. 

The White Buffalo Society teaches "Native Americanism," metaphysics, 
clinical psychology, and wholistic health, and operates a store selling 
everything from books and tapes to Native American Crafts. 

Membership fees are are $80 Canadian and $150 American . . . plus any 



additional "tithes or love offerings" which can be brought directly to 
Ms. Taylor. 

Also, in the same issue of _Indian Country Today_, and again written 
by Avis Little Eagle "'Who is Indian?' Smithsonian Wants to Know." 

The Smithsonian Institution board members from the national museum 
visited Rapid City, SD on Duly 7 and 8 to consult with members of South 
Dakota Tribes. During their visit, they heard debate on the "Who is 
Indian?" issue. 

Because of concern about individuals who claim to be Indian and who 
are not, the museum has been urged to consider a uniform standard 
to define who is Indian so far as the museum is concerned. Others went 
further, stating that such a definition would be of value in matters of 
religion, politics and education as well as arts and history. Native 
spokespersons expressed the opinion that whatever standard the 
Smithsonian adopted would affect other institutions. 

Museum officials acknowledge that this issue is before the board 
repeatedly, but caution that "blood" cannot be the sole consideration. 
Carol and Arvol Looking Horse (Keeper of the Sacred Pipe of the Lakota) 
presented a general outline to define genuine medicine men to include 
knowing songs and prayers handed down orally in the original language, 
practicing their teachings as a way of life, having recognition from 
family and reservation members . . . and perhaps most telling . . . not 
charging for ceremonies. 

The board says they are leaning toward a definition that "Indians 
are who they say they are." 

Other issues discussed included tribal perspective in displays, 
respect in presenting cultural artifacts, and repatriation of 
artifacts to their home community. 

"RE : Lakota Petition UN for Sovereignty" 

From: nyt@blythe.org (NY Transfer News) 

Sub j : Lakota Petition UN for Sovereignty 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 
Via NY Transfer News Collective * All the News that Doesn't Fit 
Thu, 15 Dul 1993 09:45:14 -0600 (MDT) 

LAKOTA PETITION U.N. FOR SOVEREIGNTY 
by Mark Todd and Kym 0 ' Connell-Todd 

Representatives of the Lakota Sioux Indians file their final 
documents for sovereignty with the U.N. in Geneva today. 

Antoine Black Feather, spokesperson for the Teton Sioux Treaty 
Council, will take the floor to address their struggle with the 
United States to regain the right of self-determination and the 
status of sovereignty for their people. This is Black Feather's 
10th trip to Geneva on behalf of indigenous peoples of North 
America. The Lakota have also petitioned the World Court in The 
Hague, Netherlands, for protection from the U.S. Government. 


Black Feather said his tribe has never been able to find a U.S. 



attorney to represent their appeal for sovereignty. As a result, 
he and other tribal elders have spent the past 10 years preparing 
documents to support their case. 


"The same thing is happening all over the world," Black Feather 
said. "There seems to be no remedy, and if that's true, people 
lose faith in the system. It's time to stop right here." 

By gaining U.N. recognition, the Sioux Treaty Council strives to 
focus attention on the indignities that occur on Indian 
reservations . 

Black Feather said: "Washington thinks that the Indians are doing 
fine. But sometimes we go hungry. We starve." 

According to Black Feather, "conditions on the reservations are 
like concentration camps." 

"We are all stuck with each other," Black Feather said. "We have 
to live according to reason. It's not just Native Americans. All 
people are threatened by government oppression including 
minorities and women. A third-world country exists right here 
inside the United States." 

The United States invalidated the 1868 Fort Laramie Treaty, which 
deeded 2 million acres to the Sioux, according to Black Feather. 
The deed included portions of the Dakotas, Nebraska, Wyoming and 
Montana . 

In 1877, nine years after the Fort Laramie Treaty, the federal 
government forced the Sioux to reduce their land holdings. By 1924 
all Indians were coerced into U.S. citizenship by The Indian 
Citizen Act, which allowed the government to negate all former 
treaties . 
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+ loin Us! Support The NY Transfer News Collective + 
+ We deliver uncensored information to your mailbox! + 
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"RE : Spirit Rise (music cassette)" 

From: fyre@web.apc.org 

Sub j : Spirit Rise (music cassette) 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

In early February a cassette, called Spirit Rise, was recorded inspired 
by the Protectors of Mother Earth and the Canoe Lake blockade of Northern 
Saskatchewan. The poetry of the music and lyrics inspired me to transcribe 
these two songs from the cassette for your pleasure as well. (Spirit Rise 
lyrics transcribed by ear from the cassette my apologies to the songwriter 
if there are any errors) . Sounds even better with music. 


spirit rise - songwriter: lake Jacobsen 

grandmother falcon gentle one 
I hear your voice inside the drum 
so wise 



spirit rise 


grandfather now I understand 
the carpenter's the fisherman's 
sacrifice 
spirit rise 

and take me with the raven 
as she flies 

and show me where the truth 
within me lies 

oh spirits rise 
spirit rise 

I love you woman 
you ' re the one 
with mother earth 
the moon the sun 
you are alive 

when the spirits rise 

our children of the porcupine 
are they yours 
and all her mine 
the light survives 

when the spirits rise 

and take me with the raven as she flies 
and show me where the truth within me lies 

oh spirits rise 
spirit rise 

the spirit walker of the sand 
will put his gift into your hand 
you are alive 

when the spirits rise 

our vision and our history 
the sacred pipe the sacred tree 
we are alive 

when the spirits rise 

and take me with the raven as she flies 
and show me where the truth within me lies 

oh spirits rise 
spirit rise 


I am Your Mother Maria Campbell, Saskatoon, Saskatchewan 

He says you are a patriarchal religion 

Writes in his books your songs and your stories 

But look, look at me 

I am your mother 

The one he calls nature 




Do you see my gown of spring 
The colors of the young virgin 
Do you see my gown of summer 
The colors of womanhood 
Do you see my gown of autumn 
The colors of my strength 
Do you see my gown of winter 
The colors of my power 

Or instead do you see like him 
A million board feet of lumber 
A billion tons of paper 
And how many more of uranium 

Are your eyes blinded by 
The treasure taken from my womb 
Do you ever see me open and bleeding 
Raw from a hundred years of raping 

I am earth 

The bountiful female 
The ever giving mother 

I have nurtured you with food taken from my valleys and streams 

And my rhythms have received your dead back into my womb 

I have given you power 

Given you holistic rituals where 

Brother sister nature are one 

and not the other 

Why then do you forbid that power 

Forbid those rituals and violate my being 


To obtain copies of this cassette or for more information on the 
struggle of the Protectors of Mother Earth , contact: 

Saskatchewan Indigenous Coalition 
824 Broadway Avenue 
Saskatoon, Saskatchewan 
Canada S7N 1B6 

tel: (306) 664-1992 

fax: (306) 933-4346 


"RE ; Ada Deer speaks" 

From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : Ada Deer speaks 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

Copied without permission from the Denver Post, Duly 16, 1993. 

Agency Fails In Role, Says BIA Nominee 
By The Associated Press 


Washington - Ada Deer, President Clinton's pick to run the 
Bureau of Indian Affairs, said yesterday the agency has failed its 


responsibilities to tribes even though 90 percent of its employees 
are Indians. 

"We must remember that the bureau was created by non-Indians. It 
has not been a pro-active Indian institution/' Deer told members of 
the Senate Indian Affairs Committee. 

The BIA's management of Indian schools, trust funds, dam safety 
and other programs has been criticized sharply in Congress and the 
Interior Department. 

Clinton nominated Deer, a former chairwoman of the Menominee 
tribe [nation] of Wisconsin, to be assistant secretary for Indian 
Affairs in the Interior Department. 

Sen. Daniel Inouye, D-Hawaii, chairman of the committee said the 
panel is certain to recommend her confirmation. 

She said she was committed to promoting "strong, effective 
tribal sovereignty. There is no reason for me or any of you to be 
reluctant to support the permanency of tribal sovereignty - any 
more than we would be reluctant to support the permanency of 
federal or state sovereignty." 

One of Deer's first trips will be to visit the Pine Ridge 
reservation in South Dakota, one of the nations poorest areas, she 
said . 

"Collectively, we have a responsibility to reverse these 
devastating socioeconomic conditions that plague the Oglala Sioux 
[Lakota] and many other tribes," Deer told the committee. 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : Reviews of new books by, and about. Native Americans" 

From: sbrock@teal.csn.org (Steve Brock) 

Sub j : Reviews of new books by, and about. Native Americans 

Newsgroups : alt . books . reviews, rec . arts . books, soc . culture. native, alt . native 

Here are short reviews of new books by, and about. Native Ameri- 
cans: 

STATISTICAL RECORD OF NATIVE NORTH AMERICANS, edited by Marlita A. 

Reddy. Gale Research Inc., 835 Penobscot Bldg., Detroit, MI 
48224, (800) 877-GALE (4253). Keyword index, list of sources. 

1661 pp., $89.50 cloth. 0-8103-8963-0 

REVIEW 

Prior to the publication of this book, there was a large gap 
in statistical information on Native Americans. For example, a few 
years ago, my wife was attempting to compile information on voting 
registration and participation in tribal elections. Several tribes 
responded that they didn't keep statistics on elections, other than 
determining who won. 

This book fills that gap. The "Statistical Record" is a 
comprehensive encyclopedia of tables containing the latest 
information on Native Americans in the United States and Canada in 
the following areas: 

History 
Demographics 
The Family 
Education 

Culture and Tradition 



Health and Health Cane 
Social and Economic Conditions 
Business and Industry 
Land and Water Management 
Law and Law Enforcement 

Many of the entries tell powerful stories. Several tables in 
the "Health" chapter point to deplorable conditions at Indian 
Health Service hospitals that take more than half an hour to get to 
for almost one-fourth of the population. Some of the statistics, 
though, seem doubtful, especially the very low total U.S. Native 
American population estimate of 1,959,000 people. I've seen 
several estimates that are three times as high. 

Altogether, this is a well-presented treasure chest of 
essential data for academic and, more importantly, governmental 
researchers. It may take years to interpret all the information, 
but improvements in the lives of Native Americans won't come about 
unless enough information is gathered. This volume goes a long way 
in that direction, and it is highly recommended. 

I'm also confident that future editions will include a chapter 
on "Politics." 

Note: Gale is working on the transfer of this volume into an 
online database, a CD-ROM, computer discs, and magnetic tape. In 
a phone conversation on Duly 16, they did not yet have a date for 
completion . 

MESSENGERS OF THE GODS: TRIBAL ELDERS REVEAL THE ANCIENT WISDOM OF 
THE EARTH by Dames G. Gowan. Harmony Books (Bell Tower), 201 E. 

50th St., N.Y., NY 10022, (212) 572-6120, (212) 572-6192 FAX. 209 
pp., $13.00 paper. 0-517-88078-4 

REVIEW 

From the Torres Straight, to the forests of Borneo, to the 
Kimberly region of Australia, Gowan consults with the traditional 
people, who tell him their guiding principle of life. In all cases 
it involves a reverence for the earth and its inhabitants. The 
islanders who consult with the earth in some way before taking an 
self-interested action that may harm a part of it; the Iban, who 
plant sacred rice that will enrich the earth prior to planting rice 
for human consumption; or the Australian policeman who guards 
against the killing of Yaada, the kangaroo, who gave law to the 
people, all are guided by a responsibility for the natural world. 
These stories are infused with metaphysical adventure. Recommended. 

SPIRIT WALKER, poems by Nancy Wood, paintings by Frank Howell. 
Doubleday Books For Young Readers, 1540 Broadway, N.Y., NY 10036, 
(800) 223-6834, (212) 492-9862 FAX. Illustrated, index of titles. 

80 pp., $19.95 cloth. 0-385-30927-9 

REVIEW 

"Dwell for a moment in a single blade of grass. 

Discover the secret of snowflakes. 

In these patterns lie harmony, my child. 

In harmony, the universe." 

-- Mother's Words 

These forty-four poems and short stories are special messages 
that echo through the boundless cosmos and into the heart of the 
reader, striking spiritual chords that evoke reverence for the land 
and its inhabitants. The luminous, flowing hair of Frank Howell's 
Native American women could easily be clouds that are "ten thousand 
winters old." One of the best books of the year and a wonderful 
gift for all ages, this book will be much-praised and much-honored. 



GROWING UP NATIVE AMERICAN: AN ANTHOLOGY, edited by Patricia Riley. 
William Morrow and Company, 1350 Avenue of the Americas, N.Y., NY 
10019, (800) 843-9389, (201) 227-6849 FAX. 

This is a potent "coming of age" collection that embraces childhood 
memories from frontier life to the city streets, from boarding 
schools to urban rat packs. Each of the twenty stories, both 
personal histories and excerpts from fiction, depict children and 
the highly individual ways that they master life's lessons. The 
authors include Leslie Marmon Silko, N. Scott Momaday, Louise 
Erdrich, Linda Hogan, and Simon Ortiz. Highly recommended. 

NATIVE HEART: AN AMERICAN INDIAN ODYSSEY by Gabriel Horn (White 
Deer of Autumn). New World Library, 58 Paul Drive, San Rafael, CA 
94903, (800) 227-3900, (800) 632-2122 (CA), (415) 472-6131 FAX. 
Notes. 293 pp., $13.95 paper. 1-880032-07-4 

REVIEW 

Horn's autobiography is filled with dreams - images of his 
past that would float by, reminding him of his roots and tradi- 
tions, and the path he must walk to preserve them. Given up by his 
parents as a small child, Horn wandered through many foster homes 
from New York to California as each pair of foster parents tried to 
Anglicize him. 

This book is Horn's search for his Native American identity as 
he tries to teach others about his ancestors and the Circle of 
Life. As a teenager, Horn met Uncle Nippawanock, a literature 
professor at the University of South Florida, who encouraged him to 
get an education, in addition to forcing him to decide to place 
both his feet in the Red World. 

In a vision. Uncle Nippawanock saw a deer running through a 
mist singing Gabriel's name. As a result, the uncle's mother. 
Princess Red Wing, conducted a pipe ceremony on the day after Horn 
graduated from FSU, giving him the name "White Deer of Autumn." 

Thus began Horn's life of writing, teaching, and activism. In 
1973, he joined the American Indian Movement, began teaching in 
Indian schools (Shoshone in Wyoming, and AIM's Heart of the Earth 
school in Wisconsin), and wrote several stories and poems. 

At an Indian center in Milwaukee, he met his wife-to-be, 
Simone, Loon Song. They began to follow the path side-by-side. 
Their children are named after extinct tribes. 

Horn's acts of activism and his relationship with AIM brought 
denunciations and death threats, so he retired back to south 
Florida, where he teaches at the St. Petersberg Junior College and 
visits elementary school classrooms with the message: "There is a 
balance, and we must constantly seek it." Recommended. 

DAWN LAND by Joseph Bruchac. Fulcrum Publishing, 350 Indiana St., 
Suite 350, Golden, CO 80401, (800) 992-2908, (303) 279-7111. Map. 
317 pp., $19.95 cloth. 1-55591-134-X 

REVIEW 

Bruchac, an Abenaki storyteller, poet, and now novelist, has 
penned a dynamic mixture of fact and fiction that instills a belief 
that holding onto the past facilitates success in the future. 

Young Hunter, an Abenaki (the name means "People of the Dawn 
Land") who lives 10,000 years in the past, is sent on a journey 
through what are now the Adirondack Mountains to save his tribe 
from beings called the "Ancient Ones," a race of grey-skinned 
giants with cold hearts and a great hunger. He carries in his 
memory all of the legends of his tribe, as well as their history, 
in case they are wiped out in his absence. Accompanying him are 
three dogs. 



As the hero travels toward his goal, there are many asides 
which could be separate stories. There is always another adventure 
just over the next horizon, and Bruchac keeps the tempo at a high 
pitch. This lyrical circle of legends and natural history is a 
strong beginning for this talented storyteller. Highly recommend- 
ed . 

THE VOICE OF THE GREAT SPIRIT: PROPHECIES OF THE HOPI INDIANS by 
Rudolf Kaiser. Shambhala Publications, Inc., Horticultural Hall, 
300 Massachusetts Ave., Boston, MA 02115, (800) 638-6460, (617) 
236-1563. Illustrated, maps, bibliography. 143 pp., $10.00 paper. 
0-87773-602-2 


REVIEW 

Kaiser, a West German historian primarily known as the 
debunker of the famous environmental speech of Chief Seattle 
(Seattle never said, for example, that "we are part of the earth, 
and the earth is a part of us," although he probably felt those 
sentiments), wants to share Hopi prophesy with a world "on a 
perilous or fatal path." 

His desire to inform readers about this private aspect of Hopi 
religion apparently overrides their objections that he refrain from 
doing so. Kaiser even includes his challenges to their oppositions 
as part of the book. Yes, the Hopi have for for many years had 
dissent ion within their leadership, but that is no reason to pilfer 
their religion while their attention is diverted. 

While the book does outline a credible history of the Hopi, 
the inclusion of material that many of them vociferously do not 
want revealed leads me to warn readers to stay away from this book. 

SHOSHONE TALES, collected by Anne M. Smith, assisted by Alden 
Hayes. University of Utah Press, 101 University Services Building, 
Salt Lake City, UT 84112, (800) 444-8638 ext 6771, (801) 581-3365. 
Illustrated, references, map. 188 pp., $24.95 cloth. 

0-87480-405-1 


REVIEW 

Anne Smith (1900-1981), an ethnographer who extensively 
visited the Shoshone bands in western Utah (Gosiute) and eastern 
Nevada in 1939, relates the stories that she collected on subse- 
quent trips after her graduation from Yale as the first female to 
receive a doctorate. In 1939, there was only one large Shoshone 
reservation . 

To the Western Shoshone, storytelling ability was a highly 
regarded talent, as the stories were a primary method of educating 
the young about their culture and desired conduct within it. These 
113 short tales contain elements of creation and origin, etiology 
(diseases or abnormalities), the trickster, competition and 
conquest, cannibalism, and many others. Most common (and most 
amusing) are the trickster tales. 

Smith went to great pains to attribute each story to its 
teller, the translator, and the place where the story was recorded. 
One of Smith's favorite storytellers was Anna Premo, of Owyhee, 
Nevada. Her daughter, Beverly Crum, adds an appropriate after word. 
Recommended . 

Anne M. Smith wrote last year's "Ute Tales," also recommended. 

GIVING VOICE TO BEAR: NORTH AMERICAN INDIAN MYTHS, RITUALS, AND 
IMAGES OF THE BEAR by David Rockwell. Roberts Reinhart Publishers, 
P.0. Box 666, Niwot, CO 80544-0666, (303) 652-2921, (303) 652-3923 
FAX. Illustrated, index, bibliography, notes, map. 224 pp., 

$25.00 cloth, $14.95 paper. 0-911797-97-1 cloth, 1-879373-48-3 
paper . 



REVIEW 


This entertaining and instructive examination of the bear as 
a symbol to Native Americans has been recently published in a 
paperback edition. Rockwell investigates bear symbolism in hunts, 
initiations, healing, shamanism, as guardian spirits, and in 
dances. He also describes the correlations between European and 
Native American bear rituals, such as the bear dreams collected by 
Carl lung in the 1940s, and the honoring of the bear after a kill. 
Missing, though, is the Bear symbolism used in the Cub Scouts. 
Altogether, this is a lively and engaging profile of the "One Who 
Owns the Den." Recommended. 

TURTLE ISLAND ALPHABET: A LEXICON OF NATIVE AMERICAN SYMBOLS AND 
CULTURE by Gerald Hausman. St. Martin's Press, 175 Fifth Ave., 
N.Y., NY 10010, (800) 221-7945, (212) 420-9314 FAX. Illustrated, 
bibliography, map. 204 pp., $19.95 cloth, $13.95 paper. 0-312- 
07103-5 cloth, 0-312-09406-X paper. 

REVIEW 

Newly released in paperback, "Turtle Island Alphabet" is a 
selective dictionary of Native culture, from the "arrow" of a 
prayer flying toward the sun to the "zigzag" lightning bolt that 
the gods heave back as a warning, these words have many unusual 
manifestations. Some letters have multiple entries ("bear," 
"buffalo," "basket," "bead," and "blanket"), while others must, by 
necessity, be reached for ("Xaymaca" - now called Jamaica, one of 
the places where Columbus landed). This is a small, but signifi- 
cant, glimpse at Hausman' s large collection of Native American 
cultural anecdotes about "Turtle Island," the earth which rides on 
the turtle's back. Recommended. 

NAVAJO: PORTRAIT OF A NATION, photography by Joe Grimes. 

Westcliffe Publishers, Inc., 2650 S. Zuni St., Englewood, CO 80110, 
(800) 523-3692, (303) 935-0903 FAX. Illustrated (150 color and 
black-and-white photographs). 192 pp., $45.00 cloth, $24.95 paper. 
0-929969-70-7 cloth, 1-56579-005-7 paper. 

REVIEW 

The sparkling photographs and portraits of this remarkable 
volume depict the Navajo in many guises: craftspeople in their 
studios, ranchers herding sheep on an ATV, a bull rider on the 
rodeo circuit displaying a championship belt buckle, a retired 
medicine man contemplating the future, a mother and her young son 
posing below a wall decorated with patriotic emblems. 

The differences between the young and old is very distinct. 
Most of the elders are in traditional dress and are dignified, 
showing little outward feeling. The teens, especially the boys, 
are dressed in the clothing of the popular culture and appear 
rebellious and defiant. A high school drummer in a band wears a 
"Motley Crue" T-shirt, while Kerry Begay of Big Mountain wears his 
baseball hat backwards, arms crossed, and won't look at the camera. 

Along with these intimate portraits are breathtaking landscape 
photographs: an ethereal sunset over Monument Valley, a dreamlike 
image of rain clouds over Marble Canyon, or hallucinatory sandstone 
formations in Antelope Canyon. 

The spell of these photographs is intensified by the excerpts 
of Navajo songs, interviews by Navajo journalist Betty Reid, and a 
concise history of the people by ethnohistorians Garrick and 
Roberta Glenn Bailey. 

Grimes chose not to photograph the most important part of life 
to the Navajo, their sacred dances (there are photographs of dances 



at a Fourth of Duly Fair, but these are more festive than reli- 
gious) and religious rites. What he does capture are a proud 
people who walk in beauty. Highly recommended. 

"RE: Virginia pow-wows" 

From: "George T. Crafts" <poe. acc .Virginia . edu !gtc> 

Sub j : Virginia pow-wows 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Two pow-wows will soon be held in Virginia: 

Duly 24th (Sat.) and 25th (Sun.) 

Second Annual Rising Water-Falling Water Pow-wow 
Izak Walton League of America Park 
Route 3 

Fredericksburg, Virginia 

For more information, call (804) 769-1018 or (804) 443-4221 
August 7th (Sat.) and 8th (Sun.) 

Second Annual Virginia Native American Cultural Center Pow-wow 
Poor Farm Park 

Hanover, Virginia (just north of Richmond) 

For more information, call (804) 648-6222 or (804) 747-7071 


George Crafts 
gtc@virginia . bitnet 
gtc@virginia . edu 

"RE : Tyendinaga powow" 

From: A.HOROVITCH Art Horovitch <Invisible Band> 

Sub j : Tyendinaga powow 

GE Electronic Mail 

I recently spoke to one of the organizers of the Tyendinaga pow-wow 
in Ontario. Here are the details 

Traditional Tyendinaga Pow-wow 
Aug 7 & 8, 1993 
Tsitkerhedodon Park 

Highway 401, Marysville exit. Highway 49 and 2 

Turn East towards Deseronto. The park is located about 1 mile after 
the turn on the north side of the highway. 

Information: Robert (Brant) Lambert 613-396-5862 
Carol Green 613-967-0848 

I spoke to Robert last week, and he tells me this is a "traditional 
" pow-wow, with no dance competition for prizes. It is somewhat 
smaller than the ones held at Kanesatake and Kanewake on Duly 
10 - 11 . 

There will be storytelling, hoop dancers, and a sunrise ceremony 
each day at 5:30 AM. Grand entry is at 1 PM each day. Camping available 
at the park. It sounds like a very friendly small gathering and we 
plan to be there. It is located about 50 miles west of the Thousand 
Islands Park just north of the New York border. 



Art 


"RE : Innu Music Festival" 

From: A. FIOROVITCFI Art Florovitch clnvisible Band> 

Sub j : Innu Music Festival 

GE Electronic Mail 

A recent announcement in the Duly Bulletin of the "Solidarity with 
Native People " appears as follows: 

Ninth Annual Native Music Festival 
Innu Nikamu 
Aug 6,7 and 8, 1993 
Mani-Utenam, Nitassinan 

(20km east of Sept-Isles, Quebec, along Rte 138) 

For more information, 

Sylvain Vollant or Danielle Descent 
(418) -927-2985 
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(NEWS) 0 

This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"For the animal and bird world there existed a brotherly feeling 
that kept the Lakota safe among them." 

-- Chief Luther Standing Bear, Lakota 

O'siyo Brothers and Sisters! 

In the last issue of I asked you to consider the following questions 
regarding the size and contents of Wotanging Ikche: 

1 - Too long, too short or about right. 

2 - A good mixture, too involved with the serious, too involved with 

the frivolous. 

I have received but two responses. To those two sisters I say "Pilamaya". 
To others who read this offering, I ask again for you to share with me 
your views. 

Mitaquye Oyasin! Night Owl 

- clip here for news feature -- 8< 

"RE: Lakota Declaration" 

From: shupe@rchland.vnet.ibm.com (Dim Shupe) 

Sub j : Lakota Declaration 

Mailing List: NATCFIAT (natchat@gnosys . svle . ma . us) 


0 o 

0 o 0 

0 o o o o 0 
0 o 0 

0 o 0 


[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 


clgsl7@vaxa.strath.ac.uk Wrote: 

=0k, I understand your concern and agree that there will be a large 
=number of insincere 'New Agers'. 

=Floweverj I have a question 

=Is it possible for a non-Lakota, say a Scotsman like me, to become a 
=genuine 'convert' to Lakota religion. If so, how? 

=If the answer is no, then is Wakan Tanka only one God amongst many 



=depending on nationality? 


Your question relates to a thread we had earlier about sovereignty 
etc. Note that every answer you get will most likely be a personal 
opinion and you should take their answers that way. . . With that said 
here ' s my HO. . . 

Although I don't like the word "religion" being applied to native 
belief systems, I would answer your question by saying, "In traditional 
society, ALL people were welcome in the 'tribe', therefor, yes a 
Scotsman could conceivably become ' Indianized ' . " 

I need to qualify that statement by informing you that, unlike western 
cultures, native belief systems are PART OF OUR EVERYDAY LIFE. To 
become part of one of our "religions" you have to live our belief systems 
every day of your life (well, at least try to) . We do not separate 
science from "religion" from society, they are all bound up together to 
create life as we know it. 

Mitak Oyasin, 

D.T. Waya Gola Shupe 

"RE : sweat lodge question" 

From: shupe@rchland.vnet.ibm.com (Dim Shupe) 

Sub j : sweat lodge question 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 


[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 


=Dishonor. Now there's an interesting word. What does it mean, in this 
=context? 

=Dave Hayes - Institutional Network & Communications - 3PL/NASA - Pasadena CA 
=dave@elxr. jpl.nasa.gov dave@jato.jpl.nasa.gov . . . use ! elroy ! dxh 


dishonour n. & v. (US dishonor) --n. 1 a state of shame or disgrace; 

discredit. 2 something that causes dishonour (a dishonour to 
his profession), --v.tr. 1 treat without honour or respect. 2 

disgrace (dishonoured his name). 3 refuse to accept or pay (a 
cheque or a bill of exchange). 4 archaic violate the chastity 
of; rape. [ME f. OF deshonor, deshonorer f. med.L dishonorare 
(as DIS-, HONOUR)] 

You don't have a dictionary? In this context I would say that Doe might be 
trying to say that the "New Agers" who treat our spirituality in the way he 
(and the elders, and I, and...) described are (note I will keep this within 
the context of the def above and ignore current usage): 

1) violating the chastity of our spiritual belief system 

2) are causing disgrace to our belief system by creating 
an image of huxterism that eventually includes our own 
medicine/spirit folk 

3) are creating an environment where real practicers of our 
spirituality are pooh poohed because they don't do it 
like the "New Agers" do it who got it from real medicine 
people (i.e. you can't be a real medicine person, you 
don't do that the right way!) 

Do I really need to go on? 


Mitak Oyasin, 



D.T. Waya Gola Shupe : Cherokee/Shawnee 

"RE ; protection plan for tribal sites" 

From: D.CASTO Dames H. Casto <Invisible Band> 

Sub j : protection plan for tribal sites 

GE Electronic Mail 

From the Portland, Oregon "Oregonian" for Thursday, Duly 29, 1993 

CITY TO PREPARE PROTECTION PLAN FOR TRIBAL SITES 
The city of Portland, Oregon is going to look for American Indian camping 
and fishing sites along the Columbia River and come up with a plan to 
protect them according to a resolution by the Portland City Council. 

This will resolve a dispute between developers, archaeologists and American 
Indian tribes over how to protect the artifact-rich Columbia South Shore. 

The area contains some of the richest sources of information about life in 
the Pacific Northwest before contact. Unfortunately, it is also scheduled 
for industrial and commercial development. 

An archaeological team will be hired to conduct a survey and inventory of the 
two thousand eight hundred acre area. The Confederated Tribes of Warm Springs 
and Grand Ronde will be invited to submit oral histories and other cultural 
information. The study will cost between $150,000 and $180,000. 

The City Council Resolution calls for adoption of the plan by December 30, 
1994. 

Both tribal and development representatives were pleased with the plan. 

"RE; Letter Writing/Clifford Dann" 

From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : Letter Writing/Clifford Dann 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

[This is a re-post. Thank you to all of you who have 
responded. Letters are still needed. If possible, 
please, forward a copy of your letters to the Western 
Shoshone Defense Project. It's the only way they have 
of knowing how many letters have been sent. Thanks. 

-Michele] 


****RELEASE CLIFFORD DANN**** 

*50,000 Letters to Clinton and Babbitt Campaign* 

AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 


Duly 26-31, 1993 
*URGENT* 

The Western Shoshone National Council (WSNC) is asking all 
supporters to help bring a stop to the injustice brought to Clifford 
Dann by the US government. Please write letters to President 
Clinton and Bruce Babbitt in support of Clifford during this week. 
These US leaders must accept responsibility and can no longer 
ignore the sovereignty of the Western Shoshone Nation. 


ONCE THESE OFFICIALS RECEIVE 50,000 LETTERS WITHIN THIS PERIOD OF 



TIME (Duly 26-31), THEY WILL THEN LOOK INTO THIS ISSUE. 


President Bill Clinton Bruce Babbitt 

The White House Secretary of the Interior 

Washington DC 20500 US Dept of the Interior 

email president@whitehouse.gov 18th & C St. NW 

Washington DC 20500 

+++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++ 

SAMPLE LETTER 

Dear , 

I am writing to you on behalf of Clifford Dann, a Western 
Shoshone elder who has been wrongly imprisoned by the US court 
system, a system whose jurisdiction he is not under nor accountable 
to. 

For nearly twenty years, the Dann sisters have struggled to 
defend the territories of the Western Shoshone Nation, territories 
recognized by the US government in the 1863 Treaty of Ruby Valley. 

This treaty of "peace and friendship" has never been abrogated. 

Yet in November 1992, the situation climaxed when the US Bureau 
of Land Management (BLM) invaded the Western Shoshone Nation and 
proceeded to round up both wild and Western Shoshone nationalized 
horses. On the first day of the round up, Clifford tried to block 
confiscation of the horses. In desperation, he doused himself 
gasoline and threatened to ignite himself, declaring: "By taking 
away our livelihood, and our lands, you are taking away our lives." 

He was subsequently blasted with fire extinguishers and knocked to 
the ground, then arrested and charged with assault of a federal 
officer. 

During his trial March 2-3, 1993, Clifford regardless of his 
innocence, refused to give in and participate in his trial. He felt 
that to do so would acknowledge the claim of US jurisdiction and 
deny the sovereignty of the Western Shoshone Nation. 

On May 17th, Clifford was sentenced to 9 months in prison, 2 
years probation and a $5,000 fine. A harsh and unjust sentence for 
a case with insufficient evidence; once again it is an example of 
quieting leaders who defend themselves against the injustices of the 
US government. 

As a US leader who has already promised to work with the 
indigenous people, you must take responsibility for this person who 
has been so wrongly imprisoned. Please do not continue the genocide 
of your predecessors and respond to these three requests: 

1. Honor the 1863 Treaty of Ruby Valley that was made between 
two nations. 

2. Open a dialogue with the Western Shoshone Nation and begin 
meaningful negotiation. 

3. Release Clifford Dann, not as a pardon, for no crime was 
committed on his part, but in realization that he was 
imprisoned by a court without jurisdiction. 

Sincerely, 


Western Shoshone Defense Project, General Delivery, Cresent Valley, 
NV 89821 Ph: 702/468-0230 




Michele Lord 


+ If you have come here to help me, 
+ you are wasting your time 



+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : update from Canada available" 

From: cfuv@web.apc.org 

Sub j : update from Canada available 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

THIS NOTE ABOUT AN AMAZING COLLECTION OF VIEWPOINTS FROM VARIOUS 
INDIGENOUS NATIONS ACROSS CANADA. 

PLEASE CONTACT CFUV RADIO FOR MORE INFORMATION. 

PO BOX 3035/VICTORIA BC/V8W 3P3//604-721-8702//CFUV@SOL.UVIC.CA 


Duly 27, 1993 
Dear 

This being the Year of Indigenous Peoples, and also a year 
of the continuing resistance to ongoing colonialism in the 
Americas, we have endeavoured to give voice to First Nations 
spokespeople in Canada so their words may be heard uncensored and 
unfiltered. Thus "Voices of Resistance." 

We offer you over four hours of high-powered presentations 
by various First Nations spokespeople across Canada. Each tape is 
one hour in length, averaging two speakers per side. Again, the 
programs are produced so as to convey the speakers' own message 
and words. The following pages offer direct examples of some of 
the speakers' words. 

This project has taken many long days to complete, and is 
the combined work of two CFUV volunteers. We have received 
absolutely no funding for our work. In order to promote the 
widest circulation possible, we offer each tape for the cost 
price of $2.00 per cassette, plus postage. If you can afford 
more, please donate to one of the organizations listed on the 
following pages. 

Please write back to us (enclosing a cheque, of course) 
indicating how many tapes you would like, and, if possible, when 
you will broadcast/publish them. If you can honestly not afford 
this minimal price, we will attempt to send the tapes at no cost. 
A full transcript is also available for $4.00, plus postage. 

Due to limited time and resources, we were limited in the 
extent of our interviews. We do welcome contacts with more First 
Nations groups, if you care to let us know. 

As a Haida Gwaii Elder said to us, "I really don't know what 
one does unless the people of Canada become aware and support the 
changes. We really need a lot of people to speak out." 

In solidarity, 

Dohn Shafer and Chris Vance, 

Project Co-ordinators 

Spokesperson for the Indigenous League of Sovereign Nations, 280 
Broadway, Room 316, New York, New York, 10007. 

On the UN: "We see it as a social club for fascist-imperial 
powers from 179 member states from around the world 
...I can tell you 80-100 million indigenous peoples throughout 
the western hemisphere allied into one great confederation will 
be a power that they will be unable to dominate any longer." 
Bernard Ominayak, Lubicon Lake Indian Nation, 3586-106 Street, 
Edmonton, Alberta, T6S 1A4 

"With the kind of damage that's been taking place to the 
environment, to the wildlife, and everything and the way of life, 
to have clear cut logging, that's disastrous under any 
circumstances. For our people we really don't see any way out of 



it if things continue the way they're going. I don't see how we 
can survive clear cut logging after the damage that's already been 
done. " 

Daniel Ashini, Innu Nation, PO Box 119 North West River, 

Labrador, A0P 1M0. 

"We're basically in the same situation as a lot of people are in. 
We were apathetic, we felt that we were incapable of doing a lot 
of damage to NATO, which is a big alliance out there. We didn't 
think we'd put a big dent in this monster. We actually did it 
with our own community of 1,000 people. I think it comes to show 
that if you have it in yourself to fight back and to try to 
assert what you believe is right, to be able to lend a helping 
hand to who you feel is right. I think the more people who join 
hands, the bigger the circle will be, the stronger the people 
will be. This is the message we're trying to give people." 

Peter Knighton, Qwa-Ba-Diwa, Independent State of Qwa-Ba-Diwa 
Information Office, PO Box 35015, Victoria, BC, V8T 5G2 
"I should say, perhaps, a thanks to the environmentalists who 
have at least put the name "Carmanah" in print, for some people 
to perhaps read about it, and maybe wonder about the issues that 
go beyond the concern for trees, the ecosystem, and the 
rain forest, because generally what's missing out of those 
concerns voiced to the man in the street is the involvement of 
the native people that are in that area." 

Francis Laceese, Toosey-Chilcotin Nation, General Delivery, Riske 
Creek, BC, V0L 1T0 

"The military has been coming. .. into our back yard and playing 
their war games... One of the biggest effects that it's having is 
on the land itself, where they bring in all kinds of explosives. 
It's really having a big impact on the wildlife there also. And 
all our berries and medicinal plants. We have a lot of old... 
sites in that area, some sacred sites, probably a lot of 
graveyards and a lot of those places are getting damaged." 

Bill Lightbown, Kootnai Nation, Traditional Court Elders' 
Association, #202, 1766 Francis Street, Vancouver, BC, V5L 1Z6 
"Our people ...[are] going to have to deal with that whole 
question of whether they are going to continue to adopt a 
colonization process and attempt to exercise their responsibility 
and authority on the basis of foreign law or whether in fact they 
are going to form it on the basis of their own law from their own 
nation . " 

Lavina White, Flaida Nation, also Traditional Elders' Court 
Association 

"I believe that Flaida-Gwaii belongs to the Flaida people and will 
always belong to the Flaida people--that we can't compromise even 
an inch of it. We can talk about how we can live together from 
there . 

...I'm quite angry about what I'm seeing at home. We've got 
nothing but stumps on our land. And they're still apprehending 
our children ..." 

Uohn Williams, Lil'Wat, Box 155, Mount Currie, BC, V0N 1K0 
"We have never signed over our land, we have never signed an 
agreement, we have never consented, we have never been conquered, 
therefore we are sovereign nations. 

"They want to log off all the old growth forest. . .They' re 
spraying them with DDT. They're spraying all around the lake 
where we're picking berries .. .the animals have growths on 
them... and we've stopped hunting..." 

Milton Born-With-A-Tooth , Lonefighter National Communications 
Network, Peigan, 2705 5th Ave. NE Bay B, Calgary, Alta, T2A 2L6 
"This is the final leg of the position that the government wants 
us to be in, that is to finally exterminate us once and for all. 
...We have an enemy that has a billion dollar budget, and the 
budget we have is our blood and guts." 

Flariett Nahani, Pacheedaht 



On Residential Schools: "They taught us a little ABC, a little of 
that, but they trained us for servitude, to serve the white 
people. We weren't trained for anything but servitude. This was 
to make us dependent on the DIA. . .Churches came hand in hand with 
genocide on their mind. 

...Tourists are drawn here with the notion that we're still 
living in teepees... 

...Let's reclaim our backbone, our culture and put some pride in 
our children." 

Also, you can send cheques to: 

The Leonard Peltier Defense Committee, PO Box 583, Lawrence 
County, Kansas, 6604 

"RE : approaching native spirituality" — - 

From: Maureen Brucker <scicom.alphacdc.com!maureen> 

Sub j : approaching native spirituality 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 


It is possible to actually approach the experience of native 
spirituality in many places. When you are ready, a teacher will 
appear. That is NOT a flame. It is a reality. Time spent in 
DAILY morning and night prayer. This is the bedrock. (Perfection 
is NOT expected immediately). Read as lead through prayer. Most 
Lakota books will give you the directions -- study them and you 
will be shown the words. 

Understand that, to some extent -- different spirits are in differ- 
ent lands. Rather like the little people. 

This is NOT a western religion with 'cookbook' formulas and 
required dogmas. This is much more in the line of an EASTERN WAY. 
An important element of an eastern way is a commitment to the 
PEOPLE. It means that the practice is not in the abstract but 
inexorably bound to the fight for Indigenous rights or writing 
letters to free individuals like Clifford Dann or Leonard Peltier. 
It is the intent that is everything. 

May raven steal the sun to illuminate the darkest recesses 
of your journey. 

Maureen 


"RE: INDIGENOUS PEOPLES EMERGING ON THE WORLD STAGE" 

From: Human Rights Coordinator <hrcoord@igc.apc.org> 

Sub j : INDIGENOUS PEOPLES EMERGING ON THE WORLD STAGE 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

INDIGENOUS PEOPLES EMERGING ON THE WORLD STAGE 

For some time indigenous peoples were denied recognition and a 
role in international fora. This has changed with the ILO Convention 
on Tribal and Indigenous Peoples and the UN Commission on Human 
Rights' establishment of a Working Group on Indigenous Populations. 
(Second article in a series of three on the UN-designated Year of 
Indigenous Peoples) 

By Marcus Colchester 


The International Labour Organisation (ILO) has led the way among 
intergovernmental agencies in defining indigenous peoples' rights 



and in setting standards for governments towards them. The ILO's 
involvement with indigenous peoples dates back to 1921 when the 
organisation carried out a study of indigenous labour. The concern 
was maintained during the 1920s and 1930s by focusing special 
attention on the problems of native labour in colonial countries. 

This work led to several ILO Conventions designed to protect native 
labour from exploitation. 

In the 1950s, the ILO revived its concern with indigenous peoples 
and embarked on an ambitious programme, later to include other 
United Nations agencies, to provide assistance to the Indian peoples 
of the Andes. Then, in 1957, the ILO passed ILO Convention 107, for 
long the only piece of international law which explicitly 
acknowledged the rights of tribal and indigenous peoples to own 
their lands. 

The Convention was precedent-setting for its time. For, it not only 
recognised that indigenous peoples had rights to their lands, but 
recognised this right as being based on 'immemorial possession', 
that is as on 'aboriginal title', thus dispensing with the requirement 
that native title be traced to implied consent or acknowledgement 
by the State. 

Crucially important also was its recognition that 'land' under the 
law is generic and included the woods, waters and other surface 
notion, then widely prevalent in developing countries, that the best 
hope for indigenous peoples was for them to become integrated into 
the national majority of the newly independent countries within 
whose borders they now found themselves. The Convention was 
designed to smooth this transitional process by insisting on certain 
standards to protect indigenous rights, while they were absorbed 
into the national mainstream. 

Subsequent changes in international thinking about tribal and 
indigenous peoples rendered these paternalistic notions obsolete. 

In 1986 a committee of experts convened by the ILO called for the 
Convention's revision and this was undertaken in 1988 and 1989. 

The revised Convention 169 on Tribal and Indigenous Peoples has 
proved somewhat controversial. It has been openly criticised by 
many indigenous people for its failure to secure some of the 
fundamental rights that they claim. In particular, it has been 
criticised for the way that it subordinates customary law to 
national law; for explicitly avoiding recognition of their right of 
self-determination; and, critically, for the ambiguous way it 
distinguishes between 'lands' and ' territories ' . 

Probably the most distressing aspect of the revision of the 
convention was the way the issues went to the vote. 

Indeed nothing more clearly illustrated the hypocrisy of the entire 
process than the very seating arrangements at the Conference. 

While the rhetoric in the Convention was all of 'recognising the 
aspirations of these peoples to control their destinies' and 'of 
seeking to obtain the consent of these peoples, as expressed through 
their own representative institutions, in decisions affecting their 
future', the reality was that the indigenous peoples sat against the 
wall of the conference hall looking on powerlessly while their 
rights were negotiated away before their very eyes. 

On the other hand, in certain respects the new Convention has 
created new international standards which are far above those 
accepted by law and actually applied in most countries. In the first 
place, the new Convention is based on the notion that indigenous 
and tribal identities are there to stay and should be respected and 
promoted. The Convention recognises the aspirations of tribal and 
indigenous peoples to control their own destinies. 

The new Convention goes further than any other piece of 
international law in recognising collective as opposed to 
individual rights. It provides strong measures to secure indigenous 
rights to land and natural resources. It regards indigenous self- 
identification as a 'fundamental criterion' for determining who falls 
within the definition of indigenous and tribal peoples. States that 



are party to the convention are thus prevented from making 
arbitrary decisions as to whether or not a group of people qualify 
for the description of tribal or indigenous. 

To date the revised Convention has been adopted by five countries 
-- Norway, Bolivia, Colombia, Mexico and Costa Rica -- and it 
became law in 1992. Many indigenous peoples' organisations in 
countries as far apart as the Philippines, Brazil and Argentina 
have been pressing their governments to ratify the Convention, 
while NGOs in the North have also been asking their governments to 
ratify it and thereby set standards for their development assistance 
projects on indigenous lands. 

In 1977, North American Indians converged on the United Nations to 
demand that they be included among the subject people being 
considered by the UN's Committee on Decolonisation. Asserting their 
rights to self-determination, indigenous peoples demanded a 
complete re-evaluation of their position in international law and 
the right to negotiate with nation states on the basis of equality. 
The Indian peoples referred to the fact that they had signed treaties 
with the British Crown and other forces colonising their lands, 
which often explicitly recognised them as 'allies' and as 'nations'. 
The Indians' attempts to be included in the UN's decolonisation 
process were not successful. However, they were not rebuffed as 
curiosities in quite the same way as the Haudenoshonee 
representatives who had visited the League of Nations in the 1920s. 
The United Nations Commission on Human Rights appointed a Special 
Rapporteur to look into the rights of indigenous 'populations' and in 
1982, on the basis of his report's broadly sympathetic and 
influential recommendations, the Commission established a 
Working Group on Indigenous Populations with the mandate of 
reviewing developments pertaining to the promotion and protection 
of indigenous peoples' rights and evolving appropriate standards to 
ensure respect for their fundamental human rights. 

The Working Group has met annually (with one exception) in Geneva 
ever since and has been attended by hundreds of indigenous peoples' 
representatives from all over the world. Substantively, the Working 
Group has made rapid progress in drafting an International 
Declaration on the Rights of Indigenous Peoples, which the 
secretariat hopes to have finalised by the end of August 1993. 

What then happens to this draft is a source of much concern to 
indigenous peoples. Whereas some indigenous groups, particularly 
those from the 'developed' world, feel that the draft itself does not 
secure them clear enough rights to their territories and to self- 
determination and should be amended before being presented to the 
Human Rights Commission, others feel that rapid acceptance of the 
Declaration as it stands would provide them with a useful tool for 
securing their positions nationally, where their human rights are 
daily abused. 

The secretariat apparently favours sending the text to the UN Human 
Rights Commission for consideration at its 1994 session, from 
whence under ideal circumstances it could be forwarded for 
acceptance by the UN's General Assembly. But the chances of the 
draft declaration emerging unscathed from this process are 
minimal . 

Some governments of North and South have been openly hostile to 
the declaration already -- notably India, Bangladesh, Venezuela, 
Japan, and Canada -- so that a final agreement on a Declaration that 
is both acceptable to UN member governments and indigenous 
peoples seems a long way off. More likely is the promulgation of an 
ambiguous piece of international law which will further delay the 
effective recognition of indigenous peoples' rights and may even set 
standards below those already established by the ILO. This would be 
a serious setback. 

A parallel process is also under way through the Organisation of 
American States (OAS), which announced at the end of 1990 that it 
was planning to come out with a Declaration on the Rights of the 



Indigenous Peoples of the Americas in time for the quincentenary of 
the 'discovery' of the Americas in 1992. Many indigenous groups 
were very sceptical of the process, when it was announced, because 
it had no clear process for indigenous representation . But the OAS 
has responded to these concerns by slowing down the process and 
opening it up to indigenous input. A first regional consultation was 
held in March 1993 and it now seems that progress towards a 
Declaration will be a complex but hopefully balanced process. -- 
Third World Network Features 
ends 

About the writer: Marcus Colchester is an anthropologist and human 
rights advocate who works as Forest Peoples Programme Director 
for the World Rain forest Movement. 
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"RE : AIM CONFERENCE POWWOW & CONCERT" 

From: hkoehler@web.apc.org 

Sub j : AIM CONFERENCE POWWOW & CONCERT 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


AIM CONFERENCE, POWWOW & CONCERT 
(from Press release dated Duly 17,1993.) 

You are cordially invited to attend the 25th Anniversary of the 
American Indian Movement Celebration/Reunion Sept 1-6, 1993 at the Fort 
Snelling State Park, St. Paul Minnesota. 

The theme of this historic gathering is the International 
Indigenous Peoples Summit 1993. The 25th Anniversary National American 
Indian Movement Conference will gather AIM chapters from around the 
United States and Kanata (Canada), also participating are: the League 
of Independent Sovereign nations (LISN), the National Coalition On 
Racism in Sports and Media (NCRSM), the National Indian Prisoners 
Support Network (NIPSN), the Heart of the Earth Survival School 
(HOTESS), with reports from the International Indian treaty Council 
(IITC) from its 1993 conference at Kualoa, Hawaii (Aug 24-29, 1993). 

All movements, organizations, tribal governments leaders, 
indigenous peoples, as well as friends and supporters, solidarity 
groups, from North , Central and South America and worldwide are 
encouraged to attend the International Indigenous Peoples Summit of 
1993. 

The Celebration/Reunion follows the 3rd Annual Sundance at 
Pipestone, Minnesota Aug 22-29. 

HOTESS is also hosting a Youth and Elder Conference on Sep 1-2 at 
Fort Snelling State Park. 

Further details, agenda etc of these exciting events may be 
obtained from: National American Indian Movement, Inc., 

P.O. Box 13521, Dinkytown Station, Minneapolis, MN 55414. 

(612) 724- 3129/331- 3380/Fax (612)331-1747, Clyde Bellecourt. 

Or: 

IITC President William A. Means (612)341-3358. 

HOTESS Executive Director Eddie Benton Banai (612)331-8862. 

NIPSN Chairperson Ted Means (605)867-5655. 

NCRSM Founding National Chairperson Vernon Bellecourt (612)721-3914. 

"RE; Conferences and Powwows" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 


GE Electronic Mail 



= Conferences 


"Celebration of Life Stories of American Indian Women" 

= A National American Indian Women's Conference = 

September 16, 17, & 18, at the KwaTakNuk Resort, 

Flathead Reservation, Poison Montana. For more info, 
call (406) 726-4054. 

Speakers include Cecelia Fire Thunder (Health Educator), 

Debra Earling (Poet), leanne Eder (Historian), Phyliss 
"Old Dog" Cross (Counselor), Theda New Breast Ramos 
(Community Organizer), Angela Russell (Illustrator), 

Luciana Ross (Sociologist), LeeAnn Bruised Head (Health 
Educator), Ken Ryan (Spiritual Healer), Vera Manual 
(Dance Theater), Nora Garcia (Tribal Chairman). 

= Powwows = 

August 27-28-29, Shakopee Mdewakanton Dakota Community, 
at Mystic Lake Casino, Prior Lake, Minnesota. For info 
call (612) 445-8900 or the Pow Wow Hotline (612) 445-9058. 

August 20-22, Crow Creek Sioux Tribe Contest Pow Wow, 

Ft. Thompson, SD. Call (605) 245-2304 or 245-2478, or 
245-2107, or 852-2455 or 245-2346. 

August 13-15, 1993 Lower Brule Fair and Pow Wow, Lower Brule 
Fairgrounds and Golden Buffalo Casino, Lower Bruke, SD. 

Includes a Slowpitch Softball Tournament, Rodeo, Fair and 
Pow Wow. For more info, call (605) 473-5565. 

August 5-8, Oglala Lakota Nation Pow Wow and Rodeo, Pine Ridge, 
SD, also horsemanship, races, rodeo, other sports events. For 
more info, call (605) 867-5821, ext 222 or 251. 

August 5-8, Rocky Boy's Annual Grassdance Pow Wow, 

Rocky Boy, Montana. Sponsored by various families of the 
Chippewa Cree Tribe of Rocky Boy. 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"Let him be just and deal kindly with my people, for the dead are 
not powerless. Dead - I say? There is no death. Only a change 
of worlds . " 

-- Chief Seattle, Dwamish 
O'siyo Brothers and Sisters! 

Wotanging Ikche continues to flower with articles from within the 
Invisible Band. Accordingly, I have begun porting a digest of news 
from Internet newsgroup soc . culture . native to library 26 of the Internet 
RoundTable on page 1405. Those who desire a more complete picture of 
what is happening throughout the world of indigenous people, especially 
Native Americans, should consider capturing these digests. 

Mitaquye Oyasin! Night Owl 

- clip here for news feature -- 8< 

"RE: Choctaw Library" 

From: urn . cc . urn ich .edu ! Tri stine . Lee. Smart 
Sub j : Choctaw Library 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Source: Society for American Archaeology Bulletin 11(3) :14 (1993) 

REQUEST FOR DONATIONS. In 1986, the Mississippi Band of Choctaw 
Indians' high school library burned to the ground resulting in the 
complete loss of a rather extensive library of Southeastern and North 
American Indian material. The tribe has finally received funding for 
a new library which will be completed during the summer of 1993. 

Included in this building is a Cultural Resource Area with an archival 
vault and space for a non-lending Native American research library 
which will be open to all tribal members, particularly the students. 
Unfortunately, very little money was included in the funding for 
materials to place in this facility. Therefore, we are requesting 
donations of material for the Culture Resource Area. Materials 
sought include both anthropological and historical literature on the 
Choctaw, specifically, and other Southeastern and North American 
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Indians in general, as well as historical research material on the 
Southeast. All donations are tax deductible. For more information 
please contact: Kenneth H. Carleton, Tribal Archaeologist, P.0. Box 
6005, Choctaw Branch, Philadelphia, MS 39350, (601) 656-5251 

"RE : Tsalagi burial site uncovered" 

From: S.FISHER2 Sharon D Fisher clnvisible Band> 

Sub j : Tsalagi burial site uncovered 

GE Electronic Mail 

The Atlanta Dournal/Constitution, by Staff Writer 3ohn Harmon. 

400 Years of Cherokee Life 

Archaeologist says site may rewrite region's history 

By Dohn Harmon 
Staff Writer 

Young Harris, Ga - The discovery of a Cherokee burial pit near here 
confirms what is being called one of the most significant archaeological 
sites ever found in the North Georgia mountains, where little is known 
about inhabitants before white settlers, officials said Friday. 

A member of an archaeological team contracted to explore the site of a 
planned state-owned golfing resort unearthed the pit Thursday as part of 
work ongoing since February. While the team is now concentrating on a 
Cherokee settlement that is thought to be 200 to 400 years old, it has 
already found evidence of a series of Native American habitations dating 
back some 10,000 years. 

"We're going to be able to rewrite the history of this region," said Hal 
Gard, field director for New South Associates, a private archaeological 
firm doing the $450,000 study. "The human remains affirm the significance 
of this site. We already knew it was important." 

The find of a skeleton also triggers new state laws that protect cemeteries 
and burial grounds from wanton destruction. Meanwhile, the pit is under 24- 
hour guard to prevent looting. 

Before the remains, and any others that may be found at the site, can be 
excavated, the state Department of Natural Resources (DNR), which oversees 
the new park, must come up with a plan detailing how the bones will be 
handled, including any provisions for re burial. The plan must include input 
from the Georgia Council on American Indian Concerns, which was just sworn 
in Thursday, on how to handle such matters. Also, DNR must contact Cherokee 
descendants . 

"If at all possible, I want to leave those remains alone," said DNR 
Commissioner Doe Tanner. "But if we have to excavate the remains, I would 
like them to be re interred at the site." 

Both Mr. Tanner and officials with Stormont Trice Corp., which has the 
contract to build and operate the $24.7 million resort, say the course could 
be redesigned to protect the site. 

Though the full picture will not be revealed until months of lab work are 
completed, Mr. Gard said archaeologists already know something of life led 
by the person whose bones were found. Living along the cool waters of 
Brasstown Creek, the Cherokee grew corn, beans, and squash in the rich soil. 
They smoked fish and game in pits and sometimes built smoky fires with corn 
cobs to ward off mosquitoes. 



I found this article to be very interesting, and was gratified to learn that 
the people involved want to protect the site as much as possible. That's so 
very unusual in this day and age, and it made me feel good to read that. 

Mitaquye Oyasin, 

Sherry 


"RE ; TONY RIOS:The Genocide of Native American Youth 

From: Doseph.V.Kelly.Ilr@dartmouth.edu (Dacqueline F. Keeler) 

Sub j : TONY RIOS:The Genocide of Native American Youth 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

TONY RIOS 
LAKOTA 

15 Years Old 


On Duly 30, 1992, Tony Rios was attacked by a 34 year old white man 
while volunteering his time at the Cornerstone Rescue Mission. The 
man, Randy Bettenhausen, was allegedly fatally stabbed as Tony tried to 
retreat in panic. Tony was arrested only to be railroaded through the 
same juvenile system his mother, Thelma Rios had initiated an 
investigation against. After months of psychological and emotional 
abuse, he was tried as an ADULT and convicted by an all white jury of 
first degree manslaughter, despite eye-witness testimony that he acted 
in self-defense. 

Help Save Tony Rios! 

Stop the Systematic Genocide of Our Youth! 

Thelma Rios (605) 341-5468 

Alliance of Native Americans (310) 828-9514 

"RE ; POLITICAL PRISONERS : South Dakota" 

From: Dacqueline.F.Keeler@Dartmouth.edu (Dake) 

Sub j : POLITICAL PRISONERS : South Dakota 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

POLITICAL PRISONER UPDATE 

TONY RIOS - On Friday March 20, 1992 in Rapid City, South Dakota, at 
the Pennington County Courthouse, Dudge Merton Tice sentenced Tony to 8 
years in the State Correctional Facility for the assault charges. 
Following that he will serve 6 months county jail time which will be 
suspended when they credit him for time already served. After that he 
will have 20 years of probation during which time he can still be 
forced to serve a life sentence if any parole violations occur. Tony 
was transported from Pennington County Courthouse immediately after 
sentencing, without even being able to speak to his mother. 

CHRIS BALD EAGLE - For the past 14 months Chris has been held in 
Pennington County Dail for charges that were previously dismissed by 
the Oglala Sioux Tribal Court. He is currently on a hunger strike to 
protest the injustices within the South Dakota judicial system and the 
unfair legal representation by court appointed attorneys. On Sunday, 
March 15, 1991 after visiting with Chris at Pennington County Dail, 
four of his family members, including his grandmother were killed when 
their car was struck by an oncoming vehicle that exploded on impact. 
Chris immediately petitioned the court for permission to go home for 
his family's funerals. A judge granted his request, but when Oglala 



Sioux Tribal Police came to Rapid City to escort him back home, U.S. 
Marshalls intervened and convinced the judge to reverse his decision. 
This latest injustice has left Chris with the conviction to continue 
his fasting until his life is over or changes within the legal system 
are brought about. 

THE RED NATIONS NEWSPAPER will feature future articles about Tony and 
Chris, as well as the other events and injustices unfolding within the 
Rapid City legal system. At this time, the Alliance of Native 
Americans and the Rios family are working with a prominent Chicago law 
firm that is planning to appeal Tony's case on a pro bono basis as long 
as money can be raised to cover travel expenses. This appeal is 
important not only to Tony but to all of the political prisoners within 
the state of South Dakota. 

Reprinted at the personal behest of Thelma Rios, mother of Tony Rios. 


Dacqueline.F. Keeler(3Dart mouth . edu 

"RE : Telling of a joyous gathering" 

From: A.PARS0NS3 Ann K. Parsons clnvisible Band> 

Sub j : The telling of a joyous gathering 

GE Electronic Mail 

O'Siyo friends. 

Have you ever wondered what plans The Great Spirit has for you? 
Sometimes His way is unclear, hidden from us all. Sometimes, however. 
His way is clear before us, and we know that what we do is blessed by 
Him. Such a time has befallen members of the IB who are coming 
together to a purpose not quite shown to us, but the mere fact that we 
have been brought together is reason enough to not question His will 
in our lives. This is how it happened; the story not being finished 
but ongoing, growing like a tree. On Tuesday Evening, Duly 27th, 
four members of the IB met in person! It was a warming experience 
to meet with people one had corresponded with over the modem. A1 and 
Carolyn Morton, Bill Beckwith and I met for dinner at a local Chinese 
restaurant. The food was great! However, it was the company that 
"made" the dinner. We talked of many things, but most of all about 
our hopes for the coming year. Bill is moving to Lyons, a small town 
near Rochester, NY. He was called by his church to preach at a small 
church in this town. Apparently, this kind of "call" comes rarely, and 
the speed with which the appointment has been expedited is 
astonishing. The Mortons and I live here in the Rochester area. We are 
excited about the possibility of starting a band of our own, should we 
get enough people. 

Bill mentioned that he had visited with Grandmother Yehwenode, a 
Seneca elder of great knowledge and wisdom, who is just recovering 
from a hip operation, due to a fall. He says, with a smile, that she 
is having to be held down. She is in her eighties, and is planning 
new teaching materials and a teaching weekend in October! Wow! 

Is this not wonderful! Is this not enough?! On Wednesday, Duly 28th, 

I received a call from Carolyn Morton to say that two more members of 
the IB, Karen Thomas and Earl Dunbar were going to have dinner at her 
house that evening, and could I join them? Again, we all spent a 
marvelous evening together, learning about each other and discussing 
all kinds of things from Native American culture/spirituality to 
camping. The Mortons and I listened in fascination as both Karen and 
Earl described their new plans for new jobs and new lives which would 
be started near the Rochester Area. 



Sisters and brothers, I ask you, do you know how rare this kind of 
overt intervention in our lives by The Great Spirit is? I am awed and 
fascinated and feel blessed by God to partake in such a joyous 
gathering of The Free Cherokee. Night Owl asked me if I would write 
this up for the Newsletter. I have done so. <smile> Praise Him The 
Almighty and The Grandfathers and Grandmothers who are His instruments 
to teach us His way!! 

Ann K. Parsons 

"RE : Spirituality and the World" 

From: locicero-joe@yale.edu (Doe LoCicero) 

Sub j : Spirituality and the World 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

OK. I've been reading these threads for a while now, and have wanted to 
stay out of it as much as possible, but something compels me to write this 
message. . . 

I've grown up amidst so many religious ideas that I feel as if I have 
no spiritual identity anymore. You name it, I've been exposed to it (or so 
that ' s how I feel ! ) 

However, I am now trying to truly identify myself with one single 
set of beliefs, be they religious or not. It's hard to just sit down and 
"work out" what you believe in or not... but all the same, I feel as if that' 
what I must do to feel at peace with myself. 

Yet here I see people posting that certain religious beliefs/ceremonies 
/spiritualities are not, how shall I put it, appropriate for certain races 
of people. (Please, let's not haggle over whether or not the concept of 
'race' truly exists. I'm just using the term because I can't think of a 
better descriptor. :] ) So, as I'm trying to explore my own beliefs, 

and finally set them straight after 19 1/2 years of confusion, am I *NOT* 
supposed to consider certain beliefs or religions because if I were to 
believe in them I'd be angering a group of people? 

I'm not trying to tie this in with any of the previous discussion 
threads here. I don't want to talk about some Beverly Hills housewife, or 
NASA employees, or anything related to the specific arguments that have 
been brought up in the past 100 messages or so. I'm only trying to work out 
something that is very personal, namely my own spirituality. This being 
soc . culture . native, I wanted to know if it is angering or displeasing to 
any of the Native American communities if others find that their (the 
NA's) beliefs ring close to their own independently arrived-upon conclusions 
In other words, if I, through my own independent soul-searching, happen to 
arrive on a personal system of beliefs and a personal spirituality that is 
colored a great deal by NA spirituality, would I be angering or offending 
some or any NA groups? Finally, and this is only a hypothetical question, 
if one was to feel that adopting a whole system of beliefs from a certain 
tribe (NO specific tribe in mind) made the most sense, could this be deemed 
inappropriate? 

I realize that one cannot generalize comments about one NA tribe versus 
another. However, I am merely trying to understand EVERYONE'S point of 
view. . .that ' s what soc . culture . native is all about, right? After having 
intensely studied many forms of ancient and modern mysticism in many 
religions worldwide, I'm trying to clarify my own thoughts, making sure 
that all I believe is true really *is*. However, I don't want to stomp 
(or even tread lightly) on anyone's spiritual toes in this whole ordeal... 
hence my convoluted questions (I hope someone out there manages to under- 
stand them ! ) 



Finally, I'm curious as to how other people have been able to reconcile 
a past that consists of diversely varied religions, spiritual, and mystical 
backgrounds. Any perspectives would be appreciated; I'm only trying to 
act as a collector of knowledge and not as a perpetrator of ANY sort of 
violence, be it physical, mental, or spiritual (!). 

If anyone would like to email me a response, please do so through 
the address jolo@optik.eng.yale.edu. My standard locicero@yale.edu or 
locicero@minerva.cis.yale.edu account will be inactive for the next 2 
weeks. Additionally, I'll have a hard time accessing the newsgroups over 
that time, as optik is a VMS machine. . .not my favorite by any stretch of 
the imagination . : ] 

Thank you all for reading my words and for giving me a small portion 
of your time; I greatly appreciate it. I solemnly promise that I will 
let no one's opinion go unheard or unconsidered; I'm only trying to 
understand the world around me so that I may communicate with it better. 
Thank you all once again. 

Joseph Soaring Eagle LoCicero, IV 

--- PLEASE IGNORE MY STANDARD SIGNATURE BELOW --- 
---MY MAILING ADDRESS FOR THE NEXT WEEK IS 
— jolo@optik.eng.yale.edu. SORRY FOR THE — 

--- INCONVIENCE. :] 


-Doe LoCicero TEAM-OS/2 locicero@minerva . cis .yale . edu - 


"RE : AIM RESOLUTION" 

From: Iacqueline.F.Keeler@Dartmouth.edu (lake) 

Sub j : AIM RESOLUTION 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Reprinted without permission from Ward Churchill's _Fantasies of the 
Master Race_. 

+++++++++++++++++++++++++++++ 

AIM RESOLUTION 

Sovereign Dine' Nation 
Window Rock, AZ 
May 11, 1984 

WHEREAS the Spiritual wisdom which is shared by the Elders with the 
people has been passed to us through the Creation from time immemorial; 
and 

WHEREAS the Spirituality of Indian Nations is inseparable from the 
people themselves; and 

WHEREAS the attempted theft of Indian ceremonies is a direct attack 
and theft from Indian people themselves; and 

WHEREAS there has been a dramatic increase in the incidence of 
selling of Sacred ceremonies, such as the sweat lodge and the vision 
quest, and of Sacred articles, such as religious pipes, feathers, and 
stone; and 

WHEREAS these practices have been and continue to be conducted by 
Indians and non-Indians alike, constituting not only insult and 
disrespect for the wisdom of the ancients, but also exposing ignorant 
non-Indians to potential harm and even death through the misuse of 
these ceremonies; and 

WHEREAS the traditional Elders and Spiritual leaders have 



repeatedly warned against and condemned the commercialization of our 
ceremonies; and 

WHEREAS such commercialization has increased dramatically in recent 
years, to wit: 

- the representation of Cyfus McDonald, Osheana Fast Wolf, Brooke 
Medicine Ego, and Dyhani Ywahoo, all non-Indian women representing 
themselves as "Sacred Women," and who, in the case of Cyfus McDonald, 
have defrauded Indian people of Sacred articles; 

- A non-Indian woman going by the name of "Quanda" representing herself 
as a "Healing Woman" and charging $20 for sweat lodges; 

- Sun Bear and the so-called "Bear Tribe Medicine Society," who engage 
in the sale of Indian ceremonies and Sacred objects, operating out of 
the state of Washington, but traveling and speaking throughout the 
United States; 

- Wallace Black Elk and Grace Spotted Eagle, Indian people operating in 
Denver, Colorado, charging up to $50 for so-called "Sweat Lodge 
Workshops; " 

- A group of non-Indians operating out of Boulder, Colorado, and 
throughout the Southwest, and audaciously calling itself "Vision Quest, 
Inc.," thereby stealing the name and attempting to steal the concept of 
one of our most Spiritual ceremonies; 

THEREFORE, be it resolved that the Southwest AIM Leadership 
Conference reiterates the position articulated by our Elders at the 
First American Indian Tribunal held at D.Q. University, September 1982, 
as follows: 

Now to those who are doing these things, we send our third warning. 
Our Elders ask, "Are you prepared to take the consequences of your 
actions? You will be outcasts from your people if you continue these 
practices" . . .Now, this is another one. Our young people are getting 
restless. They are the ones who sought their Elders in the first place 
to teach them the Sacred ways. They have said they will take care of 
those who are abusing our Sacred ceremonies and Sacred objects in their 
own way. In this way they will take care of their Elders. 

WE RESOLVE to protect our Elders and our traditions, and we condemn 
those who seek to profit from Indian Spirituality. We put them on 
notice that our patience grow thin and they continue their disrespect 
at their own risk. 


Jacqueline. F. Keeler(3Dart mouth . edu 

"RE : True Type font for Inuktitut" 

From: srini@ireq-num. hydro. qc.ca 

Sub j : True Type font for Inuktitut (Amerindian Eskimo) language 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

INUIT100.ZIP Truetype font for Inuktitut (Amerindian Eskimo) 

The Amerindian Eskimo language called Inuktitut is spoken by about 
100 000 Inuit people in Canada, Alaska and Greenland. It appears to 
be the only Amerindian language with a script of its own. The script 
is used mostly by Canadian Inuits. A new Canadian territory called 
Nunavut is to be formed in about a year. This appears to be the first 
available MSDOS/MAC Truetype font for Inuktitut language. 



The characters have been mapped to the IBM qwerty keyboard as follows. 
This may be non-standard. 
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The author will appreciate comments, suggestions and appreciation from 
individuals as well as organizations using this font. Please use regular 
mail and include an English translation. There are no guarantees of any 
kind and the user assumes full responsibility for its usage. 

K. Srinivasan, 1109 Rue Gaboury, St. Bruno, QC., 33V 5X4, Canada. 

[ Internet e-mail: srini@ireq-num.hydro.qc.ca ] August 1, 1993 

The package is available at the following ftp sites. 

site (internet_number) directory ftp_mode 


wsmr- simtel20 . army.mil (192 . 88 . 110 . 20) 
oak.oakland.edu (141.210.10.117) 
wuarchive.wustl .edu (128.252.135.4) 
nic . switch . ch (130.59.1.40) Switzerland 
ftp.uu.net (137.39.1.9) 
nic.funet.fi (128.214.6.100) Finland 
src.doc.ic.ac.uk (146.169.3.7) UK 
archie.au (139.130.4.6) Australia 


cd PD1 : <MSDOS . WIND0WS3 > tenex 

cd /pub/msdos/WIND0WS3 binary 

cd mirrors/msdos/WIND0WS3 binary 

cd mirrors/msdos/WIND0WS3 binary 

Find out from the site 

Find out from the site 

Find out from the site 

Find out from the site 


Please use the site closest to you. Procedure to do ftp. Type the following. 


ftp<CR> 

anonymous<CR> 

your_own_e_mail_address<CR> 
cd PD1 : <MSDOS . WIND0WS3 > 
tenex<CR> 

get INUIT100 . zip<CR> 
cd PD1 : <MSDOS . ZIP> 
get unz50pl . exe<CR> 
bye 


or the appropriate cd... 
or binary<CR> if appropriate 

or cd . ./zip 

or any other un-zipping program 


You have to transfer these files to a IBM-PC MSDOS Disk in binary. Then type: 
unz50pl<CR> 

unzip INUIT100 . zip<CR> 

GO<CR> Then follow instructions on screen. 


If you do not have FTP access to SIMTEL20, files may be ordered by 
e-mail from LISTSERV@VM1.N0DAK.EDU or LISTSERV@VM.ECS.RPI.EDU or 
LISTSERV@NDSUVM1 . bitnet or LISTSERV@RPIECS . bitnet 
uunet lvml.nodak.edu llistserv or uunet ! vm .ecs . rpi . edu ! listserv 

Send the following as the only content of your mail (Do not include signature) 
/PDGET MAIL PD:<MSDOS.WINDOWS3>INUIT100.ZIP UUENCODE 

/PDGET MAIL PD : <MSDOS . ZIP>UNZ50P1 . EXE UUENCODE [Or any other UNZIP/DEZIP] 
or 

GET PDGET HELP 



** For BITNET users only : Mail Server Access 

Some lucky individuals have had success accessing the files at 
anonymous ftp sites using the BITNET ftp server at Princeton 
University. To find out more about this, send a one-line mail message 
containing the word HELP to one of the following addresses: 

bitftp@pucc . BITNET 
or bitftp@pucc.princeton.edu 

or ftpmail@decwrl.dec.com 

Help will be sent to you in the form of electronic mail. 


1. If you have difficulty doing ftp please ask your administrator . NOT ME. 
Before sending me e-mail please read this posting again. The answer is most 

"thfiPG already aaaaaaaaaaaaaaaaaaaaaaa 

2. If you have suggestions, criticism or anything concerning the software 
feel free to e-mail to me. 

Please do register if you use this software. 


K. Srinivasan, 1109 Rue Gaboury, St. Bruno, QC., D3V 5X4, Canada. 
[ Internet e-mail: srini@ireq-num.hydro.qc.ca ] 

"RE: Radio Tech Wanted" 

From: resystom@web.apc.org 
Subject: Radio Tech Wanted 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

lOB OPPORTUNITY 

Position: Northern radio technician 

Taqramiut Nipingat Inc. (TNI) has an opening for a qualified and 
highly motivated person to fill the job of Northern Radio 
Technician in Salluit, Quebec. 

TNI is the operator of the Inuit radio and television network in 
Arctic Quebec. 

Duties : 

* Carry out network and community radio repairs and 
maintenance; 

* Assist with shipping of equipment to and from Nunavik; 

* Assist with repairs in shop; 

* Provide technical training; 

* Help maintain inventories. 

Qualifications : 

* Experience in broadcast radio and satellite link 
maintenance; 

* Ability to work incross-cultural setting. Northern 
experience an asset; 

* Able to work with minimum supervision; 

* Creative and innovative; 

* Strong interest in and awareness of Nunavik region, 
culture and issues. Fluency in English and Inuttitut an 
asset . 


Starting date: As soon as possible. 




Salary: Cdn$35,000 to $45,000 plus housing and relocation 
allowance. 

Send applications to: 

Sean St. George 
Executive Director 
Taqramiut Nipingat Inc. 

185 Dorval Ave., Suite 501 
Dorval, Quebec H9S 519 
Tel: (514) 631-1394 
Fax: (514) 631-6258 


"RE: 1851 Treaty of Fort Laramie" - — 

From: lacqueline.F.Keeler@Dartmouth.edu (lake) 

Sub j : 1851 Treaty of Fort Laramie 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

THE 1851 TREATY OF FORT LARAMIE 

SIGNATORY RED INDIAN NATIONS 
NAKOTA - CHEYENNE - HIDATSA - LAKOTA - CROW 
ARAPAHO - DAKOTA - ARIKARA - MANDAN 

Prior to the 1850' s, the Nine (9) Signatory Red Indian Nations to 
the 1851 TREATY OF FORT LARAMIE lived in peace and harmony 
along side of each other. 

Our Red Brother Indian Nations utilized the BLACK HILLS, BEAR 
BUTTE, GREY BUFFALO HORN AND OTHER SACRED SITES for millions of 
years for their Holy and Spiritual Purposes, with such unlimited 
and undisturbed use being unconditionally guaranteed 
through the 1851 TREATY OF FORT LARAMIE. 

With the threat of the encroaching whites, the Nine Red Indian 
Nations of the 1851 TREATY OF FORT LARAMIE were prompted to 
PROTECT, SECURE AND INSURE OUR TERRITORIAL HOMELANDS 
THROUGH THE SIGNING OF THE 1851 TREATY OF FORT LARAMIE. 

The Guarantees set forth and mandated by the 1851 TREATY OF FORT 
LARAMIE are UN DISPUTABLE, UN CONTROVERSIAL 
and DO NOT ALLOW FOR "RE-NEGOTIATION" 

Our sincere feelings and beliefs with regard to 

THE 1851 TREATY OF FORT LARAMIE - which is also known as 

"THE TREATY OF LONG MEADOWS" or, to the Cheyenne, 

"THE GREAT HORSE CREEK TREATY" are that: 

1) IT IS A SACRED DOCUMENT, unanimously agreed upon by all 
nine Red Indian Nations during the September 17, 
signing, with the presence of the SACRED WHITE BUFFALO 
CALF PIPE of the Lakota/Dakota/Nakota, the FOUR SACRED 
ARROWS of the Cheyenne, as well as the SACRED BUNDLES 

of the other 5 Indian Nations of the 1851 TREATY; 

2) IT IS A UNIFYING DOCUMENT, with Nine Red Indian Nations 
UNIFYING TO PROTECT THEIR TERRITORIAL HOMELANDS 

as defined in the 1851 TREATY OF FORT LARAMIE - WITH 
THE CENTER AND VERY HEART OF THOSE TERRITORIES 
BEING THE SACRED BLACK HILLS REGION; 


3) IT BINDS THE U.S. GOVERNMENT TO HONOR THE 1851 TREATY 
OF FORT LARAMIE - as is mandated through ARTICLE VI 



OF THEIR U.S. CONSTITUTION, which states explicitly 
that "... TREATIES MADE WITH INDIAN NATIONS ARE 
THE SUPREME LAW OF THE LAND .," which not even 'adverse 
U.S. Supreme Court "rulings"' can legally affect; 

4) ALL SO-CALLED "ACTS, TREATIES OF AGREEMENTS" CONCOCTED 
AFTER SEPTEMBER 17, 1851 CONTINUE TO VIOLATE THE 

SOLE LEGITIMATE 1851 TREATY OF FORT LARAMIE 
AND ARE TOTALLY ILLEGAL; 

5) EACH OF THE NINE SIGNATORY RED INDIAN NATIONS PRESENT 
AT THE SIGNING OF THE 1851 TREATY OF FORT LARAMIE 

WERE PROPERLY REPRESENTED WITH THEIR PRINCIPAL CHIEFS 
AND HEADMEN, with the parents of the great medicine 
man TATANKA IYOTAKE (SITTING BULL) and the great war 
chief TASUNKA WITKO (CRAZY HORSE) present and witness 
to the signing of the 1851 TREATY OF FORT LARAMIE; 

6) IT GUARANTEES THE NATURAL AND LEGAL RIGHTS OF THE NINE 
RED INDIAN NATIONS TO THEIR TERRITORIES AND HOMELANDS 

AS DEFINED IN THE 1851 TREATY OF FORT LARAMIE 
AND RELINQUISHES NOTHING. 


The U.S. Government continues to violate the 1851 TREATY OF FORT 
LARAMIE - and therefore their own U.S. Constitution - by 
continually attempting to create confusion and division among 
the signatory Red Indian Nations to that treaty. 

ARTICLE 3 OF THE 1851 TREAT OF FORT LARAMIE STATES, "THE UNITED 
STATES BIND THEMSELVES TO PROTECT THE AFORESAID INDIAN NATIONS 
AGAINST THE COMMISSION OF ALL DEPREDATIONS BY THE PEOPLE OF 
THE SAID UNITED STATES." 

DEPREDATION: WRONGS, PLUNDER, DEPRIVATION 

AS RED INDIAN NATIONS, WE MUST RE-AFFIRM OUR 
ALLIANCE WITH EACH OTHER THROUGH RE-AFFIRMING OUR 
ALLEGIANCE TO THE SOLE LEGITIMATE 
1851 Treaty of Fort Laramie! 


Jacqueline. F. Keeler(3Dart mouth . edu 

"RE : Conferences and Powwows" 

From: JANS Janet McNeely clnvisible Band> 

Subj : Upcoming conferences and powwows 

GE Electronic Mail 

= Powwows = 

August 20-22, ANNUAL O-SA-WAN POWWOW 
sponsored by Mascoutin Society of Chicagoland. 

The Wulf Farm on State Hwy 23, Marengo, IL 
Info: (708) 882-1644 

August 21, AMERICAN INDIAN HOBBYIST POWWOW 

Flying W Ranch, Star Rt.2, Box 150, Tionesta, PA 16553 

Info: (814) 463-7663 

August 27-29, ANNUAL BALTIMORE POWWOW 

Baltimore, MD 

Info: (410) 675-3535 



September 3-4, ANNUAL WEE-GITCHHIE-NE-ME- E-DIM POWWOW 
Leech lake Veterans Memorial Grounds, Cass lake, MN 
(218) 335-6960 

September 10-12, 4th ANNUAL NATIVE AMERICAN POWWOW 
Rothwell Park, Moberly, MO 
Info: (816) 263-3009 

September 11-12, 6th ANNUAL TRAIL OF TEARS POWWOW 
Trail of Tears Commemorative Park, Hopkinsville, KY 
Info: (502) 886-8033 

September 11-12, NATIVE AMERICAN COMMUNITY POWWOW - Honoring Youth 
Route 63, Watertown, CT 
Info: (203) 720-1685 
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(NEWS) 0 

This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"I appeal to any white man to say, if he ever entered Logan's cabin 
hungry, and he gave him no meat. If ever he came cold and naked, 
and he clothed him not." 

-- Chief Tah-gah-jute (Logan, the Mingo), Cayuga 
O'siyo Brothers and Sisters! 

lanet and I will go to a powwow hosted by the Eno-Occaneechi today. 

It is good to join with friends and celebrate life. We have similar 
friendships here through the Invisible Band. I think now is a good time to 
remember what these circles mean to we who choose the Red Road. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : AIDS/HIV alert" 

From: ANDY Andrew Finkenstadt 

Sub j : AIDS/HIV alert 

Fwd from 05 LIVEWIRE Roundtable 

GE Electronic Mail 

<Rising*Star> at 13:51 CDT 

NATIVE AMERICANS AND HIV 

From HONOR DIGEST, March 1993, p. 7 

In "AIDS Is an Indian Problem - That We Can Resolve, " Ron Rowell 
(Choctaw/Kaskasia) notes that AIDS may not seem to be a large 
problem for Native Americans since at the end of 1992 there were 
only 448 cases reported. Of course, this number does not include 
all who are HIV positive, only those with clinical AIDS diagnosis. 

Howard cites two studies--one was a nation wide study done by 
the Indian Health Service and Centers for Disease Control of blood 
samples taken from women in predominantly rural pre-natal clinics. 

HIV infection among these women in the third trimester of pregnancy 
were from four to eight times higher than the rates of infection 
found among rural women of other racial backgrounds. Another study 
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of the Department of Defense found that American Indian/Alaska 
Native male applicants had the third highest rate of HIV infection 
after African American and Hispanic applicants. 

He points out that AI/AN cases have been seriously 
under counted. Studies done by the CDC in Seattle and Los Angeles 
found that 75-100% of all Native American cases had been 
mis reported as either White or Hispanic! He believes there may by 
3 to 4 times as many cases of AIDS than have been reported. 

Howard talks of reasons why Native Americans need to be 
concerned about HIV. He notes the high rates of substance abuse in 
the AI/AN population. Also sexually transmitted diseases (STDs) are 
twice as high as in non-Indian populations. 

He calls on Native Americans to educate themselves about how 
to prevent HIV transmission and how to take care of those who have 
HIV disease. 

ADDRESSES 

Ron Rowell, executive director 

National Native American AIDS Prevention Center 

3515 Grand Ave 

Suite 100 

Oakland, CA 94610. 

AIDS: BRIEF, a quarterly newsletter for persons interested in 
HIV/AIDS among Native Americans 

c/o American Indian Health Care Association 
245 East 6th St. 

St. Paul, MN 55101 
612-293-0233 

National Native American AIDS Prevention Center, Mpls. Office 
1433 East Franklin Avenue 
Suite 3A 

Minneapolis, MN 55404 
612-872-8855 


HOTLINE: National Indian AIDSLINE at 1-800-203-2437, M-F 
8:30am to 5:00 pm Pacific time. 

THE RED RIBBON OF HOPE 

Wearing a red ribbon has become a sign of awareness and 
support for all people affected by HIV. Western Michigan Two-Spirit 
artist Ed Gray's interpretation of the ribbon is crafted in copper 
with a red patina. 

To order THE RED RIBBON OF HOPE, make a donation of your 
choice, by check, payable to NNAAPC (National Native American AIDS 
Prevention Center) to Ed Gray PO Box 436, Fennville, MI 49408. 100% 
of all collected proceeds from the HONOR DIGEST announcement go to 
NNAAPC. 

compiled by Nancy A. Carter 

"RE : sweat lodge question" 

From: Carlos Rodriguez ccunixf. cc . Columbia . edu ! crll> 

Sub j : sweat lodge question 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

I have been following this thread for a while, hoping that it turn into 
something of a learning and sharing experience. For the most part it 
has but there are some on the net that still are having problems. Some 
are slow to understand and that can be a positive because it can 
enable them to digest much of the information as they get it. But 
there are others who seem to refuse to understand and it seems that it 



is because the subject is not easily transferable into their cultural 
mode of thinking. It is not wrong to be this way, it just makes it 
difficult for that particular person to understand other peoples and 
their ways. 

Native American Spirituality is very difficult to explain and even more 
difficult to understand. This is why you will find many on the net 
saying that you must spend time with the elders and the medicine people 
on the res. For those that are truly interested in Native American 
Spirituality ,1 mean the cold, hard, non-mythical, non-mystical truth 
Native American Spirituality; then there is one book that I can 
suggest. Mind that you will be exposed to a lot of hidden emotions that 
you thought that you did not have. Many of my friends have started to 
read this book and could not finish it because of the way it made them 
fell, both positive and negative. But it is an eye opener. The book 
is GOD IS RED by Vine Deloria. I believe it is published by the Dell 
Books Publishers in New York, NY. 

Dust my 2 cents worth. 

Walk in Beauty! 

CNR 


"RE : Native Hawaiians" — 

From: dm336@cleveland.Freenet.Edu (David W. Morgan) 

Sub j : Native Hawaiians 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Welcome to Ka Ho ' okolokolonui Kanaka Maoli - The Peoples' International 
Tribunal Hawai'i 1993. The Tribunal Hawai'i is the result of over 
18 months of preparation and planning by more than twenty-five 
sponsoring organizations and dozens of dedicated individuals. It 
is an attempt to explain, in indigenous terms, the continuing attacks 
against na Kanaka Maoli and their growing resistance to those attacks. 
The Tribunal is part of many efforts this year to take our place 
alongside the indigenous peoples of the world and say "ENOUGH." 

"RE; job announcement" 

From: "George Brandsberg" <oz . umb. ksu .edu !GBRANDSB> 

Sub j : Dob announcement 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Good morning, fellow Native-L ' ers : 

This position announcement appeared in the folklore forum and I thought it 
might be of interest to some members of this list or their friends. 

Good luck! 

The National Museum of the American Indian at the Smithsonian 
Institution seeks a Deputy Assistant for Cultural Resources for a term 
appointment not to exceed two years. The duty location is New York City. 
The incumbent will provide day-to-day management of activities related to 
research, as well as research-related publications, curatorial affairs, 
the collections, acquisitions planning, conservation, registration, photo 
archiving, and repatriation functions. Qualifications include the ability 
to administer and manage major museum programs, knowledge of current 
academic scholarship pertaining to Native American cultures, ability to 
coordinate curatorial efforts, ability to deal with a variety of 
individuals, and the ability to write scholarly and general interest 



papers. The salary will range from $ 51,754 to $ 79,509 per year, depending 
upon qualifications and experience. To apply, submit a completed SF 171 
Application for Federal Employment along with a supplemental sheet giving 
specific examples of experience and training which apply to each of the 
selective and/or quality ranking factors. This experience and training 
must also be included in the SF-171. Send completed applications to: 

Smithsonian Institution, Office of Human Resources, 

Branch 2, P.0. 

Box 23293, Washington, D.C. 20026-3293. 

For further information, call (202) 287-2458. The application deadline is 
August 31st. 


George Brandsberg gbrandsb@oz.umb.ksu.edu 

Extension Publications 
10-F Umberger Hall 

Kansas State University voice: 913-532-5804 

Manhattan, KS 66506-3400 U.S.A fax: 913-532-6458 


"RE : Modern American religion" 

From: 3oseph.V.Kelly.3r@dartmouth.edu (3oe Man) 

Sub j : Modern American religion 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

To me, American religious experience is typified by deep euphoria 
("bliss"), and a sense of purification (from "sin", or whatever ails 
you). From the early fundamentalist Christian revivals, the Holy Spirit 
Baptisms, to the Hare Krishnas dancing in the streets, to the "New Age 
Novocaine" of our present culture. The desire for "GOOD FEELINGS", of 
internal well being are just symptoms of the culture, paralleling the 
"disposable good" consumer culture, the increase of substance abuse and 
over-eating, and the general ignorance and denial of problems on the 
personal level, the national level, and the world level (it's easy to 
IGNORE when everyone else is ignoring -- look back to Hitler's 
Deutschland) . 

Americans have always maintained a quick fix philosophy. From the early 
days of pioneer expansion, to the near ecological disaster in the 
Rocky Mountains and the Sierra Nevadas during the Gold Rush. The 
prospectors, so in love with the "GOOD FEELINGS" of possibly getting 
rich, polluted rivers, and destroyed valleys. There was no 
consideration of the future. No consideration of the consequences. 

Things haven't changed since then. We've gotten bigger and more 
overpopulated, and the earth is dying more and more every day. 

The most overlooked aspect of this dysfunctional culture is the 
spiritual well being of the people. What provisions did those before us 
set down for us? What oral tradition did Rockefeller and Carnegie pass 
down to us? In this age of commercialized bombardment it seems that the 
large corporations are out to break the remaining spirit and self 
esteem of the general population, just as they did to most of the 
Natives. When the beer commercial offers you the hope of a good happy 
life, with sex and "GOOD FEELING" at a beach party, do you think 
Anheuser Busch really gives a f*** about YOU, the consumer? I think 
they realize the more self-loathsome addicts there are in the world, 
the better the business for them. 


It's no wonder the people turn to quick fix solutions. It's ingrained 
in our minds. It's on the TV and in the newspapers. 



Now, to iterate my point. In Native religions, a lot of Americans see 
most everything they don't have for themselves: a sense of community 
-- a deep sense of roots; the strong use of ceremony and ritual, which 
I believe is a universal human need; a communion with nature; a 
communion with themselves; a deep personal journey for insight and 
experiences which transcend the mundane and shallow lifestyle; a 
glimpse of magic, of mystical direction in a society devoid of mystical 
experience. 

These are deep human needs, and I don't blame anyone for seeking 
answers and fulfillment of those needs. Native religions, however, are 
far far removed from the realm of the "quick fix" -- Indians have lived 
here for thousands and thousands of years -- how few hundreds of years 
has the USA existed? 

I have no answers to these points I brought up (however un-eloquently 
or mis-informed) , but I've learned something from my own experience as 
a half-white / half Native American in active recovery from this 
society and that is: 

True happiness and contentment come from hard work and rigorous self 
honesty. 


- - joe 


Doseph .V. Kelly . Dr@d art mouth .edu 

"The more you drive, the less intelligent you are." 

"RE : Identifying "fake" Chief Seattle quotes" 

From: D.CASTO Dames H. Casto clnvisible Band> 

Sub j : Identifying "fake" Chief Seattle quotes 

GE Electronic Mail 

For the Wotanging Ikche: 

As part of the banner for Volume 1 Issue 20, Night Owl included the closing 
lines of a speech by Chief Seattle given in December of 1854. 

There are many, many, "fake" renditions of the "speech". Probably the best 
known is a children's book titled: "Brother Eagle - Sister Sky". Sometimes 
the "speech" is identified as a letter to, then President, Franklin Pierce. 

I call your attention to an article in the Duly 1993 issue of Reader's 
Digest titled: "The Little Green Lie" that tells the story of how the "fake 
speech came into being and has propagated. 

If you see a document that says it is a rendition of the speech, here are a 
few clues to identify a fake: 

1. The mention of buffaloes - we had no buffalos in the Seattle - Puget 
Sound area even the Nez Perce of Eastern Washington had to cross the 
mountains to hunt buffalo. 

2. The mention of railroads (usually as an "iron horse") - there were no 
railroads in the Puget Sound area in 1854. 

3. The mention of the telephone or telegraph (usually as "talking wire") - 
the telephone had not been invented by 1854. 


4. The "speech" appears to be an environmental "message". The real message 
is much sadder. It is a eulogy for a way of life. 



"RE: Respect, what does it mean?" 

From: Dacqueline.F.Keeler@Dantmouth.edu (Dake) 

Sub j : Respect, what does it mean? 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

When I responded to Sally Bowles' recent posting, it reminded me of 
something that my lala, my grandfather Philip Lane, Sr. told me and my 
sisters. Flere is how I recall it: 

"When I was a small boy there was in our community [Standing Rock 
Reservation, Wakpala] an old, old woman. You see, she walked with a 
limp and when she stood up she'd always go, (he'd make the sound like 
as if he was in pain) hue, hue, hue, hue and grabbed her leg like this 
(he'd grab his leg as if the pain were there and he was about to get 
up). Being a little boy I was overcome with a CURIOSITY (he'd always 
emphasize certain words) and so, I decided to ask my grandmother (our 
great-great grandmother) about this old woman. Now, grandchildren you 
aren't supposed to ask questions like this. These things will be 
REVEALED to you when you are ready, and the old people, our elders 
would decide this for us. So, I knew that what I was doing wasn't 
right, but I SO wanted to know that I went over to my grandmother ' s and 
started helping her, sweeping out her cabin, carrying water for her and 
helping her with other things, until she said, 'Grandchild, what is it 
that you want? I know you want something. You've been sweeping out my 
cabin, carrying water for me and helping me, what is it you want?' 

So, I broke down and told her, 'Unci [grandmother] , I just wanted to 
know why that old woman limps and why when she stands up she grabs her 
leg and says hue, hue, hue, hue. ' Then she answered me, 'Well, first of 
all, you shouldn't be asking me this. These things will be revealed to 
you when you are ready. But, since you have asked, I will tell you, 
this once. In the future, though, you should not do this.'" 

So, she told him about how when this old woman had been a young 
girl of thirteen she had an older sister. This older sister had just 
had a baby and had another child that could just walk. The people were 
being chased by the U.S. Army and were on the move. They were poor and 
didn't have many horses, so this young aunt carried her niece all the 
way from the border of Canada to the reservation. Her older sister, 
had to carry the infant and nurse. The young girl did this with a 
bullet wound in her leg and since, they didn't have time to stop and 
remove the bullet, she walked with the bullet carrying her young niece 
all the way. When the people had reached their destination safely, the 
leaders called the people together and had a big feast and honored the 
young aunt and gave her a name, "Dependable woman". 

My lala would say, "See they named her DEPENDABLE WOMAN. See how 
perfect that name was! DEPENDABLE WOMAN!" Then he'd laugh, because it 
pleased him so much that this, which our ancestors had done was so 
perfect, so right. 

Still, he would remind us that he shouldn't have asked the 
question, but that it would have been revealed to him eventually. That 
is the way learning in the (as he'd call it) "Indian" way is, as I know 
it. In fact, he compared it to the wasicu way of learning, where you 
are thrown in and made to learn things whether you are ready or not. 

In the old way, you learned when you were ready and not before. I 
think this is something that a lot of people nowadays don't know, so 
that they tend to run roughshod over this and attempt to acquire (or 
pretend to possess) knowledge they not only don't have, but have not 
been deemed by the elders to be ready for. This is where the feeling 
of the "lack of respect" comes from. The clash between these two 
different ways of learning. So, when you seek to learn about these 
things, do keep what my lala spoke about in mind. 

I think that this story also exemplifies a difference in the way 
women were valued. Women were honored and respected for their 
strength, courage and their ability to dedicate these talents to their 



relatives in the KINSHIP SYSTEM, which was the basis of the 
Dakota/Lakota society. These women were not honored for having 
perfectly shaped bodies, large breasts, or blonde hair (like the Beauty 
contests of today), but for these other qualities that allowed the 
people to SURVIVE. As my lala pointed out to us, the soldiers had it 
all wrong, it wasn't by destroying the buffalo that the people would 
cease to exist, but the WOMEN and their ingenuity (especially in 
cooking spoiled beef rations and "gathering" roots, etc.)--as he'd say 
"kill the women and the rest is easy." 


--lake 


Jacqueline. F. Keeler(3Dart mouth . edu 
"RE : Putting reservations online 


From: "Steven C. Perkins" cpsilink. com ! pl0124> 

Sub j : Putting reservations online 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


The following is a list of companies which recycle computers. It 
appeared in _Chicago Computer Currents_ August 1993, p31: 


Alliance for Technology Access 

Berkeley, CA 

800/992-8111 

Boston Computer Exchange 
Boston, MA 
800/262-6399 

Carnegie-Mellon University 
Pittsburgh, PA 
412/268-2000 

Ecology Plus 
San lose, CA 
408/452-7717 


American Computer Exchange 
Atlanta, GA 
800/786-0717 

National Computer Exchange 

NY, NY 

212/614-0700 

Computer Recycling Center 
Sunnyvale, CA 
408/734-5030 

(volunteers and donations) 

408/734-5195 

(classes and services) 


East-West Education Development Foundation 

Boston, MA 

617/542-1234 


Hewlett-Packard Support Materials Organization 

Roseville, CA 

916/785-7124 


Microelectronics and Computer Technology Corporation 

Austin, TX 

512/331-6200 


National Cristia Foundation 
Greenwich, CT 
203/622-600 


The article was "Recycling Computers: New Life for Old PCs" by Anita 
Amirrezvani. The byline says you can contact her via MCI Mail 
(390-3005) or C/0 Computer Currents, vox: 708/818-1228; fax: 708/818-0772. 

Connecting the Reservations to the INTERNET may not be that difficult. 

If AIM or someone else can develop a comprehensive plan and present it 
to some of the access providers like AA&T and SPRINT, and PSI and 



CompuServe, they might find it within their corporate interest (tax deductions) 
to support such a plan. Again, each Reservation speaks for itself first. 


Steven C. Perkins pl0124@psilink.com 

"RE : Dann Emergency!!" 

From: coyote@latrans.alphai.org (Scott Robert Ladd) 

Sub j : Dann Emergency!! 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


RAID ALERT! 


WESTERN SHOSHONE UNDER THREAT OF ATTACK! 


It appears that the U.S. government is planning a move against the Western 
Shoshone and the Dann family in Nevada. According to Firefly, Coordinator 
of the Western Shoshone Defense Project, the Battle Mountain (Nevada) 
newspaper contained an official notice that the BLM will confiscate all 
livestock found grazing without permit on "federal" lands near the Dann 
ranch. In addition, the local sheriff, Tom Hones, has recently installed a 
significant amount of high-powered radio equipment. Finally, out-of-state 
cowboys have been hired for a federal round-up campaign. 

Two weeks ago, the Shoshone were promised peace by Don Moon, who represented 
Secretary of the Interior Bruce Babbitt at a Western Shoshone National 
Council Meeting. Considering the U.S. history of lies in the Dann case, it 
can only be assumed that Moon was trying to placate the Shoshone prior to a 
raid by U.S. agents. 

The Shoshone desperately need your help! If you can go to Nevada, do so 
IMMEDIATELY. To get instructions and directions, contact the Western Shoshone 
Defense Project at 702/468-0230, or call me at 719/633-5229. Go with the 
intent to help in whatever way you are needed. The Danns are quickly running 
out of funds and time; your support could tip the balance in their favor. 

«< () = () >>> 

** Scott Robert Ladd ** | internet: coyote@latrans.alphai.org 

Coyote Gulch Productions j fido: 1:128/112 nativenet: 90:80/3 

423 North Cooper Avenue j bbs/modem: 719/578-1340 

Colorado Springs, CO 80905-1120 j *** FREE CLIFFORD DANN! *** 

"RE; Suggest Biblio(WAS: FAQ or Biblio)" 

From: Dacqueline.F.Keeler@Dartmouth.edu (lake) 

Sub j : Suggest Biblio(WAS: FAQ or Biblio) 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

Here is some writing by my relatives that I think is quite helpful: 

_Big Horse the Warrior_ by Tiana Big Horse (Navajo history, retelling 
of the life of my great-great grandfather's life as a warrior under 
Chief Manuelito) 

_Waterlily_ by Ella Deloria (Sioux historical novel of the life of a 
young Teton girl) 

_Speaking of Indians_ by Ella Deloria (Early pan-Indian look at 
issues that Native Americans were facing in the early '40s with 
wonderful family stories included.) 



_Chouteau Creek: A Sioux Reminiscence_ by Joseph Iron Eye Dudley (An 
excellent description of growing up on the Yankton Sioux Reservation, 
very accurate according to my father who was a childhood friend of 
Dudley' s . ) 

_God is Red_ by Vine Deloria, Jr. (Particularly applicable to the 
latest vein of discussion on this newsgroup.) 

_Dakota Texts_ by Ella Deloria (Excellent if you want to become 
familiar with the story/teaching method of the Dakota, although it 
lacks the Dakota version of the tales.) 

I'd also recommend the writings of Ward Churchill (_Fantasies of the 
Master Race_), Annette Jaimes (_The State of Native America) and Paula 
Gunn Allen (_The Sacred Hoop_, _Spiderwoman ' s Granddaughters_, and 
_Grandmother ' s of the Light_) . All non-relatives, but very good! 

I would suggest reading only with extreme suspicion Ruth Beebe Hill 
(_Hanta Yo_) and Dee Brown (_Creek Mary's Blood_) . 


--Jake 


Jacqueline. F. Keeler@Dart mouth . edu 

"RE : Serpent Mound in Danger?" 

From: urn . cc . urn ich .edu ! Tri stine . Lee. Smart 
Sub j : Serpent Mound in Danger? 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Heather Cross described and requested more information about 
a plan to develop the area surrounding Serpent Mound in Ohio 
into a lake while "protecting" the Serpent Mound area itself 
by building a retaining wall. 

A colleague of mine who worked as an archaeologist for the 
Army Corp of Engineers and is knowledgeable about efforts to 
protect archaeological sites from destruction by water erosion told 
me he seriously doubts that a retaining wall can offer long-term 
protection for Serpent Mound. This concern is shared by other 
archaeologists as well. 

For more information about this proposed development and 
efforts aimed at stopping it you can contact the Ohio 
Historical Society in Columbus: 

Ohio Historical Society 
Ohio Historical Center 
1982 Velma Ave. 

Columbus, OH 43211 
(614) 297-2300 

I spoke with a woman in the Communications Department of the 
Ohio Historical Society about where people can write in 
order to protest this development. Letters should be 
directed to the five government agencies that must approve 
the plans for the development. She also said that the major 
newspapers in Akron, Cincinnati, Cleveland, Columbus, 

Dayton, and Toledo have all been covering this story and 
that Letters to the Editor sent to these papers could also 
be of help. 


Here are the names and addresses of the developer and the 
five government agencies that must approve the plans for 



this development: 


DEVELOPER 

U.S. Concord Inc. 

190 Eastwood Dr. 

Mt. Vernon, OH 43050 

GOVERNMENT AGENCIES 

Ohio Department of Natural Resources- 
Division of Water 
Fountain Square 
Columbus, OH 43224 

Ohio Department of Natural Resources- 
Division of Wildlife 
(same address as above) 

Ohio Department of Natural Resources- 
Division of Natural Areas and Preserves 
(same address as above) 

Ohio Environmental Protection Agency 
1800 Watermark Dr. 

Columbus, OH 43215 

U.S. Army Corp of Engineers 
District Office 
P.0. Box 2127 
Huntington, WV 25721 

Tristine Lee Smart 

Museum of Anthropology 

University of Michigan 

Tristine . Lee.Smart@um. cc .umich.edu 

"RE : National Native American Co-operative" 

From: sbrock@teal.csn.org (Steve Brock) 

Sub j : National Native American Co-operative 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

I met an exhibitor recently at the Association of American 
Indian Physicians conference in Scottsdale, Arizona, and want to 
mention some of the materials he has available for sale, as there 
have been many requests for similar information. 

The National Native American Co-op offers the following: 

- NATIVE AMERICAN DIRECTORY (352 pp.), containing dates of 
powwows and celebrations, list of national Indian 
organizations, list of Indian schools, libraries, and 
museums, list of Indian craft guilds. Native American media 
(newspapers, magazines, etc.), Indian culture centers, 
urban Indian centers, performing Indian artisans, dancers 
and exhibitors, list of trading posts, major Indian 
colleges, Indian-owned hotels and resorts, buyers list of 
Indian stores and galleries, and more. Available in the 
U.S. and Alaska for $44.95 plus $3.00 shipping, Canada for 
$53.95 plus $3.00 shipping, overseas for $44.95 plus $9.00 
airmail shipping. A library edition, with maps, is 
available for $125.00. 


CASSETTE TAPES, powwows, dance songs, flag songs, 
traditional and contemporary flute music (most by Tom 



Ware and Fernando Cellicion), Navajo Peyote Songs, and 
Legends, $15.00 for first tape, $12.00 for each additional. 

INDIAN FLAG, warrior emblazoned over either U.S. or 
Canadian flags, $25.00. 

MAILINGS, the co-op receives newspapers, newsletters, and 
other announcements and news of Native American activities 
in bulk. It will send an assortment to those who send in 
$6.00 and a large manila envelope. 

I am posting this information, not as an endorsement, but to report 
another source of information on Native American enterprises. To 
order any of the above, or for more information, write to: Native 
American Co-operative, P.0. Box 1000, San Carlos, AZ 85550-1000. 

Please say you heard about the Co-op on the Internet, and let me 
(or the net) know if the products are helpful. -- Steve 

"RE : Mary Moore/Richard Erdoes Boycott" 

From: lacqueline.F.Keeler@Dartmouth.edu (lake) 

Sub j : Mary Moore/Richard Erdoes Boycott 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Hello ! 

I would like to launch a campaign to stop the made-for-TV movie in the 
works based on the Richard Erdoes' penned biography of Mary Moore 
entitled (_Lakota Woman_) . 

The reasons for this are as follows: 

--It incorrectly portrays the "traditional" values of the Lakota/Dakota 
people, (i.e it depicts illegitimate children as "traditional".) 

--It encourages a false belief in a Dakota/Lakota split between the 
"full-bloods" and the "half-breeds". This is an idea propagated 
originally by the BIA and the FBI to divide and conquer the Indian 
people and has little basis in the community itself. This is seen in 
the unity of the "full-blood" family, the Crow Dogs with Mary Moore's 
"half-breed" family in opposing the book. 

I think that the first point is important in that this book will act to 
provide for young Indian woman an incorrect idea of what it is to be 
"traditional" as propagated by a European male photographer, Richard 
Erdoes (I believe he is German). This will further debilitate the 
Indian community in the same way that negative portrayals of Indian men 
have led to the internalization of these stereotypes by young Indian 
men. (An old Dakota saying said that once the Dakota women's virtue is 
gone, the people would be dead.) 

The second point is, once again, the implementation of an alien concept 
of a dichotomous universe on Indian communities for the detriment of 
those communities. It is well known that the FBI armed the 
"half-breed" GOON (Guardians of the Oglala Nation) against the 
"full-bloods". The perpetuation of this COINTELPRO tactic and 
internalization of this is alarming to say the least. Indian 
communities are not that black and white, there is too much gray for 
this theory to hold any water. 

Please support me in the boycotting of this book and the making of this 
movie. I am writing to my relatives to support me on this and also 
would like to see the issue addressed at the upcoming AIM conference in 
September. 



I believe that the medium of the cinema, in all its forms, is a 
powerful force to be reckoned with. I am a film minor for this reason 
and would like to see films that strengthen and affirm the positive 
cultural strengths of the people for the sake of the next generation 
and the focusing of determination of the present. 

I am also writing to Ted Turner and Dane Fonda. I hope that something 
can be worked out. 

Thank you very much for your time and interest in this issue. 

-Dacqueline F. Keeler 

Dacqueline.F. Keeler@Dart mouth . edu 

"RE : Conferences and Powwows" 

From: nyt@blythe.org (NY Transfer News) 

Sub j : NY Area Powwows, Aug 93 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Via NY Transfer News Collective * All the News that Doesn't Fit 


NY Transfer's Best Picks from: 

THE NORTHSTAR FUND'S ACTIVIST'S CALENDAR 
AUGUST 1993 

Saturday & Sunday, August 14th & 15th: 

PAUMANAUKEE POWWOW - sponsored by the National Museum of the American 
Indian & Smithsonian Institution, Copaigue NY. 516-661-7559 for 
information and time. 

Friday, Saturday, Sunday, August 27th, 28th, 29th: 

9TH ANNUAL CONNECTICUT RIVER POWWOW - sponsored by National Museum of 
the American Indian & Smithsonian Institution. Farmington Polo 
Grounds, Farmington, CT. 203-684-6984 for information and time. 

-30- 

+ Doin Us! Support The NY Transfer News Collective + 

+ We deliver uncensored information to your mailbox! + 

+ Modem: 718 -448 -23 5 8 Fax:718-448-3423 E-mail: nyt@blythe.org + 


From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 

= Powwows = 

August 21-22, 6th ANNUAL MOUNTAIN SPRINGS CAMP INDIAN POWWOW 
Shartlesville, PA 
Info: (215) 488-6859 

August 20-22, ABENAKI POWWOW 

Sponsored by the Northeast Woodlands-Coos Band 

Evansville, VT 



Info: (508) 528-7629 


August 21-22 MOHAWK TRAIL POWWOW 
Charlemont, MA 
Info: (413) 339-4096 

August 27-29 9TH ANNUAL CONNECTICUT RIVER POWWOW 
Sponsored by the Connecticut River Powwow Society 
Farmington, CT 
(203) 684-8984 

September 4-5 12TH ANNUAL IROQUOIS INDIAN FESTIVAL 
Howes Cave, NY 
(518) 296-8949 

Send notices of forthcoming powwows, conferences and gatherings to 
jans@genie.geis.com 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE L or NATCHAT lists. 


"The old Lakota was wise. He knew that a man's heart away from 
Nature becomes hard; he knew that lack of respect for growing, 
living things soon lead t a lack of respect for humans too." 

-- Chief Luther Standing Bear, Lakota 

O'siyo Brothers and Sisters! 

It is the Moon when the cherry turns black. This is a time to celebrate 
good harvests and to seal friendships. There will be many powwows in many 
places. None of us can know them all. I ask that you send news of any 
upcoming gathering via GEnie e-mail or either of the internet addresses 
in the powwow list at the end of this newsletter. Be sure to include a 
contact phone number and as complete an address as possible — and of 
course, the date and who the host is. It will be included in a forthcoming 
issue of Wotanging Ikche. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Good resources" 

From: Dartmouth . EDU ! Jacqueline . F . Keeler (Jacqueline F. Keeler) 

Sub j : Good resources 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Here are some good resources on Dakota/Lakota culture: 

Ella Deloria, _Waterlily_, an ethnologically correct telling of a young 
Teton girl's life in a traditional tiyospaye. 

_Dakota Texts_, a collection of translated Lakota/Dakota tales, including 
uhunkaka tales (the original edition also includes the untranslated versions 
of these tales . ) 

_Speaking of Indians_, a 1940' s pan-Indian viewpoint with excellent stories 
from early reservation life and traditional precepts. 



Bea Medicine, _The Native American Woman: A Perspective^ 

derived from a class on Native American Women taught here at Dartmouth, she 

includes some excellent insights into traditional Sioux child rearing. 

Joseph Iron Eye Dudley, _Choteau Creek:A Sioux Reminiscence_, a Yankton 
Sioux reminiscence of growing up in a Dakota community during 
the great Depression and World War II. 

Elizabeth Cook-Lynn, _Then Badger Said This_, a collection of short 
stories . 

_From the River's Edge_, based on the dam building era in the '50's in 
South Dakota and the subsequent flooding of the best Dakota farmland 
(considered "expendable" by the U.S. government) and the destruction of a 
successful agricultural way of life for the Dakota people and 
the beginning of the overwhelming poverty that lead to the Red Power 
Movement in the 60's and 70's. 

_The Power of Horses and Other Stories_, a collection of short stories. 

Vine Deloria, Jr., _The Metaphysics of Modern Existence_, a 
cross-cultural explanation of traditional spiritual beliefs 
and how they relate to modern culture. 

"RE : Panel Weighs Golf Course, Indian Graves" 

From: S.FISHER2 Sharon D Fisher 

Sub j : Panel Weighs Golf Course, Indian Graves 

GE Electronic Mail 

By Bill Torpy 

Staff Writer 

Cultural differences were evident Wednesday during the first-ever meeting of 
a state advisory board formed to monitor a new law protecting Indian graves, 
which had to tackle issues surrounding a state-owned development near Young 
Harris . 

The state and developers want to get moving on a $24 million Towns County 
golf course and resort, but work may be held up by a number of Cherokee 
graves found on a proposed fairway. State Natural Resources Commissioner 
Joe Tanner told the Georgia Council on American Indian Concerns about "time 
concerns" faced in building the golf course. 

But members of the council say that rushing into decisions is not the Native 
American Way. 

"We're working with two different cultures and things are viewed very 
differently," said Ron Columbe, the groups 's vice-chairman and an Indian 
artist . 

Cultural differences are "stronger than people realize", he said. 

"Corporate America thinks one way - bottom line. Native Americans think in 
terms of generations rather than now." 

Council members said they could make no recommendation to the DNR about what 
to do with the graves until they contact Cherokees in Oklahoma and North 
Carolina . 

While he said he wasn't trying to pressure the group, Mr. Tanner said 
fairways need to be completed in time to give the grass a year to grow. The 
resort is scheduled to open in 1995. 


Another issue likely to bring debate to the nine-member group - four of the 



members from Georgia Indian tribes, three scientists and two members of the 
public-at-large - is archaeology. 


Council member Thomas Gresham, an archaeologist, said excavation of relics 
and even remains is invaluable to understanding how previous generations 
lived . 

Max White, a council member, anthropologist and author of "Georgia's Indian 
Heritage," said, "If not for archaeology we'd know absolutely nothing about 
Indian past." 

But council member Nadine Horne, a Native American activist, countered that 
"nothing should be touched at those sites. Nothing." 

"When you deal with archaeologists, they dig up and explore people like 
dinosaurs," she said. 

"RE : Controversy Unearthed in Georgia Hills" 

From: S.FISHER2 Sharon D Fisher 

Sub j : Controversy Unearthed in Georgia Hills 

GE Electronic Mail 


Research or desecration? A new law and Indian protests may limit 

what archaeologists can learn from 30-40 burial sites in Brasstown Valley. 

By John Harmon 
Staff Writer 

Young Harris, Ga - Long before the Cherokee were uprooted in 1838 and forced 
to Oklahoma on the infamous Trail of Tears, vast changes swept across this 
fertile valley at the base of high Appalachian peaks. 

People farmed, fashioned art, fell in love, raised families and buried loved 
ones for thousands of years in Brasstown Valley. Villages were developed 
and later abandoned, only to be replaced by others. 

Now, as the bulldozers slowly carve the emerald landscape into a state-owned 
golfing resort due to open in 1995, archaeologists say they are uncovering 
evidence that may answer questions about the Native Americans who settled in 
the mountains perhaps 6,000 years ago. 

"This is going to be one of the few places in the Southeast whee we are 
going to be able to get complete plans of villages," said Dohn Cable, lead 
archaeologist. "This could serve as a model for how we understand 
prehistoric villages." 

'This is sacred ground to us' 

Not long ago, the only things hindering the quest of archaeology in Georgia 
were adequate funding and enough time to beat developers. But the team 
excavating here this summer could be the first in Georgia ordered to leave 
burials alone - they face Indian activists angry over what they say is 
desecration of their ancestors' graves as well as a new state law protecting 
Indian graves from wanton destruction. 

Under the 1992 law, the Department of Natural Resources must gather input 
from the state Council on American Indian Concerns before deciding whether 
to unearth human remains. 

"These are our ancestors, this is sacred ground to us," said George Martin, 
a member of the Eastern Band of Cherokee who performed a pipe ceremony at a 
grave uncovered two weeks ago. "I was raised traditionally, like my 



grandfather, and I was told to leave the dead alone." 

But ignoring the burial sites, which Mr. Cable says could number between 30 
and 40, will compromise the amount of knowledge to be gained from the 
valley, some of Georgia's top archaeologists agree. 

'It's like a time capsule' 

"A significant amount of information is obtained by analysis of skeletal 
remains," said Thomas Gresham, an Athens archaeologist and council member. 
"Also, the burial objects give you a context for when these objects were 
used. It's like a time capsule." 

By studying the bones, researchers say they can determine diet, life 
expectancy, infant mortality rates and other demographic information. 

Burial objects offer clues to social structure and religion. 

"But even if we are told not to dig the graves, we will still learn a lot," 
Mr. Cable said. 

The $450,000 investigation is salvaging artifacts and information from an 
area that will be affected by the construction of the $24.7 million resort. 
One feature of the study by the Stone Mountain archaeological firm New South 
Associates is to locate graves and come up with options for preserving or 
removing them, DNR officials said. 

Oldest dates from 200 B.C. 

Although the archaeologists have uncovered evidence dating back to about 
8,000 B.C., a time when nomadic tribes roamed the Southeast, the work is 
focusing on settlements from three distinct periods. 

The oldest is a small cluster of homes nearest the creek, dating from about 
200 B.C., or the "Woodland" period. The hamlet is thought to have been home 
to an extended family that farmed the fertile ground. 

Last week, the topsoil was stripped from a village of about A.D. 1100, an 
era known as the golden age of the mound building, or "Mississippian, " 
people. 

Although no evidence of a mound appears here, shards of pottery have been 
found from a culture known for a complex social structure and large regional 
towns. On Thursday, patterns of a palisade wall emerged, showing the 
village was fortified against attack. 

The latest settlement is thought to be Cherokee from the 1700s or early 
1800s, as indicated last week by glass beads, brass buttons and nails found 
in trash pits. 

The burial pit also triggered an outcry from Indian activists, some of whom 
called for a halt to the dig. 

"If this was Arlington National Cemetery, we wouldn't be having this 
conversation," Nadine Horn, a Mohawk who sits on the Georgia council, said 
during a recent meeting with archaeologists and DNR officials. "We're not 
dinosaurs. If you want to learn about us, come talk to us. We're still 
here. After 500 years, you still don't understand us." 

But experts believe the culture of early historic Southeastern Indians 
differs from that of their prehistoric ancestors. 

When Europeans arrived in the mid-16th century, they brought diseases that 
decimated the Indians and caused the mound-building culture to collapse. 


The Young Harris work could help "bridge the gap" between these mound 



builders and the Cherokee who lived in the same area in the 18th century, 
said David Hally, a University of Georgia archaeologist noted for 
prehistoric Indian research. 

"We archaeologists need to do a better job of communicating our findings to 
Native Americans," he said. "It's to their benefit, lust like them, we're 
trying to get rid of the stereotypes of tomahawks and war bonnets." 

"RE ; How archaeologists piece life together" 

From: S.FISHER2 Sharon D Fisher 

Sub j : How archaeologists piece life together 

GE Electronic Mail 

Here's a little bit of related material, which you might find interesting, 
even though you might not want to include it in the newsletter. 

Bulldozers, under archaeologists' guidance, remove the topsoil (about 12 
inhes). Stripping the topsoil reveals discolorations in the subsoil. These 
discolorations indicate decaying material below the surface where cooking 
pits or storage pits once were. Holes for posts where structures once stood 
are also visible. At this point the slow process of excavation by hand 
begins . 

1) Soil is dampened so the shapes of discoloration become more obvious, 
then very thin layers of soil are scraped away by hand. 

2) Areas of darker soil are then dug out using a hand trowel and a 
brush. This slowly reveals any artifacts beneath the surface. 

3) The soil removed is placed in buckets. From there it is sifted 
through screens, and any other objects found are bagged and taken 
to the lab, where they are cleaned, processed, analyzed, and 
catalogued . 

Reconstructing Indian Settlements 

Archaeologists are uncovering three Indian settlements, including one dating 
back to 200 B.C. Pottery designs and style changes help date the 
re habitation periods and length of occupation. This settlement would have 
maintained four or five dwellings, probably housing an extended family. 

Each dwelling housed a single family, probably no more than five people. 

The structures had straight walls. Using poles for support, the walls were 
mud pressed upon matting. The matting was willow saplings or grass. 

The entire dwelling worked like a fireplace, with a vented roof to let smoke 
escape and a door that acted as a damper, (my note: these houses were 
shaped very much like the tip of a crayola crayon, with the point broken off) 

There was a common area used for roasting pits. The pits had coals on the 
bottom and grass or leaves on top of the coals. Corn in the husk or meat 
was then put in the pit, covered with dirt, and left to smolder for a couple 
of days. 

What Life Was Like 


Infant mortality: Women lost five or six out of eight children 



Family size: Mother, father, and two to three children 

Life expectancy: 40 to 50 years 

Average height: Male, 5' 6"; female, 5' 2" 

Diet: Agriculture was main food source, protein came from fish and grain. 


Time line 

Native Americans of North Georgia 

1838 Trail of Tears, the forced eviction of the Cherokees to Oklahoma 

1730 Intensive trade with colonists 

1540 Spanish exploration is first contact with Europeans, results in 

decades of war and disease 

1100 to Golden era of mound builders, a complex society of regional towns 
1350 

800 Intensive corn farming leads to fortified settlements 

100 B.C. Bow and arrow introduced 

200 B.C. Semi-permanent settlements become widespread 
4000 B.C. The dawn of agriculture, early domestication of plants 
8000 B.C. Nomadic foragers rely increasingly on wild flora 
10,000 B.C. Wandering tribes hunt huge Ice Age mammals with spears 


Under excavation in Brasstown Valley are three settlements. The "historic 
Cherokee settlement is thought to be from the 1700s during the period of 
intensive trade. The "Mississippian" site is from about 1100, or the 
beginning of the mound-builder culture. The "Woodland" site is from about 
200 B.C., when semi-permanent settlements began. In addition, artifacts 
dating to 10,000 B.C. have been found. 

Sources: John Cable, archaeologist. New South Associates; "Indians 
of the Southeast, Then and Now", lesse Burt and Robert 
Ferguson 

Text by Paige Braddock/Staff 
Time line by John Flarmon/Staff 

"RE : Info on Iroquois language classes" 

From: Steve Smith <SIVM. SI . EDU ! SECSI003> 

Sub j : Info on Iroquois language classes? 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Institutional Studies Office 

In my search for language contacts for our SI native language seminar, I was 
given : 


Native Lifeways- -New York Oneida 



19 Ellicot Blvd. 

Tonawanda, NY 1450 
(716) /586-1512 

Woodland Indian Cultural Center--Mohawk 

184 Mohawk St 

PO Box 1506 

Brantford, Ontario 

Canada, N3T 5V6 

(519)7759-2650, (519)7759-8912 (fax) 


Also check on 

Allegheny Reservation (Seneca & Cayuga) 

Salamanaca, NY 14779 

Cattaraugus Reservation (Seneca) 

1490 Rt. 438 
Irving, New York 14081 

Cayuga Nation Reservation 
P.0. Box 11 
Versailles, NY 14168 

Oil Spring Reservation (Seneca) 

Cuba Lake, NY 14727 

Tonawanda Reservation (Seneca) 

7027 Meadville Rd 
Basom, NY 14013 

Seneca Nation Reservation 
PO Box 231 
Slalmanca, NY 14779 

Tuscarora Reservation 
5616 Walmore Rd 
Lewiston, NY 14092 

The Oneida and St Regis Mohawk reservations are too far to be near Buffalo. 
There is an Onandaga reservation near Nedrow which includes Cayuga, (13120) 
but I can't find that on my map. 

Also remember that some put the Huron (Wyandot) and Cherokee languages in the 
Iroquoian family. I'm not sure which reservations have language programs, 
but I'm pleased at how many I've found that do. I'm also alarmed at how small 
some groups have become, and how close to extinction some languages are. 

Good luck in learning the language of your choice, and once you're "fluent" 

(I never liked that term!) please keep alive by teaching others! 

I'm going back to Wisconsin next month and I'll be trying to pick up info on 
how to learn Oneida and Menominee (oddly the Oneidas never answered my letter 
while the Menominee did!) (at the same time??? Eeek!) and will be doing the 
same. I'm glad to see your interest! 

SI Steve Smith 

"RE : OKA Documentary opens in Britain" 

From: A.HOROVITCH Art Horovitch 
Sub j : OKA Documentary opens in Britain 

GE Electronic Mail 


The newspaper Nativebeat recently reported on the opening in Britain 
of the documentary "Kahnesatake: 270 Years of Resistance", which 
was made by Abenaki filmaker Alanis Obomsawin at the National Film 



Board of Canada. The film has received rave reviews, and standing 
ovations over the last few weeks. The Guardian newspaper said it 
was "infinitely more intriguing" than the usual portrayal of 
Hollywoods romantic Indian. Obomsawin, a filmaker for the last 25 
years, was behind the barricades for practically the entire crisis 
in 1990, shooting her own video at the end without a film crew. 

The film will have its Canadian debut in Toronto at Festival of 
festivals in September. It has yet to be shown in Quebec where the 
crisis occurred, even in private screening. The Canadian 
Broadcasting Corporation has considered it too controversial to 
show on national TV. 


Native Theatre School Presentation On Tour 

A presentation of "And the River Becomes a Road" was presented 
recently at the Kahnewake Reserve near Montreal. The Native Theatre School 
is the only National, Native run theatre arts training program in Canada. 

We had the pleasure of attending the theatrical presentation by young Native 

actors. The play deals in an allegorical way about the connection 

between the real and spiritual world. It also shows the tensions in 

small village life where conflicts of a personal and community 

nature arise. We found the play interesting, and the actors put 

much effort into their performances, but the scenes of violence 

were disturbing. The story is narrated by the spider who watches it 

all unfold as she spins her web. It also includes a "trickster" 

character who has descended from the spirit world, and after seeing 

all the conflict and petty rivalries, decides he wants to be taken 

back to the spirit world. The play is primarily in English , but 

has some passages in Cree, and an introduction in Mohawk. 

The play has been performed at the Museum of Civilization in 
Hull, Quebec and the Cape Croker pow-wow. It will be presented at 
the following locations : 

Collins Bay Institution, Kingston , Ontario August 17, 2 PM 
Harborfront, York Quay, Brigantine Room, Toronto Aug 18 and 19, 8PM 
Six Nations Reserve Oshwekeken, Ontario Aug 20 8PM 
Native Canadian Centre, 16 Spadina Rd, Toronto, Aug 21 8PM 

"RE : boycott '94 colonialist games" - 

From: cfuv@web.apc.org 

Sub j : boycott '94 colonialist games 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

THIS MESSAGE FROM CFUV RADIO, VICTORIA, BC, PO BOX 3035, V8W 3P3, 

CANADA, PHONE 604-721-8702, FAX 604-721-8728, E-MAIL 
CFUV@SOL . UVIC . CA RESPONSES WELCOME, 

xxxxxxxxxxxxxxxxxxxxxxxxxxxxxx 

Call for a boycott as Termination and Extinguishment continues in 
'Brazil North' --a. k. a. Canada and Brutish Columbia, 
xxxxxxxxxxxxxxxxxxxxxxxxxxxxxx 

In the year of Indigenous Peoples, Canada conservative 
government under Kim Campbell continues to attack Indigenous 
Nations' rights to sovereignty and self-determination. 

Newly appointed Indian Affairs and Northern Development 
Minister Pauline Browes, attending the ceremony marking the royal 
assent of the Nunavut land claim stated that she supports the 
extinguishment of Aboriginal rights as a condition of settling 
land claims. 

"Native leaders were not impressed when the new minister 
said the Federal government does not recognize the inherent right 
of Aboriginal peoples to self-government." (Windspeaker magazine, 

Aug. 2, 1993.) 

Surprisingly, self-government and sovereignty were not on 



the agenda of the annual meeting of the Indian Act Band Chiefs of 
the Assembly of First Nations (AFN) . 

Tsuu Tina Chief Roy Whitney said 'bread and butter' 
questions "are more pressing issues." 

The AFN-promoted Charlottetown accord referendum was 
boycotted by many First Nations people last year and was 
resoundingly defeated. Passing of the amendment would have 
restricted any exercise of self-gov't to weak dependant entities 
unable to "conflict with the order and good government of 
Canada . " 

Prime Minister Campbell and ex-PM Brian Mulroney have both 
been associated with the international law partnership Olsler, 

Renault, Ladner. Mulroney returned to work at ORL. Ladner-Downs-- 
Kim Campbell's old law firm--represents Fletcher-Challenge and 
International Forest Products, both major despoilers of un ceded 
Indigenous rain forests here in British Columbia. 

Liberal party leader Dean Cretien was a director of BC 
Forest Products, which became Fletcher-Challenge. 

Clearly, the resource industry and their political protoges 
plan to continue the policies of ecocide and genocide which are 
devastating Indigenous Nations and their territories. 

A collaborationist Indian elite was referred to by (former?) 

Deputy DIA Minister Harry Swain as "our special champions." 

The Independent state of Qwa-Ba-Diwa--an Indigenous nation 
on the west coast of Vancouver Island which is asserting 
jurisdiction over 2500 km2 of traditional territories including 
the Carmanah and Walbran Valleys. 

The ISQ is calling for a boycott of B.C. Forest Products, 
especially those of MacMillan-Bloedel and Fletcher-Challenge 
Canada, as they are two of the prime predators active on Qwa-Ba- 
Diwa lands. 

A boycott of the 1994 Victoria Commonwealth Games is also 
being organized. Native participation to commemorate this 
murderous neo-colonial organization is being aggressively 
pursued . 

1994, like 1992, must be de-celebrated . More info, on the 
'Colonialist 1994 Victoria Games' and its corporate agenda is 
available upon request. 

Letters of support from oppressed 'Commonwealth' peoples and 
info are also requested. 

"RE : Respect for Indian Women" 

From: Dacqueline.F.Keeler@Dartmouth.edu (Dake) 

Sub j : Warning about a soon-to-be published book 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

I also noticed that Ms. Moore AKA Crow Dog AKA Brave Bird's new 
co-authored book is also out. I looked it over and noticed an entire 
chapter on how awful Indian men are. She also claims that Indian women 
like Lorelei DeCora support her--I talked to Lorelei in May and she 
didn't like Ms. Moore's book at all. 

I think that these kind of sensationalistic biographies are not that 
helpful to the Indian community. They tend to decontextualize the 
violence and problems of the community from their source--the U.S. 
Government, and serve more than anything else, to turn the Indian 
community against itself. 

Also, the way she lives her life drinking, getting DWI's, etc., etc., 
is not normal for most Indian women I know. Here she is a medicine 
man's "wife" and the mother of a number of teenage children and she 
regularly gets drunk at parties and sleeps in bathtubs? Please do not 
take this for "normal" motherly behavior for Indian women. 



The women in my family--every one of them an Indian woman and I have 8 
aunts and about 50 first cousins and numerous other relatives, they 
have college degrees, don't steal or drink, raise their children well, 
save money, support their elders, speak their language, know their 
culture, practice their traditional religion, raised us to be proud of 
who we are and to know our ancestors and traditions, and are not beaten 
by their husbands. 

The men in my family--all Indian men and I have 10 uncles, raised us 
young women to have a great deal of self-respect. They never beat us 
or talked down to us. They are successful in their fields, educated, 
know the old prayers and songs and respected in their communities. My 
father, who is a scientist and elder always treated my ideas, even when 
I was very small, with the greatest respect and raised me to think a 
great deal of myself and my abilities. There is a picture that my 
mother has of us talking really deeply about religion when I was 6 years 
old. I was shocked when I saw the picture at how small and tiny I was, 

I barely came up past his knee--my father always made me feel like I 
was his size, like what I thought really mattered (I was actually 
giving him advice in this picture). This is why his cousin Bea 
Medicine can say that, "This will fullness frequently baffles and 
antagonizes teachers of Sioux children. It is called, by them, 
'obstinacy' and 'intractability.' To the Lakota, it spells 
'individual autonomy,' and the fact is, that even in contemporary Sioux 
society, the child is treated as a person capable of reasoning." 

These are the examples I have had in my life. These are the women and 
men that have made my family successful. This is how traditional 
beliefs can WORK in modern day America. These are the things that will 
make all of the Dakota people strong. It is where their future is 
going to come from--not from the sensationalistic dishing of dirt. 

My mother always told me that your body, your whole self, this is your 
hogan and you must keep it holy and clean, and thus liveable. If you 
think about bad things, you will attract bad things to you--however, if 
you concentrate on the things that work these will happen in the 
community and serve to balance out and alleviate the bad. 

That's how I see it. 


--lake 


lacqueline.F. Keeler@Dart mouth . edu 

"RE : Child molester helps Hopi" 

From: baylor@daisy.cc.utexas.edu (Baylor) 

Sub j : Child molester helps Hopi 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

I was flipping through the American Indian Quarterly and came across 
an article on child molesters in the Navajo/Hopi Nations. It was rather 
disgusting and shocking, and for some reason I thought I'd share it with 
the net. So here is a small excerpt 

- baylor 


The authors have identified second-generation victims on the Navaj 
Indian Reservation. In one instance, a father, himself molested by his non 
Indian elementary school teacher, now has two sons who were molested by 



the same teacher a decade later. In the same vein, a thirty-two-year-old male 
Indian maintenance worker employed at a BIA boarding school was arrested 
for molesting five male students in their early teens. Less than two years 
later, one of the victims was discovered sexually molesting a younger male 
student in a BIA dormitory. The older student was placed into a counseling 
program, but, due to insufficient funding and a heavy caseload, the social 
worker was not able to adequately address the needs of the older student. 

The older student eventually became despondent, attempted suicide and was 
subsequently transferred to a larger city to receive extensive treatment at an 
in-patient facility. 

One phenomenon that has been observed is that many Indian 
pedophiles were molested as children by non-Indian school teachers. The 
authors have also observed the arrest of a female child molester. The woman 
was a twenty-six-year-old non-Indian employee at a BIA boarding school 
located on the Navajo reservation. The woman was arrested, convicted, and 
sentenced to thirty months in a federal prison for sexually molesting a female 
student who lived in the BIA dormitory. The investigation revealed that 
several other female students living in the same dormitory were also targeted 
by the female offender; each victim was at a different stage in the seduction 
process. These observations have not been followed up bv any scientific 
studies to determine if any general implications exist. 

Over a three-year period, investigations on the Navajo and Hopi 
Indian reservations have resulted in the arrest of five teachers for child 
molestation or related offenses. Of the five teachers arrested, two were non- 
Indian teachers teaching at BIA schools, two were non-Indian teachers 
teaching at state-operated schools on the reservation, and one was an Indian 
teacher teaching at a BIA school. The five teachers lived within a fifty-mile 
radius and had little if any contact with one another. The teachers were able 
to avoid detection for long periods of time, in one instance for eighteen years. 
The method of victimization used by each teacher is typified by the following 
case. 

In 1979, a thirty-four-year-old , non-Indian male was employed by the 
BIA as an elementary school teacher on the Hopi Indian Reservation. The 
teacher's acceptance into the Indian community was signified by his 
participation in a religious "hair washing" ceremony. The school 
administration, students, and community at large felt the teacher made 
outstanding contributions to the educational system on the reservation. After 
eight years of dedicated service, the teacher was arrested for child 
molestation. During that period of time, the teacher kept an accurate record 
of his sexual activities with 142 male students. This case is considered one of 
the most widespread instances of child molestation in U.S. history. 

Approximately one out of every twenty school-aged Hopi Indian males was 
molested by this teacher. The last student named on the list, the most recent 
victim, was in the second grade, and the first name on the list, the oldest 
victim, is now in his early twenties. A majority of the students on the list 
came from poor, dysfunctional families. The teacher singled out these 
students and provided them with food, a place to stay, and, most importantly, 
affection. The students had their choice of dozens of video movies to see and 
games to play. The teacher took selected students to larger cities off the 
reservation and bought them clothes, shoes, and other items that the 
students' families could not afford to purchase. Gradually, over a period ot 
two years, the teacher seduced the students by first touching them in 
seemingly innocent ways. The teacher progressed to touching their genitals 
and eventually to anal intercourse. During the course of the investigation, it 
was revealed that two police reports had been filed previously and several 
complaints were directed to the principal's office alleging that the teacher 
was molesting students The teacher was so well thought of that in each 
instance the teacher was exonerated of any wrongdoing. In February 1987, 
the teacher was arrested bv the FBI and is currently serving a life sentence 
in a North Carolina federal prison. Pursuant to an interview and 
correspondence between the teacher and the authors, the teacher readily 
admitted to sexually molesting the students but indicated his belief that the 
good he did for the Hopi community far outweighed his transgressions . 



"RE: Conferences and Powwows" 

From: DANS Danet McNeely <Invisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 

= Powwows = 

August 27-29 9th Annual Connecticut River Powwow <CT> 
Sponsor: Connecticut River Powwow Society 
Info: (203) 684-6984 

August 28-29 Nansemond Indian Tribal Festival <VA> 

Info: (804) 483-4236 

September 4-5 12th Annual Iroqois Indian Festival <NY> 
Info: (518) 296-8949 

September 4-5 L.I.H.A. 12th Annual Labor Day Powwow <NH> 
Info: (603) 783-9922 

September 10-11 Indian Heritage Festival and Powwow <VA> 
Info: (703) 666-8600 


Send notices of forthcoming powwows, conferences and gatherings to 
jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke!wolves!glsdk! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE L or NATCHAT lists. 


"Children must early learn the the beauty of generosity. They are 
taught to give what they prize most, that they may taste the 
happiness of giving" 

-- Ohiyesa (Dr. Charles Alexander Eastman), Santee 
O'siyo Brothers and Sisters! 

There has been much discussion on Internet and in our council on 
GEnie about what the washichu has done, and why he must be despised, 
lanet and I have spoken of this many times and would ask, "Are we not 
all related? Is "mitaquye oyasin" just a casual statement or is it a 
true affirmation?" 

I would absolutely agree we should, even must, despise the institutions 
of the washichu. It is impossible to walk the Red Road and be unaware of 
the death and humiliation visited by these machinations of the washichu. 

I also caution my brothers and sisters to be careful we do not become that 
which we disdain, speakers of false promise. Hold to the belief we are all 
related. Speak it with your heart. 

Labor with all your energies for the time when all gather in peace and 
respect for one and all, Wakan Tanka and our beloved Ina Maka. Reject all 
institutions that would harbor greed and destroy that which we love, but 
do not reject the very essence of our belief in the process. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

— "RE: Dream Catchers" 

From: "Mary .Ojibway" <msu . edu ! 20676MKB> 

Sub j : Dream Catchers 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

On the topic of dreamcatchers, I can only add what I have been told. As 
with most things, the truth is a little different for each individual. I 
heard that when the Ojibways all lived on the same side of the lakes they 



were more stationary. When the children were born spiderwomen would come 
down and weave their webs over the arch at the top of the cradle board. The 
good dreams would come down to the little ones through a hole in the middle 
of the web while the bad dreams would become ensnared in the web and perish. 
After the people began to disperse around the Great Lakes area, the cradles 
were moved so often that the spider women did not have time to find them 
and settle in to provide the protection of the web for the little ones. The 
concerned mothers appealed to the spiderwomen who directed them to create 
them from the swaying willows and make a web made of sinew that is sometimes 
connected in 8 spots (like a spiders legs) and sometimes in 7 (for the seven 
teachings, etc.). Usually they're are feathers attached toward the bottom 
— well, you have seen them. My point is that there are also Plains 
Chippewa/Ojibwa so it would not be unusual to see people farther west using 
these. Living next to/with other tribes, I don't think it would be unheard 
of to incorporate part of each others traditions and practices. Whatever the 
true origin, it is a lovely practice. As part of the activities for children 
at an Algonquian language camp I attended this weekend, the children made 
dream catchers. Each child had a hand in helping to make every one so that 
all the good intentions and thoughts of the whole group would be embodied in 
their own little creation. I do not think that is the general practice but I 
certainly approve of the motive and was pleased to see how well it worked 
for the children. I was surprised and delighted by the number of family that 
attended and hope that the next camp will be even more successful. 

Pune Aanishnaabemowin n'wiichkenhenik! K'chi miigwech. 

Kate 0. 


"RE ; DAVIS INLET UPDATE" 

From: A.HOROVITCH Art Horovitch dnvisible Band> 
Sub j : DAVIS INLET UPDATE 

GE Electronic Mail 


DAVIS INLET UPDATE Aug 21, 1993 

The government of Newfoundland recently pulled out of tri-lateral 
talks with the Innu of Davis Inlet concerning their relocation to 
a more suitable community than their present island home. World 
attention was focused on Davis Inlet and the Canadian and 
Newfoundland government in February, when six Innu children were 
found sniffing gasoline fumes, saying they wanted to die. The 
problems stem from a 1967 government decision to move the community 
to to an island that cuts natives off from their traditional 
hunting grounds. Since the February incident and for a number of 
years previous, the Innu have requested to be moved back to the 
Mainland to Sango Bay. Now the premier of Newfoundland, Clyde 
Wells, has expressed concerns about moving to Sango Bay. Fie said 
the province prefers other sites that are less isolated and closer 
to basic services and better economic prospects. Wells bluntly 
dismissed the idea of the move as "an irresponsible waste of the 
taxpayers money, " with few clear advantages to the taxpayers or 
the Innu themselves. 


The Canadian Human Rights Commission has criticized the federal 
government for not living up to it's responsibilities to the Innu. 
The commission made several recommendations, chief among them, that 
Davis Inlet be relocated to a site chosen by the Innu themselves. 

Davis Inlet chief Katie Rich seemed caught off guard by the 
forceful statements of Wells and declined comment for the time 
being. She said she needed time to discuss the situation with local 
officials before responding. 

— "RE: Big Mountain Support Groups" — 



From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : Big Mountain Support Groups 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

I am posting this at the request of Helen Henry, a supporter of 
Dineh resisters on HPL for many years and an organizer of the Big 
Mountain Support Group in Denver. I have been posting information 
for the last three years as BMSG has no computer. 

Helen would like to know how many supporters and support groups 
are on the nets. I give her articles that I've printed out and 
many times the poster is unknown to her. She would like to work 
toward increasing communications between support groups and 
perhaps effectiveness as well. 

These are some people Helen is in contact with on a regular basis: 
Bob Holzman, Ocotillo, CA; Carolyn Fershtman, Philo, CA; John and 
Pat Walsh, San lose, CA. 

I would like to give Helen a list of people and groups doing 
support work for the Dineh resisters at Big Mountain, AZ. 

Please e-mail to me if you have information you would like me to 
pass on to Helen. 

Thank you. 


The following is a list of documents available concerning the 
recent Navajo/Hopi negotiations. These are available for the 
cost of copying and postage. (Additional donations are always 


much appreciated.) 



1 . 

Agreement in Principal (AIP) 

17pp 

(signed by negotiating teams 
on 10-30-92) 

2. 

Navajo Nation resolution 
ratifying AIP 

4pp 


3. 

"No More Broken Promises" 

16pp 

(Proposal by lohn Walsh 
toward a fair agreement) 

4. 

Cactus Valley Resolution 

5pp 

(12-92) 

5. 

Teesto Resolution (3rd draft) 
(2-93) 

4pp 

(1st draft passed 7-92 in 
response to HT's 5-yr lease 
proposal countering NN's 
land-exchange proposal of 
6-92) 

6. 

The Lease (as written by Hopi 
lawyers) 

15pp 


7. 

Central Points of Lease 

3PP 


8. 

Statement of 103 Dineh at 

Big Mountain (4-3-93) 

2PP 

(made at Spring Gathering) 

9. 

A Charge of Genocide at Big 
Mountain (1989) 

4pp 

(a serious charge based on 


PL 100-606, written by 
Glenn T. Morris w/comments 
by Ward Churchill; law inc. 



10 . 


REBUTTAL (to stereotypes of 
Navajos; misconceptions about 
history & Navajo-Hopi 

relations) 6pp by Klara Kelley, PhD 

(Navajo Nation Historic 
Preservation Dept.) 


11. News clippings - mostly Arizona 
Nov. 1992; 23 items responding 

to leaked info on the AIP 30pp 

12. News clippings - mostly Arizona 
Dec. 1992-March 1993 16 item 
incl. comments by Dudge McCue, 

Indian and non-Indian leaders 

Senator Dennis DeConcini held a hearing on the 
Agreement-in-Principle (AIP) on behalf of the Senate 
Committee on Indian Affairs (formerly the Senate Select 
Com.) on Feb. 10, 1993 in Flagstaff, AZ. Oral and written 
testimony is available now from the SCIA, Hart Senate 
Office Bldg., Washington D.C. 20510. Ph: 202-224-2251 
Ask for: Senate Hearing #S.Hrng. 103-47 

Copies are $ .05/page + postage costs 

50 pp - $1.20 100 pp - $2.00 200 or more pp - $3.00 

Please make your check for the number of pages plus 
postage to BMSG (Big Mountain Support Group) and mail 
to Helen Henry, 1211 Vine St. #803, Denver CO 80206. 

Ph: 303-333-3428 

[The copying and mailing is all volunteer work so if you 
can, please add some extra. Thanks. -Michele] 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : Catawbas to become town" 

From: ubvms . cc . buffalo . edu ! V187EF4Y 
Sub j : Catawbas to become town 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


This article copied without permission from _The Buffalo News_ of 24 
August 1993. 


start 

NATIVE AMERICANS FEAR EFFECTS OF TRIBE'S PLAN TO BECOME TOWN 
by Brigid Schulte, Knight-Ridder 

Washington - Through centuries of war, broken treaties and court battles, 
American Indians have held on to their tribal sovereignty, which many mode 
Indian leaders see as the key to their social and economic independence. 

But now, in a move that Indian leaders across America view with fear 
the Catawba Indian nation, a small tribe in South Carolina, is about to 
surrender that right. 



This fall. Congress is expected to approve a land claim settlement 
that would, for the first time, turn an Indian nation into a town and make it 
answer to state, rather than federal, law. 

Unlike other Indian nations, the Catawba will pay state taxes and be 
required to obey state laws, regulations, zoning ordinances and building 
codes . 

Their nation will become the Town of Catawba just across the border 
from the southwestern suburbs of Charlotte, N.C. 

Many of the Catawba and their advisers see the deal as the only way 
to salvage some rights from an almost impossible legal tangle. But leaders 
of other tribes worry about the harm it may cause. 

"This is setting a very dangerous precedent. It's going to come back 
and haunt us," said Eddie Tullis, chairman of the Poarch Creek tribe in Ala- 
bama. "I realize we have to be conscious of political realities, but it's 
really a shame that in this country, sovereignty is sacrificed for political 
expediency. " 

Lawyers for the Colorado-based Native American Rights Fund, which 
represented the Catawba, concede that the settlement could set a precedent 
and give states more power over federal Indian tribes. But they say it was 
the best they could get. 

"It's obvious that in future settlements, (state control) is going 
to be on the table, "said Cathy Wilson, a Native American Rights Fund attorney 
in Washington. "There may be a time when the next generation feels we sold 
them out . . . but the people who are quick to trash the settlement have no 
ability to give the tribe anything better. It's just the politics of it." 

Mark Phillips, a lobbyist for Oregon tribes, said: " 

[oops!] "Sovereignty is what makes you a government; it gives you the power 
to govern your people and your land. Without that, Indian tribes are just 
clubs . " 

Catawba tribal leaders say publicly that they're so small - 1,500 
members - that it would be more of a burden than a benefit to set up their 
own court system or enforce their own environmental regulations as most 
other tribes do. 

Privately, however, they and others say they were boxed in by history 
and politics and had little choice in agreeing to limit their traditional 
powers . 

"We were concerned all along with the way the deal was structured, 
but we were told all along that this was the best deal we could get," said 
Atlanta lawyer Wanda Warren, a Catawba tribe member who is serving as 
transition director. 

The root of the Catawba's dilemma wsa an agreement by tribal leaders 
in the 1960s to be "terminated," which means the federal government no longer 
formally recognized the nation as a tribe. 

In the years that followed, the courts and the South Carolina congres- 
sional delegation turned back repeated Catawba appeals to reinstate tribal 
status, a move that would have strengthened the tribe's bargaining hand with 
the state. 

Recently, the tribe's only leverage was the threat of filing 62,000 
lawsuits against the people who now own its ancestral 144,000 acres - land 
the state took in 1840 with an invalid treaty. 

While that threat clouded many property titles, state officials saw 
this as little more than a nuisance. They clearly had the upper hand in 
talks on the Catawba's future status. 

In the end, the catawba traded their sovereignty for some limited 
economic rights. 

For Indians elsewhere, tribal sovereignty has yielded a far richer 
harvest of economic power. 

The Warm Springs tribe in Oregon has used sovereignty to establish its 
own power plant and upscale resort. Cherokee Nation Industries in Oklahoma 
owns a company that makes wire and cable harnesses for trucks, vans, tanks 
and airplanes. 

And Indian gaming and high-stakes bingo operations across the country - 
like the casino recently opened by the Oneida Indian Nation at Verona, N.Y., 
near Syracuse, - are expected to rake in an estimated $3 billion this year. 

Under terms of their settlement, the Catawba are expected to receive 



$50 million from the federal, state and local governments and private 
sources. But they will not be able to give tax breaks to businesses. 

The tribe will be permitted to buy up to 4,000 acres to expand its 630- 
acre reservation. But the acquisition and any zoning would be subject to 
approval by state and local governments. 

While most tribes have their own court systems and police forces and 
often have first crack at hunting and fishing, the Catawba will not. They 
will be allowed to create courts for misdemeanors, but any tribal court 
decision can be appealed to the state. 

The settlement would allow the Catawba to run two high-stakes bingo 
operations, but only if the Catawba give the state 10 percent of the gross. 
Most tribes pay states nothing on their gambling take. 

But to critics, the most onerous provision of the settlement is that 
the Catawba would be the first tribe to be taxed directly by the state. 

Sam Deloria, director of the American Indian Law Policy Institute in 
New Mexico, said, "The history of this country is that, whenever the offer is 
made to Indians - 'You can become a town just like usj we're interested in 
equality' - it has always been a lie. That's why, after 200 years, we still 
need special Indian status." 

enc | 

submitted by Pat Crowe, SUNY at Buffalo 

"RE : Senecas file land claim (part 1)" 

From: ubvms . cc . buffalo . edu ! V187EF4Y 
Sub j : Senecas file land claim (part 1) 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


The following article is copied without permission from _The Buffalo News_ 
of 25 August 1993. Coming soon: another article and an editorial. 

start 

SENECA NATION FILING LAWSUIT LAYING CLAIM TO GRAND ISLAND 
Leader says land was illegally sold 

By Agnes Palazzetti, News staff reporter 

Citing a 200-year-old treaty and the promise of George Washington, 
the Seneca Nation of Indians says it is the rightful owner of Grand Island 
[an islandin the Niagara River, and town in Erie Co., NY]. 

The Senecas will begin legal action today to reclaim all 18,660 acres 
of the island and evict its more than 6,000 property owners. They also will 
seek the return of about 300 acres of land on the Cattaraugus Reservation now 
being used by the New York State Thruway. 

The Senecas claim that Grand Island was illegally sold to New York 
State in 1815 and that the Thruway property on the Cattaraugus Reservation 
was improperly obtained by the state in 1954. 

"The land transfers were not done properly because the transactions 
were never ratified by the federal government," said Barry Snyder, president 
of the Seneca Nation. Fie cited the Trade and Intercourse Act of 1790 and a 
promise that President Washington made after the treaty was signed. 

"When you may find it for your interest to sell any part of your lands, 
the United States must be present, by their agent, and will be your security 
that you shall not be defrauded in the bargain you may make," Washington said 
in a speech to the Senecas a few months after the 1790 act was adopted. 

Snyder said that the Senecas' suit being filed today in U.S. District 
Court here is similar to a successful action that the Oneida Indian Nation 
began in 1964 involving thousands of acres in central New York. 

Four hundred acres of that land claim is now the site of the Oneida's 
high-stakes gambling casino. 



Although the Indian lawsuits typically ask for the return of land, 
almost all successful claims have resulted in large monetary settlements. 
Seldom have large tracts of property actually been returned to Indians or 
have non-Indians been evicted. 

Named as defendants in the suit are New York State, the New York Thru- 
way Authority, Erie County and the six major Grand Island property owners - 
Moore Business Forms Corp., Inducom Inc., Rad-O-Mart Inc., Ilona H. Lang, 
Robert W. Weaver and Francis B. Pritchard. 

The assessed valuation of the three corporations is more than $18 
million, according to the Seneca's attorney, Joseph F. Crangle. 

The transfer of Grand Island dates from early in the last century. 

New York State acquired Grand Island in 1815 for $1,000 and a perpetual $500 
annual payment to the Senecas. 

Twenty-five years earlier, however, the federal government had approved 
the Trade and Intercourse Act of 1790, which created a special relationship 
between the federal government and the Indians with respect to the dis- 
position of their lands, Snyder said. 

"To protect the Indians, the act demanded that there could be no sale 
or conveyance of Indian lands without the consent of the federal government," 
Snyder said. "That relationship still exists today." 

Snyder also referred to the speech Washington made to the Senecas a few 
months after the 1790 act was adopted. 

"The general government will never consent to your being defrauded but 
will protect you in all your just rights," Snyder quoted Washington as saying 
[so much for one man's words! ;-) ]. 

Snyder also said the Indians were given further protection a short 
time later when Congress declared that no sale of lands made by any Indians 
to any person or persons, or even to any state, shall be valid without the 
consent of Congress. 

The Seneca Nation previously has been given federal protection in a 
land transaction with the white governments, Snyder said. 

In 1784, a New York State court held that leases between the Seneca 
Nation and white settlers on the Allegheny Reservation were invalid because 
they had not been approved by Congress. 

Congress ratified the leases with special acts in 1875 and 1890, and 
most recently in 1990 with the Salamanca Land Settlement Act. 

The 1990 law also gave the Seneca Nation $65 million from the state and 
federal governments to compensate for the minimal lease payments it had been 
receiving from Salamanca residents for 100 years. 

Snyder said the Seneca government "was obligated to bring suit on 
behalf of our Nation. To do otherwise would be an abdication of our consti- 
tutional responsibilities." 

Crangle said he did not anticipate any further land claims by the 
Senecas, although he did have on caution. 

"The Nation is continuing its review of all easements and rights of 
way that have been given to utility companies, the railroads and other non- 
Senecas on both the Cattaraugus and Allegheny reservations," he said. 

enc | 


-Pat Crowe, SUNY at Buffalo 

"RE : US:Don't Appoint N. Waste Neg" 

From: Debra Guzman <bu . edu ! igc . ape . org ! debra> 

Sub j : US:Don't Appoint N. Waste Neg 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

* GREENPEACE PRESS RELEASE * 

>> CLINTON ASKED NOT TO NOMINATE A "NUCLEAR WASTE NEGOTIATOR" 
FEDERAL PROGRAM TO SITE NUKE DUMP ON INDIAN LANDS OPPOSED 



DENVER, August 17, 1993 (GP) Environmental and Native American 
organizations today called on the Clinton Administration not to 
nominate a new U.S. Nuclear Waste Negotiator, the federal nuclear 
waste lobbyist, whose primary job is to offer grants of up to $3 
million to any community willing to consider hosting a dump for 
radioactive waste from nuclear reactors. 

The Negotiator's offer has attracted the interest of eight 
Native American governing councils, which have been promised 
cash, roads, schools, hospitals, and more if the dump -- called 
the Monitored Retrievable Storage (MRS) facility -- is sited on 
their land. 

In a letter to the President, released today, the nine 
groups quote the Senate's only Native American, Ben Nighthorse 
Campbell (D-CO), who denounced the Waste Negotiator's program 
last year: "It is like the old treaties," said Campbell. "The 
government's playing the same game. If you're hurting bad 
enough, you'll sign anything." 

The letter, which calls the entire MRS program "wasteful" 
and "dangerous," comes as the Clinton Administration considers 
whether to replace the Bush Administration's Negotiator, David 
Leroy, who left office Dune 11. Twenty tribal governments asked 
Leroy for grants to consider the MRS dump. The four counties 
that requested grants have dropped out. 

"Linder pressure from the nuclear power industry, the Energy 
Department hopes that by dumping radioactive waste in a large, 
'temporary' facility, it will create the illusion that such 
waste is disposable," the groups wrote Clinton. "In so doing, 
the Department hopes to placate the concerns of an increasing 
number of citizens who are alarmed at the growing volume of high- 
level radioactive waste, which -- in fact -- is non-disposable." 

The organizations' letter points out that Clinton can decide 
not to nominate a Negotiator. "After all," they wrote, "former 
President Ronald Reagan chose not to nominate a Negotiator, 
leaving the position empty for about two years." 

The organizations signing the letter are: Environmental 
Coalition on Nuclear Power, Greenpeace, National Environmental 
Coalition of Native Americans, Native Americans for a Clean 
Environment, Nuclear Free America, Nuclear Information and 
Resource Service, Public Citizen, Safe Energy Communication 
Council, Southwest Research and Information Center, and the Water 
Information Network. 

-30- 

Contact: Dason Salzman, Greenpeace 
(303) 786-8805 
Mary Olson, NIRS 
(202) 328-0002 


"RE : Spirituality" 

From: shupe@rchland.vnet.ibm.com (Dim Shupe) 

Sub j : Spirituality 

Mailing List: NATCFIAT (natchat@gnosys . svle . ma . us) 


Since I have been chastised by one of our non-Native sisters about how I 
posted an earlier message I will be avoiding sarcastic humor in future posts. 
Sorry to those offended by the "what we will do with the land if we get 
it" posts. Believe it or not, my goal is to bring "them" and "us" into 
"we" . 



The only authority the following comes from is my own. It is however 
supported by years on Keeweenaw Bay (Anishnabe) working with the kids and 
the elders, and by the teachings I've from my family (Ani-Tsalagi/Shawnee) . 

I've said this before and I'll say it again, NO ONE who claims to be within 
any Native traditions who has posted to this list said that our spirituality 
is only for us. We have said that those who come and learn our ways 
and come in a good way will be treated fairly. No one expects to go to the 
Catholic Church and become a priest after a week. No one expects to go to 
school for a month and become a Physician (or even a Veterinarian). How 
can anyone expect to take a weekend class or visit for a month or even a 
year to write a book or whatever and become an "expert" in any field. 

According to current teaching philosophy it takes 10 years to become an 
expert. Native traditions state one is never an expert, only really good or 
really respected. 

Our spirituality(ies) is not for sale. Period! When you go to an elder or 
spiritual/medicine person you take a gift out of respect and/or to help 
support that person. Their job is to heal, they expect no payment it is 
just what is correct behavior. PLASTIC MEDICINE people are anathema to all 
that is our beliefs, the are untrained practitioners of medicine or un- 
taught/restrained wielders of ceremonies they do not understand. Would 
anyone trust a kid who knows nothing about gun safety to handle a gun? No. 

So why would we trust one of the PLASTIC MEDICINE people? You shouldn't. 
GRANTED, they might direct you the right way and even have some good things 
to say, but they are appropriating a culture/spirituality they have no 
right to. 

People do not NEED to go to the REZ to live in our way. They DO NEED to go 
if they want to practice spirituality in our fashion, it is the only way 
to learn it. If you want to live a spiritual life and pray to the 
directions that is great... but don't call it Lakota, Ani-Tsalagi, Dine, 

Hopi, or even Native if it is disconnected from the community which is 
at the heart of ALL Native belief systems. This is a basic form of 
respect, I don't make bread and call it the "Holy host"... I don't take a 
statue of the "virgin" and call her white buffalo woman... I don't take 
practices from other cultures and appropriate them as mine... I DO however 
appreciate other practices, try to learn from them and then say, well I 
do such and such and it was inspired by Taoism or Buddhism or Lakota 
spirituality. But I don't say THIS IS TAOISM because it isn't. 

Maybe in some ways I too am a spiritual scavenger since I am widely and fairly 
eclectically read in religion/spirituality . . . it is nearly impossible not 
to adopt things you find as good but I do not mix different traditions and 
my beliefs about the nature of the universe are ANI-TSALAGI even though I 
have a dream catcher and a mandella and... 

All I'm really saying is the our spirituality is community based. NO ONE can 
take it out of the community and practice it. Sure you can practice 
something like it, but it isn't it. Sure you can learn a lot in a week or 
a month but you aren't trained to teach our beliefs. Don't try to 
appropriate and sell what isn't yours. Don't claim to be something you 
aren't especially when you don't fully understand the power and implications. 
Such behaviors are not only disrespectful, they are dangerous. 


Mitakuye Oyasin, Waya Gola 


3.T. Shupe (SHUPE@rchland.vnet.ibm.com) 
respond to (SHUPE@rchvmw2.vnet.ibm.com) 
Associate Programmer, Juggler, Story-Teller 
Department 45N, Performance Tools III 
IBM Rochester, MN 55901 
507/253-4318 t/1 553-4318 


The Magics and Mysteries 
of the world are far simpler 
than we make them out to 
be. 



"RE : Akwesasne Notes and Dohn Tnudell" 

From: Dacqueline.F.Keeler@Dartmouth.edu (Dake) 

Sub j : Akwesasne Notes and Dohn Trudell 
X-To: natchat@gnosys.svle.ma.us 

Mailing List: NATCFIAT (natchat@gnosys . svle . ma . us) 

I have been reading old issues of _Akwesasne Notes_ from 1973 and 1974. 

I am really impressed with the writing and the coverage of issues. 

Does anyone know if they are still publishing? The last issue I saw 
last year mentioned something about lack of funds and the need for a 
computer. Has anyone heard anything about this? 

Any information would be appreciated. 

Here is a great excerpt from a speech Dohn Trudell gave in 1974 that 
was printed in the Early Summer, 1974 issue: 


WHEN we talk about discipline for the American Indian Movement, 
commitment is just about the number one thing to think about. 

We've got to have commitment so strong that when we get mad at each 
other, we overlook it. 

We've got to have commitment so strong that we don't take no for an 
answer. 

We've got to have commitment so strong that we will not accept their 
rhetoric and lies for an answer. 

We've got to have commitment so strong the we will live and we will 
die for our people. 

We've to to start thinking in terms of love. We get caught up in 
hating the white man for what he's done to us. And that hate shows; it 
show internally in our organization. We start playing the white man's 
games. . . 


I wonder about "respect". We speak of respect, we use the word many 
times, but then we go and pour alcohol in our bodies -- we don't 
respect our bodies when we do this. We slip ourselves some acid -- we 
don't respect our minds when we do this. We rip off from each other -- 
we don't respect our brothers when we do this. We do not respect our 
brother when we talk about them behind their backs. . . 


THEY have no power -- they have guns, they have bombs, they have their 
laws, they have methods and tools for destruction. But that is not 
power 

Power comes from the people. 

Power comes from knowledge. 

Power comes from love for the people. 


Power comes from solidarity. 


Power comes from not fighting each other. 



Power comes from standing for the issues that we believe in. 

Power comes from believing in our right to live. 

That is the power. We have the power. All we've got to do is put it 
together . 

As Doe said when I read this to him, "That's one righteous dude. He's 
one that KNOWS." 

--Dake 


Dacqueline.F. Keeler(3Dart mouth . edu 

"RE : California Native American Resources" 

From: Steve Smith <SIVM. SI . EDU ! SECSI003> 

Sub j : California Native American Resources 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Institutional Studies Office 

For orgs you could try: 

Intertribal Friendship House (Oakland) 

(415) -835-0284 

California Indian Legal Services (Oakland) 
(510)-835-0284 

And without a phone number: 

American Indian Cultural Group 
PO Box 2000 
Vacaville, CA 95688 

American Indian Friendship House 
80 Dulian St 
S.F. CA 94103 

Friendship House for the American Indian 
1340 Golden Gate Ave 
S.F. CA 94115 

Indian Center of San Dose, Inc 
919 The Alameda 

San Dose, CA 95126 (Ah! a phone!) 

(408) -259-9722 

There's also a Child resource center and an alcohol and drug abuse center in 
Oakland, but that doesn't sound like what you're interested in. 

Sacramento has a number of groups if that's not too far away... 

Hope this helps! 


Steve Smith 


— > 


RE: Conferences and Powwows 


From: "Eugene F. Stone-Romero (\"Maiitsoh\") " <ALBANY. bitnet ! EFS22> 



Sub j : Pow Wow at Albany, New York 


Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


******* pow WOW ******* 


If you are planning to be in the Albany, New York area 
on the 25-26 September (Saturday-Sunday) you are 
welcome to attend the annual Keepers of the Circle/ 
Native American Council POW WOW. The POW WOW will 
be on the campus of the State University of New York 
at Albany, which is within 300 yards of the inter- 
section of Interstate Highways 87 and 90. There 
will be several drums, one of which is Roaming 
Buffalo (Massachusetts). Tentatively scheduled 
to appear is the Man River drum (Taos Pueblo, 

New Mexico) . The POW WOW also features Native 
dancers, vendors of Native crafts, and various 
Native cultural activities. Native vendors 
are welcome to exhibit their crafts. Native 
dancers and singers are also welcome. Both 
Natives and non-Natives are welcome to attend 
the POW WOW. 
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From: IANS Janet McNeely clnvisible Band> 
Sub j : Upcoming conferences and powwows 

GE Electronic Mail 


= Powwows = 

Sept. 10-12: The 4th Annual Sycuan Powwow, El Cajon, CA 
Sponsored by the Sycuan Band of Mission (Kurneyaay) Indians 
Info: (619) 445-0109 

Sept. 10-12: The 2nd Annual Raccoon Mountain Indian Festival 
and Powwow, Chattanooga, TN 

Info: No phone number given. How to get there: 1-24 to 
Lookout Valley, Tiftonia Exit 174. Go North on U.S. 41 
1-1/4 mile, left entrance. 10 min. from Chattanooga 

Sept. 16-18: Cultural Festival and Powwow, Jamestown, NC 
Sponsored by the Guilford Native American Assn. 

Info: (919) 273-8686 



Oct. 8-9: Roanoke Valley Native American Heritage Festival 
and Powwow, Roanoke County, VA 
Info: (703) 342-5710 

= Market = 

Sept. 4-6: Santo Domingo Pueblo Annual Arts & Crafts Market 
Info: (505) 465-0406 


Send notices of forthcoming powwows, conferences and gatherings to 
jans@genie.geis.com 

jans%glsdk@wolves .durham. nc .us ... . duke ! wo Ives Iglsdk ! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE L or NATCHAT lists. 


"Even the seasons form a great circle in their changing, and always 
come back to where they were. The life of a man is a circle from 
childhood to childhood and so it goes in everything where power moves." 

-- Black Elk, Oglala 

O'siyo Brothers and Sisters! 

In a recent letter to the editor of the Albuquerque (New Mexico) Journal 
a writer posed an interesting introspective. 

To wit: The coyote is thought of as a 'trickster' by many Native Americans, 
including the Navajo (Dine'). 

And that: It has become something of a statement among ranchers to kill the 
coyote, whom they blame for all manner of evil, and hang the carcasses from 
fences . 

In so doing: One of the major predators of rodents, now identified as the 
carrier of the Hantavirus that has killed many Dine' in the prime of their 
lives, is being purged. 

Thus: Unchecked population growth among the carrier of a dreaded disease 
has occurred. 

The writer concluded that perhaps the coyote is getting the last laugh. 

I think the writer makes a better point. We must all respect the balance 
of nature and quit interfering with Mother Earth. We are not wise enough to 
select which creatures must live and which deserve to die. By presuming to 
make such decisions beyond our knowledge mankind is breaking the circle and 
inviting even greater harm than the Hantavirus. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Stoney Point" 

From: E. DUNBAR Earl Dunbar clnvisible Band> 

Sub j : NEWSITEM: STONEY POINT 


GE Electronic Mail 



The Stoney Point First Nation (Aushoodaana Anjibaajig), also known as the 
Chippewa First Nation of Stoney Point #43, have been occupying the lands 
of their ancestral home since May 6, 1993. These lands, today commonly 
known as "Camp Ipperwash", were taken from the Stoney Point people in 1942, 
under the War Measures Act, as necessary for the war effort. During World 
War II, the camp there constructed (just north of Sarnia, Ontario), was 
used as an advanced infantry training centre. The act of Privy Council 
which expropriated the lands was based on a Department of National Defense 
(DND) "lease" which stated that the lands would be returned once they were 
no longer needed by the Stoney Point First Nation (band). 

That the lands have \not\ been returned, some 48 years after the end of WW 
II, is the result of bad faith dealing of both the DND and the Department 
of Indian Affairs and Northern Development (DIAND) with the Stoney Point 
People. These dealings have included revision of history and outright 
secret deals between DND and DIAND bureaucrats and the Kettle Point First 
Nation #44, which had assumed administrative responsibility for the Stoney 
Point First Nation, even though such a role was both unknown to and 
unapproved by the people of Stoney Point. 

The Stoney Point and Kettle Point First Nations were historically 
geographically quite close; their lands were separated by a 1-1/2 mile 
strip of land. The original treaties which established the separate 
(legal) identity of the two groups were the Provisional Agreement No. 

27-1/2 of 1825, and Treaty 29 of 1827. Also identified in these two 
documents were the Chippewas of Moore Township, and the Chippewas of 
Sarnia. In 1836 the Anishnaubae (Ojibwa, or Chippewa) of Moore township 
were "moved" to a reserve (#46) which was purchased by the federal 
government, located on Walpole Island, in the St. Clair River. The 
Chippewas of Sarnia retained administrative joint jurisdiction over the 
Stoney Point and Kettle Point bands (first nations), historically, each 
of the three bands in this arrangement (Sarnia, Stoney Point and Kettle 
Point), retained their own chiefs to administer local affairs. These 
chiefs were based on hereditary lineage. 

Because of the larger population of the Chippewas of Sarnia, the joint 
council which the three groups maintained was dominated by the Chippewas 
of Sarnia. Not surprisingly, the DIAND began to treat the group as one 
community. Since the Sarnia band naturally drew more funds from DIAND, 
owing to their size, inequities in use of the funds was inevitable. 

By 1891 this situation was grievous enough to cause the Stoney Point and 
Kettle Point First Nations, both together and separately, to petition the 
DIAND for separation from Sarnia. This process continued for 30 years. 

The DIAND, however, treated the petitioners as one group, becoming 
confused and forgetting that their were two separate First Nations (bands) 
which were petitioning for separation. Indeed, by 1919 the DIAND had 
begun to use the expressions "the Kettle and Stoney Point Reserve" and 
"the Kettle and Stoney Point Indians", implying one geographical location 
for all the people concerned. This despite a known Federal Order-in- 
Council, P.C. Order 374 of February 20, 1900, showing individual property 
ownership at Stoney Point Reserve #43. 

Once the separation from the Sarnia First Nation was secured, a joint 
administrative structure for the Stoney Point and Kettle Point First 
Nations was instituted, with a Grand Chief and one Chief-Councillor from 
each reserve, elected separately. As well, the DIAND set up a common 
financial structure for the two bands, which thus required a majority vote 
of the two bands on questions of surrender, even if the lands in question 
were solely within a single reserve. Naturally, this led to occasions of 
unfairness, and hence anger and bitterness between the two bands. The 
legal circumstances leading to such a situation were artifacts of the 
Indian Act, not a decision of the First Nations peoples. 


Thus it was that in 1942, when the DND wanted Stoney Point lands for a 



military training camp, that the government dealt with the joint bands 
(First Nations) council, rather than solely with the locatees (land 
owners) of the Stoney Point First Nation. In fact, both the original 
surrender, and subsequent payments and agreements, were at various times 
conducted secretly between the government and the council and/or chief of 
the Kettle Point First Nation, without the counsel and approval of the 
Stoney Point people. 

The original removal of the residents of Stoney Point was swift and 
without any compassion. In fact, some returning Stoney Point men, who had 
served with honour in World War II, returned to find their homes gone, 
never having been notified of the the events, much less of their 
opportunity to vote on the surrender. Some of the dislocated residents 
moved onto the Kettle Point Reserve, even though land and lodgings were at 
a premium, and the land was not of sufficiently high agricultural value to 
support an increased population. Others dispersed to land outside the 
reserves . 

After careful research to compile the history of their people, and 
assessment of the facts, the Stoney Point First Nation decided that the 
military was trespassing on their land, and since no reasonable response 
was coming from the DND or the DIAND, they decided to enter the land, 
occupy it, and serve a trespassing notice to the military. This process 
began on May 6, 1993. 

As the Fall and Winter approach, there has been no movement on the part of 
the Government of Canada. The Stoney Point people face a winter with 
makeshift housing, and without the funds necessary to continue their fight 
They are in need of funds to provide a trailer type structure to function 
as a band office, moving of houses onto the property, provision of 
electricity, phones and a fax, etc. To this end, a number of the people 
will be walking from Stoney Point to Ottawa, commencing September 12, 1993 
This 700 km walk will end on September 30, 1993, at approximately 3:30 pm, 
on Parliament Hill , where a meeting with First Nations elders will 
commence a rally. 

The Stoney Point people are asking for pledges for the walkers, outright 
donations, and acts of solidarity. For those who wish to contribute, a 
cheque or money order can be sent to: 

Stoney Point Fund 
Box 280-05 

Preston Postal Outlet 
Cambridge, Ontario CANADA 
N3H 5N4 

For those who are close enough to participate in a portion of the march, 
the march will follow Highway #7. A schedule of the march can be obtained 
from the address above, or from Earl Dunbar (E. DUNBAR at GEnie Mail), 
phone # 519-271-2273. Contact with the procession en route is via 
cellular phone # 519-654-2713. 

Submitted by Earl Dunbar, (Little Moose), Invisible Band, Free Cherokees. 

"RE ; WINTU FAST 'PRESS RELEASE'" 

From: dlowry@OAVAX.CSUCHICO.EDU (LOWRY) 

Sub j : WINTU FAST "PRESS RELEASE" 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

PRESS RELEASE 


AUGUST 31, 1993 



The Wintu Tribe of Northern California will begin a HUNGER STRIKE and 
Ceremonial Fast (no food or water) for the restoration of their Federal 
Recognized status, on Friday, September 3, 1993, 11:00 a.m. at Dekkas Rock in 
the Shasta/Trinity National Forest. The Tribal and Elder's Council's 
unanimously supported this action to continue until such time the Bureau of 
Indian Affairs restores the tribe's federal recognition status and/or 
eligibility for services. 

The 3000 member Wintu tribe has written letters to Secretary of the Interior 
Babbit; Assistant Secretary Indian Affairs, Ada Deer; Senator Daniel Inouye 
Senate Committee on Indian Affairs; Congressman Bill Richardson, House Select 
Committee on Indian Affairs; the two California Senators, Northern California 
Congressional delegates, including Robert Matsui, Vic Fazio, and Wally Herger. 

Recently, the BIA severed its relationship with the Wintu. This action denies 
health, medical, social, and educational services to which the Wintu people 
maintains eligibility. The decision has it most adverse affects on the elderly 
and the children who, until August 1, 1993, were eligible for services and 
assistance. 

A delegation of the Wintu will be meeting with Ms. Ada Deer, Assistant 
Secretary of the Interior Indian Affairs, on September 7, 1993 in Washington, 
DC. Information packets and background data will be provided on Friday at the 
fast site. 

For More Information Contact: 

Caleen Sisk-Franco, 

Vice Chair Wintu Tribal Council 
University Outreach Program 
California State University, Chico 

916.898- 4428 
Fax 916.898-6313 

Gene Malone 

Chair Wintu Tribal Council 
916.244-5750 

Mark Franco 

Financial Aid Advisor 

California State University, Chico 

916.898- 5065 

Doyle Lowry 

Talent Search for Education Counselor 
California State University, Chico 

916.898- 4429 
Fax 916.898-6313 

LOWRY, CALIFORNIA STATE UNIVERSITY, CHICO 
DLOWRY@OAVAX . CSUCHICO . EDU 

"RE : CAMPAIGN: Shoshone legal threat" 

From: Debra Guzman <debra@igc.apc.org> 

Sub j : CAMPAIGN: Shoshone legal threat 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

3ULEY HOWARD writes :_ The Dann sisters, ranchers and members of the 
Western Shoshone nation (_PN_ May 1993) have received a new threat 
to their livelihood. On 3 August the US Bureau of Land Management 
published a notice of intent to impound livestock, stating that the 
Danns' animals can be seized at any time over the next 12 months 



without prion warning. 


Mary and Carrie Dann's brother Clifford was sentenced to nine 
months' imprisonment , two years' probation, and a $5000 fine in May 
for his part in the nonviolent resistance to an earlier BLM attempt 
to seize the Dann's cattle. He has been moved to Lompoc 
Correctional Institute in California. The US Supreme Court will 
review Clifford Dann's appeal 27-29 September and will decide 
whether the Western Shoshone nation or the US government has 
jurisdiction in this case. Letters of support should be sent to 
Attorney General Danet Reno, The Justice Department, Washington DC 
20500 USA. 


"RE : Hawaii Tribunal Hears of Crimes" 

From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : HAWAII TRIBUNAL HEARS OF CRIMES AGAINST NATIVE PEOPLE 

GE Electronic Mail 


O'siyo, brother! 

Distant Eagle suggested I send the following message I had posted to 
the BB to you for the newsletter. He knows Eagle Eyes. 


Copy 

BBS: Mercury Opus (813) 321-0734 
Date: Fri, 08-27-93 (10:49) 

starts - 

Number: 

3697 

Refer: 

0 

To: ALL 

From: EAGLE EYES 

Subj : HAWAII TRIBUNAL HEARS CRIMES 
Conf: Indian Affa- (982) 

Read : 

No 

Status : 

Public 


From: ww@blythe.org (Workers World Service) 

Via NY Transfer News Collective * All the News that Doesn't Fit 

HAWAII TRIBUNAL HEARS OF CRIMES AGAINST NATIVE PEOPLE 
By Key Martin 

The People's International Tribunal Hawaii 1993 opened Aug. 12 with a rally 

for Hawaiian sovereignty. The rally, attended by several hundred activists, 
was called to protest the U.S. annexation of Hawaii in 1898--95 years ago. 
Eight days of hearings are scheduled throughout the islands to document 
through testimony the history of dispossession and disempowerment of the 
indigenous Hawaiian peoples by the U.S. A second rally is scheduled for Aug. 
21 to wind up the series of tribunal hearings. 

At a Duly 31 rally and press conference, Kekuni Blaisdell, a professor at 
the University of Hawaii medical school and convener of the tribunal, issued 
a challenge to President Clinton to attend or send a representative to 
answer the charges of crimes against indigenous Hawaiians. 

As the hearings opened, an empty chair sat on the stage next to the witness 
stand bearing the sign: "United States Representative." 

A CENTURY OF OPPRESSION 

The Tribunal marks the 100th anniversary of the overthrow of the sovereign 
Hawaiian government by a coup of plantation owners assisted by U.S. Marines 
on Dan. 17, 1893. 

In the first century of contact with the West--from 1778 to 1878--the 
indigenous population of the Hawaiian islands was reduced from almost a 
million to less than 50,000. They died from disease, repression and the 



dispossession of their economy and means of subsistence through the spread 
of sugar cane plantations. 

The islands became a 19th and 20th century stepping stone for U.S. military 
and economic interests seeking to penetrate Asia as part of the U.S. policy 
of "Manifest Destiny" and "dollar diplomacy." The native population's 
resources were taken over to supply the ports serving ships crossing the 
Pacific. 

Last January, a march of 15,000 Hawaiians and their supporters- -the largest 
protest in the history of Hawaii- -commemorated the 100 years of oppression. 
In July, when Clinton stopped over in Hawaii to make a speech en route to 
the G-7 summit in Japan, hundreds of Hawaiians interrupted his remarks with 
chants of "Justice for Hawaiians." 

Tribunal '93 is making a series of indictments against the U.S. government. 
They range from the seizure of Hawaiian resources through gunboat diplomacy 
as early as 1826 to the annexation and later statehood without any regard 
for the views or needs of Hawaiian people. 

Hawaiian sovereignty activists point to the Universal Declaration of Human 
Rights and the Draft Declaration on Rights of Indigenous Peoples as 
confirmation of their rights. They say statehood was a cynical measure by 
the U.S. to remove Hawaii from the UN list of "non-self -governing 
territories, " i.e. colonies. 

Tribunal '93 also highlights the fact that the land supposedly held "in 
trust" for the Hawaiian people under the current legal system is in fact 
expropriated and used to benefit others, particularly the U.S. 

PENTAGON OPERATIONS 

The U.S. military occupies 30 per cent of Oahu, the most populous island. 

It also has installations elsewhere including the whole island of Kaho'olawe 
which is completely closed to Hawaiians. 

Kaho'olawe has for decades been used for target practice by U.S. Navy 
ships . 

Many of Hawaii's lands are leased to growers or tourism operators for next 
to nothing; most Hawaiians are landless. Less than 10 per cent of the land 
is owned by small owners. 

There has been an increase in the number of homeless families living in 
tents on Hawaiian beaches. Land and rents have skyrocketed to the point 
where the average resident pays 52 per cent of income on rent or mortgages, 
forcing families to double and triple up in housing. 

Movements to take back the land have begun on a number of islands by 
Hawaiians frustrated that there are 20,000 names on the list for "trust" 
lands. Yet few ever receive their land. 

Hawaiian indigenous people do not even have the limited sovereign rights of 
most mainland Native peoples. 

TRIBUNAL PARTICIPANTS 

The Tribunal was established as a people's court in the tradition of the 
Bertrand Russell-sponsored International War Crimes Tribunal during the 
Vietnam War and more recent tribunals in Puerto Rico and in the U.S. 
investigating crimes against Iraq. 

Judges include Prof. Richard Falk of Princeton; Prof. Hyun Kyung Chung of 
Korea; Ward Churchill, co-director of the American Indian Movement in 
Colorado; Prof, of Constitutional Law Milner Ball of the University of 



Georgia; Prof. Lennox Hinds of Rutgers University and a past director of the 
National Conference of Black Lawyers; Palestinian attorney Asma Khader; New 
Zealand Maori Legal Service Director Te Moana Nui lackson; and Japanese 
peace activist Makoto Oda. 

Tribunal '93 promises to be an important event in defining the struggle for 
the rights of indigenous Hawaiian people. It should be followed carefully by 
progressive people despite the complete boycott of coverage of these events 
by the mainland media. 

Information on Tribunal '93 can be obtained from the International Action 
Center, 39 W. 14th Street, 2nd Floor, New York, N.Y. 10011, (212) 633-6646. 
The IAC has endorsed the events. 

The writer recently returned from interviewing Hawaiian activists for the 
International Action Center. 

Workers World newspaper was one of the few voices of protest in the 
mainland against Hawaiian statehood in 1959, its first year of publication. 
Workers World said that statehood was imposed in complete disregard of the 
rights of self-determination of the indigenous Hawaiian people. 

-30- 

(Copyright Workers World Service: Permission to reprint granted 
if source is cited. For more information contact Workers World, 

55 West 17 St., New York, NY 10011; via e-mail: ww@blythe.org.) 

* Origin: Eagle's Nest Trading Post (1:3603/263) 

Mitaquye oyasin and aloha, Bev 

"RE : Heyoka" 

From: Karen Fisher (Volt) cmicrosoft . com ! a-karenf > 

Sub j : Heyoka 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

> First, are all heyoka 

>contraries and are they ALWAYS contrary. Wasn't Black Elk a 
>heyoka? He saw the Wakinyan Wakan (thunderbeings) in his vision, 

>they came after him when he ignored them, and he did perform the 
>Kettle ritual. However, he did not seem to act contrary all the 
>time, nor did he act like a trickster or a clown all the time. 

I met a couple of Heyoka when I was at a sundance on Rosebud 
2-3 years ago... one I had gotten to know a little bit during a summer 
program at Sinte Gleska College also. He didn't seem to act the 
'backwards' role much but was particularly idiosyncratic and at 
the same time very committed to the Lakota tradition. 

The other two that come to mind I only had contact with at the 
sundance. They often danced backwards, were covered 
from head to foot in black cloth, offered water to the dancers 
in the circle (one walked around with a gallon jug of gatorade 
offering the dancers drinks). They can tell you its dark in 
the day, its dry when its pouring rain and the thing is you can 
start to find yourself believing them even though your senses 
obviously tell you otherwise! A woman tending the fire told 
one as he was getting ready for a sweat "its a nice day, isn't 
it?" He said "Its a dark day, the moon is going to come out." 

In a couple of more minutes she looked *really* perplexed :-). 


They also bring the thunder and hail during the sundance. 



Once an olden woman near me under the arbor called me over 
and pointed to one and said "he really shouldn't do that..." 
as he was dancing in the pouring rain while everyone else 
hid in the rest area... 

It is clear when you are around them that they are very powerful 
people. If "sacred clown" can be understood in a deep sense 
perhaps it approaches a translation ... but the usual notion of 
a "clown" is way off. It just doesn't carry the depth. Perhaps it is 
untranslatable (as I believe a good number of Lakota terms 
are even from my very slight exposure to the language and 
the culture). 

Karen 


— "RE: Native American Filmmakers" 

From: urn . cc . urn ich .edu ! Tri stine . Lee. Smart 
Sub j : Native American Filmmakers 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

lake asked for the names of Native American filmmakers. 

The Native American Film Series presented here at the University 
of Michigan in the winter 1992 term included the works of the 
following Native American filmmakers: 

Alanis Obomsawin (Abenaki) 

"Richard Cardinal: Cry from the Diary of a Metis Child" (1984) 
"Poundmaker ' s Lodge: A Healing Place" (1987) 

Chris Spotted Eagle (Houma) 

"Do Indians Shave?" (1972) 

Edgar Heap of Birds (Cheyenne) 

"In Our Language" (1982) 

"Sharp Rocks" (1986) 

Arlene Bowman (Navajo) 

"Navajo Talking Picture" (1986) 

Gerald Vizenor (Minnesota Chippewa) 

"Harold of Orange" (1984) 

Victor Masayesva (Hopi) 

"Hopiit" (1982) 

"Ritual Clowns" (1988) 

"Siskyavi" (1989) 

Tristine Lee Smart 

Museum of Anthropology, University of Michigan 
Tristine . Lee.Smart@um. cc .umich.edu 

"RE : New Indian books" 

From: vms . cis . pitt . edu ! LMITTEN 
Sub j : New Indian books 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Here are the latest acquisitions of the University of Pittsburgh of books 
on Native peoples. 



<><><><><><><><><><><><><><><><><><><><><><><><><><<><><<><><><><><>< 


A GUEST IN LAPLAND : A YEAR WITH THE REINDEER HERDERS OF DOKKMOKK . 
by Hugh Beach. Washington, DC : Smithsonian Institution Press, 1993. 

THE TASADAY CONTROVERSY : ASSESSING THE EVIDENCE, edited by 
Thomas N. Headland. Washington, DC: American Anthropological Association, 
1992. 


SURVIVING DROUGHT AND DEVELOPMENT: ARIAAL PASTORALISTS OF 
NORTHERN KENYA, by Kris L. Hardin. Boulder, CO: Westview Press, 1991. 

POLITICAL EXPRESSION AND ETHNICITY: STATECRAFT AND MOBILIZATION 
IN THE MAORI WORLD, by Kayleen M. Hazlehurst. Westport, CT : Praeger, 1993. 

DAUGHTERS OF THE ISLAND: CONTEMPORARY CHAMORRO WOMEN ORGANIZERS OF 
GUAM, by Laura Marie Torres Souder-Daffery . Lanham, MD: University Press 
of America, 1992. 

PROBOSCIDEAN AND PALEOINDIAN INTERACTIONS, ed . by Dohn W. Fox. 

Waco, TX: Markham Press Fund of Baylor University Press, 1992. 

THE FOUNDERS OF AMERICA: HOW INDIANS DISCOVERED THE LAND, PIONEERED 
IN IT, AND CREATED GREAT CIVILIZATIONS, HOW THEY WERE PLUNGED INTO A DARK 
AGE BY INVASION AND CONQUEST, AND HOW THEY ARE REVIVING, by Frances Dennings. 
New York : Norton, 1992. 

CONTACT AND CONFLICT: INDIAN- EUROPEAN RELATIONS IN BRITISH COLUMBIA, 
1774-1890. by Robin Fisher. Vancouver: University of British Columbia 
Press, 1992. 

VISIONS OF THE PEOPLE: A PICTORIAL HISTORY OF PLAINS INDIAN LIFE, 
edited by Evan M. Maurer. Minneapolis: Minneapolis Institute of Art, 1992. 

CHRONICLES OF THE INDIAN WARS, by Alan Axelrod. New York: 

Prentice Hall, 1993. 

ARCHAEOLOGY, HISTORY, AND CUSTER'S LAST BATTLE : THE LITTLE BIG 
HORN REVISITED, by Richard A. Fox. Norman: University of Oklahoma Press, 
1993. 


THE "NATIONS WITHIN" : ABORIGINAL-STATE RELATIONS IN CANADA, THE 
UNITED STATES, AND NEW ZEALAND, by Augie Fleras. Don Mills, Ontario : 
Oxford University Press, 1992. 

LANGUAGE OF THE ROBE : AMERICAN INDIAN TRADE BLANKETS, by Robert 
W. Kapoun. Salt Lake City : Peregrine Smith Books, 1992. 

IND'IN HUMOR : BICULTURAL PLAY IN NATIVE AMERICA, by Kenneth 
Lincoln. New York: Oxford University Press, 1992. 

EXEMPLAR OF LIBERTY : NATIVE AMERICA AND THE EVOLUTION OF 
DEMOCRACY, by Donald A. Grinde. Los ANgeles : University of California, 
1991. 

SURVIVAL OF THE SPIRIT : CHIRICAHUA APACHES IN CAPTIVITY, by 
H. Henrietta Stockel. Reno: University of Nevada Press, 1993. 

ACOMA & LAGUNA POTTERY, by Rick Dillingham. Santa Fe : School 
of AMerican Research Press, 1992. 

COMMONERS, TRIBUTE, AND CHIEFS: THE DEVELOPMENT OF ALGONQUIAN 
CULTURE IN THE POTOMAC VALLEY, by Stephen R. Potter. Charlottesville, 
VA: University Press of Virginia, 1993. 



THE DIVIDING PATHS: CHEROKEES AND SOUTH CAROLINIANS THROUGH THE 
ERA OF REVOLUTION, by M. Thomas Hatley. New York: Oxford University 
Press, 1992. 

GRATEFUL PREY: ROCK CREE HUMAN-ANIMAL RELATIONSHIPS, by Robert 
Alan Brightman. Los Angeles : University of California Press, 1993. 

WOLVERINE CREATES THE WORLD : LABRADOR INDIAN TALES, by Lawrence 
Millman. Santa Barbara, CA: Capra Press, 1993. 

ANCIENT CHIEFDOMS OF THE TOMBIGBEE. by 3ohn Howard Blintz. 
Tuscaloosa, AL : University of Alabama Press, 1993. 

NAVA30 : PORTRAIT OF A NATION, by Doel Grimes. Englewood, CO: 
Westcliffe Publishers, 1992. 

GAH - BAEH - 3 HAQWAH - BUK : THE WAY IT HAPPENED, A VISUAL CULTURAL 
HISTORY OF THE TRAVERSE BAY BANDS OF ODAWA. by lames M. McClurken. 

East Lansing, MI : Michigan State University Press, 1991. 

BLOODLINES: ODYSSEY OF A NATIVE DAUGHTER, by lanet Campbell 
Hale. New York : Random House, 1993. 

HERITAGE AND TOURISM IN "THE GLOBAL VILLAGE", by Priscilla 
Boniface. New York: Routledge, 1993. 

CLAIMING THE HIGH GROUND: SHERPAS, SUBSISTENCE, AND ENVIRONMENTAL 
CHANGE IN THE HIGHEST HIMALAYAS, by Stanley F. Stevens. Berkeley : 
University of California Press, 1993. 

ARCTIC HOMELAND: KINSHIP, COMMUNITY, AND DEVELOPMENT IN NORTHWEST 
GREENLAND, by Mark Nuttall. Toronto: University of Toronto Press, 1992. 

PAINTING THE DREAM : THE VISIONARY ART OF NAVA30 PAINTER DAVID 
CHETHLAHE PALADIN, by David Chethlahe Paladin. Rochester, VT : Park Street 
Press, 1992. 

FIRESTICKS : A COLLECTION OF STORIES, by Diane Glancy. Norman : 
University of Oklahoma Press, 1993. 

<><><><><><><><><><><><><><><><><><><><><><><><><><><><><><><><><> 

Lisa A. Mitten 207 Hillman Library 

Social Sciences Bibliographer University of Pittsburgh 

FAX: 412-648-1245 Pittsburgh, PA 15260 

Internet: lmitten@vms.cis.pitt.edu 412-648-7723 

"Human beings were invented by water as a device for transporting itself 

from one place to another." 

"RE : NAFTA Sacramento Confab Sept 24" 

From: Debra Guzman <debra@igc.apc.org> 

Sub j : NAFTA Sacramento Confab Sept 24 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


NAFTA and Human Rights 

University of California, Davis is presenting a one-day 
international public policy conference on Friday, September 24 at 
the California State Capitol in Sacramento. Sponsored by 



University Extension and the School of Law, the conference will 
explore whether expanding economic relations between Canada, 

Mexico and the United States will create opportunities or setbacks 
for human rights. Speakers include over 20 representatives from 
all three countries with a variety of perspectives on the NAFTA 
and its potential impact. 

The program features five panels focusing on: 

labor indigenous populations international migration 
administration of criminal justice international human rights 
institutions 

Speakers include: 

* Mariclaire Acosta Urquidi, President, Mexican Commission for the 
Defense and Promotion of Human Rights, Mexico City 

* lack Forbes, professor. Native American Studies, UC Davis 

* Paul Hoffman, legal director, ACLU of Southern California, Los Angeles 

* Laurie Levinson, professor, Loyola Law School, former assistant 
US Attorney, Los Angeles 

* Ellen Lutz, coordinator. Human Rights Watch, Los Angeles 

* Roberto Martinez, director, US/Mexico Border Project, American Friends 
Service Committee, San Diego 

* Teressa Nahanee, Native American Women's Association of Canada, Ottawa 

* Salomon Nahmad, senior investigator. Center for Advanced Social 
Anthropology Research, Oaxaca, Mexico 

* David Padilla, assistant executive secretary, Inter-American Commission 
on Human Rights, Washington, D.C. and commission representative before 
the Inter-American Court of Human Rights, San lose, Costa Rica 

* lose Luis Perez Canchola, state attorney general for Human Rights for the 
State of Baja California, Tijuana 

* Magdaleno Rose-Avila, western regional director. Amnesty International 
Los Angeles 

* Alejandro Sobarzo, regional delegate. Ministry of Foreign Relations, 
Hermosillo, Sonora, Mexico, member of International Law Association, and 
former Mexican Ambassador to Venezuela 

Date and Time: Friday, September 24, 1993, 8:00 a.m. - 5:00 p.m. 
(registration begins at 7:30 a.m.) 

MCLE credit: The conference is approved for 8 hours of MCLE credit. 

Enrollment fee: $60 includes all panels and conference materials. 

Registration: Register by calling (916) 757-8777. In California 
call (800) 752-0881. 

Or write to: 

The Center for Human Services 
Training & Development University 
Extension University of California 
Davis, CA 95616-8727 

"RE : Dann Vigil, Lompoc, Sept . 11" 

From: Richard Chauvaux <rchauvaux@igc . ape .org> 

Sub j : Dann Vigil, Lompoc, Sept . 11 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

VIGIL FOR WESTERN SHOSHONE 3USTICE 


Sunrise September 11 to Sunrise September 12 



Riven Park, Hwy. 246, 1 mile east of Lompoc 


Sunrise Ceremony 
Encampment 

Walk to Lompoc Federal Prison (where Clifford Dann is being held) 

Spirit Runs 

Corbin Harney, Western Shoshone Medicine Man, Livermore Conversion 
Project Spokesman. 

Chumash Coastal Band Elder, to lead opening ceremony (invited but not 
confirmed yet) 

Pilulaw Khus, Chumash Medicine Woman 

William Rosse, Sr., Shoshone National Council Environmental Coordinator 

Limited overnight camping is available at River Park. $10.00 for tent 
site, $14.00 for RV or camper. All camping on first come, first serve 
basis. Please come self-sufficient; organizers cannot guarantee site 
availability. 

Further Info: 

Richard Chauvaux (805) 927-5923 email: rchauvaux@igc.org 




>> Western Shoshone Current Issues << 


-Nuclear testing and nuclear waste storage on Shoshone land in violation 
of treaty and Shoshone religious practices. 

-Roundup of Shoshone horses and cattle by BLM agents from Western Sho- 
shone land, threatening the livelihood and sovereignty of the Western 
Shoshone Nation. (Spring 1992 the roundup was stopped by the Defense 
Project . ) 

-Large scale, military type operations (roundups) carried out by federal 
agents in violation of the Treaty of Ruby Valley and the U.S. Constitu- 
tion (funded by your tax dollars). 

-The arrest, beating and detention of Clifford Dann, a Shoshone Elder, 
for his protest against U.S. violation of Shoshone sovereignty and the 
theft of his horses. 


-Hazardous waste disposal and cyanide leach gold mining on Shoshone 
treaty lands. 

-Planned military expansion on Shoshone lands (Duck Valley). 

-Desecration of sacred sites and Shoshone burial grounds (Rock Creek 
Dam, etc.) 

-Increased mining of Shoshone treaty lands under the 1872 mining act. 


OFFERS OF ASSISTANCE, CONTRIBUTIONS, AND FOR FURTHER INFORMATION ABOUT 
WESTERN SHOSHONE ISSUES CONTACT: 

Western Shoshone Defense Project 
General Delivery 
Cresent Valley, NV 89821 
PH: 702/468-0230 


"RE : Conferences and Powwows" — 

From: IANS lanet McNeely clnvisible Band> 
Sub j : Upcoming conferences and powwows 


GE Electronic Mail 


= Powwows = 

This week, a post from the NATIVE-L mailing list (I also saw it in 
the USENET newsgroup soc . culture . native) addressed an event with 
which I was unfamiliar -- Big Times -- and how they differed from 
Powwows. Along with it came a terrific list of California events! 

Subject: PowWows & Big Times 

X-To: nn.general@gnosys.svle.ma. us 

To: Multiple recipients of list NATIVE-L <NATIVE- L@tamvml .tamu . edu> 

Original Sender: anchor. esd . sgi . com ! lyn (Lyn Dearborn) 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

There have been many enquiries as to upcoming PowWows etc. in Northern 
California. I'M SURE THIS IS INCOMPLETE, BUT IT IS BETTER THAN IT 
WAS A WEEK AGO. This list was compiled with the much-appreciated 
assistance of Lynn Galiste of UCSC. 

Some of the events are PowWows, and some are Big Times. What is the 
difference? (a) No Intertribal dancing and over-abundance of vendors 
as you see at PowWows. This is much more a Spiritual event .... A 
chance to celebrate and pray in the "old way" . Absolutely, 
positively no photos and/or recording in the Round Houses, o.k.? 
Difference #2: More gambling and/or hand games at Big Times. 

This are a great opportunity for California Indians to "shine" in 
their heritage. Even thought my roots are thousands of miles 
north east of here, being born in California leaves me with a 
heavy identification "crisis" at all Big Times .... I want to be 
on that roundhouse floor in my bare feet, moving to "Toto" songs, 

basket dances, etc. sigh and there ARE "anglos" in at least 

one dance group from the Merced Sonora Group, so hey, maybe someday 
they will open the door to Ojibways . . . but until then .... 

Here is that "much edited" list . . . feel free to edit and enlarge 

Sept 11: Cal Neva Lodge, Tahoe 
<<note from Danet -- call 1-800-CAL-NEVA for info>> 

Sept 11-12; Indian Summer Festival & PowWow, San Dose State, Spartan 
Stadium. Sponsored by the Amer. Indian Ctr. of S.C. Valley. Call 
408/ 971-9622 for more information. 

Sept 11, 12- -27th TUOLUMNE ACORN FESTIVAL/BIG TIME; Tuolumne Res. near 
Sonora, 10 am to dark. Information call: 209/ 928-3475, 928-4277 
Sept ll,12--Maidu-Miwok BIG TIME/Pow Wow. Auburn Dam Overlook off 
Pacific St. Auburn; Sat 10-9pm, Sun 10-5. 916/ 885-3701, 477-5797 

SANTA ROSA POWWOW w/DENNIS BNKS AS M.C. IS EITHER SEPT 11 or Sept 18: 
IT IS ALSO NOT KNOWN IF THIS IS A 2-DAY GATHERING OR ONLY 1 DAY. 

Sept 18,19--Northern Sierra Indian Days/Feather River College, Quincy 
916 283-3402 

Sept 18-20- -Calif . Indian Days. Roseville, Placer County Fairgrounds. 
916 920-0285 (Went to this 2 years ago; the folks from the area, 
Sacramento mostly are wonderful; bad turn out though) 

Sept 25-26- -Grinding Rock/CHAW-SE . Annual CALIFORNIA INDIAN Big Time. 
NOTE: This is ***NOT*** A PowWow/Intertribal Faire. Absolutely no 
photographs or recording INSIDE the Round House. (This is not to be 
missed for California Natives and fans there of 



Sept. 25-26. Porterville. Sorry, no phone number. 

Oct 16--0hlone Day/Henry Cowell State Park. This is kind of a bust, in 
the opinions of some. . The best thing is getting to talk with Patric 
Orozco (Ohlone) . 

Nov 13--DQ Veterans Pow Wow. 916 758-0470 


And, on the East Coast (especially the Southeast)... 

September 3-6: Pembroke Pines, FL, 

Info: 305/476-7672 

September 4-5: Rome, GA 
Info: 706/777-1710 

September 10-11: Clinton, NC, 

Info: 919/564-6909 

September 11-12: Hopkinsville, KY 
Info: 502/886-8033 

September 16-18: Jamestown, NC 
Info: 919/273-8686 

October 8-9: Fayetteville, NC 
Info: 919/483-8442 

October 15-17: Hagerstown American Indian Pow Wow 
Baltimore, MD 
Info: 410-788-0689 

Send notices of forthcoming powwows, conferences and gatherings to: 
jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke Iwolves ! glsdk ! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE L or NATCHAT lists. 


"When I was ten years of age I looked at the land and the rivers, 
the sky above, and the animals around me and could not fail to 
realize they were made by some great power." 

-- Tatanka-Ohitaka, Lakota 

O'siyo Brothers and Sisters! 

During a visit to the Morehead Planetarium at the University of North 
Carolina, the host spoke of many of our ancestor's interpretation of the 
Big Dipper, like the Greeks, they saw it as a large bear. The difference 
was the Native American bear was composed only of the four stars that 
outline the bowl of the dipper, and the three stars in the handle were 
seen as hunters. 

Like the ancients we must not forget to learn what we can from the stars 
and sky beings. Our quest for knowledge should include all Wakan Tanka has 
spread before us. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Student Network" 

From: immedia . ca IDIRKV-CASEC 
Sub j : STUDENT NETWORK 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


September 7, 1993 

RE: Student Native Network 

Kativik School Board is responsible for schools located in the Arctic 
regions of Quebec in Canada. Our students are Inuit, whose first language 
is Inuktitut and who also study in either French or in English as their 
second language. The school board contains 14 schools and approximately 
2500 students. Their settlements are accessible by plane, water or in 
winter by snowmobiles and are several hundred kilometers apart, spreading 



over some 5000 kilometers of coastline. In order to minimize the isolation 
of our students, one from another as well as from other students around 
the globe, Kativik has had an in-house Email system for some 8 years. 
Through it our students have had opportunity to make pen-pal links with 
students in southern Canada. 

In view of 1993 being the International Year for the World's Indigenous 
Peoples, we want to use the current school year to emphasize inter- 
indigenous student communications. 

Kativik School Board is currently trying to assess the most appropriate 
Email linkup with other aboriginal students in Canada and other parts of 
the world. Since NativeNet has a world-wide audience, it may prove to be 
the most interesting of the various possibilities. However it is necessary 
to also alert and involve other schools and students that such a conference 
would be available. Only if enough schools respond to this "interest" 
survey would we be prepared to open gateways for our students. 

School systems interested in participating in such a link-up should respond 
to this message and I will contact Gary S. Trujillo to see if such a 
conference could be arranged under Nat-Edu. 

Dirk Vermeulen 


From: shupe@rchland.vnet.ibm.com (Dim Shupe) 

Sub j : STUDENT NETWORK 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

Have the interested parties tried contacting the American Indian Science 
and Engineering Society (AISES)? They have the AISES-net which connects 
university level students who are in engineering or science... 

They also have high school chapters for encouraging interest in these 
areas. More info could be available if requested. 


Mitakuye Oyasin, Waya Gola 

External Responses only to RCHVMW2 address, RCHLAND will not receive them 


3.T. Shupe (SHUPE@rchvmw2.vnet.ibm.com) 
(SHUPE@rchland . vnet . ibm.com) 
Associate Programmer, luggler, Story-Teller 
Department 45N, Performance Tools III 
IBM Rochester, MN 55901 
507/253-4318 t/1 553-4318 


The Magics and Mysteries 
of the world are far simpler 
than we make them out to 
be. 


"RE : Research Center" 

From: BOOTES. UNM.EDU! SCHWARTZ 
Sub j : research center 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Regarding Lori Murphy's question about research centers: the American Indian 
Institute at the University of Oklahoma is a good place to start. Thier 
overall goals are to promote Indian education and research, training and 
career development opportunities, promote and support the development of 



human and natural resources, promote the perpetuation of tribal/band 
cultures and traditions and their histories, and to facilitate the 
utilization of University of Oklahoma resources by Indian tribes, bands, 
organizations and groups. (This information taken directly from the 
American Indian Institute brochure) . 

They also have a Native American Research Information Service (NARIS) which 
is a computerized data base focusing on research of, and about Native 
Americans. It is an excellent resource for literature searches, on all 
kinds of subjects. 

The address of the Institute is: 

American Indian Institute 
College of Continuing Education 
University of Oklahoma 
555 Constitution Street 
Norman, OK 73037-0005 

Phone: 405-325-4127 

"RE : Executive Clemency for Peltier" 

From: maraw@fs-gate.uchicago.edu (mara whitney) 

Sub j : Executive Clemency for Peltier 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


[ This article relayed from the Usenet "soc. culture. native" newsgroup ] 

Protest the outrageous breach of the constitutional and civil rights of an 
American citizen. loin in demanding executive clemency for Leonard Peltier 
on Sunday, November 21, 1993 in Washington, DC. For further info contact 
the Leonard Peltier Defense Committee 913-842-5774. 


From: "E. Gaele Gillespie" <vm42.cso.uiuc.edu!UKANVM.bitnet!GGILLESP> 

Sub j : Executive Clemency for Peltier 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

On Sept. 8, the following message from Mara Whitney was relayed to NATIVE-L 
from the Usenet "soc. culture. native" newsgroup: 


Protest the outrageous breach of the constitutional and civil rights of an 
American citizen. loin in demanding executive clemency for Leonard Peltier 
on Sunday, November 21, 1993 in Washington, DC. For further info contact 
the Leonard Peltier Defense Committee 913-842-5774. 
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The Leonard Peltier Defense Committee is located here in Lawrence, KS. Even 
though it's true that there are a few weeks between now and 11/21, there has 
been no information in the local newspaper about this. While this doesn't 
surprise me, given the very conservative stance of our local newspaper, it 
is still irksome. The Kansas University newspaper (_The University Daily 
Kansan_) might cover this before the city newspaper -- that is sometimes the 
pattern -- and even if the UDK doesn't cover it *before* the city newspaper 
does, the UDK's coverage will probably be more objective. In any case, I 
will watch for any local coverage and post it as it "breaks". For information 
on the Leonard Peltier Defense Committee, to become a supporting member, or 
to receive a copy of the newsletter, write: 

Leonard Peltier Defense Committee 
c/o 3011 University Drive 
Lawrence, KS 66049 
Phone number as above. 


Many thanks to Mara Whitney for posting the information. Isn't the NativeNet 
cooperative *great*?! Keep the faith -- Gaele 


E. Gaele Gillespie / University of Kansas Lawrence, KS 66045-2800 

GGILLESP(3UKANVM. BITNET GGILLESP(SUKANVM. CC . UKANS . INTERNET 

"RE: HOB: GL Indian F&W Commission" 

From: Preston Hardison <duke !U .WASHINGTON . EDU ! pdh> 

Sub j : DOB: GL Indian F&W Commission 

To: Multiple recipients of INDKNOW <cmsa. Berkeley. EDU ! INDKNOW%UWAVM. BITNET> 

VACANCY ANNOUNCEMENT 

BOTANIST (permanent) for the Great Lakes Indian Fish and 
Wildlife Commission (GLIFWC) located on the Bad River Indian 
Reservation in Odanah, Wisconsin. 

GLIFWC serves 13 Chippewa Tribes in implementation and 
management of treaty harvesting rights. GLIFWC' s Biological 
Services Division staffs biologists with expertise in 
fisheries, wildlife, wild plant, and environmental issues. 

DUTIES AND RESPONSIBILITIES: Under the supervision of the 
Wildlife Section Leader, the Botanist will provide technical 
assistance and advice to member tribes regarding management, 
protection, and enhancement of traditionally gathered wild 
plants and their habitats in the ceded territories of 
Wisconsin, Michigan, and Minnesota; maintain inventories and 
develop procedures for monitoring the status of wild plant 
resources in the ceded territories, incorporating information 
from other agencies as practicable; cooperate with land 
management agencies and tribes in developing systems for 
permitting and monitoring the treaty harvest of wild plant 
products in the ceded territories; act as a liaison with 
agencies involved in the management of wild plants and their 
habitats; serve as tribal coordinator for the Wisconsin 
State/Tribal Wild Plant Management and Policy Committee; 
cooperate with other Commission staff in developing and 
implementing strategies for education of tribal members and 
the general public regarding the wild plant resources in the 
Upper Great Lakes Region. 

QUALIFICATIONS: Advanced degree in botany, plant ecology, or 
related field required. Knowledge of plant species and 
habitats of the Upper Great Lakes Region required. Excellent 
communication skills required. Experience in curator skills, 
forestry, and land management skills preferred. All 
qualified applicants will be considered, but Indian 
Preference will be followed if all other qualifications are 
equal . 

SALARY: Salary range for this position is $22,700-$32,700, 
depending upon qualifications. Fringe benefits include 
health insurance and retirement program. 

TO APPLY: Send cover letter, resume, and three references 
to: 


Neil Kmiecik, Biological Services Director 
Great Lakes Indian Fish and Wildlife Commission 
P.0. Box 9 
Odanah, WI 54861 



CLOSING DATE: December 1, 1993 

"RE : Position at UCLA" 

From: 1251awl. law. uc la . edu ! GOLDBERG 
Sub j : Position at UCLA 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


ANNOUNCING A HOB OPENING 

RESEARCHER/ASSISTANT DIRECTOR, UCLA AMERICAN INDIAN STUDIES CENTER 

The UCLA American Indian Studies Center seeks an individual to 
attract research grants and carry out research projects for the 
Center. The American Indian Studies Center is an organized research 
unit of the University of California that conducts research on Native 
American issues in cooperation with faculty, students, and staff 
throughout the campus; supports an M.A. in American Indian Studies; 
publishes a research journal and monographs; operates a library; and 
provides assistance to students and to the community. 

The Researcher will be expected: 1) to carry out an individual 
research program in the field of American Indian Studies, which 
includes bringing in grants and publishing in academic as well as 
community fora; 2) to work with faculty, students, and staff in the 
development and execution of research projects and publications; 3) 
to secure grants to improve the M.A. program, undergraduate education 
in American Indian Studies, and the Center's publication program; 4) 
to work cooperatively with local and national American Indian 
communities; and 5) to assist the Director in performing 
administrative duties. 

The position is in UCLA's Professional Researcher Series, and the 
criteria and opportunities for appointment and advancement are the 
same, with respect to research, as for a professorial appointment. 
Teaching duties are not required, but opportunities for teaching may 
be available. The Researcher would be expected to conduct an active 
program of grant-writing, research, and publication in the area of 
American Indian Studies. A Ph.D. and a record of grant-writing and 
publication are preferred. 

UCLA is an equal opportunity employer, and welcomes applications from 
minority group members, women, and others whose varying backgrounds 
may contribute to the richness of its intellectual environment. 

Salary starts at $41,600, and may be negotiable depending on 
experience. 

Applicants should send a vita; name, address and phone numbers of 
three references; and copies of selected publications and grant 
applications to Director, UCLA American Indian Studies Center, 3220 
Campbell Hall, Los Angeles, CA 90024-1548. Applications are due 
November 1, 1993, and the appointment will commence no later than 
Duly 1, 1994. 

"RE; Davis Inlet Deadline" 

From: A.HOROVITCH Art Horovitch dnvisible Band> 

Sub j : Davis Inlet Deadline 


GE Electronic Mail 



Montreal, Sept 8, 1993 


Frustrated Innu leaders in the community of Davis Inlet, Newfoundland, have 
given the federal government one week to commit themselves in writing to 
move their village from it's present location on an island to a new site on 
the mainland. Peter Penashue, head of the Innu Nation says they will go to 
jail to make their point. They plan to set up a squatters camp on Parliament 
Hill in Ottawa or conduct other protests. (The Canadian government has just 
called an election, so this may be an opportune time to embarrass the 
government into action on this festering problem.) The government's chief 
negotiator, Ross Reid, says, "We have to insure that we're not relocating 
problems. We will not force them to go to a community they don't want to go 
to. The decision is the community's". Reid's mandate, set up last February 
after six Innu youths were found sniffing gasoline and close to death, is to 
discuss possible solutions with the Innu and the provincial government of 
Newfoundland. But Premier Clyde wells has flatly rejected the Sango Bay 
location on the mainland where the Innu want to be relocated to. He said it 
is still too isolated from economic opportunities and a waste of taxpayers' 
dollars . 


The Committee for Solidarity With Aboriginal People reports that the trial of 
Ellen Gabriel will resume on Sept 14 in Montreal. Gabriel, a Mohawk artist 
and activist during the Oka crisis of 1990, was charged with contempt of 
court last spring after she refused to identify several people in a photo 
shown to her during the inquest into events surrounding the death of Cpl 
Lemay of the Quebec Provincial Police on Duly 11, 1990. She claimed that to 
identify those people would be tantamount to treason under the constitution 
of the Iroquois confederacy , which she recognizes as the only pertinent law 
in the case. She was to have been charged with contempt in Dune, but the 
judge held over a decision until Sept 14. She has called for an INDEPENDENT 
inquiry into the entire context of events which led to the tragic death of 
Cpl Lemay. 

The committee plans to mount a demonstration outside the courthouse 
Sept 14 at 8:30 AM to show support for Ms. Gabriel as the trial resumes. 

"RE : Hydro Quebec - No Deal Say the Cree" 

From: A.HOROVITCH Art Horovitch clnvisible Band> 

Sub j : Hydro Quebec - No Deal Say the Cree 

GE Electronic Mail 

NO DEAL SAY THE CREE 
"WE WANT THE LAND" 

Montreal, Sept 3, 1993 

Hydro Quebec recently released a 5,000 page study which it claims 
cost $400 million and took eleven years to complete. The study looked 
at the impact of building new dams in the Dames Bay area. The study 
claims that the new dams will have only "moderate and manageable effects" 
on a small portion of the Dames Bay area. The company claims that the 
study conforms to the most "exhausting and demanding guidelines " ever 
issued for such an energy project. 

Critics immediately challenged the report, saying it does not clearly 
show that Quebec needs the 3200 mega watts that the Great whale dams would 
produce, nor does it sufficiently examine alternatives such as energy 
conservation. The report will be studied by the federal and provincial 
environmental review boards who will decide whether the project should go 
ahead. A spokesman for Hydro , Stella Leney, says the utility will accept 
the recommendations of the environmental boards. However, she added that 
even if the boards rule against the project, an order from the Quebec 
cabinet is all that is legally required for the utility to go ahead with 




the project. 


Some of the highlights of the report: 

1. It is impossible to assess the cumulative impact of the Great 
Whale project with those of the La Grande complex and others in the 
lames Bay area. 

2. The project , which will flood about 3400 square kilometers, 
would not endanger or reduce the size of a single plant or animal 
species . 

3. The project will cause mercury poisoning in fish for 20 to 30 
years, but this problem can be mitigated if the Natives stop eating 
certain types of fish. 

4. The project will create 6700 jobs per year for the next 10 

years, including about 350 jobs directly and indirectly in Cree and 
Inuit communities. 

5. The impact of the project will be both positive and negative, 

and will primarily impact the communities of Kujuarapik (450 Inuit) 
and Whapmagousti (500 Cree) 

Hydro officials complained that the study of impacts on the Cree 
community was hampered by the fact that the Cree themselves refused to 
take part in the study. However Cree leaders scoffed at the idea that 
there will be "minimal impact on the Cree way of life" and that Hydro 
claims only 5% of the land base of the Cree will be affected. Bill 
Namagoose of the Grand Council of the Cree, asked , "What is minimal 
impact? The 5% of the territory that will be impacted is our most 
productive land. We use the land along the rivers and that is what will 
be destroyed." He said that the Cree refused to participate in the study 
because the method of data collection was amateurish (multiple choice or 
yes and no questionnaires), while the Cree wanted state of the art methods 
of consultation. 

Namagoose rejected the idea that the Cree would be won over by offers 
of compensation which Hydro Quebec normally builds into the cost of its 
projects. Namagoose replied, "We don't want compensation. We don't want 
the project. We just want to save the land the way it is." He continued, 
"They (Hydro Quebec and the Quebec government) are not here of their own 
free will. We spent 3 years in court, going all the way to the supreme 
court. We forced them , kicking and screaming all the way, to do an environ- 
mental review." 

- "RE: What is AIM. . ." 

From: RCHVMW2 . VNET. IBM . COM ! SHUPE 
Subj : What is AIM. . . 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


What is the American Indian Movement? 

Document from AIM 25th Anniversary Conference/International 
Peoples Summit September 1-6, 1993. 


Things will never be the same again and that is what the American 
Indian Movement is all about... 

They are respected by many, hated by some, but they are never ignored 
They are the catalyst for Indian Sovereignty... 

They intend to raise questions in the minds of all, questions that have 
gone to sleep in the minds of Indians and non-Indians alike... 

>From the outside AIM people are tough people, they had to be... 

AIM was born out of the dark violence of police brutality and the 
voiceless despair of Indian people in the courts of Minneapolis, MN... 
AIM was born because a few knew that it was enough, enough to endure for 



themselves and all others like them who were people without power or 
rights . . . 

AIM people have known the insides of jails; the long wait; the no appeal 
of the courts for Indians, because many of them were there... 

>From the inside, AIM people are cleansing themselves; many have 
returned to the old traditional religions of their tribes, away from 
the confused notions of a society that has made them slaves of their 
own unguided lives... 

AIM is first, a spiritual movement, a religious re-birth, and then the 
re-birth of dignity and pride in a people... 

AIM succeeds because they have beliefs to act upon... 

The American Indian Movement is attempting to connect the realities of 
the past with the promise of tomorrow... 

They are people in a hurry, because they know that the dignity of a 
person can be snuffed by despair and a belt in a cell of a city jail... 
They know that the deepest hopes of the old people could die with them... 
They know that the Indian way is not tolerated in White America, because 
it is not acknowledged as a decent way to be... 

Sovereignty, Land and Culture cannot endure if a people is not left in 
peace . . . 

The American Indian Movement is then, the Warrior Class of this Century, 
who are bound to the bond of the Drum, who vote with their bodies 
instead of their mouths... 

THEIR BUSINESS IS HOPE. 

Words and thoughts by Birgil Kills Straight, Oglala Lakota Nation 

"RE : Inuit Sovereignty & International Law" 

From: Dohn_Burrows@freemf.eskimo.com (Dohn Burrows) 

Sub j : Inuit Sovereignty & International Law 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 
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SCIENCE AND THE INDIGENOUS ARCTIC 

from 

Charles Etok Edwardsen, Dr 
211 McCarrey #16 
Anchorage, Alaska 99508 
(907) 338-4930 

Dune 15, 1993 

I wish to thank the Polar Research Board and Dr. Loren Setlow for the 
privilege of sharing our views regarding our homeland and the impact 
of quantitative science. 



We, the Inuit, cannot really know what a contemporary experiment means 
unless we understand what materials and what instruments and what 
sciences are involved in its design. This is why the growing edge of 
science is so inaccessible to our common experience in Alaska and our 
Circumpolar Inuit homeland. 

The Inuit, of the Circumpolar Region, qualify as a nation state under 
international law. Therefore the Inuit of Canada, Denmark, United 
States, and Russia have met the criteria of Article I of the 
Montevideo Convention on the Rights and Duties of States. Our inherent 
rights to sovereignty as defined by longest peaceful existence have 
never been extinguished by the claims of discovery by the Spanish, 
Russians, British, Portuguese, Danes, Americans, nor Canadians. 

Unlike the origins of the United States, France, and Russia, the Inuit 
call to freedom maintains our tradition of the longest peaceful 
occupation, co-existence, territorial integrity and sovereignty of the 
Arctic since time immemorial. Based upon our self-determination and 
supported by International Law, we make this Declaration of 
Sovereignty which signifies Inuit Independence from all Anglo-european 
original or derivative states, and from any infringement of Inuit 
Sovereignty. And, therein lies the healing truth for the Inuit and for 
our homelands which have been threatened by quantitative science and 
selective enforcement of laws outside of the scope of the 
Constitutions of the United States, Canada, and Russia. 

Sovereign immunity for unrecognized regimes has been practiced by the 
United States Supreme Court and began with _The Schooner Exchange vs. 
M'Faddon_. In an opinion by Justice Marshall, the Supreme Court 
affirmed the dismissal of the libel because a warship "in the service 
of a foreign sovereign, with whom the government of the United States 
is at peace" should be exempt from U.S. jurisdiction. Marshall's 
analysis began with the premise that no sovereign would voluntarily 
subject itself to the jurisdiction of another. Marshall states that 
"all sovereigns have consented to a relaxation ... of that absolute 
and complete jurisdiction within their respective territories which 
sovereignty confers." 

The act of state doctrine was adopted by the Supreme Court as a 
principal of judicial restraint to avoid the unseemliness and 
potential problems that might arise if the courts of one nation sat in 
judgment over a foreign sovereign. In the words of the Restatement 
(Third) of Foreign Relations Law of the U.S., "[i]n the absence of a 
treaty or other unambiguous agreement regarding controlling legal 
principles, courts in the United States will generally refrain from 
. . . sitting in judgment on . . . acts of a governmental character done 
by a foreign state within its own territory and applicable there." 
Restatement (Third) of the Foreign Relations Law of the U.S. Section 
443 comment a (1987). 

Most certainly the Treaty of Cession of 1867 and the Maritime Boundary 
Treaty of 1990 are flagrant examples of unconsented taking of 
indigenous lands in the Inuit Homeland. The United States government 
has been the sole benefactor of the largest illegal expropriation of 
Inuit Homelands. 

This empirical coordination of economic interests undermined the 
Constitution of the United States of America. However, the United 
States has elected to become civilized as a signature to the 
Convention of Genocide forty-years later than other countries. The 
Genocide Convention was submitted to the Senate by President Truman in 
Dune, 1949. On February 19, 1986, the Senate consented to ratification 
with the reservation that legislation be passed that conforms U.S. law 
to the precise terms of the Treaty. This enabling legislation was 
approved by Congress in October 1988, and signed by President Reagan 



on November 4, 1988. This legislation amends the U.S. Criminal Code to 
make genocide a federal offense. It also sets a maximum penalty of 
life imprisonment when death results from a criminal act defined by 
the law. 

The Genocide Convention proscribes conduct that is juristically 
distinct from other forms of prohibited wartime killing (i.e., killing 
involving acts constituting crimes of war and crimes against 
humanity). Although crimes against humanity are linked to wartime 
actions, the crime of genocide can be committed in peacetime or during 
a war. According to article I of the Genocide Convention: "The 
contracting parties confirm that genocide, whether committed in time 
of peace or in time of war, is a crime under international law which 
they undertake to prevent and to punish." For the first time in 
history, the Inuit of the Circumpolar Region no longer fear the 
threats of standing armies of the allied occupation of the northern 
world . 

The higher-law obligations found in the American political tradition 
compel the United States to take the lead in the prosecution of the 
Iraqi war criminals. The principle of a higher law is one of the 
enduring and canonic principles in the history of the United States. 
Codified in both the Declaration of Independence and in the 
Constitution, it rests upon the acceptance of certain notions of right 
and justice that obtain because of their own obvious merit. 

"Indian" law is race law and the history of indigenous peoples in 
international law is one of genocide and forced assimilations, 
motivated by racial prejudice such as the "forced incorporation" of 
the indigenous peoples of Alaska into the Alaska Native Claims 
Settlement Act. The Arctic Slope Native Association voted "No" to 
ANCSA. They seem to have been the only representatives within the 
Alaska Federation of Natives with the ability to see into the future 
and to recognize a land robbery in the guise of a poor third world 
contract. A Universal Declaration of the Rights of Indigenous Peoples 
may help us to gain a more honest perspective on the claims 
settlement . 

When was the last time that any of you met a man or woman from 
elsewhere who understood the bowhead or the walrus better than Inupiat 
hunters and their families? Dr. Michael Tillman was a speaker at the 
recent Inuit Circumpolar Conference for Commerce. At an evening social 
event Dr. Tillman, Director of Protected Species, National Marine 
Fisheries, and his colleagues informally admitted that to this day the 
federal scientists have operated without the knowledge of the 
recruitment rate of the bowhead specie. Under the auspices of Dr. 
Tillman, science had been used to belittle the entire Inupiat whaling 
culture to achieve nationalistic goals of the Reagan/Bush 
administration for a quick fix for the oil industry. As a consequence. 
Dr. Tillman created a false polarization, in the name of science, to 
politically suppress the vital way of life of the Inupiat culture and 
turned the issue into a national display of force. 

The State of Alaska does not exist in a vacuum of itself. The State of 
Alaska is subject to a compact, within the Statehood Act, between the 
United States and the indigenous Tribes of Alaska. The State of Alaska 
is not a sovereign of itself and, therefore, cannot be a signature to 
any treaty by itself. This basic principle of federal law has been 
with us all this time. It is just that it is in the best interests of 
the State of Alaska to maintain this fraud. Read what the Bureau of 
Indian Affairs and the U.S. Fish and Wildlife Service published in 
1976: 


"Furthermore, the Indian treaties were not a grant of 
rights to the Indians, but rather a grant of rights from 



them to the non-Indians, with the Indians reserving to 
themselves those rights not granted. The treaties 
specifically protect those reserved rights. These basic 
principles of Federal law, which undergird the decisions 
in Indian treaty rights cases, have been the subject of 
much misunderstanding and some non-Indians have found them 
difficult to accept." 

Someone may say that the Alaska Native Claims Settlement Act precludes 
treaty rights. This statement is based upon another fraudulent 
assumption as it is important to realize that a treaty is not an act 
of Congress. The Alaska Native Claims Settlement Act as an act of 
congress was a forced incorporation of indigenous peoples and can now 
be reexamined within the context of the United States Genocide Treaty 
Convention . 

The legal basis of the United States within the territory of Alaska is 
not derived from within the United States Constitution First, there 
was never a treaty nor consensual relationship between Czarist Russia 
and the indigenous tribes of Alaska. Secondly, the Treaty of Cessions 
of 1867 between Russia and the United States is not a transfer of 
sovereignty nor a secession of lands from the indigenous population. 
Therefore, the United States government is an occupational force 
within Alaska. 

This occupation can now be challenged under international law, 
particularly in that the United States and Russia cannot manufacture, 
between themselves, sovereignty which they have not acquired nor can 
ever acquire either on March 30, 1867 nor through the ratification of 
the Maritime Boundary Treaty of September 16, 1991. For the last 250 
years in Alaska, Russia and the United States, have been outside of 
civilized international law and outside of their own constitutions. 

The United States and Russia have been the benefactors of this 
unconstitutional occupation and have enjoyed one trillion dollars of 
ill-gotten gains. And, what of the indigenous peoples of Flawaii? 

Dust as the State of Israel did not exist at the time of the 
commission of the crimes in question, the Inuit have adopted the Inuit 
Code of Offenses Against the Peace and Security of Mankind. 


-- Via DLG Pro vl.0 
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"RE : New respect for Old Ways" 

From: Hester <duke ! cmsa . Berkeley . EDU ! LLESTER%UNMB . BITNET > 

Sub j : Albuquerque Dournal news article "New respect for Old Ways". 

Monday morning, September 6th, Albuquerque Dournal, Sec. A, pp.1,10 
"New respect for Old Ways". 

-- "Modern, Ancient Medicine Unite in Goal to Fleal" 

Dournal staff writer: 

Leslie Linthicum relates the healing of Mescalero Apache 

56 year old medicine woman, Meredith Begay with the cooperation of a 



Western physician: Dr. Verlyn Corbett from a bone infection in her leg 
that was leading to amputation by physicians at the Indian Health Services 
Hospital in Mescalero New Mexico. This was a program item in August, 1993 
at the Annual Meeting of the Association of American Indian Physicians in 
Scottsdale, Ariz. as well. 

Excerpted from the article: "The Indian Health Service, the federal agency 
that provides health care for Native Americans, now employs a medicine man 
to act as a liaison with doctors, nurses and medical students. Paul Ortega 
a Mescalero Apache medicine man who works out of the IHS office in 
Albuquerque, spends a good deal of his time explaining the different 
approach to sickness taken by traditional healers." 

"At Acoma-Canoncito-Laguna Hospital, the only New Mexico hospital with a 
ritual room, medicine men can work with patients in a private room styled 
like a kiva" and "We encourage the use of traditional medicine, says Dr. 
Kevin Rand, Chief of Medicine at the Indian Health Service Hospital in 
Chinle, Arizona. Nearly all the hospitals patients are Navajos who live on 
the surrounding reservation and the hospital's design includes a hogan 
styled room where healing ceremonies may be held. 

The article also makes reference to the Hantavirus and the part the Native 
American Elders played in "cracking" the case. 

"RE : Technology Saving Tribal Language" 

From: M.POSO (lea) Melinda L. Poso clnvisible Band> 

Sub j : Technology Saving Tribal Language 

GE Electronic Mail 

"Lawrence Nicodemus, an 83-year-old Couer d'Alene Indian and a dozen 
computers have teamed up to save the Couer d'Alene language from 
extinction." (Susan Drumheller, _Spokesman-Review_, Spokane WA, 

Sept. 9, 1993, p.B-3) 

A $38,000 grant from the U.S. Department of Education allowed 
the Couer d'Alene tribal school system to purchase 12 
Macintosh Computers and consulting services. The software 
and computers allow tribal elders to record songs, language 
and tales, entering the words with their proper pronunciation 
into the computer's database. The Couer d'Alene school 
children practice their dying native language by listening to 
the elders' computer-recorded voices, pronouncing the words, 
and using them in songs, prayers and stories, then repeating 
them, trying to emulate the proper pronunciation. 

The Couer d'Alene tribe had only a few remaining members 
who spoke the language. In their own tradition, they 
have a saying "without language, you have an empty tepee." 

Yet year by year, the remaining elders who knew the language 
were dying out. This technological enterprise will, 
the elders hope, reverse the process and bring their 
language back into use by the tribe's young. 

Other endangered languages, including the Sioux, Chippewa, 

Hidatsa, Pawnee, and Arikara tribes in the U.S. and the Palau 
islanders north of Australia, are being preserved in this 
manner as well. 


"RE: Conferences and Powwows" — 

From: IANS lanet McNeely clnvisible Band> 
Sub j : Upcoming conferences and powwows 



GE Electronic Mail 


= Powwows = 

This week, we're featuring primarily Free Cherokee 
and New England N.A. events: 

September 11-12, Hede Heweche Moon Band Powwow, Baltic CT 
Sponsor: Hede Heweche Band 
Information (203) 445-1923 

September 11-12. Native American Community Powwow, Hawkfeather 
(near Watertown, CT) 

Information: (203) 720-1685 

September 16-19, Schemitzun II, Hartford, CT 
Sponsor: Mashantucket Pequot Nation 
Information: (203) 536-2681 

Friday, September 17, "No Tongue Will Live to Speak/No Ears Will 
Yearn to Hear," a play written by Distant Eagle, will be staged in 
New Haven. One night only. 

Information: (203) 732-7000. 

September 25-26, 8th Annual Powwow, Watertown CT 
Sponsor: Eagle Wing Press 
Information: (203) 729-0035 

October 21-24, Annual Fall Gathering of the Free Cherkees/Good 
Medicine Society at Hawkfeather 
Sponsor: Snake Band 
Information: (203) 945-6379 

Send notices of forthcoming powwows, conferences and gatherings to 
jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke Iwolves ! glsdk ! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE L or NATCHAT lists. 


They say I am a bad Indian. What white man has ever seen me drunk? 
Who has ever come to me hungry and unfed? Who has ever seen me beat 
my wives or abuse my children? .... is it wicked for me because my 
skin is red? Because I am Sioux; because I was born where my father 
lived; because I would die for my people and my country?" 

-- Chief Sitting Bull 


O'siyo Brothers and Sisters! 

If you do nothing else with this issue, put the first few articles 
before as many eyes as possible. There have been terrible injustices 
perpetrated on Native Americans throughout United States and Canadian 
history. Among the most outrageous are those heaped on our brothers 
Clifford Dann and Leonard Peltier. 

This issue of Wotanging Ikche contains a message from Leonard Peltier 
that is so poignant it can not be read without misting eyes. I have 
prefaced it with a plea from my dear friend and one of my principle 
spiritual guides on the Red Road, Chief Distant Eagle. 

Read these words, my brothers and sisters. Do everything in your power 
to insure they are read by others. It could well be the next such letter 
will be written by you or me, and who will heed our message? 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : A Plea from Chief Distant Eagle" 

From: I.AUDLIN lames D. Audlin (Chief Distant Eagle) 

Sub j : Plea in Support of Leonard Peltier 

GE Electronic Mail 


O'siyo, everyone! 


I speak occasionally as "just me", and occasionally as Chief. This time I 



speak as Chief. The injustice against oun brother, Leonard Peltier, has 
gone on for far too long, in the face of abundant evidence of the gross 
miscarriage of justice on the basis of fabricated evidence and improper 
extradition from Canada. We must come together as a \single\ Native nation, 
notwithstanding our tribal heritages, and speak with a \single\ voice 
demanding justice for our brother. 

I beg everyone to heed his words that will be published in \Wotanging 
Ikche\, and to distribute them as widely as possible, so all our people 
may come together on this matter. Wado! 

--Distant Eagle, Tribal Council Chief of the Free Cherokees 
"RE : statement from Leonard Peltier" 


From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : Statement from Leonard Peltier 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


The following is from the 'Spirit of Crazy Horse', the official 
newsletter of the Leonard Peltier Defense Committee. Published 
bi-monthly, it is filled with important information about the 
LPDC and Native American movement. Subscription rates are: 
$10/year (6 issues); $20 for international subscriptions; 

$5 for seniors; and no charge for prisoners. 

Leonard Peltier Defense Committee, P.O. Box 583, Lawrence, 

KS 66044. Make check payable to: Crazy Horse Spirit, Inc. 




STATEMENT OF LEONARD PELTIER 

Greetings Sisters, Brothers, Friends, 

It is hard to put into words the feeling I got when I walked 
into the visiting room on Duly 7th and saw the pain in my wife's 
eyes. I knew even before a word had passed between us that it could 
only mean one thing. My appeal had been denied. My mind clouded 
with so many thoughts. How could they do this? How could they stand 
and call themselves the champions of justice when they'd heard the 
prosecutor go on and on about the lack of evidence against me and 
the fact that they don;t know who killed the FBI agents? How could 
they uphold a conviction that has been proven to have been based 
solely on fabricated, coerced and perjured evidence? Where is 
justice? Am I to serve twice my natural life in prison even though 
I can prove my innocence? Is this my fate? Will I die here? 

I admit, it was hard to hold back my tears. I am a strong man, 
but I am not superhuman. My wife held my hand; I could barely force 
myself to look at her. Softly I told her, "You are young and 
beautiful. You shouldn't be wasting your life waiting for me. You 
should go out and find someone you can be with that can give you a 
family. I can't give you these things." She made a deal with me. 

She told me that she still has ten good years on her biological 
clock. If I'm still in prison at that time, she'll think about 
moving on. It made me feel a little better, but not a whole lot. 

I feared that many of my supporters would at last throw in the 
towel and that I would be doomed to this hell forever. But this is 
not the case. I witnessed a marvelous and wonderful thing. My 
supporters were angry and wanted to fight. Letter writing increased, 
new support groups sprang up, old groups reformed and regionalized. 
My attorneys held closed meetings to strategize future moves, and 
so many people wrote to cheer me up that once again I found faith. 

My long journey does not end behind prison bars. 

On November 21st there will be a demonstration in Washington, 
D.C. I ask anyone who cares about justice, the Constitution, racial 
equality under the law, and our future generations to be there. 



This day will be important and historic. It will be a day in which 
all races of humankind will join in unity to demand that our civil 
rights be protected and that mine be restored. I have suffered a 
long time. I want to go home. Please, join us on November 21st to 
prove to the world that we will not tolerate injustices to any 
citizen in this country. It is vital that we have the numbers. We 
will literally need thousands of people there that day. 

And when I am a free man, the real work will begin. Prison has 
not prevented me from trying to help my people. I organize 
clothing, food and toy drives year round, support women's shelters 
and Head Start programs. I have established a scholarship for 
Native law students at NYU and also helped to fund a newspaper by 
and for Indian children. I am a foster parent to two young boys in 
Guatemala and El Salvador. Dr. Stuart Selkin and I have been 
working on ways to improve the health care system on the Rosebud 
Reservation, and recently I have become involved with Harvard 
Professor Jeffrey Timmons on economic reform for Pine Ridge. Still 
I am limited in what I can do. 

My dream is to rejoin the people and build community centers 
offering after school activities and counseling. I want to work 
with specialists from around the world to help deal with FAS and 
FAE, and to prevent alcoholism. I want to help create jobs and job 
training. It is so frustrating to hear over and over again about 
teen suicide, drug abuse, unemployment and poverty. I think, what 
is my sacrifice for. 

My own children have grown up without me. I missed everything 
from training wheels to high school graduations. Today I have two 
of my grandchildren. Will I get to see them in the school play? 

Will I ever go to parent-teacher conferences? They had been growing 
up in a place not sympathetic to their needs. Like so many poor 
children in the world, they've seen terrible things and suffered 
hard. Now, through my wife and Committee volunteers Michele and 
Koen, they have a chance to achieve. I only wish I could be there 
to help them. 

I want to thank you for allowing me the opportunity to speak 
to you today. I have prayed hard for unity amongst all people. I am 
sure that is the only way toward progress and peace and a secure 
future for ALL of our grandchildren . Today is a fine example of a 
step in that direction. Thank you. 

In the Spirit of Crazy Horse, 

Leonard Gwarth-ee-las Peltier 




*a*a*a* MARCH on WASHINGTON FOR LEONARD PELTIER * A * A * A * 

On November 21, 1993 there will be a march and demonstration 
for jailed Indian leader Leonard Peltier, a man who has spent over 
seventeen years incarcerated for a crime he did not commit. 
Evidence was fabricated, witnesses coerced, and evidence of his 
innocence withheld. The prosecuting attorney has admitted three 
time in a court of law "we don't know who killed those agents." 
Yet, there seems to be little hope for justice in the judicial 
system. On Duly 7th, 1993, the Eighth Circuit Court of Appeals, 
once again, rejected Leonard's claims, not because they were 
invalid, but because they had not been filed in a timely fashion. 
Now we must join together to request from our elected officials 
that a political remedy be initiated. Leonard is too good a man to 
languish in prison. He needs to rejoin his children and 
grandchildren, and work hands-on for his (and all) people. 

Please write to your local Congresspeople . Ask them to look 
into the case and voice their support. Suggest that they contact 
Senators Daniel Inouye, Paul Wellstone, or Congressmen Ronald 
Dellums or Don Edwards. 



Send a check or money order today to the LPDC LEGAL STRATEGY 
to ensure that our expenses for such an enormous operation can be 
paid, AND BE THERE ON THE 21ST! 

We urge you to try to attend this important event. Without you 
physically being there for Leonard, there's a chance we will not be 
taken seriously. We will literally need thousands of supporters to 
join us that day. By keeping in touch with us we will be able to 
give you updates and information to help make this less of a burden 
to you. Local Support Groups will be organizing caravans and bus 
rentals and arrangements will be made for food and shelter. 

Leonard Peltier has given up one third of his life. The least 
we can do is sacrifice one weekend for him. 


Yes, I will contribute to the effort! Here is my donation of $ 
I am committed to being there: 

name 

address 

telephone 

PLEASE KEEP ME INFORMED AND UPDATED 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : Prayer Vigil, Washington DC" 

From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : Prayer Vigil, Washington DC 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


******* FR0M THE CIRCLE ******* 

Native American Assistance Fund 
56 loaquin Miller Ct. 
Oakland, CA 94611 
Ph: 510-531-7527 
FAX: 510-531-7478 


++++++++++ PRAYER & CANDLELIGHT VIGIL ++++++++++ 
For Future Generations of Indigenous and All People 


Sunrise October 9 - Sunrise October 10, 1993 
The Mall in Washington, DC 

(Between the Washington Monument and The White House) 




At Sunrise on October 9, 1993, we will begin a Prayer Vigil 
to honor the preservation of indigenous spirituality. Avrol Looking 
Horse, Keeper of the Sacred Buffalo Calf Pipe, his wife Carole Anne 
Looking Horse, Sequoia True Blood and others will be joining us. We 
invite all those who have worked for and believe in the 
preservation of Indigenous spirituality throughout the world. 

This is year ONE of the next 500 years and together we can 
plant a prayerful seed for future generations. Teepees will be 
erected to honor the Seventh Generation. We invite elders and 
traditional people to help us. Please bring your drum group, runners, 
walkers and all those who have contributed to the preservation of 
indigenous spirituality. 

All people who believe in this prayer are invited. Please 
bring your own candles and a paper plate to go underneath the 
candle. This vigil will be held every year for four years. Proposed 
dates are Oct 8-9, 1994; Oct. 7-8, 1995 and Oct. 12-13, 1996. 

If you are unable to join us in Washington, you can create 
your own Vigil wherever you are. Bev Archibald of The Four Worlds 
Institute is organizing one in Canada. One is being organized in 
Minneapolis-St . Paul. Please let us know if you do this so we can 
share with each other. 

Cheap airfare to Washington, DC round trip from most large cities 
west of the Mississippi is $330.00. Contact this travel agency and 
ask for Natalie. Departures (Travel Agency): 1-800-654-1130 

(In California): 1-800-660-4797 

For more information contact: FROM THE CIRCLE at the above 
address or e-mail ddalcorso@igc.apc.org 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : Lakota language and crafts" 

From: librik@cory . EECS . Berkeley . EDU (David Librik) 

Sub j : Lakota language and crafts 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


mbb6090@u. cc.utah.edu (Maha Blanchard) writes: 

>In article <26p78j$8cm@news.u. Washington. edu> 

talltree@steinl.u. washington.edu (Talltree) writes: 
>>Does anyone know where I can find a Lakota/English dictionary, 
>>and/or other Lakota language books? 

Here's some information on Lakhota books. 

- David Librik 
librik@cs . Berkeley.edu 


From: LOCKE: :IN%"nn.lang@gnosys. svle. ma. us" 28-MAR-1991 20:44 




Sub j : Lakhota Instructional Materials 

-Date: Thu, 28 Mar 91 08:41:06 MST 

-From: NativeNet@gnosys . svle.ma.us 

-Subject: Lakhota Instructional Materials 

~Reply-to: nn . lang@gnosys . svle .ma .us 

>From: koontz@alpha.bldr.nist.gov (John E. Koontz) 

-Newsgroups: native. lang 

In response to Dim Wilson's query, materials for learning Lakota: 

A variety of books and tapes on the Lakhota dialect of Dakota are 
available from the C.U. Lakhota Project at the University of Colorado, 
Boulder, Colorado. 

Beginning Lakhota I (337 pp.) 

Beginning Lakhota II (331 pp.) 

Vols I and II together 

Elementary Bilingual Dictionary: 

English-Lakhota , Lakhota-English (317 pp.) 

Lakhota Wayawapi, Graded Readings (134 pp.) 

Tapes to accompany Beg. Lakh. I 
(6 tapes, c. 1 hr. each) 

Note that tapes are for the previous edition 
of the lessons and do not match the present 
edition exactly. They are, however, thoroughly 
usable. 

Order from: C.U. Lakhota Project 

Dept, of Linguistics 
Campus Box 239 
Univ. of Colorado 
Boulder, CO 80309 

Makes checks payable to "C.U. Lakhota Project." 

Customer is billed after shipping for postage and handling 
charges . 

This information from SSILA Newsletter VIII. 3 :13a. 

Disclosure: I am a part time employee of the Center for the 
Study of the Native Languages of the Plains and Southwest, an 
affiliate of the Dept, of Linguistics at the University of 
Colorado. Conceivably, I may benefit indirectly from purchases 
of C.U. Lakhota Project purchases. 

Lakhota vs. Lakota: The Dakotan dialects contrast aspirated and 
unaspirated stops (ph vs. p, th vs. t, ch vs c, kh vs. k), 
whereas English does not. The spelling Lakhota, used in the 
orthography of the CULP materials reflects the fact that the k in 
Lakhota is aspirated. Lakota is the English spelling. Some 
systems of Lakhota spelling that do not mark aspiration also 
write Lakota. 

Other materials: 

The A. Ross tape Dakota Language mentioned in the l-MAR-91 
NativeNet contribution by Gary Trujillo is nice, but deals 
with the Dakhota or Santee dialect (one of the d-dialects of 
Dakotan, as opposed to Lakhota, the 1-dialect). 


$18 

US 

$18 

US 

$35 

US 

$12 

US 

$10 

US 

$30 

US 



The best published descriptive grammar of Lakhota: 


Boas, Franz; Deloria, Ella. 1941. Dakota grammar. National 
Academy of Sciences, Memoir 23, Pt. 2. Washington, DC: US 
Government Printing Office. Reprinted 1979, Vermillion, SD: 
The Dakota Press. 

The best published dictionary of Lakhota: 

Buechel, Eugene, compiler; Manhart, Paul, ed. 1970. A diction- 
ary of the Teton Dakota Sioux language . . . Lakota-English; 
English-Lakota . Vermillion abd Pine Ridge, SD: Institute of 
Indian Studies, University of South Dakota & Red Cloud Indian 
School, Inc., of Holy Rosary Mission. 

The English-Lakota section is an index to the Lakota-English 
section, not a dictionary in its own right. 

The orthography of this dictionary does not mark aspiration 
consistently, but it is often possible to deduce its presence 
even when it is not marked, by cross comparing entries, 
noting part of speech, etc. 

There are some systematic differences in orthography between 
the headwords of the Lakota-English section and other contexts 

Traditional Texts: 

Deloria, Ella C. 1932. Dakota texts. Publications of the 
American Ethnological Society, No. 14. New York,: G.E. 
Stechert. Reprinted 1974, New York: AMS Press. 

In the orthography of Boas & Deloria. 

Bibliography: 

Reuse, Willem 3. de. 1987. One hundred years of Lakota 
linguistics (1887-1987). Kansas Working Papers in 
Linguistics 12:13-42. 

Reuse, Willem 3. de. 1990. A supplementary bibliography of 

Lakota language and linguistics (1887-1990). Kansas Working 
Papers in Linguistics 15.2:146-165. 

KWPL is available from the Linguistics Graduate Student Asso- 
ciation at the Unversity of Kansas, Lawrence, KS. 

Willem de Reuse's e-mail address: wdereuse@ccit.arizona.edu 

- — "RE: UW-Madison Policy on Native American Mascots" 

From: urn . cc . urn ich .edu ! Tri stine . Lee. Smart 

Sub j : UW-Madison Policy on Native American Mascots 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Source: On Wisconsin: The Magazine for UW-Madison Alumni and 
Friends, Volume 94, Number 6, September/October 1993, p.6 
(copied without permission) 

Letter from 3im Hoyt, Chair, UW Athletic Board 

The Athletic Board concluded its policy on American Indian 
mascots and nicknames at its 3uly 9 meeting by adding a 
fifth element to a four-part policy adopted in May. That 



policy states the following, that UW-Madison: 1) encourages 
all schools to respect American Indian people by not 
bringing their mascots, playing or singing war chants, or 
using symbols that are disrespectful to Indian people; 2) 
discourages users of UW facilities to hold events that 
purport to represent American Indian symbols, names, and 
activities if that use is disrespectful; 3) discourages the 
sale of athletic wear or other souvenirs with American 
Indian mascots or logos on the grounds of UW athletic 
facilities; and, 4) calls on UW representatives to the Big 
Ten Conference and WCHA Conference to present the policy to 
other members of the conference and the Board of Regents. 

The additional and fifth point states that Wisconsin will 
not compete during the regular season against teams with 
American Indian nicknames, mascots, or logos, other than 
members of our conferences or traditional rivals. 

The new policy was adopted following extensive 
deliberations, and responded to a resolution passed 
unanimously by the Great Lakes Inter-Tribal Council, which 
represents all eleven Indian tribes in Wisconsin. UW 
students, faculty, and staff conveyed similar messages: that 
the use of American Indian-related symbols by sports teams 
degrades and insults their culture and can turn many of 
their religious and ceremonial symbols into ludicrous 
caricatures and representations of generally sacred 
traditions . 

The policy does not address any specific university by 
name, nor is it an attempt to be politically correct. We 
believe it is a reasonable and clear statement of principle 
that responds to an important constituency of our 
university. At the same time, we are confident that this 
policy does not go so far as to infringe on rights of 
expression at this or any other institution. 

— "RE: New Name for Haskell Indian Dunior College" 

From: "E. Gaele Gillespie" <vm42.cso.uiuc.edu!UKANVM.bitnet!GGILLESP> 

Sub j : New Name for Haskell Indian Dunior College 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

HASKELL INDIAN DUNIOR COLLEGE BECOMES HASKELL INDIAN NATIONS UNIVERSITY 

AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 

Earlier this month, it was announced that final approval was granted for 
Haskell Indian Dunior College to officially change its name to Haskell 
Indian Nations University. Officials, faculty, and students feel that the 
new name better reflects the goals and mission of the school, as well as 
the entire native community for which it exists. The name change also 
marks the beginning of planned changes in curriculum and direction that 
will be implemented gradually over the coming years within this unique 
educational institution. 

Additional information will be posted in future; it seemed of more 
immediate importance to announce the new name. -- Gaele 

E. Gaele Gillespie / University of Kansas Lawrence, KS 66045-2800 
GGILLESP(3UKANVM. BITNET GGILLESP@UKANVM. CC . UKANS . INTERNET 

"RE : AIUB Director Search - Univ. of Colo, at Boulder" 

From: Tim Neese <neese@spot. Colorado. edu> 

Sub j : AIUB Director Search - Univ. of Colo, at Boulder 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Position Announcement 



Project Director 

American Indian Upward Bound Program 


Responsibilities: The Project Director has primary responsibility for 
direct delivery of grant services to target population including academic 
advising/counseling/monitoring, and dissemination of information related 
to college preparation for disadvantaged high school students. The Project 
Director has primary responsibility for federal grant account including 
fiscal and program management, supervision of program staff, 
decision-making policy, program evaluation, and reporting functions, and 
has signature authority on all Upward Bound documents. Project Director 
is the primary program contact with the U.S. Department of Education, 
University of Colorado Office of Contract and Grants, Association of 
Special Programs in Region Eight, National Council of Education Opportunity 
Associations, various college admissions officers, parents, and tribal 
entities. This person has overall responsibility for program 
implementation including academic year and summer scheduling, student 
recruitment/orientation, selection, and evaluation. He/she also functions 
as legal guardian for student participants requiring the implementation of 
safe and effective procedures to maintain student safety and well-being. 
Because the target population is spread over an eight-state area, 
extensive travel is required. 

Experience Qualifications: Candidate must have at least two years 
experience in the following areas: Candidate must have a range of 
experience working in secondary or post-secondary education including 
teaching, counseling, or administration of high school programs; Also 
required is experience working with disadvantaged youth, especially those 
from rurally isolated areas. The candidate must be able provide leadership 
and form positive bonds with college-bound high school students from 
reservation schools. Experience in program administration is desirable. 

Minimum Education Qualifications: Bachelor's Degree in Education, Social 
Sciences, Humanities, or related fields is required. Master's Degree in 
Educational Administration, Public Policy Administration, or Counseling is 
highly desirable. Salary range: $30,000-36,000, depending on 
qualifications . 

Qualified applicants are asked to submit a current curriculum vita and the 
names, addresses and phone number of three references, no later than 
October 7, 1993, to: 

Christopher Pacheco, Chair 
AIUB Director Search Committee 
University of Colorado 
Campus Box 107 
Boulder, CO 80309-0107. 
pacheco@spot . Colorado . edu 


The University of Colorado at Boulder has a strong institutional commitment 
to the principle of diversity in all areas. In that spirit, we are 
particularly interested in receiving applications from a broad spectrum of 
people, including women, members of ethnic minorities and disabled 
individuals . 

"RE : Indian Doctor Nominated To Head IHS" 

From: DANS Danet McNeely <Invisible Band> 

Sub j : Indian Doctor Nominated To Head IHS 


GE Electronic Mail 



Indian Doctor Nominated To Head IHS 


The front page of this week's _Albuquerque (NM) iournal_ features 
Dr. Michael Trujillo, a member of the Laguna Pueblo, who is 
nominated by President Clinton to head the Indian Health Service. 
Dr. Trujillo is the first full-blooded Native American ever 
proposed to head this agency. 

His major focus is on the tribes themselves assuming more 
responsibility for providing health care. "The resources 
are getting scarce. We need cooperation," he is quoted as 
saying. "People at the community level need to be involved 
so that they are in control of the situation." 

Dr. Trujillo cites the cooperation between federal, state, 
and tribal agencies in combating the Hantavirus as a model 
for solving other serious health problems -- like rising 
teen pregnancy, alcoholism, diabetes, and AIDS. 

While the House Appropriations Committee has actually increased 
the budget for the IHS next year (by $100,000), they have also 
recommended cutting 700 people from its staff, and assigning 
money directly to some tribes, letting them take care of their 
own administration and contracting. Dr. Trujillo favors 
this approach. In regard to the health-care reform pending, 
Trujillo says the government should respect the Indian nations' 
sovereignty and preserve their health-care system apart from 
that for the U.S. in general. 

"RE : URGENT ACTION Lil'wat nation" 

From: cfuv@web.apc.org 

Sub j : URGENT ACTION Lil'wat nation 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

September 13, 1993 

xxxxxxxxxxxxxxxxxxxxxxxxxxxURG ACTIONxxxxxxxxxxxxxxxxxxxxxxxx 


Once again the Lil'wat nation is facing a renewed assault by 
International Forest Products Limited upon the last stand of its 
old growth forests. The Lil'Wat are a Sovereign Indigenous People 
in the south-west British Columbia. 

Although existing natural, international, and constitutional 
law all recognize and protect Lil 'wat's sovereign status, the 
non-Native judiciary and governments of British Columbia and 
Canada refuse to address the law to which they are bound. 

International Forest Products is preparing to roadbuild into 
the unceded sacred burial area of the Lil'Wat. 

As in the past, police power will be used to crush the 
resistance that the Lil'watemcs are bound and entitled to put up. 

Canada's genocidal pogrom against the First Nations Peoples 
is a matter of record. As the last of the ancient forests fall, 
the beleaguered Native nationalists are facing an additional 
attack by an imposed elite of Indian Act collaborators, which act 
as administrative units of the colonial governments. These 
puppets conduct 'negotiations' with their white masters to 
provide the illusion of consent to the holocaust. 

By and large, environmental and social justice organizations 
have refused to deal with the inherent heritage governments of 
Native Nations, preferring to support the alien and imposed 
D.I.A. [Department of Indian Affairs] system. 

The Lil'wat people are prisoners of Canadian 'democracy.' 

They are facing a last stand situation. 

Please demand that the governments of Canada and British 




Columbia stop the ecocide, and begin honourable nation-to-nation 
negotiations with Lil'wat. 

--Prime Minister Kim Campbell [House of Commons, Ottawa, ONT, K1A 
0A6, CANADA] or 

UN Secretary General Boutros Boutros Ghali [United Nations 
Building, New York, NY, 10017, USA] or contact 
-Lil'wat Estken, PO Box 208, Mount Currie, (via) B.C., V0N 2K0, 
CANADA. Harold Pascal (Tsemhu7qw) tel. (604) 894-6640 ph/fax. 


xxxxxTO BE SILENT IS TO BE AN ACCOMPLICE TO THE DESTRUCTIONxxxxx 

- 30 

"RE : Directory of Grant Support for NA Initiatives" -- 

From: g9192706@helen.nmsu.edu () 

Sub j : DIRECTORY OF GRANT SUPPORT FOR NATIVE AMERICAN INITIATIVES 
Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

DIRECTORY OF GRANT SUPPORT & TECHNICAL ASSISTANCE FOR 


NATIVE AMERICAN INITIATIVES. 


Researcher at New Mexico State University's Center for Economic 
Development Research and Assistance (CEDRA) have completed the latest 
edition of the Directory of Grant Support and Technical Assistance for 
Native American Initiatives. 

The publication contains over 800 sources for financial and 
technical assistance available to Native Americans. Through applied 
research, on-line computer searches, and expert interviews, project 
members have obtained descriptions, as well as contact names and addresses 
for agencies interested in supporting Native American Initiatives in the 
following areas. 


-Administration and Management 
-Cultural Activity and the Arts 
-Education 

-Environmental Contamination 
and Hazards 
- Health Care 
-Human Resources and 
Development 

-Public Building and Works 
-Small Business Opportunities 


-Conservation of Resources 
-Economic Development 
-Energy Management 
-Handicapped and 
Disabled 
-Housing 

-Information/Research 

Liaison 

-Transportation 

-Water Availability and Quality 


As a nonprofit entity, CEDRA has made the directory available at 
our production cost of $50.00. For more information contact 

CEDRA, Box 30001/Dept. 3CR/ Las Cruces, NM 

88003-0001 

telephone: (505)646-6315. 

Thanks . 


"RE; Conferences and Powwows" 

From: "ANTHONY GULIG, UNIVERSITY OF SASKATCHEWAN" <sask . usask. ca ! GULIG> 
Sub j : Oral Traditions Conference 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

ORAL TRADITIONS/LES TRADITIONS ORALES 
A MULTI-DISCIPLINARY CONFERENCE 

[Humanities Research Unit, University of Saskatchewan] 

University of Saskatchewan and Wanuskewin Heritage Park 
Saskatoon, Saskatchewan 



October 28 to 30, 1993 


THURSDAY, 28 OCTOBER: Afternoon 

[Place Riel Theatre, University of Saskatchewan] 

1:00-2:00 Registration 

2:00-2:15 INTRODUCTION AND WELCOME 


President George Ivany, University of Saskatchewan 
Len Findlay, Director, Humanities Research Unit 


2:15-3:00 

"The View from 
Saskatchewan) 

3:00-3:15 

3:15-5:15 


ORAL TRADITIONS AND THE ACADEMY TODAY 
Anthropology" R.G. Williamson (University of 


Coffee 

CLASSICAL TRADITIONS 


"Ex Occidente Lux: Catastrophic Volcanism in Greek and Dene Oral 
Tradition" Rory Egan (University of Manitoba) 

"Caging the Muses: Some Aspects of Oral and Literate Epic Narrative" 
Christopher Brown (University of Western Ontario) 

"Orality in the Tradition of Archaic Lyric Poetry" Alison Maingon 
(University of Saskatchewan) 

"Concepts of Personality in Ancient Oral Cultures: Implications for Modern 
Personality Trait Theory" Theresa Skrip (University of Saskatchewan) 


THURSDAY, 28 OCTOBER: Evening 
[Oak Room, Park Town Motor Hotel] 

7:30-9:00 "Comparative Oral Traditions and the Homeric Hymn to 

Demeter" John Foley (University of Missouri, Columbus) 

9:00-10:00 Reception 


FRIDAY, 29 OCTOBER: Morning and Afternoon 
[Wanuskewin Heritage Park] 

9:00 Bus from Park Town Hotel to Wanuskewin 

9:30-10:00 WELCOME TO WANUSKEWIN 

Ernest Walker (University of Saskatchewan) 

10:00-Noon THE VALIDITY OF ORAL CULTURE 

"The Validity of Oral History" Keith Goulet (Associate Minister of 
Education) 

"Oral Traditions and Native Studies Research" Elizabeth Perrott (OISE) 

"Oral Traditions and Environmental Education" lames St. Arnold (Keweena, 

Michigan) 

Noon-1:30 LUNCH AND TOUR OF WANUSKEWIN 

ARCHAEOLOGICAL SITES 



1:30-3:00 


IMMIGRANT WOMEN AND ORAL TRADITION 


"Immigrant Women and the Arts of Oral History: Notes from a Historian of 
Italian-Canadians" Franca Iacovetta (University of Toronto) 

"'If I Don't Tell, Who Will?': Preserving the Stories of Survivors of the 
Holocaust" Paula Draper (OISE) 

3:00-3:15 COFFEE 

3:15-5:15 GENDER, APPROPRIATION, ORAL TRADITION 

"Dene Oral Traditions" Joanne Barnaby (Dene Cultural Institute, Hay River, 
NWT) 

"Race, Sex, Culture: Inuit Women and Non-Inuit Researchers" Linda 
Archibald (Carleton University) 

"Listening to the Voices: Batoche and Pangnirtung" Diane Payment 
(Environment Canada, Winnipeg) 

"Inuit Myths of the Vikings" Karla Williamson (University of 
Saskatchewan) 

5:30 Bus back to Park Town Hotel 


FRIDAY, 29 OCTOBER: Evening 
[Oak Room, Park Town Motor Hotel] 

"Immigrant Women Speaking: Telling Our Stories Ourselves" Coordinator 
Joanne Lee (University of Saskatchewan) 


"La Voix, clef du projet litte'raire 
(Catholic University of Louvain) 

"La Tradition orale dans les re'cits 
(University of Western Ontario) 

12:15-1:30 Lunch 

1:30-2:45 ORAL HISTORY AND THE 


symboliste" Myriam Watthee-Delmotte 

de Panai Istrati" Mariana Ionescu 


NORTHWEST REBELLION 


"An Incident from 1885: Another View of the North-West Rebellion" Blair 
Stonechild (Saskatchewan Indian Federated College) and W.A. Waiser 
(University of Saskatchewan) 


"Reflections on Historical Evidence" Thomas Flanagan (University of 
Calgary) 

2:45-3:00 Coffee 

3:00-4:15 ORAL HISTORY METHODS 


"'Remembering the North': Non-Native Memories of Life in the Canadian 
Northwest" Ken Coates (University of Northern British Columbia) 

"History, Rights and the Oral Record: Testimony from the Voigt Case" Tony 
Gulig (University of Saskatchewan) 

"The Interview Experience" Lu Johns Penikett (Whitehorse, Yukon) 


4:15-5:30 


LAW AND ORAL TRADITION 



"Supreme Law Versus Grand Law: A Consideration of the Discursive 
Processes Acknowledging Plural Legalisms" lo Anne Fiske (University of 
Northern British Columbia) 

"Pauktuutit and Violence Against Inuit Women" Mary Crnkovich (Arctic 
Resources Committee, Ottawa) 

"Dudging History Again" Robin Fisher (University of Northern British 
Columbia) 


SATURDAY, 30 OCTOBER: Evening 
[Oak Room, Park Town Motor Hotel] 

7:30 Conference Dinner 

ADDRESS 

Edward Chamberlin (University of Toronto, Director, General History 
Project, Royal Commission on Aboriginal Peoples) 

Entertainment Oral and Musical 


REGISTRATION 

Registration for the conference is $70.00 Can ($50.00 Can without the 
conference dinner); $35.00 Can for students, unemployed and 
underemployed persons ($15.00 Can without the conference dinner). 

To facilitate organization of transportation to Wanuskewin and social events 
please register by September 25, 1993. 

Cheques made payable to the University of Saskatchewan should be sent to 
Len Findlay, Director, Humanities Research Unit, Dept, of English, 

University of Saskatchewan, S7N 0W0. 

The conference hotel is: The Park Town Motor Hotel, 924 Spadina Crescent 
East, Saskatoon, SK S7K 3P7. Mailing address: P.0. Box 1445, 

Saskatoon, SK S7K 3H5. Tel: (306) 244-5564. Reservations: 1-800-667- 
3999. Rates before October 1, 1993: $52.00 Can for a single (plus tax), 
$60.00 Can for a double (plus tax). 


For more information contact 

Len Findlay, Director, Humanities Research Unit, Dept, of English, 
University of Saskatchewan, S7N 0W0. 

or via E-mail, 

Tony Gulig Gulig(3sask. usask. ca 


AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 


From: 3ANS 3anet McNeely clnvisible Band> 
Sub j : Upcoming conferences and powwows 

GE Electronic Mail 

=Gatherings and Powwows= 

September 16-19 Shemitzun II 

Sponsor: Mashantucket Pequot Reservation 

Info: Wayne Reels, 203/536-2681 



September 17-19 Indian Springs, GA 4th Annual Powwow 
(Lower Creek Nation) 

Info: 404/775-6734 

September 25-26 8th Annual Traditional Inter-Tribal 
Sponsor: Eagle Press, Watertown, CT 
Info: The Eagle Press 203/729-0035 

September 25 Wakanyeja Powwow (Featured artist, Kevin Locke) 
Sponsor: St. Joseph's Indian School, Chamberlain, SD 
Info: 605/734-3484 

September 25-26 Chicahominy Festival, Charles City, VA 
Info: 804/829-2261 

October 9-11 4th Annual Intertribal Arts 

Dayton, OH 

513/376-4358 


Send notices of forthcoming powwows, conferences and gatherings to 
jans@genie.geis.com 

jans%glsdk@wolves .durham. nc .us ... .duke ! wo Ives Iglsdk ! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE_L or NATCHAT lists. 

"I would much more glory in this birthplace, with the broad canopy 
of heaven above me and the giant arms of the forest trees for my 
shelter, than to be born in palaces of marble studded with pillars 
of gold! Nature will be Nature still, while palaces shall decay 
and fall in ruins." 

-- George Copway (Kahgegagahbowh) , Ojibway 


O'siyo Brothers and Sisters! 

This weekend lanet and I will venture the five hour drive to Asheville 
to share in the activities of the KITUWAH Powwow, the largest intertribal 
gathering in the Southeast. Here we hope to learn more of ourselves and 
our people. 

Two weeks later a much more momentous gathering for those of us who are 
enrolled in non-BIA Cherokee tribes will take place in nearby Jasper, 
Tennessee. The chiefs of all Cherokee Tribes are invited to a council at 
this time and place to reach out in brotherhood to discuss the hopes and 
dreams of their people and problems common to the non-BIA Cherokee. 

Our prayers for strength and wisdom go to Principal Chief Sings-Alone and 
those who gather with him. 

Aho! Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Best Canadian Feature Film Award" 

From: A.HOROVITCH Art Horovitch dnvisible Band> 

Sub j : Best Canadian Feature Film Award 

GE Electronic Mail 

ALANIS OBOMSAWIN: BEST CANADIAN FEATURE FILM AWARD 

A powerful documentary about a centuries-old Canadian conflict has won the 
first prize in the Toronto film festival. The documentary, KANESATAKE: 200 
YEARS OF RESISTANCE, won the top prize of $25,000. It was produced by Alanis 
Obomsawin, an Abenaki film maker who spent much of the summer of 1990 behind 



the barricades at Oka. The documentary chronicles the standoff between the 
Mohawks and the Surete de Quebec, and later the Canadian army. 

An emotional Obomsawin, who was overcome by emotion several times 
during the presentation ceremony, said, " The way I was welcomed here, 
especially the night of the premiere showing gave me a message. That message 
is that there can be social cooperation, that a lot of people care and they 
want to see justice done to our people". 

"RE : U.S. Response to U.N. Indig. Rights" 

From: WSC. COLORADO. EDU ! FAC_TODD 

Sub j : U.S. Response to U.N. Indig. Rights 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


U.S. OPPOSES RECOMMENDATIONS FOR PROTECTION OF INDIGENOUS POPULATIONS 
by Mark Todd and Kym 0 ' Connell-Todd 

This month, indigenous representatives to the United Nations, including 
the Teton Sioux, Apache and Haudenosaunee delegates, submitted to Geneva 
the final report of their work to help formulate standards of protection 
for indigenous peoples. 

The document soon goes before the General Assembly for approval and is 
still opposed by the U.S. Government. 

The 11th session of the Working Group on Indigenous Populations, which 
met Duly 19-31, concentrated mostly on drafting the Universal Declaration 
on Indigenous Rights. According to the final report, the Working Group 
hopes the United Nations will adopt this document, which goes to the U.N. 
Commission on Human Rights next February in a final draft form. 

Present at the Working Group was U.S. delegate Kathy Skipper, who stated 
that the U.S. Government was not ready to endorse the Declaration because 
of excessive use of the word "rights," which required more definition. 

She also commented that the United States has concerns about current 
property rights of other citizens. 

Of particular concern to Teton Sioux Nation representatives Tony Black 
Feather and Burdell Blue Arm was the addition of wording in the Declaration 
that allowed the U.S. Government to refuse the conditions of arbitration 
over treaty disputes. 

Shipper stated formally at the Working Group that the United States must 
give precedence to the "collective rights" of its citizenry over the 
demands of special interest groups such as those asserted by the Native 
American delegation at the session. 

In a prepared rebuttal, the Teton Sioux representatives responded: 
"Historically, language which has been unclear and open to interpretation 
has provided the United States with a way to violate our legal treaties 
with them. The addition of this language will continue this unjust 
system and maintain nation-state violations of the sacredness of treaties 
with the Lakota nation and all Indigenous nations." 

Chief Oren Lyons of the Haudenosaunee also responded to the U.S. position: 
"It was with surprise and regret that we listened to the statement of the 
United States of America. President Clinton assumed office with the promise 
of change toward a heightened commitment to the promotion and protection of 
human rights. 


"The statement, however, is best characterized by its continuity with past 
administrations. It restates in an abridged form many of the previous 



positions hostile to Indigenous interests and viewpoints." 

During the session. Black Feather made clear the Teton Sioux position: 

"We demand the unfettered opportunity to exercise our inherent right to be 
a self-determining people once again; and to form and establish a national 
government and body of law which is exclusively of our own design and free 
from any interference or influence by the U.S. Government or any of its 
agents . " 

Black Feather's statement also announced the Teton Sioux Nation's intentions 
to renounce U.S. citizenship, reestablish the legally agreed upon 
territorial boundaries of the Lakota Nation (as defined by the 1868 Fort 
Laramie Treaty) and to completely disengage from further control or 
supervision by the U.S. Government. 

Native American delegates plan to attend the February 1994 gathering of the 
Commission on Human Rights. According to the report, "this meeting will be 
at least as important as the Working Group, especially where the future 
for Indigenous Peoples within an international forum is concerned." 

The delegates currently seek support and funds to attend this February 
meeting. 


"RE : American Indians decry marketing of Mayan skulls" 

From: S.FISHER2 Sharon D Fisher dnvisible Band> 

Sub j : American Indians decry marketing of Mayan skulls 

GE Electronic Mail 

O'siyo, Night Owl! 

Here's another article from the Atlanta lournal/Constitution . This one's 
about a store that was trying to sell Mayan skulls. 

American Indians decry marketing of Mayan skulls 

By Christy Harrison 
Staff Writer 

Nestled in a glass case, just below a shrunken Pygmy head, two Mayan skulls 
were priced at nearly $4,000 in an Underground Atlanta shop. 

The shop's name is Art by God, but American Indian activists upset by the 
skulls' presence last week said there's nothing artistic or holy about 
retailing human remains. 

Furthermore, they contend, state and federal laws protecting American 
Indians should apply to those from Central and South America as well. 

"We were indigenous before they drew lines and made Canada and Mexico," said 
Cleto Montelongo, a Cherokee Indian and chairman of Echos of the People, an 
organization that educates people about American Indian issues. "We are the 
only race of people that this happens to." 

Although the skulls were removed after a reporter's inquiries, store manager 
Fred Peace would not say Monday what had become of the Mayan bones, believed 
to be 1,000 years old. 

Georgia law makes importing or selling American Indian burial objects a 
misdemeanor and displaying American Indian remains a felony, but that law 
does not apply to Mayan remains. 


Another law makes buying or selling human body parts a felony punishable by 
up to five years in prison - but store employees and a state official were 



uncertain whether that law would apply. 


"That's a good question/' said George Escoto, another manager at the store. 
"I tend to believe that (the store owner) researched that before he opened 
the store." 

Store owner Gene Harris said he didn't know about that law. He added that 
he thought it probably applies to modern body pieces, not to artifacts such 
as the skulls, which an employee said came from a fund-raising auction at a 
South American museum. 

Mark Cohen, an assistant state attorney general, said there is a list of 
exceptions to the law concerning the sale of body parts, but bones are not 
on it. He said further research would be needed to determine whether the 
law applies to Mayan skulls. 

Before the skulls were removed, Harris, who described himself as half 
Choctaw Indian, defended the display as "the preservation of beauty" and 
"respect for the dead". Other articles for sale at the store include animal 
bones, rock formations, precious stones, and stuffed animal heads. 

But Mike Curry, a Native American, said the display is disrespectful. 

"It just saddens me that we have a culture and an educational system based 
on grave robbing," he said. 

- — "RE: _Exterminate All The Brutes/' — - 

From: Dacqueline.F.Keeler@Dartmouth.edu (Dake) 

Sub j : Re: _Exterminate All The Brutes_ (was: re: Heart of Darkness) 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

In article <DMC.93Sep23161721@SAIL.Stanford.EDU> 

jmc@SAIL.Stanford.EDU (Dohn McCarthy) writes: 

> My remark was that living off the land is not very feasible except at 

> a standard of living that is very low by *present-day* standards. 

I think that what is being referred to here, once again, misses the 
point . 

What was described by others and articulated by most Indians on the rez 
is a desire for self-determination. A desire to chart their own 
destiny as Indian people--whatever that may be, whether a Western job 
or a traditional life. 

When the wasicu's came to Lakota territory the people required no 
assistance and were self-supporting. The U.S. government paid them no 
monies, because NO LAND HAD BEEN TAKEN, nor had any SOVEREIGNTY been 
usurped . 

I find it amusing and yet sad that a sweet, old wasicu woman I spoke to 
could not understand why the Indians in her area were poor. Well, I 
told her, you see, everything that your community owns once supported 
them very well. I asked her to think of what would happen if some 
foreign people came and took all her community's resources away--how 
would she be living right now? She gave me a sly smile and said: 
that's something I'd rather not think about, my dear. Yet, the Lakota 
people must, because we have to live with it. 

As I noted earlier, the "purchasing" of the land that most American's 
inhabit, enjoy and "own" is paid for through annuities and health care 
and other services provided by their Treaties with the Native Nations 
in this land. These agreements were made with the assumption on the 



U.S. Government's part that Native people would shortly disappear from 
the face of the earth. They thought that they would only have to 
deliver these services for probably 50 years at the most when the last 
tribal member a la "Ishi" would step forward an old man and receive the 
last payment, health care service, what have you. Towns like Salamanca 
in New York State made agreements with the Seneca Nation (of the Six 
Nations Confederacy) to rent land for a dollar per year for one hundred 
years, on the assumption that there would be no Seneca Nation to 
renegotiate with today. Now they have to and they are upset because 
they have been ordered by the courts to pay a substantial increase in 
their rent! 

There were many attempts to limit the growth of Native American 
populations. When it became apparent in the early 1920 's that the 
Indigenous population was INCREASING not disappearing like they hoped 
(and the Dawes Act assumed) citizenship was bestowed as a way of 
alienating "half-breeds" from the rest and to write away and confuse 
the nationhood and sovereignty of Indigenous peoples in the country. 

In the 1950's and 1960 's there was an attempt to disperse the Indian 
population into the majority. This was called the Relocation Act and 
basically, provided a one-way bus ticket to the nearest big city. 

Today, half of the Indian population lives off the reservation, most in 
inner-city ghettos and a few in suburbia. 

In the mid-1960's to the early 1970's, (when the practice was exposed 
by a WARN (Women of All Red Nations) study) it was common BIA policy to 
STERILIZE Native American women without their consent when they came in 
for health services at the Indian Health Service (IHS) hospitals in 
their communities. My own mother and 40% of the Indian women of her 
generation were sterilized in this manner. In my mother's case, it 
occurred after she had given birth to my sister Charlene at Wagner 
Indian Hospital on my dad's reservation. Following this outrage, the 
U.S. Congress removed the IHS hospitals from the Bureau of Indian 
Affairs (BIA) to the Health Services division. In addition to this, 
during this period in South Dakota nearly 40% of all Indian children of 
my generation were removed from Indian homes and placed with wasicu 
families. Thereby also destroying the cultural integrity of the 
people. Every week in both _Indian Country Today/Lakota Times_ and the 
_Navajo Times_ some of these adopted children come back knowing maybe 
just one clue, a name, a town about who they are and who their people 
are . 

TO be Native American and choose to remain so, in whatever terms that 
may mean to the individual, is not an easy thing. We are an unwanted 
people. I am lucky that I am even here. My parents have the income to 
support many children (and have taken in poorer relative's children to 
give them a better chance, education, and stable home life), they are 
educated, have a beautiful home, have raised four children of their own 
who have proven to be extraordinarily gifted and are attending some of 
the best colleges in the country and succeeding--yet they were not 
regarded as being capable of deciding for themselves at what point they 
should stop having children, because they were Indian. My baby doctor. 
Dr. Unger in Lakewood, Ohio wanted my mother to sue them. He was one 
of the most respected in his field in the country and when he examined 
the job they had done and the lack of need for it he was absolutely 
flabbergasted . 

This is a small portion of what is being discussed here. 


--lake 


Jacqueline. F. Keeler@Dart mouth . edu 


RE: USA: Clemency for Leonard Peltier 



From: DEBRA@oln.comlink.apc.org 

Sub j : USA: Clemency for Leonard Peltier 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

/* Written 12:39 pm Sep 21, 1993 by maraw@fs-gate.uchicago.edu in 
misc . activism . */ 

EXECUTIVE CLEMENCY for LEONARD PELTIER 

*a*a*a* MARCH on WASHINGTON FOR LEONARD PELTIER * A * A * A * 

On November 21, 1993 there will be a march and demonstration 
for jailed Indian leader Leonard Peltier, a man who has spent over 
seventeen years incarcerated for a crime he did not commit. 

Evidence was fabricated, witnesses coerced, and evidence of his 
innocence withheld. The prosecuting attorney has admitted three 
time in a court of law "we don't know who killed those agents." 

Yet, there seems to be little hope for justice in the judicial 
system. On Duly 7th, 1993, the Eighth Circuit Court of Appeals, 
once again, rejected Leonard's claims, not because they were 
invalid, but because they had not been filed in a timely fashion. 

Now we must join together to request from our elected officials 
that a political remedy be initiated. Leonard is too good a man to 
languish in prison. He needs to rejoin his children and 
grandchildren, and work hands-on for his (and all) people. 

Please write to your local Congresspeople . Ask them to look 
into the case and voice their support. Suggest that they contact 
Senators Daniel Inouye, Paul Wellstone, or Congressmen Ronald 
Dellums or Don Edwards. 

We urge you to try to attend this important event. Without you 
physically being there for Leonard, there's a chance we will not be 
taken seriously. We will literally need thousands of supporters to 
join us that day. By keeping in touch with us we will be able to 
give you updates and information to help make this less of a burden 
to you. Local Support Groups will be organizing caravans and bus 
rentals and arrangements will be made for food and shelter. 

Leonard Peltier has given up one third of his life. The least 
we can do is sacrifice one weekend for him. 

More information is available from Leonard Peltier Defense Committee, 
P.O. Box 583, Lawrence, KS 66044 (913-842-5774). 

"RE : Affirmative Action Officer Position Available" 

From: rjsalvad@iastate.edu (Ricardo 3 Salvador) 

Sub j : Affirmative Action Officer Position Available 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

IOWA STATE UNIVERSITY OF SCIENCE AND TECHNOLOGY 

Affirmative Action Officer 

Iowa State University invites applications and nominations for the 
position of Affirmative Action Officer. The position reports to the 
President with routine reporting through the Executive Assistant to 
the President. 


Iowa State University is a comprehensive, land-grant research 
university located in Ames, a community of 50,000 people known for 



its exceptional quality of life. Iowa State has 25,000 students, 
1,700 faculty members, 3,700 support staff, and an annual budget 
of approximately $565 million. The University offers 
undergraduate, graduate, and professional degrees through its nine 
colleges . 

The Affirmative Action Officer develops and monitors effective 
equal opportunity and affirmative action policies and procedures 
to ensure compliance with federal, state, and Board of Regents 
mandates; advises the administration, faculty and staff, 
investigates complaints of discrimination filed internally; and 
acts as liaison with federal and state enforcement agencies on 
compliance reviews and on discrimination complaints filed 
externally. 

The position requires significant experience in and understanding 
of civil rights law, administration of a comprehensive equal 
opportunity/affirmative action program, and experience in 
university administration. An advanced degree is required. The 
successful applicant will have a demonstrated commitment to equal 
opportunity and affirmative action, a commitment to the land-grant 
philosophy, and the ability to represent the University 
effectively to internal and external constituencies. Salary and 
benefits will be competitive. 

Nominations and applications will be accepted until the position 
is filled. Applicants should submit a letter of application, a 
curriculum vita, and the names, addresses, and telephone numbers 
of at least five references. The Search Committee will begin its 
review October 15, 1993 . Questions should be addressed to Dr. 
Edwin C. Lewis, Associate Provost, by telephone at 515-294-5882. 
The position will be available on January 1, 1994. Send 
nominations or applications to: 

Affirmative Action Officer Search Committee 

Office of the Provost 

204 Lab of Mechanics 

Iowa State University 

Ames, Iowa 50011 

Iowa State University is an equal opportunity/aff irmative action 
employer and encourages the nomination and application of women 
and minority candidates. 


- — "RE: What makes an Indian" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : What makes an Indian 

GE Electronic Mail 
"What makes an Indian" 

I have encountered the question, "who's an Indian?" and 
variations along those lines, like "who can participate in Native 
American ceremonies?" in every on-line group I've read. I spoken to 
others who have seen similar remarks elsewhere. I've seen people 
attacked verbally for commenting or inquiring about Native American 
spiritual or social matters once it was revealed they were not 
officially enrolled in a reservation-tribe. 

The controversy apparently boils on the reservations as well. In 
_Indian Country Today ' s_ Sept. 15 issue, a letter writer, Kelly 
Begay, makes a case for recognizing that anyone who states he or she 



is Indian or descended from Indian people should be socially 
recognized as Indian. She also believes that galleries and museums 
should be allowed to judge the authenticity of claimed Indian crafts 
and arts, rather than depending on the vagaries of tribal 
recognition, which rules out many talented and traditional Native 
artists and artisans. Further, she writes, people not asking for 
services from the BIA should not be persecuted because of their 
claimed lineage by either white or Indian. Most importantly, she 
states "Religious and spiritual freedoms should extend to all people 
whether they are Indian or Non-Indian." 

Ms. Begay reasons that measures taken by Native Americans toward 
limiting the definition of "Indian" will, in a few generations, 
destroy Indian people by increasingly ruling out those who can be 
included in the Indian population. The limitations, particularly in 
spiritual affairs, are self-defeating. As she points out, more than 
77 percent of Indian people live and work off the reservation and 
over 60 percent of Indian women marry non-Indian men. These people 
and their children may well come to be disenfranchised from their 
family and tribal traditions by those who insist on strict 
limitations of who should be considered Indian, and "entitled" to 
participate in Native American practices. 

"In other words," Ms. Begay writes, "they want to limit the 
freedoms of the very people who most strongly need freedoms in order 
to continue to live as a distinct group." 

She finally concludes that if the tribal councils made an effort 
to include all possible members, another million certifiable Indian 
people could be added to the rolls of Native Americans, plus another 
fifteen million who have some degree of Indian blood, thus giving the 
Native American cause many times more its current strength and 
political power. 

Certainly, this much larger group, were it guided toward the Red 
Road in spirit, as well as politics, could make a vast positive 
difference in the way our Mother Earth, and all our brothers and 
sisters, two and four legged, winged and swimming, fared. 

"RE : Spiritual Tribal Unity" 

From: maraw@fs-gate.uchicago.edu (mara whitney) 

Sub j : Spiritual Tribal Unity 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

This is exerted from the Summer 1993 issue of Shaman's Drum 
Tribal Elders Encourage Spiritual Unity 

Ancient prophecies from many indigenous religions have warned of a 
time when Earth would undergo severe changes because humans would have 
turned away from spiritual teachings and values. Many spiritual leaders 
believe that those prophesies are being fulfilled today, as virtually 
every part of the planet suffers from an unprecedented increase in 
pollution, warfare, natural disasters, and diseases. 

Four years ago. Dim Walton (Tlingit), Flarvey Ironeagle (Pasqua 
Indian), and other indigenous elders from Canada and the United States 
began organizing a series of spiritual gatherings to address concerns 
about the world's plight and future. Citing prophecies from long 
ago that indigenous peoples from around the world must unite and work 
together to bring healing to the Earth, these elders are calling for a 
return to traditional spiritual values as a solution for solving the 
problems facing all peoples. 

Under the elders' guidance, the first Spiritual Unity of Tribes 



Gathering was held in 1989 on the Pasqua reserve in Saskatchewan, 

Canada. Since then, other gatherings have taken place at the Nambe 
Pueblo in New Mexico, among the Lakota in South Dakota's Black Hills, 
at the village of Tanacross, Alaska, and in Mexican Springs, New Mexico. 
Future gatherings are tentatively scheduled for indigenous lands in New 
York and Russia -- and wherever else people feel called to meet. 

The gatherings are grassroots efforts coordinated through a strictly 
voluntary network. No one receives any material compensation for their 
many hours of planning, coordinating, or on-site work. The elders want 
to avoid commercialism of their efforts, so participants are not charged 
any fees -- for anything. In order to help defray costs, coordinators 
conduct fund raisers and accept donations of food and money. 

The gatherings have drawn thousands of people of all races and 
religions, fostering a respect for all. "Traditional Native Americans, 
Catholics, lews, Muslims, Ba'hais, Buddhists, Mormons, devotees of Sai 
Baba and other Masters of the East have all come together at the 
gatherings with honor, respect, and love," say the elders. "The deepest 
roots of Native American spirituality are the same as all the great 
religions: Love, Honor, Respect, Compassion, Peace, Truth, Right Action 
and Non-Violence. This is the ancient highway to God, shared by all 
mankind, open to all who are willing to do the work." 

Each meeting follows a format similar to traditional Native 
spiritual gatherings. Participants camp together in isolated areas for 
a week to nine days, leaving behind the conveniences of the modern world. 
A sacred fire in the camp's center draws participants together, where 
elders pass on their knowledge and wisdom, and other participants share 
their own thoughts and feelings. Each day offers designated speakers, 
workshops usually follow a general theme of the day. and evening 
activities include talking circles, prayer, cultural dances, and songs. 
Gatherings also include activities such as storytelling, craft-making, 
sweatlodges, and traditional dances. 

Although the gatherings have no formalized agenda -- the intent is 
to let the Spirit lead -- they follow basic themes such as community 
building; honoring grandparents and youth; racial and spiritual unity; 
and "taking it all home." A special focus has been to honor the 
grandmothers and their spiritual teachings because grandmothers are the 
image of Mother Earth, the foundation of their families, and give life, 
strength, and understanding. "The spiritual elders believe that once 
the grandmothers begin to share their knowledge, wisdom, love, and 
compassion, this will catalyze a renewed, revitalized healing process 
for those touched spiritually," said Mary Stachelrodt (Yupik), a 
gathering organizer. 

The gatherings also focus on helping to reestablish communication 
between the youth and grandparents . As communications and relationships 
between the old and young begin to flourish, many Native youths are less 
inclined to turn to alcoholism and other self-abusive behaviors that are 
rampant in many indigenous communities. Freeda Hart (Cree), who helped 
organize a youth and elder's program, said, "I want the youth to be 
strong in their identity, to know themselves mentally, physically, 
spiritually and emotionally and to gain inner strength to carry on 
their life path." 

It's not only the youth who can benefit from better communication 
with the grandparents . Melvin Gamble, a 44-year-old Tlingit and Vietnam 
vet said, "The healing we are going through here is a purifying of the 
soul. A lot of my brothers and sisters across the whole nation haven't 
made it. Some are still struggling with drugs, alcohol and the pain of 
Vietnam. I hope they will join the circle and realize that the war is 
over, that this is the way to deal with the pains of war, and that 
alcohol and drugs don't have to be there any more. If my grandmothers 
were here -- but they are here in spirit -- they would be happy with 
seeing people humble themselves and turn to a higher power, whatever they 
choose to call it." He added, "I talk to the elders now and I don't 
have to go through a lot of garbage in my life because I am listening 
to them. I'm learning to pray, be honest and communicate, how to reach 
out to another person no matter what color they may be. That's what 



I'm learning is the meaning of spirituality." 

The elders and gathering organizers believe that the gatherings are 
fulfilling the vision of Lakota holy man Black Elk (see Black Elk Speaks 
by lohn G. Niehardt). As a child. Black Elk fell into a visionary coma, 
during which spirit beings revealed to him some of the changes that were 
to come, not only to his people, but to all peoples. They foretold of 
a time of disharmony, to be followed by a time peace and unity among all 
people. 

"I was standing on the highest mountain of them all, and round about 
beneath me was the whole hoop of the world," said Black Elk. "...And I 
saw the sacred hoop of my people was one of many hoops that made one 
circle . . . and in the center grew one mighty flowering tree to shelter 
all the children of one mother and one father. And I saw that it was 
holy. " 

As Black Elk grew older, he witnessed the dissolution of his people's 
unity as foretold in his vision. In deep sadness, he saw his nation's 
hoop was broken, its tree withered. During his last days, he prayed, 
"Here, old, I stand, and the tree is withered. Grandfather, my 
Grandfather! ... Again, perhaps for the last time on this earth, I recall 
the great vision You sent me. It may be that some root of the sacred 
Tree still lives. Nourish it then, that it may leaf and bloom and fill 
with singing birds. Hear me, that they may once more go back to the 
sacred hoop and the good red road, the shielding Tree!" 

Spiritual of Unity of Tribes steering committee members believe that 
the gatherings are a living prayer fulfilling Black Elk's vision. 

For more information send email to maraw@fs-gate.uchicago.edu 

"RE : Navajo Origins" 

From: jur@mail.sas.upenn.edu (lason Ur) 

Sub j : Navajo Origins 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

Anyone who's been to Chaco Canyon and one of the Pueblo Indian 
reservations will conclude that the Anasazi are the ancestors of modern 
Pueblo Indians. The room blocks at Old Oraibi at Hopi show perfect 
continuity. The Navaho and Apache, however, are now related; this can be 
established both archaeologically and linguistically. 

As for some metal object in the "basement" of Pueblo Bonito, the site has 
been known by the West for almost 150 years; does it surprise anyone that 
there's some traces of our material culture there? Richard Wetherill, the 
original excavator, ran a general store out of the back wall of Pueblo 
Bonito and also stored finds within a converted room block before sending 
them back east. 

For the most part, the stabilization and reconstruction of Chaco Canyon is 
pretty good; New Alto is an exception. At the time Bonito was being 
reconstructed, I doubt that the Indian (Navajo, not Pueblo) workers cared 
much about whether the archaeologists thought the pueblos were built by 
their ancestors or not. It is definitely wrong to assume that those 
Indians had the same motivations as modern Indians. Besides, the Indians 
involved with the reconstruction were Navajo, not Pueblo, Indians; most 
likely they didn't know of Pueblo Indian cosmology to make a fake sipapu. 

lason Ur 

jur@mail .sas.upenn.edu 

- "RE: Cherokee high court judges hold court" 


From: S.FISHER2 Sharon D Fisher clnvisible Band> 

Sub j : American Indians decry marketing of Mayan skulls 



GE Electronic Mail 


O'siyo, Night Owl! 

Here's another Atlanta Dournal/Constitution article I thought you might find 
of interest. 

Cherokee high court judges hold court 
By Bill Torpy Staff Writer 


It was at once solemn, yet festive: The seven members of the Georgia 
Supreme Court huddled together Thursday on wooden benches at New Echota 
State Park with two Cherokee Indian judges, there for a special session of 
court . 

The court heard two cases - a real estate dispute and a case involving deer 
hunting - and justices put on their game faces as lawyers presented their 
arguments . 

But the specks of mud on a couple of justices' shoes and a cool autumn 
breeze blowing through the windows of the crowded clapboard courthouse 
certainly made the court seem more approachable. 

The courthouse is a replica of the Cherokee Supreme Court at the former 
capital of the Cherokee Nation and a monument to a sad irony in American 
history. It is where the Cherokees tried to emulate the Untied States in a 
last-ditch effort to survive. The short-lived nation was uprooted in 1838 
during the Trail of Tears. 

Dustice Robert Benham, who helped put together the unique session, said he 
wanted the court to "pay respect to the state's Native American heritage" 
while "bringing the court to the people." The six school buses parked near 
the courthouse and the 300-plus participants watching the proceedings on 
live television outside attested to that. 

"Georgia wasn't dealing with savages; the Cherokee people had a long history 
of dealing with the law," said Philip Viles, a Tulsa lawyer and Chief 
Dustice of the Cherokee Nation in Oklahoma. 

Viles, who sat with the Georgia court Thursday, now heads a three-person 
court that hears misdemeanors and civil cases on land owned by the 
descendants of the Eastern tribe. 

Viles, with reddish hair, smiles, saying he is 3/128ths Cherokee. "Like a 
lot of others, I wish there was more," he said, adding that the tribe was 
assimilating into the white culture long before the 1820' s. "Dohn Ross, one 
of our greatest chiefs, was one-eighth Cherokee and mostly Scottish." 

In the early 1800s the Cherokees realized they would be pushed from their 
lands if they didn't somehow fit in with the settlers. They formed a system 
of government modeled after the U.S. government, complete with executive, 
legislative and judicial branches. It included a Supreme Court, which 
existed from 1822 to 1835 and heard 246 cases - mostly civil. 

According to old court records, the estate of Dragging Canoe sued Peggy 
Pathkiller to recover slaves names Simon and Pheby, some horses, hogs, 
cattle and a set of blacksmith tools. The court returned to the estate 
Simon, four head of cattle and the tools. 

Another case pitted the Cherokee Nation versus a horse thief named Dohn C. 
Bird. Bird lost and was administered 100 lashes. "Must have been his 
second offense, they usually gave horse thieves 50," said park ranger Deff 
Stancil. "Or maybe it was a judge's horse." 



In 1828, gold was discovered near Dahlonega, giving Georgia impetus to drive 
the Cherokees from their suddenly valuable mountain land. The Cherokees 
fought the white man not with weapons but with their own laws, going all 
the way to the U.S. Supreme Court. 

"Chief Justice John Marshall ruled in favor of the Cherokees, saying they 
had a 'distinct community, ' that this was their territory and Georgia had no 
right to displace them," said Stancil. "But [President] Andrew Jackson, an 
old Indian fighter himself, said: "Marshall has made his decision, now let 
him enforce it." 

Leon Jones, chief magistrate with the Eastern Band of Cherokees in North 
Carolina, who also sat in with the Georgia Supreme Court, told the crowd 
that he's glad the different cultures are getting a better understanding of 
each other. 

"We want to be members of the white society and be members of the black 
society," he said. "We want to be members of all society. We're all 
Americans . " 


"RE : clayoquot blockade" 

From: MAILER-DAEMON@web.apc.org 
Sub j : clayoquot blockade 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

NEWS RELEASE FOR IMMEDIATE RELEASE 
Sept. 21, '93 

HAPPY BIRTHDAY, FRIENDS 

The Friends of Clayoquot Sound are celebrating the 15th anniversary 
of their struggle to protect the biggest coastal lowland temperate rain- 
forest left on Earth. Formed in 1978 by a handful of concerned Tofino 
residents, the "Friends" - as they are known throughout B.C. - became a 
prominent force for sane logging during their blockades at Meares Island 
and Sulphur Pass during the 1980s. 

Tofino artist Adrian Dorst remembers standing on a Tofino street 
corner in 1975 when Darlene Chaquette relayed a report that TFL 44 was 
about to be logged. "We've got to get together to stop this," Darlene told 
the group. 

The first Friends meeting was held at Happy Harry's gas station under 
the banner: Keep Meares Green. "We used to be so excited when a 
dozen people came to stand in front of the logging trucks," veteran director 
Valerie Langer recalls. This summer more than 8,000 people from around 
the globe have come to blockade the Kennedy River bridge. 

Years of tireless organizing and educating by Friends volunteers 
have intersected growing public awareness of worldwide deforestation to 
create the biggest political protest ever seen in Canada. As the Clayoquot 
blockade enters its 11th week, more than 660 people from all walks of life 
have registered their displeasure with the Harcourt give-away by offered 
themselves for arrest. 

The Friends of Clayoquot Sound are marking their 15th birthday by 
opening a legal coordination office in Victoria. Located at 1314 Broad St. 
above the Rising Star Bakery, the Clayoquot Resource Center will focus 
support for hundreds of Clayoquot arrestees. Services offered by the 
center will include legal counseling and coordination for court 
appearances . 



There were three arrests this morning at the Kennedy River blockade. 
Blockade numbers continue to hold steady at 150 protesters, with more 
support arriving from Denman, Cortes, Hornby and Salt Spring Islands. 

In court action yesterday, frantic Crown objections led judge Bouck to 
interrupt the testimony of Ray Travers. The former consultant to the 
Clayoquot Sound Sustainable Development Steering Committee wanted 
to expose how that "community process" was rigged to allow only the 
logging industry viewpoint. Though Judge Bouck permitted the Crown to 
present its case as it saw fit, he has disallowed all further expert witnesses 
as "irrelevant" to an attempted defense of necessity. 

Editors' Alert: Ray Travers will present his revealing testimony at a mock 
court this Thursday morning at 9:00 am courthouse steps. 

For more information call 725-4218 

"RE : Conferences and Powwows" 

From: soscl.sosc.osshe.edu! cedarface 

Sub j : Cultural Preservation Workshop Announcement (Oct 9-10, So. Oregon) 
Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


(I am passing on the following announcement from the AICC in Talent, OR) 


PRESS RELEASE FOR IMMEDIATE RELEASE 

CONTACT: George Fence Sept. 13, 1993 

American Indian Cultural Center 
will host a 

Cultural Preservation Workshop 
October 9-10, 1993 


As American Indians, the legacy from our ancestors and our past is 
our cultural heritage. This subject encompasses a vast range of 
both physical and non-physical elements, ranging from sites of 
habitation to those infrequently visited; material culture 
elements, including both articles of industrial use and sacred 
items; objects of cultural patrimony; and hunting and gathering 
management practices and ethics. Generally speaking, the form and 
content of American Indian life ways constitutes the basis of our 
cultural heritage. Clearly we are speaking of a nonrenewable 
resource and the development of a resource management system that 
provides native people the oversight role due them. Unfortunately, 
this has seldom been the case. Many federal and state laws that 
are meant to safeguard or protect our cultural heritage have 
repeatedly gone un enforced for a variety of reasons, due in large 
part to the ignorance of these laws, and the perceived value of 
public interest regarding public and private lands, as well as the 
monetary value placed on Indian artifacts. 

The workshop will provide opportunities to share information 
concerning legal process; acquaint us all to efforts currently 
under way to provide greater protection; and allow us to learn 
through shared experience of those working on these issues. This 
will be an opportunity to develop strategies and networking to 
deal with this complex situation. 

We are inviting agencies. Tribes, individuals, and others to attend 
our two day workshop to be held on October 9-10 at the American 
Indian Cultural Center in Talent, Oregon. We are soliciting any 



information, representation, or support for this important workshop 
that you may be able to provide. For more information, call: 

(503) 535-6031. 

We encourage attendees to be familiar with the subject as the 
complexities may be somewhat overwhelming to the uninformed. 

For information contact: 

American Indian Cultural Center 
2122 S. Pacific Flighway 
Talent, Oregon 
(503) 535-6031 


AAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAAA 


From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 

=Gatherings and Powwows= 

Thank you to Little Eagle for providing a terrific list 
of West Coast Powwows for the month of October! 

Third Annual Snow Dance Festival 
Oct. 2 - Incline Village, NV 
1-800-468-2463 

Stillwater Pow Wow and Cultural Exchange 
Oct 8-10, Shasta College, Redding CA 
(916) 275-6728 

Ninth CA. Indian Conference 

Oct 14-17, Santa Barbara Museum of Nat. Flist 

Santa Barbara, CA (805) 682-4711 ext 339 or 307 

Pow Wow of the Four Winds 

Oct. 15-17 Nevada State Museum, Lorenzi Park 
Las Vegas, NV (702) 486-5205 

Second Annual American Indian Pow Wow 
Oct 15-17, San Diego Mesa College 
(619) 627-2706 

Third Annual Chukchansi Pow Wow 
Oct 15-17, Coarsegold Rodeo Grounds 
Coarsegold, CA (209) 683-6633 

Wa She Shu Pow Wow 

Oct 29-31, Carson Indian Colony 

Carson City, NV (702) 883-6431 

Also, don't forget that the Snake Band of the Free Cherokee will 
host the Annual Fall Gathering of Free Cherokees/Good Medicine 
Society at Flawkfeather (Watertown, CT.) October 21-24, 1993 


Send notices of forthcoming powwows, conferences and gatherings to 
jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke!wolves!glsdk! jans 



0 


o 


0 

o 

o 


o 


0 


)//')/ /)'))/) /'))/) 
/ / / / / / /--/ III / III 


(_(_/ (_/ ( /(_/(_ ( / / (_ ( / 

(NATIVE AMERICAN) 


/ 1 ) / / ) ' ) / / 

/ /-< / /--/ /-- 

_/_ / ) ( / / ( ( , 

(NEWS) 


0 

0 o 

VOLUME 01, ISSUE 028 0 o 

2 October 1993 0 o 

0 


This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletter; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE L or NATCHAT lists. 
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The old people came literally to love the soil and they sat or 
reclined on the ground with a feeling of being close to a mothering 
power . " 

-- Chief Luther Standing Bear, Teton 


O'siyo Brothers and Sisters! 

For this issue's editorial comments I will pass the talking stick to 
my sister, Janet Lehman. 

My people are all my relations. My blood is the blood which flows 
in all life, and in the rivers and streams of Mother Earth. My spirituality 
is that which joins me in the unity of life with all my relations. It may 
be expressed by, but is not contained in ceremonies and rituals. It is not 
for sale because it is available to everyone, for free. The only requirement 
is to listen. Grandmothers and Grandfathers do not take blood samples or 
scan DNA molecular configurations before they choose to speak to an 
individual. They look only into hearts and minds. 

Those who would cut themselves off from all their relations and 
attempt to hoard spirituality as though it were a commodity to which only 
they have a right, are performing a spiritual amputation on themselves, in 
addition to perpetuating bigotry and hatred. The hoarding is really no 
different from the selling; both are the result of possessiveness and greed, 
and display a great lack of respect. 

There are many different traditions and customs which have been 
remembered and practiced by indigenous peoples across this broad continent, 
all of which can rightfully be called Native American. Some are being 
preserved; some have already died out. If there are those which do not 
include tolerance of others, perhaps it is only fitting that they should be 
among the moribund. Intolerance and "mitaquye oyasin" can be merged only by 
hypocrisy. Perhaps if the keepers of valid traditions were just a little 
more willing to share them, and even to tolerate those who might stumble in 
learning, there would be no market for those labelled "plastic", and they 
would simply disappear. 

Each individual has a choice -- to live life, every minute of every 
day including all activity from prayer to excretory functions, in harmony 



with and respect for all of creation, or to back away from life, holding it 
at arm's length with anger and hatred, building a wall so thick and so high 
that even the voices of the Grandmothers and Grandfathers can't penetrate it 
Anger and hatred do far more damage to the person feeling them than to their 
object. Take heed, for your own sake, and for the sake of your people, 
whomever you may count among their number. 

Pilamaya Hanet! Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

- "RE: Child abuse/rez help" 

From: Dartmouth . EDU ! lacqueline . F . Keeler (lacqueline F. Keeler) 

Sub j : Child abuse/rez help 

Mailing List: NATCFIAT (natchat@gnosys . svle . ma . us) 


— You wrote: 

Even the childrens voice has to be respected, or you end up feeling 
like a nobody by the time you grow up. 

— end of quoted material — 

I think this is very true. It has also been noted to be a very Lakota thing 
to do. My dad always treated our ideas like they were important and held 
long discussions with us even when we were really small. 

His cousin Bea Medicine, also noted this in her research on Lakota 
child-rearing habits. 

(I used the quote in an earlier post so I will not repeat it here.) 

I'm not trying to perpetuate a "perfect" image of Lakota people, but I think 
in a society where there was more cultural stability and more balance, the 
people had developed a very keen sense of respect not only for the animals 
and the other "peoples" but also for each other. 

The Lakota concept of respect was not based on power, money, greed, cruelty, 
or even kindness, but on simply the aspect of EXISTING. Everything that 
existed deserved respect. 


--lake 


"RE ; Clayoquot blockade; HUDGE HAILS GRANNY" 

From: MAILER-DAEMON@web.apc.org 
Sub j : Clayoquot blockade 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

NEWS RELEASE FOR IMMEDIATE RELEASE Sept. 29/93 

WHAT'S WRONG WITH THIS PICTURE? 

HUDGE HAILS GRANNY; REFUSES VIDEO DEFENSE 

Betty Krawczyk found herself unexpectedly back behind bars yesterday after 
the judge hearing her Clayoquot defense refused to specify whether she was 
being tried under the civil or criminal code. The distinction is crucial in 
determining which witnesses can be called by defendants making a final plea 
to influence their sentencing. With her interrupted defense in shambles, the 
65 year-old grandmother stood up and shouted, "This is outrageous. I want 
justice in this court!" Hudge Bouck immediately ordered her back to jail. 
Along with 72 year-old Hudith Robinson, Krawczyk has already been imprisoned 
85 days without being convicted of any crime. The BC injustice system next 
steamrollered Dan Maher. The Crown had promised the Kennedy bridge blockader 



that he would be allowed to show unedited video tape of his "good behavior" 
on the morning of his arrest. But when Maher attempted to introduce that 
taped evidence in court, the Crown double-crossed him by objecting 
vociferously. The judge who had allowed Crown prosecutors to enter carefully 
edited video of Maher 's blockade actions upheld their objection, denying 
Maher's use of the tape's full context to refute this distorted picture. 
"Whenever truth is spoken, the judge closes the court," Friends of Clayoquot 
Sound director Ian Bate said outside the courtroom today. "It's impossible 
to get a fair trial because large groups of defendants wear the judge down, 
making him impatient and unable to make good decisions." With sentencing 
imminent for the first 52 people arrested while defending Clayoquot Sound, 
the court docket continues to swell. Two Hornby and Lasqueti Island mothers 
were arrested this morning with "babes in arms," as 85 supporters stood in 
silent protest. 

For more information call Will Thomas 725-4218 

"RE : Iroquois Influence on the Constitution" 

From: mwilson@convex.csd.uwm.edu (Michael Wilson) 

Sub j : Interesting Commentary on Iroquois Influence on the Constitution 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

While I was browsing around gopher, I saw this interesting 
commentary on the influence of the Iroquois Great Law of 
Peace on the US Constitution. 

If you want the text of the Iroquois Great Law, you can 
get it at the FTP site: ftp.cit.cornell.edu 
(/special/nativeprof s/general) 

Mike 


ABOUT THE IROQUOIS CONSTITUTION: 

During the bi-centennial year of The Constitution of the 
United States, a number of books were written concerning the 
origin of that long-revered document. One of these. The Genius 
of the People, alleged that after the many weeks of debate a 
committee sat to combine the many agreements into one formal 
document. The chairman of the committee was Dohn Rutledge of 
South Carolina. He had served in an earlier time, along with 
Ben Franklin and others, at the Stamp Act Congress, held in 
Albany, New York. This Committee of Detail was having trouble 
deciding just how to formalize the many items of discussion 
into one document that would satisfy one and all. Rutledge 
proposed they model the new government they were forming into 
something along the lines of the Iroquois League of Nations, 
which had been functioning as a democratic government for 
hundreds of years, and which he had observed in Albany. While 
there were many desirable, as well as undesirable, models 
from ancient and modern histories in Europe and what we know 
now as the Middle East, only the Iroquois had a system that 
seemed to meet most of the demands espoused by the many parties 
to the debates. The Genius of the People alleged that the 
Iroquois had a Constitution which began: "We the people, 
to form a union. . ." 


That one sentence was enough to light a fire under me, 
and cause me to do some deep research into ancient Iroquoian 
lore. I never did find that one sentence backed up in what 



writings there are concerning the ancient Iroquois. But I DID 
find sufficient data and evidence to convince me that the 
Iroquois most certainly did have a considerable influence on 
the drafting of our own Constitution, and we present-day 
Americans owe them a very large debt. At the time of the 
founding of the Iroquois League of Nations, no written language 
existed; we have only the early stories which were passed down 
from generation to generation, until such time as there was a 
written language, and interpreters available, to record that 
early history. One such document is listed below. 

There are several other documents now available in various 
places which refer to the original founding of the Iroquois, 
and they seem to substantiate this document as probably 
truthful and accurate. This version was prepared by Arthur 
C. Parker, Archaeologist of the State Museum in New York in 
1915, and published by the University of the State of New York 
as Bulletin 184 on April 1, 1916. It is entitled: The 
Constitution of the Five Nations - or - The Iroquois Book of 
the Great Law. In it, you will find close parallels to our 
Executive, Legislative and Judiciary branches of government 
as originally described in our U. S. Constitution. 

You will find it very difficult to keep in mind that it 
survives after some 500 or 600 years, and was originated by 
people that our ancestors mistakenly considered as "savages". 
Some sources place the origin of the Five Nation Confederacy as 
early as 1390 AD, but others insist it was prepared about 
1450-1500 AD; in any case, it was well before any possible 
contamination by European invaders. Early explorers and 
colonists found the Iroquois well established, as they had been 
for many generations: with a democratic government; with a form 
of religion that acknowledged a Creator in heaven; with a 
strong sense of family which was based on, and controlled by, 
their women; and many other surprises you will soon discover. 

It must also be pointed out that this document refers to 
to the "Five" Nations, while other references to the Confederacy 
speak of the "Six" nations. From the inception, there were the 
Five Nations discussed in this Constitution. In about 1715, 
the Tuscarora Nation, once part of the Iroquois peoples in a 
much earlier period of their history, moved up from North 
Carolina to avoid warfare with the invading white settlers, 
and were adopted into the Confederacy. At this point in time, 
the Iroquois controlled many parts of our now eastern states 
from their homelands in what is now New York state. The 
original Five Nations were: 

Mohawk: People Possessors of the Flint 

Onondaga: People on the Hills 

Seneca: Great Hill People 

Oneida: Granite People 

Cayuga: People at the Mucky Land 

Tuscarora: Shirt Wearing People became the Sixth Nation. 

The founder of the Confederacy of the Five Nations is 
generally acknowledged to be Dekanawida, born near the Bay of 
Quinte, in southeastern Ontario, Canada. During his travels, 
he associated himself with a Mohawk tribal lord in what is now 
New York, and named him Hahyonhwatha (Hiawatha) (He who has 
misplaced something, but knows where to find it). Hiawatha 
left his family and friends, and joined Dekanawida in his 
travels, becoming his chief spokesman. One legend has it 
that Dekanawida, while brilliant, had a speech impediment. 



and depended on Hiawatha to do his public speaking for him. 
Together, they traveled the length and breadth of the lands 
on the south shores of Lakes Erie and Ontario, as well as the 
river to the sea, now known as the St. Lawrence. These were 
the homelands of tribes with a common heritage, but who had 
been warring with one another for many years. Dekanawida 
united them into a League of Nations that we now call the 
Iroquois League. Centuries later, Longfellow "borrowed" the 
name of Hiawatha to be his hero in a fictional legend; there 
is no other connection between the two Hiawathas nor their 
stories . 

Here is their original Constitution, as best it can be 
reconstructed from legend and spoken history. Read it and be 
amazed ... keep in mind it is over 500 years old! 


Prepared by Gerald Murphy (The Cleveland Free-Net - aa300) 
Distributed by the Cybercasting Services Division of the 
National Public Telecomputing Network (NPTN) . 

Permission is hereby granted to download, reprint, and/or otherwise 
redistribute this file, provided appropriate point of origin 
credit is given to the preparer(s) and the National Public 
Telecomputing Network. 

"RE : Native Seeks Home for His Soul" 

From: From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : Native Seeks Home for His Soul 

GE Electronic Mail 

From: FRED TOWNER 

BBS: Mercury Opus (813) 321-0734 

Sub j : Native Seeks Home for His Soul 

Hi All. . . 

From the Calgary Herald, September 19, 1993 

NATIVE SEEKS HOME FOR HIS SOUL 


By WENDY DUDLEY 

Calgary Herald WEST BRAGG CREEK 

Fred Fraser leaned back in his chair, chipping at a soapstone 
carving while talking quietly about his family. 

Here, in his tent, sitting next to his teenage daughter, he was at 
home. His son lames sat close by, making a medicine pipe bag, while his 
brother George was fishing in a nearby beaver pond. This evening, they 
would eat meat from a moose shot one week ago. 

"This is all we need. We don't need a lot of money. There's plenty 
to eat in the bush, and there are fish," said Fraser, who turned 49 last 
Sunday. 

It's a calmer world than the one in which he grew up. 

Tired of being the butt of racist jokes, he quit lames Short 
Elementary School in Grade 7. "I was embarrassed because I couldn't 
read. And they'd make me stand and put my nose in the middle of a circle 
on the chalk board." 

After spending his youth in pool halls, he became a carpet layer, 
then moved on and bought farmland in northern Alberta and B.C. 

His battle for native rights began in the late '70s, when he 
travelled to Ottawa, fighting for natives who had lost their status 
through marriage. 



His artistic talents as a soapstone carver helped keep meals on the 
table . 

Today, Fraser is fighting another battle. He is trying to lay claim 
to the forested region at the entrance to Kananaskis Country near West 
Bragg Creek, his ancestors' traditional hunting grounds. 

Three years ago, Fraser fought a black bear for this land. 

On Friday, he fought the provincial government for the same piece 
of Land - and lost. 

Fraser and supporters were arrested and charged for obstructing a 
roadway on which they had built a blockade. The log blockade was next to 
their tent which forestry officials dismantled quickly. 

Learning earlier in the week that their camp was to be raided, 

Fraser and supporters spent the night removing personal articles. Animal 
skulls painted with native symbols were packed up, and their guns used 
for hunting were taken away by friends. 

Standing under a sea of stars, Fraser and his brother Bill talked 
about their past - a youth spent on the move, working at various manual 
labor jobs. But the conversation always came back to family, a love for 
their father and mother, and a sense of pride about their grandfather, a 
minor chief of the Sarcee tribe, now known as the Tsuu T'ina Nation. 

Fraser's battle, stretched over three years, is rooted deeply in 
family. 

This land, lush with forests, creeks, meadows and wildlife, is his 
soul, he said. 

Here is where his father, Samuel Fraser, hunted for deer. A Metis 
trapper from northern Alberta who married the daughter of a Sarcee 
hereditary chief, Sam Fraser would head off into the woods with his 
horse. After he'd shoot a deer, he would pack it onto the horse, sending 
it home ahead of him. His wife would have the deer dressed by the time 
he arrived at the front door. 

Sam also had an ear for music, recalled Bill. "If I close my eyes, I 
can still hear him playing the fiddle." 

Sam Fraser died many years back, and is buried with two other sons 
in Calgary's Queens Park cemetery. 

Fred Fraser's mother. Ruby, 84, is in a Calgary nursing home. 

"I went to visit her the other day. I didn't know if I wouldn't be 
seeing her for awhile," he said. 

If the surviving Fraser clam is successful in winning back land, 
they would like their father and brothers to be buried there. "It would 
be like bringing them home," said Fraser, who vows to continue his 
battle. 

His promise to rebuild the barricade, and arm it, is not the talk of 
a radical, or some wing-nut, he said. 

"I love that land. It is all I've got. I'd rather die fighting for 
it for my children, than to live in squalor in Calgary." 

His battle for a homeland is being fought by other natives across 
the country who won back there status in 1985 when the Indian Act was 
amended to remove discriminatory sections, but have been refused back on 
their reserves because of lack of funds. 

Fraser has tried to negotiate with Ottawa, seeking finds to 
establish a new band and to buy land, but he's been told the money pot 
is empty. 

Through archival research, the Fraser clan discovered they are 
members of the Old Sarcee Uterus clan. A photo of Fraser's grandfather - 
hereditary chief lames Starlight who operated a large ranch on the 
reserve - hangs in the sports centre on the Tsuu T'ina Nation, one of 
the bands which has excluded reinstated natives from its membership. 

"I was hurt" when Tsuu T'ina Chief Roy Whitney did not show support 
for the blockade, said Fraser "But I cry silently. Crying is buried in 
my soul." 

In an interview following his release from RCMP headquarters in 
Cochrane Friday, Fraser said he would soon return to where he has camped 
for the last three summers and winters. 

"I have to go back and collect my mind and soul. I left it there, 
at home, and I have to get it back." 



Fred, VE6XX 
— GoldED 2.41+ 

* Origin: The Messhall BBS (1:134/73) 

"RE : Prayer & Candlelight Vigil" 

From: maraw@fs-gate.uchicago.edu (mara whitney) 

Sub j : Prayer & Candlelight Vigil 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

******* FR0M THE CIRCLE ******* 

Native American Assistance Fund 
56 loaquin Miller Ct. 

Oakland, CA 94611 
Ph: 510-531-7527 
FAX: 510-531-7478 


++++++++++ PRAYER & CANDLELIGHT VIGIL ++++++++++ 
For Future Generations of Indigenous and All People 


Sunrise October 9 - Sunrise October 10, 1993 
The Mall in Washington, DC 

(Between the Washington Monument and The White House) 


At Sunrise on October 9, 1993, we will begin a Prayer Vigil 
to honor the preservation of indigenous spirituality. Avrol Looking 
Horse, Keeper of the Sacred Buffalo Calf Pipe, his wife Carole Anne 
Looking Horse, Sequoia True Blood and others will be joining us. We 
invite all those who have worked for and believe in the 
preservation of Indigenous spirituality throughout the world. 

This is year ONE of the next 500 years and together we can 
plant a prayerful seed for future generations. Teepees will be 
erected to honor the Seventh Generation. We invite elders and 
traditional people to help us. Please bring your drum group, runners, 
walkers and all those who have contributed to the preservation of 
indigenous spirituality. 

All people who believe in this prayer are invited. Please 
bring your own candles and a paper plate to go underneath the 
candle. This vigil will be held every year for four years. Proposed 
dates are Oct 8-9, 1994; Oct. 7-8, 1995 and Oct. 12-13, 1996. 

If you are unable to join us in Washington, you can create 
your own Vigil wherever you are. Bev Archibald of The Four Worlds 
Institute is organizing one in Canada. One is being organized in 
Minneapolis-St . Paul. Please let us know if you do this so we can 
share with each other. 

Cheap airfare to Washington, DC round trip from most large cities 
west of the Mississippi is $330.00. Contact this travel agency and 
ask for Natalie. Departures (Travel Agency): 1-800-654-1130 

(In California): 1-800-660-4797 

For more information contact: FROM THE CIRCLE at the above 
address or e-mail ddalcorso@igc.apc.org 



Michele Lord 


+ If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : "Watershed:" Benefit for Norma lean Croy" 

From: uclink. berkeley . edu ! ibis (Mary Carol Randall) 

Sub j : "Watershed:" Benefit for Norma lean Croy 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Talespinners Theater presents 
"WATERSHED," 
by Stephen Most 
Directed by Paul Hellyer 

This is "The untold story of the Salmon War of 1978 inspired by the real 
struggles of the Yuroks to defend their aboriginal rights to fish (and live 
by!) the Klamath River. This production is endorsed by the Yurok Interim 
Tribal Council. 

Tale Spinners Theater is dedicated to creating and producing plays inspired 
by the oral histories of Californians." (end of material quoted from flyer) 

There are several performances. The one on October 15 is a benefit for 
Norma lean Croy, Shasta woman and prisoner for the past 15 years for a 
crime she did not commit. The cost of tickets on the 15 is $6.00 to $28.00 
sliding scale. All other performances are $12, and $6 for students and 
seniors . 

Times and places are: 

Oct 14 & 15 - Laney College Theater, 900 Fallon Street, Oakland, CA 
Oct 6, 8, and 9 

Florence Schwimley Little Theater 
1930 Alison Way, Berkeley 

All Performances at 8:00 p.m. 

For reservations, call (510) 526-7624 


Additional note from the Norma lean Croy Defense Committee: The money 
raised at benefits DOES NOT go to Norma's attorneys (in other words, we 
don't have artists work for free just so lawyers can get paid.) Money 
raised goes to things like postage for mass mailings to educate folks 
around her case, and also to things she personally may need, such as 
clothing and other personal items. 

Please tell your Bay Area friends about this event. Thank you. - Mary Carol 

"RE; Catawba Cultural Heritage Preservation" 

From: urn . cc . urn ich .edu ! Tri stine . Lee. Smart 
Sub j : Catawba Cultural Heritage Preservation 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Source: Federal Archeology Report 6(2) :1, 6-7 (Summer 1993) 


(Public domain) 


TRADITION AND INNOVATION: 

PRESERVING THE CATAWBA'S CULTURAL HERITAGE 
By V. Ann Tippitt and Wenonah Haine 

Many centuries ago, along the river that still bears their name, the 
Catawba lived in a large expanse of land that straddled both states of 
the Carolinas. Today their tribal home, located outside Rock Hill, SC, 
is a one-mile-square reservation. 

Yet the size of their home has not constrained the size of their spirit. 
During the 1970s, the Catawba revitalized their cultural identity. They 
began compiling historical accounts, holding pottery and language classes, 
and taking action to reclaim their tribal lands and gain Federal 
recognition . 

In 1989 the Catawba Nation, a small community in north-central South 
Carolina, formed the Catawba Cultural Committee to protect and promote the 
tribe's history and arts. Since then, the committee has carried out many 
projects in cooperation with nearby universities and museums, from 
renovating an old school building as a cultural center to working with South 
Carolina's Winthrop University on educational packets about the Catawba for 
public schools. 

One of the most mutually beneficial collaborations has been with the 
Schiele Museum in Gastonia, NC. In 1975, the museum initiated relation- 
ships with several Native American groups in the Carolinas by adding 
southeastern ethnographic materials to its collections, promoting local 
Native American exhibits, providing school and public programs, 
sharing research, and supplying meeting space and staff assistance. During 
this time, a special relationship grew between the Catawba Nation and the 
museum. 

In 1984, under the direction of Dr. Alan May, the museum began a county- 
wide archaeological survey of the Carolina Piedmont. A major focus of the 
survey has been the late prehistoric occupation of the middle Catawba River 
Valley, using archaeological and ethnohistoric research to identify and 
better understand prehistoric Catawba sites. Several Catawba participated, 
and the findings have been presented to the Nation. This year, a new survey 
will identify historic and prehistoric sites on the reservation. 

European expansion into the Piedmont brought many changes to the tribe 
but one thing remains constant: the making of pottery. The pottery making 
tradition is strong and dynamic, says Catawba bibliographer Dr. Tom Blumer, 
because it gracefully balances the contradictory themes of tradition and 
innovation. At the museum, a permanent Catawba pottery exhibit illustrates 
the continuity of surface treatment, manufacturing techniques, and vessel 
forms that still inspires Catawba potters. 

On the museum grounds, a Catawba Indian village exhibit was built as part 
of the 400th Anniversary Celebration of the Roanoke Voyages. This "village" 
does not merely replicate a prehistoric site, but rather features several 
structures from different historic and prehistoric periods, illustrating 
social and technological changes among the Catawba specifically and among 
southeastern native groups generally. A number of Catawba were involved in 
the planning of the village including Chief Gilbert Blue, Assistant Chief 
Fred Sanders, and Francis Wade of the pottery committee. The North Carolina 
Indian Commission, the Metrolina Native American Association, and Arnold 
Richardson of the Haliwa-Saponi (a North Carolina tribe) also provided 
assistance. 

The exhibit further solidified the relationship between the museum and 
the Catawba Nation, stimulating more research. Steve Watts, director of 
the museum's Southeastern Native American Studies Program, began a decade 



of intensive study on the Catawba, focusing on aboriginal technologies. 

This research, along with ethnographic descriptions of hunters and gatherers, 
serves as background for a series of adult and teachers' workshops at the 
museum's Catawba village. The school program "Indians of North Carolina" 
also draws heavily on this information, combining the region's natural 
history with Native American adaptations to it. The program, which mixes 
in elements of the tribe's material culture, serves to introduce students 
to their Catawba neighbors. 

Each fall, at "Fap-Fe-Iswa"--a Catawba-hosted outdoor festival on the 
reservation--the museum staff has a chance to participate outside their 
normal setting, by setting up exhibits, demonstrating crafts and skills like 
flintknapping, providing transportation, and most importantly, sharing the 
spirit of the Catawba. 

Right now, the museum is renovating the pottery exhibit and building 
another structure in its Catawba village. The renovated exhibit will include 
interviews with potters and a video of the pottery manufacturing process. 

The video will also incorporate footage of noted potter Doris Blue, filmed 
by the museum in 1975. And this Dune, participants in a workshop on 
prehistoric house building constructed a bent-pole, bark-covered house 
perhaps typical of those used by the peoples of the lower Catawba River 
Valley. 

For more information about the Schiele Museum, contact curator Ann 
Tippitt or Steve Watts, Schiele Museum, 1500 East Garrison Blvd., P.0. 

Box 953, Gastonia, NC 28053. Phone (704) 866-6900. 

For more information about the Catawba, contact Dr. Wenonah Haire, 
Chairwoman, Catawba Cultural Preservation Project, 611 East Main, Rock 
Hill, SC 29730. 

"RE : Hydro-Quebec Blockade" 

From: wsdp@rahul.net (Western Shoshone Defense Project) 

Sub j : Hydro-Quebec Blockade 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Found on misc. activism. progressive: 


People's Blockade of Hydro-Quebec's Head Office 
SM-3 : DAM THE DAM BUILDERS! 

Montreal, Oct. 12 1993, 7:30 am 


Come resist Hydro's crimes against the environment! 

All groups and individuals from out of town are invited to join us. 
There will be dinner, non-violence training and a place for all 
to stay the night before, Oct. 11. 

Call (514)-525-0765 

(514) -871-9473 

SM-3: mo DAM WAY! 

-SM-3 is a $3-billion megaproject on the Sainte-Marguerite 
river, which flows 300km into the St Laurence river, near 
Sept-Isles on the North Shore of Quebec. 

-The project will divert two tributaries of the Moisie river, 
leading to disastrous consequences for one of the most beautiful 
salmon rivers in Quebec. 



-Construction of SM-3 is but a new push for colonization within 
a territory that does not belong to us: The Innu nation's Nitassinan. 


At the end of 10 years of construction , the project will only create 
about twenty permanent jobs. 

-This new white elephant megaproject will only increase Hydro-Quebec's 
accumulated debt which, at the $33-billion mark, is already sizably 
larger than the national debt of Peru. 

-The project entails such dire environmental consequences that even the 
province's environmental assessment board (BAPE) came out clearly against 
it. The Quebec government has stated that nonetheless, it could go ahead 
with the dam. 

-The Innu nation is determined to put up a fierce resistance to the 
project, which will be the 14th dam on their ancestral territory and 
the 486th dam in Quebec! 

-Come and take part in a non-violent, people's blockade of Hydro-Quebec 
or the support demo on October 12. Together, we will shut down the utility's 
headquarters and state our opposition loud and clear to Hydro's butchering 
of the North. 

All groups and individuals from out of town are invited to join us. 

There will be dinner, non-violence training and a place for all 
to stay the night before, Oct. 11. 

-Montreal 

Call (514)-525-0765 

(514) -871-9473 

(This action is organized by the "Regroupement de solidarite avec 
les Autochtones" , with the participation of the Alliance for 
Non-Violent Action (ANVA) . ) 


Western Shoshone Defense Project <wsdp@rahul . net> 

"RE : Benefit for Innu re Hydro Dam" 

From: chernos@web.apc.org 

Sub j : benefit for Innu re hydro dam 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

FOR IMMEDIATE RELEASE (NEWS) 

INNU PROTEST MASSIVE HYDRO-DEVELOPMENT PR03ECT 


The Innu musical group, Uashau Stone, will perform in Toronto 
Saturday, October 16. 

Uashau Stone are from Maliotenam, a community on the eastern north 
shore of the St. Lawrence River. Their performance, at the Bickford 
Centre, 777 Bloor St. W. at 7 p.m., is a benefit for the Innu, who 
are trying to stop a massive hydro-electric dam. 

The Innu say the proposed $4. 4-million Sainte Marguerite III dam 
will have disastrous effects on the area's ecology and will also 
harm the traditional Innu lifestyle. 

"For food, the Innu must choose between mercury-poisoned fish and 



junk food supplied by the welfare society/' said Gilbert Pilot, a 
spokesperson for the Innu group Coalition Pour Nitassinan, which is 
organizing resistance to the dam. 

In Dune, the Bureau d"audiences Publiques sur 1 ' Environment 
(Quebec's environmental review board) condemned the proposed dam as 
"extremely risky and controversial . " The report concluded that the 
Moisie River, one of the waterways affected by the proposed dam, 

"is the wrong place for an experiment of this magnitude." 

Construction of the dam has already started even though the 
environmental review board recommended the project be abandoned and 
even though the provincial cabinet in Quebec has yet to announce a 
decision about the fate of the dam. 

"As far as the Coalition is concerned, Sainte Marguerite III is 
another dam too many. We intend to oppose Hydro-Quebec, at the cost 
of our lives if necessary," Pilot said. 


For more information, please contact: 

Charlie Huisken - Turtle Island Support Group - 966-8546 / 537-3520 

Lorraine Land - Aboriginal Rights Coalition - 979-2443 / 461-5642 

"RE : Conferences and Powwows" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 

=Gatherings and Powwows= 

This week I'm featuring Powwows in the Ohio area for the month 
of October! Information was passed on to me by a co-worker located 
in Cleveland via interoffice e-mail. 

October ll/Monday Native American Day 

Public Square, Cleveland, Ohio 
11:00 a.m. - 7:00 p.m. 

Dance, Theatre, Crafts, Music, Food, More 

October 16 & 17/Sat & Sun 

Powwow - Cleveland, Ohio 
Cudell Recreation Center 
1910 W. Blvd & Detroit 
Cleveland, Ohio 

October 23 & 24/Sat & Sun 

Powwow - Toledo, Ohio 

Summit Hall, Summit Street, Toledo, Ohio 
Grand Entry: 1:00 & 7:00 p.m. Sat 
1:00 p.m. Sun 


Also: 

October 8-9 Second Annual Roanoke Valley Native American 
Heritage Festival and Pow Wow. 

Sponsors: Science Museum of Western Virginia, The 

Virginia Explore Park, Roanoke County Parks and 
Recreation . 

Info: (703) 342-5710 



October 8-9 


Cumberland County Native American 13th Annual Pow Wow 
Info: (919) 483-8442 


Send notices of forthcoming 

powwows, conferences and gatherings to: 

jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke!wolves!glsdk! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newslettersj and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 


This was a pretty country you took from us. 
Chief Quanah (Parker), Comanche 


O'siyo Brothers and Sisters! 

This is a favorite time for many of us, including myself. We are 
reminded at this time that Ina Maka, our Mother, has given generously. 

We make bread from grasses she has given, grown with the Sun of our 
Father, Tunkasila. This is the source of our lives! 

+ + 

| In the length of time it takes you to read this sentence, eight | 

| acres of rainforest were cut down. [ 

| source: World Resources Institute I 

+ + 

In your prayers ask that our brothers and sisters find the wisdom to 
quit tearing out the bosom of Ina Maka. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Chief Duncan Sings-Alone, Statement to our critics" 

From: C.DUNCAN12 Duncan Sings-Alone, Principal Chief of the Free Cherokees 
Sub j : Statement to our critics 

GE Electronic Mail 


AN INTRODUCTION TO THE 
FREE CHEROKEES 

There is considerable discussion of the Free Cherokees on the 
various computer networks. Most of it demonstrates an honest 
interest in us while some of it is hostile. Even as I am forced to 
recognize that there will always be some critics who debate in bad 
faith (twisting our words, attributing behaviors to us that we 



abhor), I am also sure that most of our critics are men and women of 
good faith who are fervently trying to protect the most sacred 
elements of their culture. It is to those honest critics that I 
offer this introduction. 

I am Duncan Sings-Alone and I am the founder and Principal Chief of 
the Free Cherokees. My anglo name is C. W. Duncan. My real name was 
given to me by the Spirits after my first Vision Quest. Sings-Alone 
is only part of the whole name. My mother when asked how long I have 
been an Indian answered innocently, "He has been a Cherokee all his 
life". I am not enrolled in either of the three BIA recognized 
Cherokee Tribes. My great grandfather had roll numbers in both the 
Eastern and Oklahoma Bands, but for whatever reason, the children 
were not enrolled. If you know Cherokee history, you will know that 
many Cherokees refused to be enrolled. Redbird Smith, probably the 
best known traditional sacred person among the people, had to be 
handcuffed and forcibly enrolled. There is among us a long tradition 
of not belonging to anything authorized by the US government. 

Wounded Knee and AIM brought me home to the people. I spent seven 
years of intensive training and praying. During most of the year I 
was sweating four times a week. I lived then as I do now with the 
Sacred Pipe. I am most at home in the Sweat Lodge. I have Vision 
Quested many times, including four days and four nights without food 
or water and with no one checking on me. I have gone on the hill 
time after time to learn what the Creator wanted from me. I will not 
publish the names of my teachers here because they are not Free 
Cherokees and should not be held responsible for the Free Cherokees. 
I don't want them criticized for what I have done in following my 
Vision, BUT I will tell anyone who contacts me privately and 
respectfully who they are. I assure you that my "credentials" are 
impeccable. 

In Dune of 1989 I was on the hill "Crying for a Vision". The 
Grandfathers came to me and told me the time was right to establish 
a group for assimilated Indians who were wanting to come home. 

During my first Vision Quest years earlier, I had been told that my 
life's work would be with urban, assimilated Indians. 

The group would be free of government control or support ... hence we 
would be called "free" Cherokees. This is in no way a put down of 
our cousins in the government tribes... it is simply a statement 
about us. We have no claim on the government. We do not ask for 
government money or health or education. We have no land claims but 
support our cousins in theirs. We exist simply to gather under our 
wings the thousands of breeds out there who want to come home and 
learn "real" things. 

I was perplexed by the instruction to establish the Free Cherokees. 

I could foresee a million problems. I would have preferred to 
continue my own lodge and teach in a more limited way. But one thing 
is sure... you don't "Cry for a Vision" and then say, "I don't want 
that one. Gimme another." 

No one makes a dime from any of our work. We are totally supported 
by contributions, by subscriptions to our paper, "The New Phoenix", 
and by a one time charge for expenses associated with enrollment. 
Even that is waived if the person cannot afford it. One of the few 
things forbidden of a Free Cherokee individual or Band is to charge 
for any sacred ceremonies or teachings. We also require that any 
ceremony which is purported to be traditional, must be demonstrably 
so. 


We are trying very hard not only to mend the hoop of the people, but 
to create a larger one. All of us are standing at the beginning of a 



new world. Prophecies from the Flopi, other tribes, and other 
religions as well as from our own visionaries tell us that this is 
so. We no longer have the luxury of dreaming about mending the hoop. 
Our survival depends on it. We no longer have the luxury of each 
tribe enjoying its own hoop while excluding all others. For the 
first time all the Indian Tribes need each other, need to stand 
together. We can no longer exclude anyone from the hoop if he or she 
is answering the Creator's call to walk the sacred road respectfully. 

The Creator has shown me a hoop made up of full bloods and breeds, 
of traditionals, of reservation Indians, of urban indians, of 
assimilated Indians coming home, and of non-Indians whose hearts 
beat in synch with the Grandmother. Spirits have said that the bones 
of seven generations of other races have been buried in this land, 
and that their children also will come to walk the sacred path. 

Elder Medicine Men of the traditional tribes are teaching that the 
Four Wind colors of red, black, white and yellow also stand for the 
four races of human beings. 

The Free Cherokees do not create Indians. Most of us already are. 
There are non-Indian Free Cherokees as well, but enrollment in our 
tribe only makes one a Free Cherokee. It does not make one a genetic 
Indian . 

The sacred circle must be big enough for all, and the key to mending 
the hoop is mutual respect. Our traditional cousins must avoid the 
knee jerk reaction of putting down all "returning" breeds as 
wannabees. We, for our part, must demonstrate that we are 
respectful, careful and honorable in handling the sacred ceremonies 
and teachings which have been given to us by our elders. 

As Principal Chief of the Free Cherokees I recognize my 
responsibility to interpret what we are doing so that my 
traditional cousins can understand, even if they do not approve. I 
am probably as hard nosed about the ceremonies and teachings as any 
traditional. There may be differences about certain words, but there 
is real agreement about the broader, sacred issues. 

Regarding those troublesome words: Medicine Man/Woman, Tribe, Chief, 
maybe this will clarify our usages. 

We avoid calling any of our people "Medicine" anything. I don't like 
the word because it implies what is not so. I know of no Free 
Cherokee who can be compared to Chief Fools Crow, Black Elk, Dawson 
No-Florse, or Redbird Smith. None of us would ever dare call 
ourselves medicine men in the same way those men were. We do have 
people who have been traditionally and carefully trained to do 
specific things, i.e. Pipe Carriers, Water Pourers etc. 

We call ourselves a Tribe but not in the sense that traditional 
people may think of a Tribe. We are a Tribe of people who are 
committed to each other, but we come from many tribal families. Most 
of us are of Cherokee descent. Flowever, many other tribes are 
represented among us. We use the word "tribe" because it feels more 
right for us than the word "organization." 

We call our Band leaders, "chiefs". A Chief is a person whom the 
people recognize as their leader. A few of our Band leaders prefer 
to call themselves "Directors". This is OK too. We mean no offense 
to any other group by referring to our leadership as a council of 
Chiefs. This is the decision of our people and reflects on no one 
else. 

So, here we are with nearly half as many members as has the Eastern 
Band of Cherokees (BIA) and 20 Free Cherokee Bands scattered across 



the Turtle Continent. More Bands are currently forming. The 
Grandfathers were right. People are flocking to us, coming home. We 
ask nothing from the government recognized tribes. We don't ask your 
permission to exist. But we would like your friendship. We do not 
infringe on your government grants or your treaty rights. We support 
you in every way that we can and have been doing so all along. 

We may not have had the advantage or disadvantage of growing up on a 
reservation (I know something about the good and bad, having lived 
on one), but we are coming home. There has to be room for our kind 
of Indian in the world and in the hoop of the nations. 

I offer this as a prayer. 

All My Relations, 

Duncan Sings-Alone 

Principal Chief of the Free Cherokees 

- — "RE: In response to Krysset von Rosen's questions:" 

From: shupe@rchland.vnet.ibm.com (Dim Shupe) 

Sub j : In response to Krysset von Rosen's questions: 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

Thank you for your honesty. At first I didn't check the header to see where 
this thread was being posted but since it's going outside our discourse 
community I think some definitions are in order. I'll try to provide them 
for you . . . 

Wasicu is a "Siouxian" word which is used to describe the Europeans and their 
descendants. In general it seems to refer to people who hoard or steal the 
fat of an animal (which in hunter gatherer cultures was needed for various 
purposes and highly prised). In essence it means a greedy person, and from 
the native perspective seems to fit the Euro-invaders to a "T". 

Wannabee refers to a fictitious tribe/group of European descendants who 
want-to-be Native American. These are people who try to be Native without 
really understanding (usually) what it means to be Native. People who we 
Natives think of as part of our tribe can be European but they walk the 
walk, not just talk the talk. I could probably go into great detail here 
but I think this suffices for the purpose of these cross posts. 

Bilaganna (?) is a Dineh term for the European-Americans . . . not sure about 
the translation but that's to whom it refers. 

AIM is the American Indian Movement. For more info contact me or another 
member by e-mail. Basically we are outspoken in the support of Native 
rights and spirituality and culture and sovereignty and so on. 

Uhm, any more terms you don't understand, just ask someone will try to 
explain I'm sure. 


Mitakuye Oyasin, 

External Responses only to RCHVMW2 address, RCFILAND will not receive them 


D.T. Shupe (SHUPE@rchvmw2.vnet.ibm.com) 
(SHUPE@rchland . vnet . ibm.com) 
Associate Programmer, luggler, Story-Teller 
Department 45N, Performance Tools III 
IBM Rochester, MN 55901 
507/253-4318 t/1 553-4318 


The Magics and Mysteries 
of the world are far simpler 
than we make them out to 
be. 




RE: FDA and Good Medicine 


From: HANS ianet McNeely <Invisible Band> 
Sub j : FDA and Good Medicine 

GE Electronic Mail 


The latest issue of the Good Medicine Society's Newsletter, 

_The Flowering Tree_, is dedicated to "the ongoing struggle to 
maintain freedom of choice in personal health care, that we may 
live our lives to our fullest potential, with Good Medicine, as 
we strive for liberty, justice, and safety for all our Brothers 
and Sisters." 

To this end, we are urged to contact our Senators and Representatives 
in Congress and urge them to support H.R. 1709 and S.784. These 
bills will prohibit the FDA from assuming regulatory powers over 
dietary supplements, which they are trying to do now, prevent the 
FDA from limiting access to vitamins, minerals, herbs and other food 
supplements to "prescription only." Allow labeling with scientific 
information as to the relationship between specific nutrients and 
good health or disease prevention, require high manufacturing standards 
and establish an Office for Dietary Supplements within the National 
Institutes of Health. Your library or the Capital switchboard 
at 1-202-224-3121 or 1-202-225-3121 can give you the Washington 
phone numbers of the Congressional representatives in your state. 

"RE: Tony Rios Support Committee" 

From: A.HOROVITCH Art Horovitch clnvisible Band> 

Sub j : Tony Rios Support Committee 

GE Electronic Mail 

This information is from the Tony Rios Support Committee, c/o Lois Cape and 
Gordon Dedam, Box 435, OKA, Qc . 30N1E0 

Tony Rios is a 16 yr. old Lakota boy who is in adult prison in South Dakota, 
having been sentenced in adult court, for defending himself from an 
unprovoked attack by an adult white man. Tony slashed at the man with a 
knife in an attempt to get away, causing shallow wounds from which the man 
died - a rare and unusual case, according to the coroner. 

Tony spent the first 5 months in Duvenile detention but was kept in 
solitary and even eye contact with other prisoners was forbidden. He was 
only 14 at the time. He was denied all psychological and spiritual guidance 
and he repeatedly attempted suicide. Eventually he was transferred to adult 
prison and his case was tried in adult court, over all objections. 

Tony's trial was a farce, full of discrepancies, conflicting evidence and 
paid witnesses fro the prosecution. After sentencing, he was immediately 
whisked away to the hard core prison 400 miles across the state where he was 
again beat3en and abused by adult prisoners as he had been in the county 
jail . 

He was transferred to medium security prison at Springfield for a few 
months where the other prisoners would steal his food, forcing him to buy 
from the commissary, and he had to pay "protection" in order to escape 
beatings. His mother sold nearly all she had to keep up with these demands. 
Too young to qualify for the work or study programs, he had nothing to do 
but play basketball. 



In January the authorities transferred him back to the hard core prison 
at Sioux Falls as they had been threatening for months. He was again beaten 
by other prisoners and put in the Hole for fighting. Once out of there, he 
got a job in the kitchen which was cut short by a prison riot in May. He was 
falsely accused of being a leader and instigator when he didn't even 
participate. He was put in administrative segregation and a month later 
further false accusations landed him in the Hole until Nov. 7 plus another 
90 days of ad. seg. after that. In removing him to the Hole, the guards 
caused injuries that were left untreated for days. 

Again his few belongs have been taken away, including his precious eagle 
feather, and even his phone privileges have been cut off. In his cell 23 

hours a day, he has nothing to do but, read, write and draw. 

As he approaches his 17th birthday ( Sept. 3) he will qualify at last to 
continue his High School education. But his application has been refused 
because the authorities demand that he remove the paper from his window that 

keeps the sun out of his eyes, and the sheet from around his toilet that he 

hangs for privacy. 

He misses his family terribly and at times despairs of ever seeing them 
again. His mother also is in despair and penniless, 400 miles away in Rapid 
City, with no way to afford a visit. They haven't seen each other since last 
Nov. Letts from supporters are what give them the strength to go on. 

A Defense Fund exists in Rapid City for donations in US funds a, . T 
shirts, sweatshirts, and buttons are also available. All proceeds go to meet 
Tony's needs and to hire a lawyer to appeal his case. 

What you can d0: 

Snowball itMSpread the info out 

Write in Protest to Pres. Bill Clinton, 1600 Pennsylvania Ave., Washington, 

D.C.: Mrs. Hillary Clinton; Senator Ben Nighthorse Campbell, at the 

Senate:Senator Daniel Inouye; US attorney-General Janet Reno. 

Give Financial Support to Anthony Rios Defense Fund, Northwest Bank, 202 

Disk Drive, Rapid City, S.D. 57701 

Support Tony and Thelma with your letters and prayers 

Tony Rios, South Dakota State Pen., Box 5911, Sioux Falls, S.D. 57117 

Thelma Rios, 2429 Gnugnuska Dr., Rapid City, s.D. 57701 

— "RE: Rally October 11 United Nations NYC" 

From: "Ben Chitty, NY/WAW" <CUNYVM.bitnet!ABCQC> 

Sub j : Rally October 11 United Nations NYC 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

"COLUMBUS DAY" 1993 AT THE UNITED NATIONS 

L.I.S.N., The League of Indigenous Sovereign Nations of the 
Western Hemisphere, calls on all representatives and allies of the 
indigenous peoples of the western hemisphere to gather at 12 Noon 
on October 11th ("Columbus Day") in New York City at Dag 
Hammerskjold Plaza (East 46th Street between 1st and 2nd Avenues), 
just across from the United Nations. Join us as we speak out in 
protest against the representatives of the New World order and its 
corporate interests on indigenous land. 

We have found the United Nations to be unwilling or unable to 
grant our demand for full voting membership with traditional 
representation in the General Assembly. We see that the United 
Nations has continued to allow its member nations to commit 
genocide against our people, our land, and our spirituality. 

These actions can only be interpreted by us as acts of war. 



In response to the escalation of aggressions against the 
indigenous peoples of the western hemisphere by multi-national 
corporations, the League of Indigenous Sovereign Nations asks that 
you join with us in the effort to end more than five centuries of 
genocide . 

The League's vision of a confederation of all indigenous nations 
of the western hemisphere is the progression of the work begun by 
the Iroquois statesman Deganiweda. He brought the warring 
Iroquois nations together into what is now known as the Six 
Nations Confederacy - the oldest operating truly democratic 
government in the world - by showing us the advantage of strength 
in standing together as one people. 

The time to join together is now. We can no longer tolerate 
abuses to our people in terms of genocide, nor abuses to our lands 
in terms of resource exploitation, nor abuses to our spirituality 
in terms of profiteering from our ceremonies (Sun Dances and/or 
Sweat Lodges), sale of our sacred objects (pipes, sweet grass, 
sage, feathers, etc.), or the proliferation of fake healers, 
plastic Medicine Men/Women, and Shake-and-Bake Shamans! 

Afterwards, join us at a benefit for the League 

7 PM 

Wetlands Preserve 
161 Hudson Street 
New York City 

For more information call 212-732-0485 or 718-797-4624 

Posted by Ben Chitty, NY/VVAW For L.I.S.N. 

— "RE: Chickahominy Powwow" 

From: "Elizabeth B. Pollard" casnuah . asn . net !UAHEBP01> 

Sub j : Chickahominy Powwow 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 

Sub j : Chickahominy powwow 

This past weekend, September 25-26, Elizabeth and I attended the 
Fall Festival and Powwow of the Chickahominy tribe near Charles City, 
Virginia, and camped out with both natives and non-natives attending. 

We had been invited by fellow Native Netter Troy Adkins, a nephew of 
Chief Leonard Adkins. Troy was busy with hosting the powwow and 
participating in the dances, but we got to meet him briefly. However, 
we had many pleasant visits with his father and met other members of 
his family who were present. 

We found the Chickahominy to be *very* friendly and hospitable. Despite 
having lost most of their traditional culture and their Algonquin 
dialect by the late seventeenth century, they still have a keen sense 
of tribal identity. They are one of eight tribes recognized by the 
Commonwealth of Virginia, and are quite anxious to obtain federal 
recognition and benefits. The only two rezs in Virginia (both 
designated by the Commonwealth of Virginia, rather that the feds) 
are the 18 acre Mattaponi and 45 acre Pamunkey reservations in King 
William County. Those Chickahominy we met felt no disadvantage in having 
never had a rez, although they are the largest tribe in the state, with 
600 members. The Eastern Chickahominy band have about 400 members, 
making around 1,000 Chickahominy in all. It was felt that the two 
state rezs were too small to permit even all members of the tribe to 



live there, and economic development nearly impossible. 

Music for the powwow was provided by the Chickahominys ' own Red 
Thunder Drummers and the Rappahannock tribe's Falling Water Drummers. 

A wide variety of regalia were worn by the dancers, but only a few 
had Crow bustles. There was very little "fancy dancing," most of 
the dancers using traditional Plains style. We were pleased to see 
that there is an emphasis in all of the tribes who participated in 
getting young children started in dancing (one dancer was only five 
years old). 

The dances were coordinated with presentations by Edward Red Hawk, 
a Cherokee (Tsalagi) myth keeper and storyteller, who was excellent. 

His camp was close to ours, so we had several visits with him. On 
Sunday afternoon, he had just begun telling traditional tales when 
some spectators noticed three red-tailed hawks circling overhead and 
called it to his attention. Hawk took it as a *very* good omen, sent 
by the Great Spirit to bless the powwow and give authenticity to the 
tales he told. 

We ended up camping with and sharing meals with a group of mixed-blood 
NAs (Cherokee, Mandan, and Winnebago), whom we hope to meet again. 

Grosvenor Pollard 

via Elizabeth B. Pollard 

Elizabeth Pollard Bitnet: uahebp01@uahvaxl 

Systems Librarian Internet: uahebp01@asnuah.asn.net 

University of Alabama in Huntsville CompuServe: 72457,1560 

Huntsville, AL 35899 Phone: (205)895-6313 

SYSOP*Diabetes & Hypoglycemia Forum on CompuServe 


- — "RE: Winona Laduke" 

From: dunemaj7997@cobra.uni.edu 
Sub j : WINONA LADUKE 

I went to the region 6 SEAC conference this week-end in Ames, Iowa. Our 
guest speaker was Winona LaDuke of the Anishnabe nation. She gave one of the 
most incredible, direct to the point lectures I have ever heard. It concerned 
everything, everything "American," everything "environmental." I want to 
share some of what she said and encourage *everyone* to take any opportunity 
possible to hear what she has to say. 

She began by identifying two kinds of thought, l)industrial thought vs. 
2)indigenous thought. She outlined some of the themes basic to indigenous 
thought - the supremacy of natural law, balance, reciprocity. The supremacy 
of natural law meaning that we cannot dominate nature, we cannot control the 
world around us by means of violence, conquest, disrespect. If we base our 
behavior on the assumption that we can, well . . . you have the world 1993 
style. Balance meaning that in our day to day consumption of the Earth's 
bounty and our dealings with each other there is balance and equality. She 
said that when an indigenous person harvests food, she/he takes *only* what 
is needed and the rest is left. We cannot plant crops in a massive 
mono culture and expect any sort of balance to occur. I think we see the 
results of these bad farming and harvesting techniques in the soil erosion, 
chemical pollution, etc. of today. She also commented on the relations of 
women and men, an old Lakota man once told her, "Men would do well to respect 
women, for they are in their control in the beginning and ending of their 
lifes." :) Reciprocity meaning that when one takes something, one gives 
something in return. When indigenous people go to harvest they offer tobacco 
back to the Earth for the food they are taking. When you receive something it 
is natural that you give something in return (we're not talking about useless 



plastic Christmas toys here.) 


Industrial thought is based on the assumption that man is superior to 
nature and he is in control (and most often it is just that - HE.) Therefore 
because of this assumption there is no balance or reciprocity required in 
one's behavior. You can take whatever you want when you believe the world is 
your's for the plucking. This is very characteristic of "western" thought. 

She outlined the basics of capitalism in this framework - capital + resources 
+ labor = accumulation. A society based on accumulation *is not* sustainable. 
Consumption of the scale produced by capitalism *is not* a sustainable way of 
life. She pointed out that in the last 150 years the capitalist countries of 
the world have made extinct more species and more *groups of people* than 
since the ice age. She emphasized "sustainability." Indigenous communities 
have survived for *thousands* of years with the cyclical mode of thought she 
outlined. "All things which are natural are cyclical." 

She went into "The Myth of America." There is an illusion in American 
history (and present) that there really was nothing here before the Europeans 
came bumbling along, it was "wilderness," "empty," "virgin." She said, "when 
there is no victim there can be no crime." Americans have a "collective 
amnesia" when dealing with our own past (and present.) It simply does not 
exist for most "good Americans." We can talk of a "holocaust" in Germany, but 
would not even consider that term when speaking of our own country. Yet 
nowhere in human history has there been as much loss of life and destruction 
in one region as has occurred (and continues to occur) in the Americas - 
nowhere. America is the perpetrator of the worst genocide in the history of 
the world, yet everyone benefiting from this has conveniently forgotten it. 
"The myth of America is predicated on the absence of the Indian." She asked 
our group, "how many of you can name 25 different Indian communities?" A 
handful. "There are over 700 Indian communities today." Amnesia. Elimination. 
Denial. She continued by saying, "a society based on conquest cannot 
sustain . " 

She then went into some current examples of what continues to occur in 
Indian country. The lames Bay damn in Ontario, Canada is perhaps the worst 
ecological disaster on this continent. It has already flooded thousands of 
miles of land, killing off basically all the game in the area, and it has 
displaced thousands of Cree Indians. Phase II of the project will at least 
double this. Yet who even knows about this? Some environmentalists have 
attacked it, but far too many have not. Why? it hasn't affected their 

communities ... yet. The catch is that United States companies are buying the 

contracts for this damn, in other words we are responsible for it. The energy 

from this damn comes (at least in part) to the US of A. She talked about the 

uranium mines in New Mexico and Arizona on the Navajo rez. People in these 
communities were put to work in these mines with no form of protection from 
radiation or contaminated water. Their communities have the highest rates of 
radiation poisoning in the nation. The open mines still lie un-cleaned up 
today. The gov't had scheduled about 1000 nuclear power plants to be built by 
2000. But people in these communities and the anti-nuke movement got them 
stopped. But the effects remain. Nuclear waste disposal is targeted for 
Indian reservations because they're so poor now that the powers that be 
figure they need the money and it won't be a white, middle class community 
harmed, at least. This is environmental racism. She spoke of everyday Indian 
people fighting to keep their homes safe that are totally ignored at the 
environmental tables. The environmental movement has a history of ignoring 
Indian issues just as everyone else does. But the connection to made is that 
whatever happens to these communities is the rest of this country's fate. 
Remember, the industrial vs. Indigenous thinking. The lack of balance and 
reciprocity, people like Winona LaDuke make it very clear the effect that 
this gap in thinking has had on this country and the world. 

She defined the Indian situation today as one of pure colonialism, and 
nothing less. Where are most of the uranium, coal, oil fields in the USA? On 
reservation land. Where does the energy produced go? To white communities and 
big cities. That is colonialism - going in to one's nation, forcing it to 



produce a product and sending that product back for your own use. it is 
exactly what's going on today in the United States of America. She also spoke 
out against NAFTA because it will allow this process of stealing, using, and 
polluting native lands to continue at a much faster pace. The lames Bay dam 
is a result of the free-trade agreement between USA and Canada. She said it 
was very frustrating to see so many enviro-groups hopping on the NAFTA 
bandwagon for whatever selfish reason they have. We have to work to stop this 
environmental and Indigenous rights nightmare from being passed. 

Native people not only have a place at the environmental discussion, they 
should be the leaders of the environmental discussions. Most white, middle 
class enviros carry with us that "cultural baggage" of industrial thought 
that we have had forced down our throats in this society and we *have* to let 
an alternative voice do the talking. Industrial thought vs. Indigenous 
thought. Enviros must examine this and AMERICANS must examine this. 

Consumption at this American level is not sustainable. We need a complete 
rethinking of our system; our way of thinking. Winona said something that 
rang very true, "this isn't about buying green or *recycling*, it's WAY past 
that . " 

There was much more she discussed and if anyone else has seen her or can 
correct something I said PLEASE add to this. She ended with a story about a 
conference she went to, some big General Motors corp. festival or something. 

As everyone there was flaunting their wealth, the speakers came up one by one. 
She spoke to them about their role in uranium mining in the SW. Then a priest 
from South America came up and said one thing, "The people I'm with down 
there wanted me to ask you all one question: Does our poverty have anything 
to do with your wealth??" AAAAAAAAAAAAAAA 

WHAT CAN WE DO???? 

Write to your congress people and Secretary of the Interior Bruce Babbit 
and insist that Native land on the reservation be returned to Native control 
*on the reservations* (they're not asking everyone to go back to Europe.) ;) 
Tell them to insist upon protection of Native religious freedom in all cases. 
Insist upon protection of sacred sights and national forest areas (in which 
many of these sights are.) Stop NAFTA!!! GET OUT AND LISTEN TO WHAT NATIVE 
AMERICANS AND INDIGENOUS PEOPLE IN GENERAL ARE SAYING CONCERNING THE 
ENVIRONMENT AND HUMAN RIGHTS. If you're in an environmental group, outreach 
to Native Americans in the area and get their input and leadership. Spread 
the word. Write the people in power. But most importantly (if you're non- 
Indigenous or conditioned in whatever way) *seriously* QUESTION the way you 
were taught to think. Thanks, Winona. 

(red, white, black, yellow) Fight the power, leff 

"What!!?? The land of the free?! Whoever told you that is your enemy." -RATM 

- — "RE: Mohawks Re-inhabit Mohawk Valley" 

From: Dan Winter <danwinter@igc.apc.org> 

Sub j : MOHAWKS RE-INHABIT MOHAWK VALLEY 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

MOHAWKS RE-INHABIT MOHAWK VALLEY 
written 4pm 9/14/93 by David Yarrow in nativenet 

Group from St. Regis to return to land of Mohawk ancestors 
Indians buy 322 acres of land for a fresh start 
Hope to leave St. Regis troubles behind 

reprinted w/o permission from Syracuse Herald Dournal 
Sunday, 9/12/93 
By Dim Reilly 

Tom Porter was talking about the land and, though he was more than 
100 miles from the spot he described, it was as though a picture of the 
place hung framed in his mind. "The property is roughly 322 acres, give 



or take a few acres. It faces the south. In other words, there's a 
hill, but the hill inclines towards the south, which is perfect for 
solar energy," he said. "It has roughly 200 acres of about the most- I 
believe you could say it's virgin woods, or something close to it. 

There are trees there that are 200, 250 feet tall. There's the Mohawk 
river, and beyond that the Thruway. We're on the north side of the 
river. And I'll tell you, if you have a headache, and you go into that 
woods, you don't have to be there long and your headache will go away." 

Porter and a group of other traditional Mohawks from the St. Regis 
Mohawk reservation near Massena hope this place , with its woods and 
water and rattlesnakes , will heal some of the headaches and heartache 
that have gnawed at the reserve for years: drug use, alcoholism, 
smuggling, shootings, and disputes over gambling, money and leadership 
that broke up families, embittered friends and have led to violence and, 
more than once, death. 

Porter, a traditional Mohawk chief, will not say Akwesasne, which is 
what traditional Mohawks call the reserve, is a bad place. "Though we 
have many problems, there's many , many wonderful people here," he said. 
"This is where I was born, this is where my family is. I'm not 
condemning people here, I want that to be clear." But Porter and the 
others are leaving. 

At an auction in Duly, they bought Montgomery Manor, the old 
Montgomery County home for the aged and poor, and its attendant 300-plus 
acres in the town of Palatine. 

They paid 231,000, Porter said, and took title to the property this 
month. Some of the money came from bake sales and pancake breakfasts 
and other fund-raisers the Mohawks have run the past few years; some 
came from friends they've made in other countries; most, more than 
$200,000 came from a few particularly close friends. "I can't say the 
name or even where they live, because they've asked to remain 
anonymous," Porter said. 

For the Mohawks, this marks a return to their ancestral homeland and 
the valley that bears their tribal name, a return that has been 
prophesied and dreamed about for generations. "The principal villages 
of our people were there. In fact, the place that we bought was a bear 
clan village. I belong to that clan. My great-great-great-great-grand 
mother was born and raised there, or not far from there." 

Perhaps as soon as the end of this month. Porter and a few others 
will move into their new home to clean, fix and figure out what needs to 
be done to the three buildings to make them livable. The place has been 
vacant and boarded up more than a year. Porter said as many as 20 
families may move from Akwesasne to the Mohawk valley over the next 
year; more may come later. 

"It's hard to say how many. We'll have to see in two years' time, 
and two years after that," he said. They plan to farm, raise crops and 
animals, maybe set up a trout farm using the water from a spring-fed 
creek on the land. "On the land, there's an artesian spring that comes 
from the big hill there, right from the rocks," Porter said. "It flows 
day and night, and it's bacteria-free, they tell me. It's a beautiful, 
beautiful spring. There's a lot of possibilities there." 

Porter said the group is considering a variety of business ventures 
to help support themselves in their new home, from a mail-order service 
for Native American crafts to bottling the water from their spring and 
selling it. In time, they hope to create a conference center, where 
people can come to learn about traditional Mohawk and Iroquois culture. 
Porter, 49, is a carpenter, and also has worked as a teacher and 
lecturer. They also might rent space to groups seeking a conference 



location . 


But nothing that might disturb the rattlesnakes. 

"A half mile from the property's eastern boundary line on top of the 
hill - it's not on our property, but it's only half a mile from the line 
- is one of the few timber rattlesnake dens left," Porter said. "It's 
supposedly the most densely populated one. The other day, a timber 
rattler crossed the road, and all the cars had to stop. It was a big 
one, a six-footer. Timber rattlers, they're a sacred animal. They need 
to live." 

He and others hope to leave behind some of the problems of Akwesasne, 
from the political infighting between so-called traditionals and 
progressives to the pollution of the land and water from decades of 
fallout and effluent from the industries that crowd the banks at the 
confluences of several rivers. 

They also hope to create an environment where "we can preserve our 
language, our ceremonies, our philosophies, the way we look at the 
world, for ourselves and for our children and grandchildren," Porter 
said . 

"What this is, is like-minded people going someplace where we can 
preserve what we are as a native people," Porter said. "I don't want to 
be arrogant. We are not saying we will do it; there's no formula, no 
blueprint, and things are so shattered, there are so many wounds. We do 
not know is we will be successful. But this will be our damnedest 
try. " 

He has six children and eight grandchildren. Some will stay at 
Akwesasne, some may come to live in the Mohawk Valley. 

"Even though we're going to be moving over there, that doesn't mean 
we're abandoning Akwesasne," Porter said. "There will be an open door, 
both ways. But in the new place, there will be no drugs, no alcohol, no 
gambling. We're going to do things that are within our spiritual 
teaching and tradition," Porter said. "We're not going to do anything 
to hurt that land; nothing that's going to scare the rattlesnakes 
away. " 

t COMMENTARY + 

THE POWER OF PLACE. As a living creation, the planet was carefully 
crafted over endless eons. Around the planet, the persistent presence 
in specific places of so-called indigenous, native, or aboriginal 
peoples is a deliberate geomantic manifestation of Earth's intention to 
create and support a humanity. Places these ancestral groups occupy are 
always prime indicators of the planet's state and balance. Legends, 
history and spiritual culture of these peoples are always crucial local 
reservoirs in the memory matrix of the mind of Gaia. Even as 
"geo-metry" initiates from "earth-measure, " so, too, "land-guage" 
expresses a local harmony and dimension to a landscape. 

Within this global mind field, time is the next dimension beyond 
space. So it was timely that last year the movie "Last of the Mohicans" 
toured North America --a gory tragedy of war and treachery in an 
earlier American century. But lames Fenimore Cooper penned awesome 
insight full of epic glimpses into the military, moral and spiritual 
forces invading North America to pry open a "new" continent. 

Chingachcook and his son Uncas -- the last two Mohican men left alive 
and free -- are leaving their now depopulated Berkshire Mountains 
homeland for Pennsylvania to live with Shawnee, and thus escape (for a 
while) genocide in an onrushing war between English and French, with 
their Huron allies. 


To the west, Mohawks (People of Flint) and their Iroquois brothers in 



the Five Nations Confederacy hadn't sided with Britain yet, and the 
English lost bad in the war's first years. Now that Mohicans were only 
a memory in the Berkeshire forests, it would be Mohawks who next felt 
the crunch of the European onslaught pounding against the eastern door 
to the continent. Indeed, only a few decades later, the Mohawks fell to 
the Anglo-European invasion and were swept aside and out of the Mohawk 
Valley. Two centuries after these grim and bloody chapters of early 
American history, Mohawks and many Iroquois were hired as extras for a 
1990s remake of Cooper's gem of early American literature. 

Now, two centuries after being driven out of the path of progress, 
Mohawks are returning to their original ancestral homelands: the Mohawk 
Valley. Amid the screaming headlines of a world in upheaval and nations 
in turmoil, this tiny movement of a nearly forgotten people to a 
settlement in their ancestral homeland is a quietly whispered message 
about the power of place and the subtle shiftings of power at our 
current time in the cycles of history. 

Chief Tom Porter told me of his plan to move a few years ago. I knew 
the extensive industrial pollution, with the inevitable mental and moral 
madness endured by those trying to live traditional lives at Akwesasne. 
(How interesting Chief Porter begins this article talking about how the 
land has the power to remove headaches.) I agreed with Chief Porter it 
was imperative to resettle on clean land, and to cleanse the human 
atmosphere, too, so that a new, pure beginning could be attempted. I am 
deeply happy Tom Porter's long held dream is coming true. 

As Western capitalist nations teeter in the shadow of runaway 
deficits, and Eastern, dictatorial nations totter under rising cries for 
democracy, very quietly native peoples of the Americas are returning to 
their place. All Earth's creatures possess "homing instinct," and this 
primeval bio function gets turned on at a crucial moment in each 
creature's life cycle. Seems Mother Earth is calling her Mohawk 
children home. What time is it on Earth? 

Tom refers reverently and repeatedly of the magnificent rattlesnake 
den nearby. Such are the duties of Earth's true caretakers. At one 
point early in their revolutionary fight for independence, many 
colonists adopted the rattlesnake as their banner emblem for the new 
nation, with the warning: "Don't Tread on Me." Later the rattle-tailed 
serpent was replaced by the American eagle as the new national emblem. 


Serpent and eagle united become the winged serpent -- the Dragon, 
harbinger of Transformation. 

-- for a green and peaceful planet, turtle 
David Yarrow, turtle from Salt Lake 

Earthwise Education Center, P.0. Box 91, Camden, NY 13316 
"be earthwise, not clockwise" 


"RE : Conferences and Powwows" — 

From: IANS lanet McNeely clnvisible Band> 
Sub j : Upcoming conferences and powwows 

GE Electronic Mail 


=POWWOWS= 

Oct. 8-9 4th Annual Southeaster Indian Cultural Festival 
Columbus, GA 

Info: 1-706-571-4180 


Oct. 9-10 
Sponsor: 


4th Annual Intertribal Arts Experience, Dayton OH 
Miami Valley Council for Native Americans 



Info: 


1-513-376-4358 

Oct. 

21-24 

Annual Fall Gathering of the Free Cherokees and 

Good Medicine Society - Sponsor: Snake Band of Free Cherokees 

Info: 


1-203-331-8785 

Oct. 

23 

Best of the Best, Suffern NY 

Info: 


1-914-375-8424 

Nov . 

5-6 

40th Annual Chicago American Indian Center's Powwow 
at Great Lakes Navy Base, Chicago IL 

Info: 


1-312-275-5871 

Nov . 

5-6 

7th Annual AIA Powwow, Orlando FL 

Info: 


1-407-862-9676 


Send notices of forthcoming 

powwows, conferences and gatherings to: 

jans@genie.geis.com 

jans%glsdk@wolves .durham. nc .us ... . duke ! wo Ives Iglsdk ! jans 



0 


■ ) / / ■) / /)'))/ ) / ' ) ) / ) 

/ / / / / / /--/ III / III 

(_(_/ (_/ ( /(_/(_ ( / / (_ ( / ■ 0 

(NATIVE AMERICAN) 0 o 

y y 0 O W 

/ ')//)')//' OooooO 

/ /-< / /--/ /-- VOLUME 01, ISSUE 030 0 o 0 

/_ / ) ( / / ( ( , 16 October 1993 0 o 0 

(NEWS) 0 

This issue contains articles by members of the Invisible Band, 
with forwards from NativeNet and email contributions. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newslettersj and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 


I want my people to stay with me here. All the dead men will come 
to life again. Their spirits will come to their bodies again. We 
must wait here in the homes of our fathers and be ready to meet them 
in the bosom of our mother." 

-- Wovoka, Paiute 


O'siyo Brothers and Sisters! 

Already the cold north wind comes to many parts of the United States 
and Canada. We who live on this part of Turtle Island need to give extra 
thought to the elders at this time. Respect alone is not enough. 

Many Grandmothers and Grandfathers need help obtaining enough food or 
blankets to survive the harsh winter months. If you can possibly help 
please do so. 

If you live near an elder try to stop by and see how he or she is. It 
will be but a moment of your time, and could well mean a saved life. At 
the very least, it will warm a heart with love. 

If you do not personally know a Grandmother or Grandfather there is still 
a wonderful way open to you. It is the "Adopt-A-Grandmother" program, a 
project of the Southwest learning Centers' Mountain Light Center. Their 
address is: 

Adopt-a-Grandmother Program 
Mountain Light Center 
Box 241 

Taos, New Mexico 87571 
(505) 776-8474 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE: lasper Cherokee Meeting" 


From: 3.AUDLIN Distant Eagle <Chief, Invisible Band> 



Sub j : Jasper Cherokee Meeting 


O'siyo, sisters and brothers! 

This is a quick report how things are going on at the historical meeting at 
Jasper, Tennessee. I just got a call from our Grandfather, Principal Chief 
Sings Alone. 

There are delegations from every legitimate Cherokee Band and Tribe, with 
the notable exceptions of the Western Cherokee (those under the leadership 
of Principal Chief Mankiller) and the Eastern Band (i.e., the Qualla 
Boundary people) . The United Keetoowah Band, the Southeastern Cherokee 
Confederacy (Principal Chief Red Bear Smith), the Etowah Band (of Florida), 
the Blount Band, the Creek Band, and others. Betty Buford and Rattlesnake 
Jackson are \not\ there (those of you who know these people will hopefully 
understand my relief) . 

This Gathering is rather freewheeling, with little internal organization, 
but things are still being accomplished. There was discussion as to who 
would be the leader of this convening of the Cherokees in the upcoming year. 
Grandfather Sings Alone was mentioned, but he insisted that Principal Chief 
Donald Coones (Chickamaugan Cherokees), who had done all the groundwork, 
should continue for another year, and he (SA) would help. After that, if 
wanted. Grandfather Sings Alone would serve. 

Grandfather also said that there have been some absolutely wonderful 
ceremonies . 

The most important thing is that all the Cherokee bands and tribes 
represented have agreed on complete and unqualified mutual recognition. For 
most of the entities present this recognition is effective immediately, 
since the respective Chiefs' say-so is good enough for the whole tribe. But 
for us Free Cherokees, with a less centralized form of government. Principal 
Chief Sings Alone did not feel it would be right to make such a statement on 
behalf of the Free Cherokees without authorization by the Tribal Council. So 
he expressed his own personal support of this mutual recognition, and mine 
as well, since he knows I support it, and was joined in this support by the 
Chiefs of the Free Cherokees who are present, including Chiefs SunHawk 
(Ohio), Blue Flame Moon Wolf (New York), Ahwi Brown (Tennessee), and others. 
He and I will present this declaration of mutual recognition at our Free 
Cherokee Tribal Council, which convenes in Connecticut from 21 to 24 
October, for full ratification. 

Grandfather sounded elated with the whole meeting. He feels, and I agree, 
that this is what the Grandfathers and Grandmothers want. I am sure that the 
spirits of our ancestors are smiling for this significant historical event. 

Wado! In respect and love to all our ancestors and all our relations, I, 
Distant Eagle, Tribal Council Chief of the Free Cherokees, have spoken. 

Sub: Addendum to Jasper Report 

O'siyo again -- 

Here are some lines from Grandfather Sings Alone... 

"Eleven sovereign Cherokee tribes [who sent] their Chiefs or delegates 
signed a document recognizing each other as Cherokee and vowing to work 
together to redress the problems which all face. I promised that I would 
present the document to our Chiefs in Connecticut, and others will do so as 
well. ... I am on a three-person steering committee to work on issues along 
with Chief Coones [who called the meeting] for the next gathering, the 
second weekend in October next year, at Jasper." 

Standing Bear, of the Chickamaugan Circle of the Free Cherokees, which 



helped Chief Coones of the Chickamaugan Cherokee Tribe with hosting the 
event, tells me that the document is in anticipation that we will continue 
to talk with each other toward the goal of complete union as Cherokees. 

Sings Alone will be sending me a copy of the document. I expect Red Bear 
Smith (Southeastern Cherokee Confederacy) or Don Coones will also probably 
send me a copy. One way or the other, as soon as I get it. I'll type it into 
e-mail for you. 

Wado! In respect and love to all our ancestors and all our relations, I, 
Distant Eagle, Tribal Council Chief of the Free Cherokees, have spoken. 

"RE : D.C. March for Peltier Delayed or Cancelled" 

From: milo@scicom.AlphaCDC.COM (Michele Lord) 

Sub j : D.C. MARCH FOR PELTIER DELAYED OR CANCELLED 

Update from Leonard Peltier Defense Committee 

Because of recent developments the November 21 (22) March on 
Washington for Leonard Peltier has been delayed or cancelled. 

The following is the explanation from the Leonard Peltier Defense 
Committee and Leonard Peltier Freedom Campaign. 

Leonard became eligible for parole! In August, Lisa [Faruolo] wrote 
to President Clinton requesting executive clemency for Leonard. The 
Pardon Attorney contacted Lisa by mail and stated that executive 
clemency is to be used as a last resort. She informed Lisa that Leonard 
was eligible for parole and that he needed to file. Filing took 
place in early September and he will meet with the parole board the 
first week in December. This has made the march on Washington 
difficult. We need to be sure that when we march on DC, President 
Clinton does not have an excuse to ignore us. However this is not 
the only reason. Unfortunately, we were unable to raise the funding 
or find full time help to make sure this march is properly 
organized . 

If parole and the planned mailing do not succeed then we will march 
in Dune. This will give us six months to raise funding, support, 
and make it possible for us to have a successful rally in support 
of executive clemency for Leonard Peltier!! 

We thank you for your support and would like to explain exactly 
what we are going to do in order to make sure that President 
Clinton DOES NOT FORGET WHO WE ARE and WHY WE ARE HERE! 

Beginning November 21, 1993, thousands of supporters of justice for 
Leonard Peltier from all over the United States and twenty five 
countries around the world will send their message to the White 
House. The Leonard Peltier Freedom Campaign and invited guests will 
deliver to the White House one million signatures on petitions 
urging President Clinton to give freedom to Leonard. 

Resolutions from Tribal Councils, Unions, Churches, Schools, City 
Councils, and diverse Community Groups supporting Leonard's freedom 
will also be delivered to the President by YOU and by US! 

The Holiday Season and New Year are traditional times, worldwide, 
for political leaders to grant commutation of sentence for 
prisoners in the spirit of reconciliation and justice. This is a 
unique opportunity for us to target President Clinton asking him to 
immediately resolve this issue of injustice and free Leonard in 
1993. 


November 21 - December 24, 1993 we intend to send to the 



Whitehouse: 


100,000 letters of support 

10,000 phone and fax messages 

1,000 resolutions, proclamations and declarations 

in support of Leonard for executive clemency. This mass phone, fax 
and mail project will insure that President Clinton is aware that 
the people around the world WILL NOT sand by and permit this 
injustice to continue any longer. 

We urge you to help us take a stand for justice and help us bring 
Leonard home for the holidays; so he can spend them with his family 
once again. 

Mail all letters of support (1, 2, 3... of the 100,000), 
proclamations, petitions, declarations, and resolutions to 
President Clinton at the address below. Mail COPIES of your 
letters, proclamations, petitions, declarations and resolutions to 
Michele and Koen of the LPFC. We will arrange for all copies to be 
delivered by a delegation of celebrities, attorneys, and spiritual 
and tribal leaders insuring that President Clinton hears from each 
of you. We hope to arrange at least one delegation a week to meet 
with Congress and one special group to meet with the President 
beginning November 21st and ending December 24th. 

MAIL LETTERS, RESOLUTIONS, DECLARATIONS, PROCLAMATIONS, AND 
PETITIONS TO: 


President Clinton 
The White House 
1600 Pennsylvania Ave. 

Washington, DC 20500 

FOR THOSE WHO WRITE EARLY -- REMEMBER -- DO NOT MAIL TO THE WHITE 
HOUSE UNTIL NOVEMBER 21st THROUGH DECEMBER 24th! FOR YOUR 
CONVENIENCE, YOU CAN MAIL ALL COPIES TO THE LPFC c/o THE LPDC AT: 


The Leonard Peltier Defense Committee 

P.O. Box 583 

Lawrence, Kansas 66044 

PH: 913-842-5774 

FAX: 913-842-5796 


(The Leonard Peltier Freedom Campaign office will only be open in 
New York until early November. For monetary and practical purposes 
Michele and Koen will return to Kansas as soon as possible.) 




cut here 

*** PETITION TO THE WHITE HOUSE *** 

PRESIDENT CLINTON, WE URGE FREEDOM FOR LEONARD PELTIER 

We add our names to the over 20 million people worldwide who have 
written to urge freedom and justice for Leonard Peltier, American 
Indian leader wrongfully imprisoned for 17 years. 

We are deeply concerned about human rights and we are heartened 
that many prominent individuals and groups have supported Leonard 
Peltier including many members of Congress, Amnesty International, 
the National Association of Criminal Defense Lawyers, the National 
Association of Christians and lews, and 78 world religious leaders 
including Bishop Desmond Tutu of South Africa and the Archbishop of 
Canterbury. 


Proven FBI misconduct in Peltier's trial, including suppression of 
key evidence and perjury make continued imprisonment a national 
disgrace and an international outrage. 

We urge you to take immediate action during this 'U.N. Year of 
Indigenous People' -1993 

Name Address 


Send petitions to: 

President Clinton 
The White House 
1600 Pennsylvania Ave. 
Washington D.C. 20500 


Send copies of petitions and resolutions 
to : 

Leonard Peltier Defense Committee 
P.0. Box 583 
Lawrence, Kansas 66044 
Ph: 913-842-5774 


cut here 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : A proposal for the Mohawk Valley" 

From: B.HUNGERFORD Beverly Hungerford dnvisible Band> 

Sub j : The Clean Pot (Forwarded from NativeNet) 

GE Electronic Mail 

BBS: Hot South 

From: PHIL VAN RIPER 

Sub j : The Clean Pot stolen from Akwesne Notes 23#4 

Kanatsiohare - The Clean Pot 

A proposal for the Mohawk Valley 
for a Community of Traditional Mohawks 
to reestablish their traditional lifestyle 

Mohawks from the communities of Akwesasne, Kahnawake, and 
Tyendinega are attempting to secure land in the Mohawk Valley in 
order to reestablish their lifestyle in a traditional manner. 
This place will be known as Kanatsiohare, "The Clean Pot," its 
historical Mohawk name. 

This attempt is a spiritual movement by Mohawk people who believe 
that the key to our survival rests in securing new lands and 



propagating an environment conducive to the relearning and 
sharing of our traditional beliefs according to The Great Law of 
Peace handed down to us by the Creator. 

Traditionally Mohawk people lived in the Mohawk Valley and it is 
now time for us to return to our original homelands. 

Historically, the Mohawks were an integral part of the Germanic 
immigrants' survival in that land, and sustenances were provided 
to them by the Mohawks. Research will be done to review this 
early relationship in an attempt to renew these ties. 

An ancient Mohawk prophecy called "The Gold and Silver Serpents" 
describes a movement of young Mohawks who will lead their people 
to safety upon a hill where they will be able to deal effectively 
with the problems that confront Native people and humans in 
general. It prescribes the formal structure by which the present 
generation will govern themselves both politically and morally as 
well as the means by which to deal with the gold and silver 
serpents (forces alien to Native peoples). 

Over the psst several years, events at Akwesasne have rapidly 
deteriorated the ability of traditionally-minded Mohawk people to 
practice their lifestyle and pass these practices on to their 
children and grandchildren (i.e., the language, spiritual and 
political beliefs and culture). Gambling and the smuggling of 
guns, liquor, cigarettes and people have become rampant in the 
Akwesasne community. Along with this, the development of a 
paramilitary force, alcohol and substance abuse, violent acts and 
intimidation have become a way of life for many Mohawk people at 
Akwesasne. these practices are completely counter to our 
traditional way of life and no end appears in sight. 

In traditional Mohawk belief, it is the responsibility of each 
individual to make decisions based on "Seven Generations" - full 
thought must be given to decisions made which affect our people 
today as well as the future seven generations of humanity, this 
philosophy follows through on each life form: air, land, water, 
water animals, other animals, other human beings and more 
universal beings. Cultural and spiritual preservation are the 
cornerstones of our future. Given the current environment at 
Akwesasne, the future seven generations have little chance of 
healthy survival. 

the iroquoian people were traditionally agriculturally based, 
with the "Three Sisters" (corn, beans, and squash) being given to 
us by our Creator. 

It is our desire to secure land to renew this tradition of 
farming including raising beef, planting orchards, white corn, 
berries and seeding fish. There will be a three year phase-in 
period for the farming component. 

In addition, upon completion of this three year implementation 
phase, the next two year plan will include the development of a 
spiritual center open to those individuals who wish to gain more 
knowledge about the Native way of life, the center will offer 
seminars in Native spirituality and culture throughout the 
spring, summer, and fall months with the winter allowing for 
reflection and development of new seminars. Our elders will be 
honored as "National Treasures" and encouraged to participate 
actively at the Onkwehonwe Spiritual Center. 

This sharing of teachings should have occurred 500 years ago when 
the Europeans first arrived on this continent, for surely North 
America would be something great today. 



Homes for the families will be built taking into consideration 
the safe alternative technologies available today (solar, wind, 
earth sheltered homes, etc.)- Also, there is a need to develop 
new concepts regarding alternative technologies, and Kanatsiohare 
will serve this purpose. 

Individual Mohawks participating at Kanatsiohare will be expected 
to utilize Mohawk as the language of communication, as Mohawk is 
rapidly reaching extinction, the concept of immersion will be 
used to promote the growth and maintenance of one of our most 
precious cultural gifts. 

The atmosphere which will be promoted at Kanatsiohare will be one 
of cooperation, sharing, diligence, industriousness, creativity, 
humor, respect and caring for fellow Mohawks, fellow human beings 
and other life forces. 

A group of people from Akwesasne, Kahnawake, and Tyendinega who 
are followers of the traditional, spiritual and political beliefs 
of the Rotinonshonni are attempting to relocate their families to 
our homeland in the Mohawk Valley. 

The families who are committed to this cause have initiated a 
fund raising plan. Each wage earner will contribute $25.00 per 
month to a central fund. Preferably the funds will be paid on 
the first of each month to Betty Maracle, who has been chosen to 
be our treasurer. Each person will take or mail their payments 
to the treasurer. The funds acquired in this manner will be used 
for research, legal fees, and other expenses occurring for the 
efforts involved in securing a land base in the Mohawk Valley. 

If you wish to support the efforts of the people planning to 
reestablish a land base and community on the Mohawk Valley make 
checks payable ot Kanatsiohare Project and send to: 

Betty Maracle P.0. Box 776 Hogansburg, NY 13655 

If you wish this to be a tax deductible contribution, you can 

make your checks payable to: 

Kanatsiohare Project, Viola Whitewater Foundation 
4425 Concord St. Harrisburg, PA 17109 

Phil Van Riper / Pedantryn 

--- WM v3. 01/92-0076 

Origin: -t-Scholars Corner BBS+Morristown, ND 201-538-6087+ (90:80/0.0) 

— "RE: Quileute supply salmon eggs to Dapan" 

From: D.CASTO Dames H. Casto clnvisible Band> 

Sub j : Quileute supply salmon eggs to Dapan 

GE Electronic Mail 


From the Portland, Oregon *Oregonian* for October 9, 1993 

Quileute Tribe signs agreement to supply salmon eggs to Dapan 

The Quileute Indian Tribe of Washington state has signed an agreement to 
provide up to 80,000 pounds of salmon eggs a year to Dapan. The deal will 
provide Washington's coastal tribes with a lucrative new market, said Fred 
Lane, executive director of the Seattle-based American Indian Trade and 
Development Council. 


Raw salmon eggs are a highly prized delicacy in Dapan where they are served 
in sushi bars. It takes 1.8 million salmon to provide the 80,000 pounds of 



eggs. 


The agreement is expected to be the first of several between Daiichi Suisan 
of Tokyo and coastal tribes in Washington, said Deni Leonard, a banking 
consultant and a member of the Confederated Tribes of the Warm Springs 
Indians in Oregon. 

The Quileute tribal officials hope to begin operations on a small scale 
before the end of the year. 


DimC in Oregon 

"RE : IDLA Border Crossing" 

From: David Ashelman <S920539@VAX. NIAGARA. EDU> 

Sub j : IDLA Border Crossing 

Kwe-Kwe Night Owl, 

During the 1920's there was a lot of debate over the difference 
between a "Canadian" Indian, and an "American" Indian. This later 
caused (as you may know) both countries to impose citizenship on Indians. 

But both countries agreed (informally) to keep "Canadian" Indians in 
Canada, and "American" Indians in the U.S. One of our Tuscarora Chiefs, 
Clinton Rickard, founded the IDLA specifically to fight for the right to 
cross the border. His argument was, that being indigenous meant that 
there is no border for us - just the one set on a map by governments. 
Congress agreed, and the Canadian Government agreed from that point on, 
that ALL Native Americans have the right to free passage. 

So every second weekend in Duly we have a big hoopla for Chief 
Rickard (now passed on), the IDLA, and our right to cross the border 
at will. 

I do have to admit that I can't remember the exact date that the 
U.S. imposed citizenship upon us... 1924 sticks out, but so does 1954. 
However, Chief Rickard's high point in his struggles was in the 1920 's, 
that much I do remember. His son William was VERY active in the late 
1950' s early 60's, as he was the primary fighter in the building of 
the Robert Moses Power Plant, which took 1100 acres of Tuscarora land, 
against their will. The power plant is still a sore spot with us (needless 
to say). Many people got hurt - physically, spiritually, and emotionally. 

I can give you explicit details on that at a future time if you want. 

The New York State Power Authority still has a way of distorting history. 

I'm a little surprised that not many people outside of Iroquois have 
heard of the IDLA, as Chief Rickard coordinated with AIM on a number of 
occasions - especially when the U.N. opened its doors. 

Chief Rickard founded the IDLA for the sole purpose of obtaining border 
crossing rights. After that was gained, it wasn't know what the IDLA would 
do. It stays in existence today, as a fighter for Indian rights, both 
institutional and individual. 

Peace, Dave 

"RE; Mi'Kmag" 

From: B.HUNGERFORD Beverly Hungerford dnvisible Band> 

Sub j : Mi'Kmag (Forwarded from NativeNet) 

GE Electronic Mail 


BBS: Hot South 



From: PHIL VAN RIPER 
Sub j : Mi'Kmag 
Conf : NA-HISTORY 


Borrowed, with permission, from some nice people from Damaica 
Plain, MA. lamaica Plain is famous among viewers of This Old 
House on PBS and to users of 4D0S and 40S2. 

Mi ' Kmag 

The mi 'Kmag trademark for centuries has been seven (7). 
During hunts, Mi'Kmag trails were marked with seven (7) - branches, 
sweetgrass, stones, or shells. Belongings like canoes and 
hunting and fishing equipment bore seven marks and so on. All 
told of Mi'Kmag presence. 

"Amkwesewe'g Mi'Kmag Design," bears seven colors (two 
shades of brown). The seven feathers represent the original 
seven Mi'Kmag districts. The circle represents the circle of 
life and the natural order or harmony of life's cycles. The four 
colors in the circle represent the four directions, or four 
winds, the 8 point star holds the circle together and denotes 
the 8th Mi'Kmag district added in the early 17th century by the 
Sakam Membertou upon his conversion to Christianity. Within the 
circle's center are a man and a woman, in traditional head-dress 
decorated with porcupine quills, moose hair embroidery and shell 
beads. The curved designs represent the gifts of the northeast 
forest: sweetgrass, coiled fiddleheads, shapes of animal tracks, 
flowers, and trees. The couple within the design's circle 
represent nature's balance and harmony. 

Traditional Mi'Kmag way of life incorporates a value 
system which respects that balance, harmony and the natural order 
of life's cycles. Wel-la-lin. ("Thank you" in Mi'Kmag) 

Phil Van Riper / Pedantryn 

PS No, no, I don't have a -clue- what a coiled fiddlehead is. 

--- WM v3. 01/92-0076 

Origin: +Native Spirit BBS+Morristown, ND 201-538-6087 (90:80/0.0) 

"RE : Agency ruling restricts fish take" 

From: D.CASTO Dames H. Casto clnvisible Band> 

Sub j : Agency ruling restricts fish take 

GE Electronic Mail 


From the Portland, Oregon *Oregonian* for October 9, 1993 


Agency ruling restricts fish take 

The opinion, intended to aid Klamath River Tribes, alarms commercial fishing 
representatives . 

An Interior Department legal opinion would cut ocean fishing off southern 
Oregon to return more Chinook salmon to Indian tribes on California's 
Klamath River. 

The opinion has been expected since April, when Secretary of Commerce Ron 
Brown overturned the ocean salmon season set by the Pacific Fishery 
Management Council to restrict salmon fishing between Florence, Oregon and 



Eureka, California to allow more salmon to return to the Klamath River 
tribes . 


The opinion, which was signed by Interior Department solicitor John D. 

Leshy, says the Hoopa and Yurok tribes are entitled to enough salmon "to 
support a moderate living standard, or 50 per cent of the harvest whichever 
is less". 

The decision is being challenged in U.S. District Court in San Francisco by 
the representative of the California commercial fishermen, the Pacific Coast 
Federation of Fishermen's Associations. 

What this means according to a commercial fisherman is that "there will 
never be anything but a token commercial fishery between Eureka and Florence 
or a token sports fishery between Port Orford and Crescent City." 

The chairman of the Pacific Fishery Management Council, which sets the ocean 
fishing seasons off the coasts of Oregon, Washington and California says it 
will make it more difficult to manage the ocean fisheries if the opinion is 
upheld in court. 

He is also concerned that it will put the Klamath tribes, which never signed 
treaties with the federal government, on an equal basis with the Northwest 
Indians which did sign treaties. Those treaties have been the basis for 
tribal lawsuits that have awarded half of some of the fish runs to treaty 
tribes . 


DimC in Oregon 

- — "RE: Iroquois Legend of the First Winter" 

From: David Ashelman <S920539@VAX. NIAGARA. EDU> 

Sub j : Iroquois Legend of the First Winter 

Kwe-Kwe Night Owl... 

Here is a traditional Iroquois legend of the first winter that I 
thought you might like. It was told to me by my uncle Henry, and I've 
tried to repeat it with some elegance. 

THE FIRST WINTER 

There was a time when the days were the same length, and it was always 
summer. The red men lived continually in the smile of the Great Spirit, and 
were happy. But there arose a Chief who was so powerful that he declared 
himself mightier than the Great Spirit, and taught people to mock the Great 
Spirit. They would challenge the Great Spirit to come and fight, or to come 
and take away the crop of growing corn, or drive the game from the woods. 
They would say that He was an unkind Father to keep Himself and their dead 
brothers in the Happy Hunting-Grounds where they could hunt without 
weariness. They had laughed at their old men, who had feared the reproach of 
the Great Spirit; "In the Happy Hunting-Grounds," they said, "the Great 
Spirit feeds our brothers and their wives, and does not let any dangers or 
foes come upon them. But here He lets us go hungry many times. If He is as 
great as you have said, then why does He not take care of His children here? 

Then the Great Spirit told them that He would turn His smiling face 
away from them, so that they would have no more light and warmth, and would 
have to build fires in the forest if they wanted to see. 

But the red men laughed and taunted Him, telling Him that He had 
followed one path for so long, that He would have no choice but to come and 
give light and heat everyday. Then they would dance, and make faces at Him 
for His helplessness. 



In a few days, the quick eyes of some of the red men saw the face of 
the Great Spirit appear where it was not supposed to be, but they were silent 
fearing the teasing of their brothers. Finally, everyone noticed the change, 
and everyone became alarmed. Each day brought less and less of the Great 
Spirit's smile; His face was often hidden by dark clouds, as storms beat 
upon the faces that were turned (in appeal) toward the Heavens. The strong 
warriors became as cowards, the old men covered themselves with skins and 
starved in the forest, the women sang the death-song, and animals crawled 
into caves. Frost and snow came upon the unsheltered people, and many of 
them perished. 

Then the Great Spirit, who had almost removed His face from the red 
men, took pity, and told them He would come back. Day after day, the few of 
them that remained alive watched with joy at the return of the sun. They 
sang in praise of the coming summer, and praise the first blades of corn 
bursting from the ground. The Great Spirit told His children that as 
punishment for the insults that they gave their Father, they should feel, 
for a season, the might and power they mocked. The people bowed their heads 
in meekness without complaint. 

*** From this story, I was taught to always give credit where credit 
is due... to the Great Spirit, who gives all life...*** 

"RE : Wabanaki Confederacy" 

From: B.HUNGERFORD Beverly Hungerford <Invisible Band> 

Sub j : Wabanaki Confederacy (Forwarded from NativeNet) 

GE Electronic Mail 

BBS: Hot South 
From: PHIL VAN RIPER 
Sub j : Wabanaki Confederacy 
Conf : NA-HISTORY 

Borrowed, with permission from some nice people from Jamaica 
Plain, MA. lamaica Plain is, of course, famous to viewers of 
This Old House on PBS -and- to users of 4D0S and 40S2! 

Wabanaki, People Of The Dawn 

Five Native American societies, the MicMac, Maliseet, 

Passamaquoddy, Penobscot, and Abenaki were culturally similar, 
shared the same food supply, lodging structures, political and 
governmental body types, and parallel religious customs and 
beliefs. These five societies were known as the Wabanakis, 
meaning: "People of the Dawn." The Wabanaki territory 
encompassed what is today Maine, northern Vermont, New Hampshire, 
southern Quebec, and the Canadian Maritime Provinces. 

Europeans began to settle on Wabanaki land during the 
early seventeenth century, the coastal societies they 
encountered believed that people were an integral part of the 
world and that their lives were inseparable from other events: 
that they neither controlled nor dominated the world. 

European beliefs were vastly different. To the 
Europeans, individual land ownership, institutionalized 
religions, and lack of respect for people's equality (class systems) 
were the norm. 

To the Wabanaki 's the practices resulting from these 
beliefs were beyond the bounds of reason. 



During the mid-eighteenth century these governments 
established an alliance. The Wabanaki Confederacy, to build 
strength in their struggles against European colonization. The 
confederacy elected delegates from each of the five nations who 
attended tri-annual meetings and ceremonies. Although each tribe 
had laws particular to itself, the measures adopted in grand 
council meetings prevented intrusions into one another's hunting 
and fishing territories as well as solidifying efforts to govern 
themselves and maintain their territories and sovereignty. 

Phil Van Riper / Pedantryn 
--- WM v3. 01/92-0076 

Origin: +Native Spirit BBS+Morristown,N3 201-538-6087 (90:80/0.0) 

— "RE: Walking the Way of the Warriors" 

From: Night Owl clnvisible Band> 

Sub j : Walking the Way of the Warriors 

The following was sent to me by Chief Lone Wolf of the National 
Veterans Band of The Free Cherokees. If you are a veteran, can 
document it with a DD214, and are interested in The National 
Veterans Band, contact Chief Lone Wolf Howell at P. 0. Box 801, 
DeLand, Florida 32721-0801 

WALKING THE WAY OF THE WARRIORS 

from Materials provided by The Prarie Institute, Casper, Wyoming 


A WARRIOR 
A WARRIOR 
A WARRIOR 
A WARRIOR 
A WARRIOR 
A WARRIOR 

A WARRIOR 

A WARRIOR 

A WARRIOR 
A WARRIOR 
A WARRIOR 
A WARRIOR 

A WARRIOR 

A WARRIOR 


knows that knowledge is a full circle. 

knows that there is a time and place for the use of weapons, 
knows that in all skills, there is timing, 
knows that the way to understanding is through experience, 
knows that most important is attitude. 

knows that he mus appreciate an attack, and that his spirit 
must take on a welcome attitude. 

knows that when you have become accustomed to something, you 
can see it naturally. 

knows that killing is the same for those who know about fighting 
as those who do not. 

knows that he must change his rhythm sometimes in order to win. 

knows that he must have the spirit of advancing and engaging. 

knows the difference between sight and perception. 

knows that he must keep his spirit true to realize the virtue 
of strategy. 

knows that the strategy will come from his heart when he has the 
willingness to win. 

knows that being trapped makes him a pheasant, and he must remain 
the Hawk. 


A WARRIOR knows that his experience allows him to teach others - to give 



them a role model. 


A WARRIOR knows that memory is his foundation for authority. 

A WARRIOR knows that there are two sides to everything. 

A WARRIOR knows that when your thinking rises above concern for your own 
welfare, then wisdom which is independent of thought appears. 

A WARRIOR knows that he has a compassion born of death. 

A WARRIOR knows that courage is not without fear. 

A WARRIOR knows that fright often occurs - caused by the unexpected. 

A WARRIOR knows that a cricket can speak his fate. 

A WARRIOR knows that his greatest enemy is himself. 

Without understanding from his friends and his family, the WARRIOR 
will perish. 

Without the WARRIOR, all will perish. 

The way of the WARRIOR is the resolute acceptance of death. 

— "RE: Film Review: The War Against the Indians" 

From: D.CASTO Dames H. Casto clnvisible Band> 

Sub j : Film Review: The War Against the Indians 

GE Electronic Mail 

I asked about this film awhile back and don't recall that I got any response 
from anyone that had seen it, so I will give you a little review. IMHO, it is 
a must see for anyone reading the messages in this newsletter. 

The title of the film is: "The War Against the Indians". It was filmed by the 
award winning documentary filmmaker, Harry Rasky, who was present at the 
screening. Mr. Rasky is a Canadian from Toronto and this film was shown in 
it's entirety on the Canadian Broadcasting network to one of the largest 
audiences in that network's history. 4 million was the number of viewers, I 
think he said. 

Quoting from the Portland Art Museum Northwest Film Center guide: 

"an epic work which follows the plight of the American Indian from pre- 
Columbus days until the present. Challenging the myths that have become so 
ingrained in North American historical records, *The War Against the Indians* 
reveals the true nature of the decimation of the Indian people while creating 
a powerfully evocative study of the intense spirituality and survival 
instinct of the native Indian people. Rasky was upon a rich source of artwork 
and interviews with various Indian scholars, artists, elders and singers, set 
in the landscapes of their ancestors, to provide a fascinating view of Indian 
cultures and beliefs." 

Quoting from a flyer handed out at the screening also by the Film Center that 
is quoting excerpts from a review by Peter Rainer, *Los Angeles Times*, 
November 2, 1992: 

"Rasky uses narrative from historical sources -- the words of the Navajo, 
Hopi, Sioux, Cheyenne, and many others. The American Indians are often 
interviewed in the landscape of their ancestors, and their mixture of rage 
and supernal calm is almost palpable. ... *The War Against the Indians* is 
both counter-myth and angry revisionism. Its epic rage fills out its epic 



frame . 


I was glad Mr. Rasky was there to talk about his film and answer questions 
from the audience. He said that it took many months (15 as I recall) to film 
it and he traveled 23 , 000 miles to gather the pieces (they were filmed all 
the way from Alaska to the East Coast) . He said it took six months to edit 
it and the first edition was ten hours. <g> He finally trimmed it down to the 
final version of about 2 1/2 hours. He said after the film's release, he was 
honored to be adopted by the Wyandot/Huron and given the name (my phonetic 
spelling here) "Ota Esta" which interprets to "Keeper of the Flame". 

This film will be shown on the Discovery Channel on January 15th. The video 
cassette is available by calling 800-387-7638 if you wish to purchase it for 
your personal use. If you are an educator, call 416-205-6384. I didn't hear a 
price . 

Oh, I also remember that he said there would be a screening in Berkeley in 
November, but I didn't hear a date. And he did acknowledge that he had only 
scratched the surface. 

Now for my _personal_ opinion. Excellently done using the music, landscape, 
artwork, etc. as a backdrop for the Indians that were telling the "story" in 
their own words (no script). (I thought it interesting that Mr. Rasky chose 
the term "witnesses" as opposed to "actors" or "participants".) There was a 
wide range of Indian attitudes. Some seemed to be willing to work together 
with the white people and some seemed to be very bitter. Some of the 
witnesses I recognized were: Graham Greene, Chief Dan George, Chief Joseph 
of the Nez Perce. I wish I could have written fast enough to copy the prayer 
given by Chief Dan George at the end. The jist was that he was asking the 
Great Spirit to help _him_ change to be a better person and that he wasn't 
asking the Great Spirit to make _someone else_ change. (As opposed to my 
childhood "Christian" upbringing where I was always taught that I was 
supposed to pray for someone else to be "a better person".) The other words 
that elicited a response from the audience (and I can't recall the man's name 
or tribe) were to the effect that we all, Indian and white alike, _must_ work 
_together_ if we are to save the human race. 

Mr. Rasky also commented that his next documentary would be about Indian 
philosophy. I will watch for that and hope I don't miss it. 

In the words Mr. Rasky attributed to Albert Einstein: "Embrace all living 
creatures" 


JimC in Oregon 

"RE : Indigenous Languages in Quebec" — - 

From: B.HUNGERFORD Beverly Hungerford <Invisible Band> 

Sub j : Indigenous Languages in Quebec (Forwarded from NativeNet) 

GE Electronic Mail 

BBS: Hot South 
From: MICHEL GROS-LOUIS 
Sub j : Native languages 
Conf : NA- LANGUAGE 

SITUATION OF THE INDIGENOUS LANGUAGES IN QUEBEC. 

Canada's native languages are in deep trouble. Of the 53 indigenous 
languages 

that survive throughout the country, only three ( Cree, 

Objibway and Inuktitut ) seem to have a secure future. 



A few of the native languages spoken in Quebec are endangered. 

Yet on the whole, the languages are faring better here than 
elsewhere on the continent. 

Eight indigenous languages can still be heard in Quebec. They are: 

- inuktitut spoken in 14 comminutes in arctic. It is a member of the 
Eskimo-aleut group, which is unlike any other language family in North 
America . 

- Mohawk spoken in the Montreal area and surviving also in Ontario 

and upstate New York. It's one of the seven languages in the Iroquoian 
group, some of them close to extinction. The Mohawk language is 
strongest at Kanawake. 

- Cree spoken in nine communities in northwestern Quebec. This is 
easily the most widely heard native language in Canada. It's used by 
at least 5,000 people as far west as Alberta. Cree, like the following 
five languages, belongs to the Algonquian group. 

- Attikamek a close relative of Cree ( some linguists consider it merely 

a dialect ). this little-known tongue is spoken in three villages north of 
the St-Lawrence, but south of Cree territory. 

- Montagnais, used in 11 comminutes in north-eastern Quebec, and 

two across the Labrador border. " Montagnais " is the French term for 
a language and people known as " Innu " in Labrador . " Naskapis " 

near Shefferville also use this language. 

Though the Montagnais, Naskapi and Innu are often mentioned 
separately, in fact they are one and the same people. Their language 
is very close to Cree and Attikamek. 

- Algonquin used in nine comminutes in western Quebec and at 

least one in Ontario. Many linguists describe it as a dialect of Objibway, 
which is widely spoken in part of Ontario, Manitoba and the Northern U.S. 

Micmac spoken in three comminutes around the Gaspesie, and 
also in scattered parts of the Maritimes and New England. 

- Abenaki, surviving in two communities east of Sorel. There are also a tiny 

number of speakers in New England and upstate New York. But the 
language is critically endangered. It's believed that fewer than 20 people 
speak Abenaki well, and no more than 100 understand it. 

- An extraordinary effort to resuscitate a native language is beginning 
at Loretteville near Quebec City. Huron ( a language in the Iroquoian 
group like Mohawk) is usually described as extinct, however a handful of 
people in the U.S may remember fragments of the tongue, the 
Loretteville community has organized a pilot project to see if their 
ancestral language could be reborn. 

from "Globe and Mail" , march 1992, by Mark Able.... 

Origin: Igloo Station (514) 632-5556 (90:167/0) 

- — "RE: Conferences and Powwows" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 


=POWWOWS= 



Special note of an event November 6-7 in Bloomsburg, PA. The Native 
Awareness Committee of Bloomsburg Univ. is sponsoring the 2nd Annual 
Native American Indoor Arts and Crafts show. Demos, presentations, 
storytelling. . .featuring Dimmy Boy Dial and "The Spike," demos of 
the flute by Doe Salzano. Also attending: Greater Philadelphia 

Leonard Peltier/Big Mountain Support Group. FREE Admission. 

Info: 1-717-389-4574 8 a. m. -4:30 p.m. 

Oct 22-23 
Location 

Info: 

Meherrin Indian Tribe Powwow 

Winton, NC 

919-358-4375 

Oct 23-24 
Location 

Info: 

Two Feathers 1st Annual Intertribal Corn Harvest Powwow 
Dallas, PA 

717-639-1643 

Nov 5-6 
Location 

Info: 

7th Annual AIA Powwow 

Orlando, FL 

407-862-9676 

Nov 5-7 
Location : 
Info: 

40th Annual Chicago American Indian Center's Powwow 
Great Lakes Navy Base, Glenview, IL 

312-275-5871 

Nov. 27 
Location 

Info: 

Powwow with Thunderbird American Indian Dancers 

NY, NY, McBurney Y.M.C.A. 

201-587-9633 

Dec 31-Dan 3 
Location : 
Info: 

Inter-tribal Osh Kwi Keenonaw 

Thunder Bay, Ontario 

807-623-6789 

Dec 26-Dan 2 
Location 

Info: 

19th Annual Miccosukee Arts Festival 

Miccosukee Reservation (25 mi west of Miami) 
305-223-8380 

Send notices of forthcoming 

powwows, conferences and gatherings to: 

jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke Iwolves ! glsdk ! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newslettersj and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 


"You ask me to plow the ground. Shall I take a knife and tear my 
mother's bosom? Then when I die she will not take me to her bosom 
to rest. You ask me to dig for stones! Shall I dig under her skin 
for bones? Then when I die I cannot enter her body to be born again." 

-- Wovoka, Paiute 

O'siyo Brothers and Sisters! 

+ -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- -- + 

| A hectare of mature rainforest naturally loses two pounds of topsoil | 

| per year. j 

| Once the trees are cut down, the same area will lose 68,000 pounds. | 

| Sources: Tropical Rainforests by Chris Park and Earth Journal j 

+ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ __ + 

We are children of our Creator Father and our Mother Earth. Never give 
up in our efforts to educate those who would take from Mother Earth without 
giving back, and helping them understand their greed will eventuate in the 
destruction of all. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Jasper Resolution" 

From: J.AUDLIN James D. Audlin (Chief Distant Eagle) clnvisible Band> 

Sub j : Jasper Resolution 

GE Electronic Mail 

O'siyo, Night Owl! 

Here's the Jasper Resolution, fresh from Grandfather Sings Alone: 

Sub: Jasper resolution 

Here is the Jasper resolution and the groups who had representatives 
at Jasper and who signed the resolution. I understand that other 
bands of the various tribes are signing off as well these were 



the attendees. 


CHEROKEE UNITY COUNCIL 
JASPER TENNESSEE 
MARION COUNTY PARK 
08/08/10/ OCTOBER 1993 


Resolved : 

We the peoples of descent here assembled at Marion County Park, near 
Jasper, Tennessee, on October 9, 1993, do add our signatures to this 
resolution in order to confront the injustices of the past and to 
build unity and strength for the future of those American citizens 
who are descendants of the Cherokee race of people, and do hereby 
recognize each of the people, clans, and tribes here assembled as of 
one nation of Cherokee people. 

44 Signatures on file representing 38 groups. (This may be 
incomplete as Chief Red Bear has not had a chance to cross check 
this list with that of Chief Coones). 

1. Amonsonnath Tribe of Cherokee 

2. Cherokee of southeast Alabama, Inc. 

3. Blue Clan 

4. Cherokee Nation of Texas 

5. Cherokee of Georgia 

6. Chickamauga Cherokee Indian Nation 

7. White River Band 

8. Cherokee of Hoke County 

9. Delilah Whitecloud United Cherokee Indian Tribe of Kentucky 

10. E-Chota Cherokee Nation (Fla.) 

11. Endvegle 

12. 5 Nations 

13. Free Cherokees 

14. Chickamauga Circle 

15. Dung Beetle Society 

16. Good Medicine Band 

17. Hokshichankiya Band 

18. Many Walks Council 

19. Hummingbird Clan 

20. National Veterans Band 

21. N.E. Central Area 

22. Wild Potato Band (MD) 

23. Green Mountain Band of Cherokee 

24. Inter-Tribal Rainbow Warrior Society 

25. Native America Indian Community (PA) 

26. Northern Tsalagi Tribe of Southwest Virginia 

27. Pan-American Indian Association 

28. Red Clay Inter-Tribal Indian Band 

29. Southeastern Cherokee Confederacy 

30. Black Wolf Band 

31. Deer Clan 

32. Manatee Band 

33. Warrior Society 

34. Sunray Meditation Society 

35. Southwest Missouri Indian Center 

36. The Original Cherokee Nation (TN) 

37. Turtle Band of Cherokee 

38. United Cherokee of West Virginia 

Respectfully submitted, 

William Smith (Chief Red Bear) 

Secretary 



I am sending the list of individual signatories to DE via SW so you 
will have it for the meeting. 


"RE : Wyandot Cemeteries" 

From: B.HUNGERFORD Beverly Hungerford <Invisible Band> 

Sub j : Wyandot Cemeteries 

GE Electronic Mail 

I received this on FidoNet's Indian Affairs echo: 

BBS: Mercury Opus (813) 321-0734 

From: AGONDASHA 

Subj : WYANDOT CEMETERIES 

Conf: Indian Affairs 

In this message we have included the letter, that we (Agondasha Society) 
have send to the Royal Ontario Museum, in order to give us back our 
ancestor's remains. We know there are about 2,000 skeletons in that 
museum. We want to have back our ancestors and then rebury them 
forever in former cemeteries where they were exhumed by this museum 

Today, close to the cemetery where this Museum was involved, we 
can read that: 


OSSOSSANE BONEPIT 

Huron Indians gave temporary burial to the dead. Later, 
the bodies were exhumed and the bones reburied with 
great ceremonies in a communal pit. Father D. Brebeuf 
witnessed a mass burial of over 1000 individuals 
near the Huron village of Ossossane in 1636. 

Long sought, this pit was located by the archaeological 
researches of F. Ridley. Royal Ont. Museum excavations 
found the contents as described by Brebeuf. The pit lies 
in the field 250 yards behind this marker. Library 
references: Brebeuf 1636, Ridley 1947, Kidd 1953. 


WENDAKE, October 14th, 1993. 

Royal Ontario Museum 
100 Queen ' s Park 
Toronto, Ont 
M5S 2C6 

Re: Huron-Wyandot bones and cemeteries 

We, the Agondachia Society has been incorporated since 1992. 

The members of this Society are all Huron descendants by blood. 

The Society was created to work in the Huron traditional field, such 
as teaching, researching, etc., of all our traditional values and 
culture in a more respectful way. As well, one of the main goals 
of this Society is to protect and take care of our former cemeteries. 

As you know, that main villages of our ancestors used to be in Huronia, 

60 miles north of Toronto. In 1649, our nation had to leave this country. 



Our ancestors had to leave behind them, their sacred sites, where their 
ancestors and relatives were buried. 

Today, we have heard that sacred sites have been disturbed and 
desecrated by amateur and professional archaeologists. We know 
that your Museum has participated in this disrespectful way of playing 
in our sacred grounds. 

We may have been forced to leave this part of our territory, but we 
had never forgotten about the cemeteries of our ancestors. As you know, 
in the Huron-Wyandot tradition, the ceremony for the dead was very 
important. And today, we still believe in this traditional way of respect 
towards our ancestors. 

We are disappointed and shocked by this situation. 

This desecration has gone on too long. We are requesting that you 
stop desecrating all of our cemeteries, and that you return to us the 
skeletons and any artifacts, which were interred with our ancestors. 

Agondasha Society 
P.0 Box 246 
Wendake 
GOA 4V0 

cc Wyandot's chief of Oklahoma. 

Wyandot's chief of Wendake. 

Six Nation Confederacy. 

Nativenet . 

Government of Ontario. 


P.S. It will be hard to have any collaboration from the Museum and 
the government of Ontario. Because, there is no law in Ontario 
or in Canada to force Museums to give back the bones to the 
different native nations. 

This is the second time we ask for Wyandot's remain. The first time 
was with the Laval University. We did not have a good success 
and we have not received nothing, so far. 

It will be nice, if some people would support us, by sending a letter to 
the Royal Ontario Museum to encourage them to give back to us 
our ancestors. 

Ti:iIA:WENH (thank you) 

U : NENH 

... via DeltaMail v2.20 for SL (#216378) 

--- SLMAIL v3 . 0 (#1349) 

Origin: Igloo Station (514) 632-5556 (1:167/502) 

"RE : Lone Ranger and Tonto Review" 

From: sbrock@teal . csn . org (Steve Brock) 

Sub j : Review of The Lone Ranger and Tonto Fistfight in Heaven (Fiction) 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

THE LONE RANGER AND TONTO FISTFIGHT IN HEAVEN by Sherman Alexie. 
Grove/Atlantic Monthly Press, 19 Union Square West, N.Y., NY 
10003, (800) 645-1267, (212) 727-0180 FAX. 223 pp., $21.00 cloth. 
0-87113-548-5 



REVIEW 


"Survival = Anger X Imagination. Imagination is the 

only weapon on the reservation." -- Sherman Alexie 

If the first book published under the newly combined 
Grove/Atlantic Monthly Press imprint is any indication, this new 
affiliation is off to an energetic start. Sherman Alexie' s "The 
Lone Ranger and Tonto Fistfight in Heaven" is an introspective and 
amusing tour of life in and around eastern Washington's Spokane 
Indian Reservation that shines with wit, wisdom, irony, and a fine 
prose-poetry style. 

The twenty-two intertwined stories in the book outline the 
difficult lives of Alexie' s "cousins," both on and off the 
reservation, whose existence continues solely by the effort of 
enduring multiple hardships. Alcoholism, poverty, and diabetes 
combine with depression, despair, and disappearances, in a place 
where there are no high school reunions because classes have "a 
reunion every weekend at the Powwow Tavern." 

The book begins with a harrowing scene, as nine-year-old 
Victor wanders through his house while a night-long party swirls 
around him like a hurricane. A fight erupts between two uncles in 
the front yard, and the boy watches, "...they had to be in love," 
he presumes. "Strangers would never want to hurt each other that 
badly. " 

In "This is What it Means to Say Phoenix, Arizona," Victor, 
older now, must retrieve his father's body. With Victor having no 
money for the trip from Spokane to Phoenix, Thomas Builds-the Fire, 
the shunned storyteller who talks to birds and rusting cars, steps 
in and offers to help him. "How did you know about it?" Victor 
asks. Thomas replies, "I heard it on the wind, I heard it from the 
birds. I felt it in the sunlight. Also, your mother was in here 
crying." Several times in the past, Victor has treated Thomas 
cruelly, now he has no choice but to accept. 

In a scene reminiscent of Buddy and Philbert in "Powwow 
Highway," they retrieve the body and drive back to Spokane in the 
father's pickup truck, with gas money from the father's meager 
savings account. Thomas tells stories, including one involving 
seeking a vision at Spokane Falls and encountering Victor's father, 
but when they return to the reservation, they cannot be friends. 

As a token, Victor gives Thomas half of his father's ashes. 

Some of the stories will leave the reader a bit confused. 

Those having a better understanding of tribal history will 
comprehend more of the inner meanings associated with feelings 
about the BIA, commodity supplies, the struggle to stay sober, and 
taking responsibility for the actions of those not related to you. 
In a poignant scene from "Witnesses, Secret or Not," a teen gives 
a dollar to a drunken acquaintance lying in a doorway. To the 
teen, it's a comic book and a diet Pepsi. To the other it's much 
more, it's enough for a jug. "One Indian doesn't tell another what 
to do," he says to himself. 

It takes courage to write stories such as these, and yes, 
anger. It's even hard to tell in the photo of Alexie, whether 
that's a shy smile on his face or a smirk. If it's a shy smile, 
the anger shows through in stunning passages such as this: "lames 
must know how to cry because he hasn't yet and I know he's waiting 
for that one moment to cry like it was five hundred years of tears. 
He ain't walked anywhere and there are no blisters on his soles but 
there are dreams worn clean into his rib cage and it shakes and 
shakes with each breath and I see he's trying to talk when he grabs 
the air behind his head or stares up at the sky so hard." 

Alexie is a talent with a clear voice. His lyrical stories 
entertain, teach, and will be remembered. 

Other works by Alexie are "I Would Steal Horses" (Poetry, date 
not available), "Old Shirts and New Skins" (Poetry, 1993), "First 



Indian on the Moon" (Poetry, 1993), and "The Business of 

Fancydancing" (Poetry and Stories, 1992). Grove/Atlantic Monthly 

Press will publish his first novel early next year. 

- — "RE: Chattanooga Burial Grounds" 

From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : Chattanooga Burial Grounds 

GE Electronic Mail 

This one is self-explanatory. 

Perhaps you could post this on the Internet also? 

CO py 

BBS: Mercury Opus (813) 321-0734 
To: ALL RED BLOOD RELATIVES 
From: TOM KUNESH 

Subj : Help Needed in Chattanooga 
Conf: Indian Affairs 

Ho! 

we just received information today when we went out to the burial 
ground to fill in the pits left by grave robbers that our Hamilton 
County Commissioners are going to meet this Wednesday evening at 6pm 
EST to decide on voting the final monies to the building of a Civil 
War Drama Amphitheater on Moccasin Bend. 

Moccasin Bend is in the city of Chattanooga, just west and on the 
other side of the Tennessee River from downtown, part of the tip 
is owned by the state, and the rest by the city and county together. 

The Bend is listed on the National Register of Historic Places - given 
its Native American and Civil War history. Apart from the state mental 
hospital on the tip, 90% of the land is wooded and undeveloped. The 
local Civil War Roundtable and Sierra Club oppose any development there, 
wanting to leave it as a wooded area, there are Native American burial 
sites all along the shoreline of the Bend, extending inwards some 100 
yards, we are working on the west side of the Bend, repairing the 
damage to the grave sites done by grave robbers over the past 90 years. 

The proposed Amphitheater is to be located on the eastern side of the 
Bend, nestled between two Civil War historic sites, the ridge - Stringers 
Ridge - has not been fully investigated by archaeologists, but an informal 
report has been circulated that the city/county archaeologist has found 
Native American village sites on the ridge, too. 

The Chattanooga InterTribal Association opposes development of the Bend, 
especially for commercial and tourist profit, and is fearful that if this 
proposed Amphitheater is allowed to be built now, the rest of the proposed 
$104,290,000 development (1985 dollars), including new access roads, 
pedestrian footbridges, ferry fishing piers, public marina, TVA museum, 
subsidized upper-income housing, river walkway through the burial grounds, 
trolley system, parking garage, regional history museum, hotel, restaurant 
retail center, offices, stables, public marina, heritage interpretive 
center, archaeological museum, civil war museum and working farm will soon 
follow. -- Master Plan, Tennessee RiverPark: Chattanooga, prepared for the 
Moccasin Bend Task Force of the Chattanooga/Hamilton County Regional 
Planning Commission, march 1985 this plan is supported by RiverCity 
Company -a private foundation with the sole purpose of improving the tax 
base of the city and county, they are supported/established with the big 
money of the big monied families in town, including old Coca-Cola billion$ 
(RiverCity Co. just merged with another local economic promoter. They are 
now called "Partners.") 

Local residents favor "a comprehensive plan to preserve Moccasin Bend 



in its entirety as a national park with the following themes: preservation 
of Native American spiritual and village sites. Civil War features, 
natural areas and scenic value. "In contrast, some goals -- including the 
"historical drama presented as a tourist attraction in an outdoor theater" 
[that proponents have suggested putting on Moccasin Bend -- received no 
votes at all." --The Chattanooga Times, Friday, 9 April 1993, p 1 

Wilma Mankiller, principal chief of the Cherokee Nation in Oklahoma, 
wrote a letter to Chattanooga mayor Gene Roberts (a Republican), 
expressing her concern for the preservation of Moccasin Bend, including 
this summation: "I am requesting your assistance in protecting Moccasin 
Bend from any further desecration. The City of Chattanooga has an 
opportunity to take positive action to protect this area from further 
negative impact. I look forward to a positive response from your office." 

-- letter of 18 August 1993 

We, the Chattanooga InterTribal Association, ask for your support on this 
issue, we would like those of you who can to call our County Commission 
and tell them of your feelings about this proposed development. The phone 
number of the Hamilton County Commissioners office is 615/ 757-2185. 

The County Executive is Dalton Roberts (a Democrat), cousin to the mayor. 

His office number is 615/ 757-2496. Their addresses are - Commissioners: 

105 Courthouse, Chattanooga TN 37403; County Executive: 208 Courthouse, 
Chattanooga TN 37403. 

We were told by one local politico who is in tight with the powers-that-be 
that we, the local Native American populace, are the city's and county's 
and RiverCity Co.'s worst potential political nightmare, we want to make 
good on our public relations' potential and stop this development. 

We would appreciate your phone calls and letters and telegrams sent 
directly to the politicians making this first decision. We would appreciate 
you passing this information along to -all- Native American groups in the 
hope that you and they will be interested in helping us save this ancient 
site. Please include this information in your newsletters and post it across 
to other echos and other bbs's to spread the word, fast! 

CITA president is 3ohn Anderson, Iroquois. CITA vice president is Alva 
Crowe, Cherokee from Cherokee NC. Public Relations Committee chairperson of 
CITA is me - Tom Kunesh, Lakota from Minnesota. My phone # is 615/ 267-1635; 
address: 744 McCallie Avenue, Chattanooga TN 37403. CITA's voice mailbox is 
615/ 954-2376. Some say the Lakota/Dakota/Nakota originated in this area 
thousands of years ago. For me it is important when i say "mitake oyasin" - 
I honor all my relations - to know that these bones are my people's - all 
our peoples' - bones. Their blood is our blood. It is good to save this 
land. We can do it. With your help. With all our help. 

— MacWoof Eval:19Aug93 

Origin: Life is a game of chicken ... (1 : 362/122 . 29@f idonet) 

- — "RE: Native American Theater" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : Native American Theater 

GE Electronic Mail 


=NATIVE AMERICAN THEATER= 

Recently on the Internet, a discussion of various Native 
American Theatrical and performance arts groups has been 
going on. Information in the following paragraphs is 
taken from some of the posts. 

Also, I saw in the Oct. 14 issue of _Indian Country 
Today_, a review of "Black Elk Speaks," a theatrical 



production of John Neihardt's book. It's running the month 
of October at the Denver Center for the Performing Arts, 
Denver, CO. The reviewer calls it a "must see" and an 
"enjoyable landmark." 


Posted on the Internet by Glenn Walker: 

Program list from the recent performance of the "American Indian 
Dance Theatre" at Lisner Auditorium on the campus of GW University 
in Washington D.C. 


EASTERN WOODLANDS SUITE 

Standing Quiver (Stomp) Dance 
Raccoon Dance 
Old Style War Dance 
Smoke Dance 
Stick Dance 


THE PLAINS SUITE 
Grass Dance 
Chicken Dance 
Old Style Grass Dance 
Horse Dance 
Contemporary 


MEN'S TRADITIONAL SOUTHERN/NORTHERN STRAIGHT DANCES 


WOMEN'S TRADITIONAL SOUTHERN/NORTHERN ROUND DANCES 
MEN'S FANCY DANCES (Old Style War Dance) 

WOMEN'S FANCY SHAWL DANCE 


RED CEDAR BARK CEREMONY (Tseka - British Columbia) New 
(U'Mista Cultural Center, Alert Bay, British Columbia) 

ZUNI BUTTERFLY DANCE 


EAGLE DANCE 


APPRECIATION SONG 


BEAR DANCE 

HOOP DANCE and THE ROUND DANCE FINALE 


The director's name is Hanay Geiogamah; producer - Barbara Schwei 

Groups: OTOE, CREEK, CHIPPEWA, NAVA30, HIDATSA, SIOUX, 
OTTAWA, ZUNI, CHEROKEE, SOUTHERN UTE, YAKIMA, 

NORTHERN ARAPAHOE, SIMILKAMEEN, COMANCHE, and CREE 


VHS Video available from "Great Performances ' Dance in 
America" from PBS 

Address: 223 East 61st Street 

New York, NY 10021 
Tel: (212) 308-9555 
Fax: (212) 826-0724 


Also coming on May 23, 1994 at Madison Square Garden - 
"Rosebud's Song" in honor of Rosebud Yellow Robe, 
great-grandniece of Chief Sitting Bull. The backdrop will 
have the faces of 1000 Native American children, with more 
than 1000 children from all over the world, the highest, 
lowest, coldest, and wettest places on earth. The story 
begins with 4 Native American story tellers from the North, 
South, East, and West. For more details check the PARADE 



Magazine, pgs. 4-6, from Oct. 17, 1993 of the Washington 
Post . 


Two Native American theatre companies, based in New York City 
but known nationally and internationally, are: 

Spiderwoman Theatre, a company of three Kuna/Rappahannock 
sisters (Lisa Mayo, Gloria Miguel, and Muriel Miguel) who 
conceive, write, direct, and perform their own productions. "They 
call upon Spiderwoman ' s [goddess of Creation] inspiration for 
their working technique, storyweaving. An award-winning 
company, they have earned recognition in both the U. S. and 
Europe. Their work [incorporates] traditional Native American 
stories and storytelling, social satire, and a true perspective on 
Native American women in contemporary North and South 
American societies. Their performances draw the audience in, 
weaving them into the web." 

Coatlicue Las Colorado, "the dynamic. . .duo of Elvira and 
Hortensia Colorado. They, like Spiderwoman Theatre, perform 
original works centered on Native women. They both have 
extensive professional acting careers and have found .. .their work 
the perfect medium to express [concerns] related to their 
experience as contemporary [Chichimecas] . " The Colorado sisters 
are also gifted storytellers and performance artists, and one of 
their videotaped pieces about the Quincentennial [sorry I don't 
have the title] was included in the 1992 "Encuentro" show at 
SPARC in Santa Monica, CA and in "For the Seventh Generation: 
Native American Artists Counter the Quincentenary, Columbus, 

New York" at Art in General in NYC (5/8-6/26/93). 

For more information, and to contact these groups, get in touch 
with Dim Cyrus, Performing Arts Coordinator, American Indian 
Community Flouse (AICFI), 404 Lafayette Street, New York, NY 
10003; tel. 212-598-0100, ext. 228; fax 212-598-4909. 

(Information in quotes supplied by Dim Cyrus.) 

Hope this information is useful. I've seen both groups perform 
and they are extraordinary! 

Carol Liu 

(Volunteer at AICH) 

Queens Public Library, Damaica, NY 11432 
718-990-0890 (tel); 718-291-8936 (fax) 

Internet: qladmin@class.org or cliu@queens.lib.ny.us 


Naa Kahidi Theatre from Duneau, Alaska is an *excellent* theatre group 
doing stories and plays from different Alaska Native groups. 

Info: 303-840-9366 or 303-424-4630. 


"RE : Senecas Deserve to Win Lawsuit" 

From: Kayoshk <VAX. NIAGARA. EDU !S920539> 

Sub j : SENECAS DESERVE TO WIN LAWSUIT 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 






The following article appeared in the Niagara Gazette in Niagara Falls, N.Y. 
on Thursday, September 23, 1993, by Denise Easterling. 

"Grand Island" refers to a residential island in the Niagara River. 
Copied w/o permission 


< BEGIN ARTICLE > 

SENECAS DESERVE TO WIN LAWSUIT 

Politicians had better be careful using the phrase "New World Order." 

Not only don't they know what it truly means, but they never have justice in 
mind when they say it. Take Native, and African Americans for example. 

Many have heard about the Seneca Nation's lawsuit asking that the 1815 
transaction that gave Grand Island to New York State for $1000, plus an 
annual payment, be nullified. 

But that's not all, they also want returned a 300 - acre easement (a 
right of way) from the state Thruway Authority for the stretch of road that 
crosses the Cattaraugus Reservation. 

The Senecas say the purchases were made without the consent of the 
federal government. It seems that in 1790 George Washington said that the 
federal government would never consent to the Senecas being defrauded, but 
would protect them in all rights. 

By rights, the Senecas should get their land back and monetary damages. 
Dust because it's a majority of white, upper-middle class people that would 
have to pay the piper doesn't mean that the price shouldn't be paid. 

Talk about discrimination. Isn't justice supposed to be blind? Or are 
only certain groups of people supposed to pay? 

I remember history class and wondering why the natives would fall so 
easily for selling their land for trinkets and shiny objects. There's an 
obvious, if incorrect , answer. Some "sold" the land knowing full well that 
they personally didn't own it. They knew, through their culture, that the 
land doesn't belong to a man or men. They probably though that the Europeans 
were idiots for trying to buy it. However, they didn't count on the 
European's fire stick - guns. 

So, natives all over North and South America were herded like cattle, 
or killed off their land by thousands, relegated to patches of land unknown 
and unsuited to them. And while entire native peoples were being wiped off 
the face of the Earth, European jail cells were flung open to populate the 
"New World . " 

And now we've come to the time of the big pay-back. 

I wondered what inquiring minds in the neighborhood thought. A perfect 
opportunity was the Lockport Street pre-Labor day cookout. It was a large and 
varied group, from fresh-faced youngsters to stately seniors. All said that 
they hoped that the Senecas won the suit. I asked in other places, and the 
answers were the same. 

Many commented about African-Americans not getting their 40 acres and a 
mule. After the Civil War, even the supposedly ignorant newly freed Africans 
new that there was no freedom without an economic foundation. Thaddeus 
Stevens, the congressman from Pennsylvania knew it too, and proposed that the 
newly freed Africans be given 40 acres of land and a mule from old 
plantations, for their hundreds of years of labor in the fields, homes, and 
businesses of America. 

Of course, he didn't get much support, but we haven't forgotten. In 
fact, the bill for reparations for African-Americans is alive. 

At least the natives should get some justice. 

How do you justifiably strip a people of their homes, cultures, and 
religions and scream "unfair" when they want something for it in return? 

Some of the obviously one-sided comments from Island residents would have 
been laughable if they weren't so ludicrous. 

One person felt like a hostage; others said that what happened to the 
natives was bad, but why should they pay; another said that the natives were 
taking advantage of the situation; Rep. Dohn LaFalce said that this was 
their lives at stake; still another said that people have rights too. 

And what are the Senecas? I know it's probably hard for some to think 
of them as people, being that they're "invisible" and all, but the truth is. 



everything that they held sacred has been stolen, vilified, nullified, and 
otherwise abused. 

Who stands, and has stood for their justice? Where is it written that a 
thief and swindler has the rights to the spoils forever? Reparations must be 
made for the horrors and the gains of European invasion and destruction. 

The truth is that Europeans the world over are going to have to face 
the consequences of hundreds of years of injustice and indifference toward 
the "invisible" natives and aboriginal peoples of the greater part of the 
world . 

One last comment to the Island resident who said that there would be a 
revolution. Can't you see that it's already started? And it won't be 
televised ! 


< END ARTICLE > 
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"RE : First Nations Group Makes Trek to Parliament" - 

From: ajl57@Freenet.carleton.ca (Alex Bustos) 

Sub j : FIRST NATIONS GROUP MAKES TREK TO PARLIAMENT 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

[ Originally from Usenet's "alt . journalism" newsgroup. --Gary ] 

znatives 

by Brent Dowdall 
Charlatan Staff 

FIRST NATIONS GROUP MAKES TREK TO PARLIAMENT 
"We walked 700 kilometres for our home." 

Clifford George was referring to the arrival on Parliament Hill of 
about 50 members of the Stoney Point First Nations band, some of 
whom walked 729 km from the shores of Lake Huron to demand their 
reservation back. 

The three-square-mile reservation was taken from them by the 
Department of National Defence in 1942 under the War Measures Act 
and never returned. The band was uprooted and forced to join the 
Kettle Island reservation, two miles away. 

On May 5, 1993, the band re-occupied the reservation and in August 
there was an incident where shots were fired at a Canadian Forces 
helicopter. The incident is still under investigation. 

"On May 5, we walked into our home to stay," said George. "We don't 
care about the money. We want our land." 

The marchers walked up to the Parliament Buildings around 2 p.m. 
Several people then spoke, hugs were exchanged and the band put on 
a demonstration of Native drumbeats. 

George was in Britain fighting for Canada in 1942 when the Canadian 
military first took over the land because the War Measures Act gave 
it the power to seize property. He said he received a letter from 
his father saying the army had taken over the land but the band 



would get it back when the war was over. 

"The government tries to divide and conquer the people, " said band 
councillor Glen George. "We went to war so the people could be 
free. But we found out the government was the real enemy because 
they took our homes." 

Stoney Point band elder Rose Manning said she was 10 when she and 
her family was forcefully evicted from their reservation. 

"I'm back at our old home, 50 years later." 

Band Chief Carl George said the walk was undertaken to force the 
government to answer the band's demands for the return of its land. 

"The public has a right to know if the government will respond," he 
said . 

Defence minister Tom Siddon said in a letter to NDP Aboriginal 
affairs critic Robert Skelly in August that the military was still 
using the land and would return it when they are finished. 

Carleton elder-in-residence Wilfred Peltier said he helped cook 
food and took it out to the walkers Sept. 29 when they were staying 
at the Nepean Tent and Trailer Park. 

Peltier said there was little support from Native groups such as 
the Native Council of Canada and the Assembly of First Nations. He 
also said the timing of the march was bad. 

"It was very bad timing, with the election going on and they didn't 
get any press attention," he said. 

Murray Angus, communications co-ordinator for the Native Council of 
Canada, confirmed there was no involvement by the organization and 
it was not represented on the Hill. 

"We were occupied on other fronts. Our energies were spent 
elsewhere," he said. 

Angus said the council was involved in preparing criticisms of the 
federal parties for ignoring Native issues during the campaign and 
the leaders' debates. 

While waiting for a government response, the band plans to return 
to its land and continue occupying the reserve. 

With files from Doug Johnson. 

"RE : Enrollment" 

From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : Enrollment 

GE Electronic Mail 

I have received permission from the sender of this note to share his words 
as he writes them if you want to. 

CO py 

BBS: Mercury Opus (813) 321-0734 
From: FROSTY DEERE 
Sub j : Re: enrollment 
Conf: Indian Affairs 


>1 am really tired of those who put down the federally recognized tribes 



>as sell outs and equate being enrolled as being a BIA Indian. 


This is not to get into this debate but just something that happens 
in Canada. I am sure you all know about the Innu in Davis Inlet. Well 
since they are not what Canada calls status by the book enrolled in the 
Department of Indian Affairs, they are told they can't get service. Funny 
they could move them but can't fix problem unless they sign to be covered 
by the Indian Act of Canada. Seems they forget they caused the problem to 
begin with. 

Now in Kahnawaka we have the Mohawk people of the Longhouse which 
also don't get band numbers or cards from the government of Canada. They 
get cards from the LongHouse and one must go to the Longhouse to obtain 
one. US Customs has no problem with these cards but Canada sure has. Why 
the card? To cross the border according to the lay Treaty and have free 
access to both sides. Canada customs people don't like the idea but can't 
stop anyone. 

My point is this, a card from the government only means THEY say your 
a native of some sort of blood quantum. 

But this leaves out the right to native people the freedom of choice 
as to who they say can belong to their Nation. 

What nation other than native asks what blood you have to be a 
citizen of that nation? The USA and Canada asks this of only the native 
people. Over 200 years their are many mixes of blood and adoptions by 
native people. The USA and Canada should have no right telling native 
people who is and who's not native. Their are many 25% or less blood 
Mohawks that were willing to die to protect the nation in 1990. Their were 
also some with 50% blood or better that ran to their white brothers for 
protection. Its this blood bull that causes native people to fight among 
themselves and that is what the non-native government wants. Divide and 
conquer has been the rule for 200 years. Telling native people if you can't 
get you house in order can can we give you the right to rule yourselves. 

It is only the people of the native nations that can say who is a 
citizen and member of their nation. Not every nations will use the same 
rules and some might even take people that are from other nations to 
rebuild. They only way to become strong is by building a new house with 
good wood. By tearing down the old house one will find a lot of good wood. 

So one can't just burn all the old wood. Keeping the house together, family 
together, friends together can make a bright future together. Native people 
also need to rid themselves of hate and racism. This blood thing is the 
cause of racism among our own people. Speaking about wives as "Oh that 
white women or white man or those children that are half white." Some of 
those children care more and willing to defend the rights of the nations. 
Meaning defending it for all people and not just a few. 

One must remember the past and help those among us, be it if they 
are 1% or 100% blood, they are still our people and not property of the USA 
or Canada's governments. We are not dogs or horses that one needs to check 
blood lines, which are the only other things blood quantum is used for. 

These governments have taken the native people to level animals for breeding 
and membership. By getting the native people to use this method of 
breeding its people, goes against everything native people stand for. Native 
people stand for respecting everything Mother Earth as put on Turtle Island. 
To listen to these governments and removing those we think are not pure will 
only make us weak. Instead we need to educate, teach the culture of those 
which have not or do not understand. By doing so we can make a nation of 
people stronger for all. One only has to look at those with only the 1% 
to see that many have closer connection to the past and vision for the 
future. 

Lets stop beating the bushes for problems and start building 
nations once again. To do so one needs people of one mind. The USA built 
itself by using people, never asking about blood but by what can you do for 
the nation and to be of one mind in the melting pot of America. These People 
are they must defend, and to be educated in the history of the nation. When 
they are ready they must take an oath to become a citizen. 

Maybe thats what is needed to rebuild the nations of American Native 
People. Show the world how we respect life and our people no matter how 



much blood they might have. Blood in only one part of body, but its the 
mind that thinks and carries the culture, religion, languages, visions, 
respect, and understand of what being a native person is all about. 

Lets rebuild before the future washes away from the minds what native 
people are. Other wise will see nations only as names in history, which I 
am sure is what Canada and the USA would like to see happen. 

Maybe I am not 100% blood but my brain is 100% Mohawk ! So much that 
I will defend the rights of the Mohawk Nation even if that means it might 
mean my life ! 

Peace . 

--- SLMAIL v3 . 0 (#1349) 

Origin: Igloo Station (514) 632-5556 (1:167/502) 

"RE : Conferences and Powwows" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 
=POWWOWS= 

Focus on the Midwest and West 

Next issue - list of Veterans Day Powwows 

Oct 22-23 Comanche War Dance & Powwow 
Cache OK 

Oct 23 NASA Powwow 

University of Arkansas 
Fayetteville, AR 

Oct 29-31 4th Annual South Texas Powwow 
Mission TX 

Info: (512) 686-6696 

Oct 29-31 National Indian Days Powwow 

Parker, AZ 

Info: (602) 669-9211 

Nov 6-7 Carmel American Indian Festival 

Carmel CA 

Info: (408) 623-2379 

Nov 5-6 2nd Annual Okinapi Traditional Powwow 

AB Canada 

Info: (403) 455-3242 

Nov 3-6 Meeting - The Native American Art Studies 

Association, Santa Fe, NM This group includes 
artists, art historians, anthropologists, 
collectors, graduate students, etc. 

Info: David Penney at the Detroit Institute of Arts. 

Nov 4-6 Meeting - The 1993 Annual Meeting of the American 
Society for Ethnohistory, Indiana University 

Nov 12-14 Annual Veteran's Powwow 

Flosted by the Tuscarora Nation (Iroquois) 

Niagara County Community College 
(no phone # available) 

Nov 12-14 The Great American Indian Exposition - 1993 
Richmond Virginia Fairgrounds 



Info: 


(410) 788-0254, (410) 788-0689 


Nov 25-27 4th Annual Rocky Mountain Contest Pow-wow, 
Denver, CO. 

Sponsors Rocky Mountain Pow-wow Association. 

Info: 303-840-9366 or 303-424-4630 


This month's contributors include various Internet sources 
(thanks especially to Kayoshk!), _Indian Country Today_, and 
the Powwow Calendar published by The Book Company, 

Summertown TN. 


Send notices of forthcoming 

powwows, conferences and gatherings to: 

jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke!wolves!glsdk! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newslettersj and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 


The Lakota was a true naturalist - a lover of Nature. He loved the 
earth and the attachment grew with age. The old people came literally 
to love the soil and they sat or reclined on the ground with a feeling 
of being close to a mothering power." 

It was good for the skin to touch the earth, and the old people liked 
to remove their moccasins and walk with bare feet on the sacred earth. 
Chief Luther Standing Bear, Teton 


O'siyo Brothers and Sisters! 

There are many things that matter to me greatly. Among them is the need 
to see all our brothers and sisters joined together. Another is the need 
to stop the senseless destruction of Mother Earth. These are not, in my 
mind, separate issues. Who but the first people know and love Mother Earth 
more? If we do not speak with one voice how can we hope to stop the greedy 
theft of our Mother? 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Forest Certification" 

From: Phil Young <OREGON . UOREGON . EDU ! PYOUNG> 

Sub j : Forest Certification 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


I am posting this message on Native-L at the request of Doug Norlen, who 
is not on the net and who believes that the information may be of interest 
to many people who are. 

Phil Young 

International Studies 
University of Oregon 


Date: Mon, 25 Oct 1993 17:12:34 -0700 (PDT) 



Here's the article (with introduction) regarding forest 
certification I'd like to post on Native Net. Thanks! 

Forwarded message 

Introduction : 

Forest conservation advocates from around the world are becoming concerned 
about so-called "green" timber certification systems. While many forest 
advocates may support certification systems per-se, an increasing number 
of people are skeptical about integrity and operability of existing schemes 
Criticisms include the lack of concern for the protection of primary 
forests and biodiversity, and the rather obvious conflict of interest 
between producer and certifiers under current schemes. Critics of 
these schemes voiced their opinions at the recent Forest Stewardship 
Council meeting in Toronto, Canada. Others, including some from the 
Pacific Northwest, favored a more conciliatory approach with the timber 
industry. 

The following article is an alternative view from the Pacific Northwest, 
which appeared in Inner Voice, the national newsletter of the Association 
of Forest Service Employees for Environmental Ethics (reprinted with 
permission). The author, Roy Keene, has worked as a forester for over 
twenty years and now directs the Public Forestry Foundation in Eugene 
Oregon. For more information about AFSEEE or PFF, send email 
correspondence to: 

dnorlen@oregon . uoregon . edu 

Article Text: 

During a lunch break at the North American Conference on Sustainable 
Forest Products, I laid down under a big red oak and considered the many 
opinions I'd heard on sustainable forestry. As humans, we consider long 
living forests through the short window of our own life spans, attempt to 
define their enormously complex functions and processes, and now 
precociously debate the sustainable management of their primary resources. 
In this endeavor, we are, I mused, like the blind men who, touching 
different parts of the elephant, insist that what each is touching is the 
whole reality. The reality of a forest continues to elude exact 
definition. When does a savanna develop enough tree coverage to be 
considered a forest? How long must a plantation exist before it exhibits 
the features necessary to be called a forest? How much biomass must be 
maintained and for how long to sustain the mysterious living community we 
call a forest? How many and what kind of trees can a forest manager 
harvest over a period of time without permanently impairing the integrity 
and vitality of the forest? The oldest sustainably managed forests in the 
United States have been around only a little longer than a century. How 
productive will they be in another century? 

Human forest management continues to be less perfect than the natural 
processes and changes that have maintained forests through the ages. Less 
tested by time is the variety of concepts and proposals for sustainable 
forestry certification. The central purpose for certifying sustainably 
grown wood is to help consumers make environmentally responsible choices 
which will hopefully foster environmentally sound forestry. It is 
anticipated that conscientious consumers will pay more for "good wood," 
resulting in product price and market share rewards for sustainable forest 
management. Like human forest management, this concept is also less than 
perfect . 

Without affecting major wood producers, "good wood" efforts will not be 
likely to change forestry practices at a noticeable scale. In order to 
shift this larger forestry paradigm, sustainable forestry certification 



should promote positive change over time rather than attempt to attain 
instant "perfect" forestry. There is also the unfortunate possibility that 
as global population increases and available timber supplies decrease, 
forest sustainability certification may be lost in the rush of consumer 
demand . 

In the environmental community, there has been another kind of rush. A 
variety of well-meaning groups are attempting to draft sustainable forest 
certification systems. Manifestos I have seen to date vary from vague 
global principles to narrow, local prescriptions. Some of these proposed 
certification systems are highly idealized and would be economically and 
even biologically infeasible to inaugurate on the commercial forest lands 
that dominate our nations wood production. Neither are present 
certification systems perfected enough to objectively and clearly 
distinguish the good from the bad. Systems I'm familiar with, including 
one Public Forestry Foundation foresters designed for certifying the 
92,000 acre Collins Almanor Forest in Northern California, are weakened by 
requiring highly subjective judgment calls and a lack of comparative 
ratings. Questions will obviously arise as to how much real forest 
management experience the certification team has, what its bias is, and 
where other forest ownerships fit in the evaluation scale. 

The question of bias raises a distinct issue in third party certification 
efforts. Who will pay and who will play? Most smaller private woodlot owners 
will find lengthy third-party certification requirements, prescriptive 
processes and complicated inspections too costly. The Collins Almanor 
certification process cost less than a dollar per acre while one being 
proposed for a small forest tract in north California may cost over six 
hundred dollars per acre. Many woodlot owners I've talked with are 
resistant to the idea of "outsiders" with often minimal forest management 
experience judging how sustainably their lands are managed. Conversely, 
large industrial forest owners may attempt to "candy coat" extractive 
forest practices with a favorable certification claim by plying eager 
certifiers with generous fees. 

A sampling of private forest ownerships in the Pacific West (of the U.S) 
reveals three basic kinds of private forest owners. The first two, 
industrial and farm/woodlot forest owners, usually grow timber as a 
resource investment to be realized by harvesting timber and selling logs. 

The third kind of forest owner maintains their forest as an enhancement 
for a residence or a retreat and generally values aesthetic and spiritual 
amenities more than timber. It is very easy for most "aesthetic" forest 
owners to sustain their forest since they place no demand on the timber 
resources. To be meaningful, sustainable forest management certification 
must focus on the forest owners who are deliberately growing and 
harvesting timber. Many of these owners have no other intention or motive 
for their forest except to liquidate their standing timber when the market 
peaks. In order to turn this cut-and-replant mentality toward continuously 
sustainable forestry, the premium paid for "good wood" will need to rise 
high enough to offset present net timber value, cyclic log markets, and 
the human desire for quick profits. We have yet to ascertain whether or 
not large scale consumers are willing to pay the substantial premium this 
will require on wood products. 

The private owners I've encountered who have forsaken large capital gains 
and elected to prudently maintain their forest along with small yet 
regular profits are usually very aware of sustainable forestry principles 
and practice them. These established principles include: -a well designed 
management plan that describes a sustainable desired future condition; 
-sustained yield based on physical inventory or recognized empirical yield 
tables; -substantial forest retention, particularly in riparian areas; 
-harvest rotations long enough to develop mature timber stands and the 
ensuing habitat; and -efficient, unsubsidized site utilization and wood 
production . 



These reliable indicators of sustainable forest management can be 
quantified and presented by a knowledgeable forest owner wishing to make a 
sustainable forestry claim. Unrealistic certification expenses and third 
party conflict-of-interest problems can be avoided by sincere forest 
owners making their own claim based on the willingness to accommodate a 
reasonable and intelligent audit. Objectively measurable sustainable 
forestry aspects can be reasonably audited by experienced foresters. There 
will, however, always be enough subjective judgment involved in a critique 
of forest management to raise concern over who pays for an audit and what 
is expected in return. An ideal audit would be one that was financed by a 
neutral funder and entailed the full cooperation of the forest owner 
making the sustainable forestry claim. 

Fortunately, most sustainable private forest management I've seen to-date 
has been in place at least a decade, is obviously genuine, and can be 
easily verified by inspecting management records and doing a physical 
forest overview. Managers of these well-kept forests were unanimously 
proud of their forest stewardship and, consequently, encouraged reasonable 
public scrutiny. In the long run, the public's opinion of forest 
management may be more important than an audit or certification rating 
itself. 

Yet, after spending twenty years working with private forest lands in 
the West, it amazes me how little commercial forest land is managed for 
even minimal true sustained yield, where physically measured continuous 
timber growth equals continual timber harvest in board-feet. Conversion of 
forests to pulp plantations, quarterly profit goals, taxation practices, 
currency exchange rates, political policies and global log marketing all 
take their toll on prudent local forest management. As Americans strive to 
build ever larger houses, I fear that a consumer preference for "good 
wood" will be only a token effort in reducing extractive forestry. It may 
take a stronger move, perhaps a mass consumer boycott of all 
non-sustainably grown wood products, to really turn forest exploitation 
around . 

Even though the current sustainable forest certification process is, in my 
opinion, wrought with problems, good forest management models are hard to 
find and should be encouraged with recognition and reward. To provide 
incentive, a certification system should be reasonably objective and 
economically feasible. Environmentalists working on the certification 
process should mix more pragmatic experience with their ideology to be 
successful. We should keep in mind how little we really know about 
forests, how resilient forests really are, and how, in the forest, change 
happens slowly. We should not expect private forest owners to immediately 
reject their old value system or management regime overnight and embrace 
our various sustainable forestry manifestos as though they are the final 
reality. Instead, we should consider practical, widely applicable 
certification processes that work patiently with both existing forest 
conditions and the owners goals to bring about a sustainable state over 
time. As Lao-Tzu said, "A long journey begins with a single step." 

-Roy Keene 
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Hi all. Have been off-line for some time. Have caught up with all messages 
and noticed much talk about tribes, rights, and the BIA. All may find the 
following material interesting. 

Tribal Rights, Tribal Wrongs 

-no author cited- Akwesasne Notes, Vol. 23 #4, Fall 1992. 

Herbie O'Neill's mother died when he was born, in 1918. His father was 
killed in World War I. The orphanage in Santa Rosa didn't know what to do 
with Indians when it closed, so O'Neill, who is half Cherokee and half 
Yurok, was sent to the Hoopa Valley Reservation. Back then the reservation 
belonged to all Northern California Indians. The fact that O'Neill was 
Yurok and his step family was Hoopa didn't matter. He and his stepfather 
hunted and gathered and fished all over the valley, the surrounding 
twelve-mile Square and the land along the Klamath River. That kind of 
harmony is now only a memory. Ever since Congress passed the Hoopa-Yurok 
Settlement Act in 1988, Hoopa Valley, the largest reservation in California 
and site of some of the most valuable old-growth Douglas fir in the world, 
has belonged exclusively to the Hoopa. Other Indians, mostly Yurok and 
Karuk - even lifelong residents of the Square like O'Neill - have rights 
only to the Extension, an impoverished twenty-mile strip along the Klamath. 
Those who haven't joined a congressional formed Yurok Tribe, one defined 
by statute and legal obligation rather than by lineage and self- 
identification, have lost all federal rights as Indians. You live somewhere 
all your life, says O'Neill, now an elder among the Yurok, and then you 
can't call it home anymore, just because I'm Yurok. He and sixty-eight 
other non-Hoopa Indians, as well as one federally recognized tribe to which 
some of them belong, are seeking to overturn the Settlement Act as a 
violation of their constitutional rights. It is the first lawsuit to 
question, on First Amendment grounds. Congress's authority to determine 
tribal membership. This is one of the most egregious examples of Congress 
deciding to do what it wants with Indian land and self government, without 
consideration of constitutionality or fairness, says Curtis Berkey of The 
Indian Law Resource Center in Washington. You know if these people were 
white. Congress would not dream of doing this. But if Congress can do this 
to the Yurok, it can do it to any tribe. Indian's across the country will 
be watching this case to see what happens. The case, which had been 
dismissed on a technical procedural issue, is currently before the U.S. 
Court of Appeals for the Ninth Circuit, and oral argument is set for April 
15 (1993). As a multitribe settlement, the Extension was tacked on in 1891, 
and the two areas were administered as a single reservation with one census 
roll. All that changed in the 1950s, when the postwar building boom and the 
laying of paved roads increased the value of the Square's timber. The 
Bureau of Indian Affairs (B.I.A.) began to cut and sell the timber, and a 
number of Indians who had allotments on the Square formed the Hoopa Valley 
Tribe to press for per capita payments. This tribe was based on geography, 
not blood. Indeed, it constituted only one third of the members of the 
reservation, and many of these were of mixed Yurok, Hoopa and other 
lineages. In 1963, in what came to be called the Short case, 3,800 non- 
Hoopa sued the federal government, saying all Indians had equal rights to 
profits generated from the joint reservation. Ten years later the courts 
sided with the plaintiffs, and the B.I.A. established a timber profit 
escrow account. No funds were paid to the 3,800 plaintiffs, however. 
Instead, the B.I.A. flouted the ruling and gave the Hoopa Valley Tribal 
Business Council, the governing body of the new tribe, sole right to 
manage the timber and the profits generated thereby. This compounded 
inequity triggered the Puzz case, which was decided in April of 1988. 
Again, the court found that the Business Council was not exclusively 
entitled to manage the timber and that the B.I.A. had to allow everyone on 
the reservation an equal opportunity to participate in the reservation 
management in a nondiscriminatory manner. That should have been the end of 
it, but eighteen days after the Puzz decision came down, Doug Bosco, then a 
Representative from Northern California and a man closely allied with 
timber interests, introduced the Settlement Act, which reversed every 
previous court decision. We started getting nailed in the 1950's, says 



Yunok Howard McConnell, whose family has lived in the area for generations. 
Then we got things fixed with the Short case. Now I'm getting treated like 
I'm absolutely nothing again - and I was born and raised here. This whole 
mess is crookeder than a dog's hind leg. Robert Clinton, an expert in 
Native American law at the University of Iowa Law School, took the 
argument further: I know of no other instance in American history in which 
there has been twenty-five years of litigation, with a number of wins, 
where Congress stepped in, without negotiation, and imposed a settlement 
that gives the losers almost everything. Contemporary federal Indian policy 
emphasizes protecting Indian sovereignty. This legislation heralds a 
return to the termination policies of the early fifties. It's one of the 
worst things that has happened in Indian country in twenty years. 
Termination conjures bitter memories, of a period in the 1940s and 1950s in 
which government policy was designed to cut Indians loose from both federal 
protection and federal responsibility - terminating their special status 
as Native American tribes. What's happening now to the Indians of Northern 
California looks awfully familiar. The difference between the Square and 
the Extension is dramatic. The valley proper, a lush grassland bisected by 
the Trinity River and banked by steep mountains, has shopping centers, 
paved roads, electricity and running water. Timber industry profits in the 
area have been falling in recent years, but on the Square, where logging is 
not subject to the same export or wildlife protection rules as on 
nonreservation lands, profits have risen 75 percent in the past eighteen 
months. At the time of the Short case, profits were estimated to range 
from $1 million to $5 million a year. By contrast, the Extension, which 
follows the Klamath all the way to the Pacific, is bleak and inhospitable. 
It is endowed with neither timber nor arable land, and has neither 
electricity nor potable water. Few roads are paved; none follow the river's 
entire length. Non-Hoopa Indians living on the Square don't have to move, 
but they cannot hunt, fish, gather wood, or pick their traditional 
foodstuffs - roots, acorns, beargrass and mushrooms - in that area. Fish 
catches as recorded by the Pacific Fisheries Management Council, was 
27,500. In 1990 and 1991, there was no commercial harvest at all, and only 
about 10,000 fish were caught in each of those years for subsistence. 

That's not enough to support a tribe of ten, never mind 4,000. The Hoopa 
claim The Extension's commercial salmon fishery is worth as much as the 
Square's timber, but drought, logging debris and offshore commercial 
fishing have reduced the Klamath River fishery considerably. In 1989, the 
commercial harvest upriver, thirty, forty, fifty miles, to fish and cut 
wood, O'Neill says. Many of the Indians depend on fishing and gathering 
for their livelihood, notes Michael Greenberg, an attorney in the Short 
case. The Settlement Act divides families as well as resources. 
Traditionally, Indians in the area lived in scattered villages and cohered 
by family, language, intermarriage and place more than by political 
affiliation. Even today most of them - even Hoopa Valley Tribal Business 
Council members - have mixed blood, and everyone on the reservation knows 
it. For instance, according to lineage, Howard McConnell's sister, Carol 
Ammon, stands in line to be a caretaker of Yurok ceremonial regalia. Her 
mother, four brothers and son all qualify as Yurok. But according to law, 
she cannot qualify, even though she is at least one-quarter Yurok, because 
she was born after an arbitrary cut-off date. I will end up terminated by 
this bill, she says. I am losing my entire identity. All this bureaucracy 
and infighting just makes me wonder. Do I exist? Am I real? Culturally, I 
feel lost. Under the Settlement Act, all non-Hoopa Indians are culturally 
lost. The non-Hoopa - even those already in federally recognized tribes - 
were given the choice of joining the new Yurok Tribe and waiving all rights 
to sue the federal government in the future, or accepting a $15,000 lump 
sum payoff (money, in any event, already owed them from the Short case) and 
renouncing all rights to Native Americans. But the Yurok never had or 
wanted a formal tribe; they say they prefer a joint government on the 
reservation. As this article went to press, the Yurok tribe was deciding 
whether to defy Congress and sue the government for compensation for loss 
of its members' rights and property. Such a suit would echo a case filed 
last year by Carol Ammon and other individuals for damages in their own 
right. The Hoopa claim the arrangement is equitable because the Square is 



their traditional territory, and because the Yurok now have the opportunity 
to . . . determine their destiny and manage their resources, according to 
former tribal forestry chairman Gary Risling. If we're getting the better 
deal, it's because of opportunity and aggressiveness. Daniel Iordan, 
assistant to Hoopa Tribal chairman Dale Risling, adds. We are not one big 
happy family. There are distinct cultural differences. If there are people 
here who don't know who they are, that's a problem with their personal 
identity. It's not the Hoopa Tribe's problem. Those involved on the Yurok 
side, however, argue that more than opportunity, aggressiveness and strong 
personal identities determined the land division. Many suspect foul play. 

I have no idea what Bosco's motive in this settlement has been, says 
William Wunsch, the original attorney in the Short case, but it is an 
inexplicable, outrageous bill. On one theory, then-Representative Bosco may 
have been influenced by his father-in-law, Victor Guynup who owns a dock 
with Eureka Forest Products and exports considerable amounts of timber. On 
another, he set in motion a process of terminating thousands of 
California's Indians in order to take away their fishing rights to Klamath 
water that is badly needed in the rest of the state. Guynup would not 
comment. Bosco denies both charges and says he introduced the legislation 
merely to settle twenty-five years of conflict and to cut out the 
attorneys, who he says were driving the controversy and getting the 
profits. He calls the result fair to both tribes and argues that it will 
lift the Yurok from poverty. It is difficult to discern the exact path of 
influence peddling, yet a fair amount of politicking did occur. Throughout 
the 1980 's the Hoopa Tribe set up an extremely effective political machine, 
with professional lobbyists, a toll-free number and fund raising efforts for 
Bosco and then Senator Pete Wilson, now California's Governor. (The Yurok 
had neither the money nor the experience to develop such strategies.) When 
the bill was introduced on the Senate floor on October 1, 1988, it was lam. 
At that hour, nobody knew or cared about this bill, McConnell says. At best 
it was considered a bit of local legislation. Indian legislation is too 
often seen as local, says Richard Thierolf, the attorney for the latest 
lawsuit. Still, Thierolf says that President Reagan had been ready to veto 
the bill until a call from Wilson, who had been talking to Hoopa leaders at 
a fund raising barbecue, changed his mind. Reagan signed the bill on October 
31 - a Halloween trick - as McConnell puts it. Yet if the Settlement Act 
withstands the lawsuit, it will cause shock waves across the country. This 
will send a message to other Indian groups that if they protest federal 
policy toward their natural resources, they'll be dissolved, Clinton says. 
It's no accident that the bill was introduced only days after Puzz was 
settled. The Yurok have been singled out because they were putting up a 
fight and winning. What self-respecting tribe would dare question federal 
policy after this? 


— "RE: The Grand Treaty" 

From: David (Kayoshk) Ashelman <S920539@vax.niagara.edu> 
Sub j : The Grand Treaty 


THE GRAND TREATY 

THE CHANGING RELATIONSHIP BETWEEN INDIAN NATIONS AND THE U.S. 

The past relationship of the Indian Nations of America, and the United 
States government has been one that has remained constant for the most part. 
While there have been periods of flux, the basic premise has always been that 
in the eyes of the United Sates, Native Americans have always been viewed as 
a "conquered" people. At the same time, most Indian Nations have wondered how 
a "conquered" people can have the ability to negotiate a treaty with their 
"conquerors". There is no place in the history of war where the defeated were 
allowed to accept anything except unconditional surrender. For today, the 
question now becomes: "are Indians really conquered"? 


Although the invasion of North America by Christopher Columbus is a 
significant event in history for all Indians, I will keep the historical 



perspective to the time since the Revolutionary War. For isn't this when the 
U.S. government really took hold on the land? 

In its infancy, those colonists wanting to break away from British rule 
knew that they would need military help. After all, they were about to fight 
the entire British Empire. It occurred to George Washington that the obvious 
place to look for help was from the people that were already here - the 
Indians. In the mind of Washington, this would prove to be a great military 
advantage, as nobody knew the land better than the ones who had been here for 
tens of thousands of years. After soliciting several Nations, Washington felt 
that he finally had the help that he was looking for, and with the help of 
Nations like Seneca, and Oneida, the colonists were able to win their freedom 

While General Washington knew where his gratitude lay, his promise to 
"never consent to defraud the Seneca Nation" was a strange sort of extortion 
tactic. What would eventually become of this promise, is that the U.S. 
government would protect the Seneca Nation from U.S. tyranny, for a price - 
LAND. At the same time, this "special" preference was not given to other 
Indian Nations, and as a result, many other Nations suffered from the hands 
of the new U.S. government. 

During the course of over 200 years, Indian Nations have continued to 
suffer at the hands of both the U.S. government, as well as the Catholic 
Church that originally came with Columbus. All you have to do is pick up the 
morning paper in any given town, at any given day of the week, and you'll 
find a story about an Indian fight against the government. It could be the 
Western Shoshone land issue, to the Seneca Nation land issue, to the 
"official" recognition of the Lumbee Nation. Any given time, with any given 
Nation, there is still turmoil. But the common thing about most Indian 
disputes is LAND. Either the government is trying to take more of it, or the 
Indian Nation is trying to get it back for having it stolen from them. The 
basic premise is simple; the U.S. values the land according to its REAL- 
ESTATE value, while Indians value the land for its SPIRITUAL value... the 
common believe that all life comes from Mother Earth (wonder where non- 
Indians got that phrase from), who deserves our respect. In the Indian world, 
it is much easier to understand "spiritual" then it is to understand "real- 
estate", and it has always been that way. 

To view the relationship between Indian Nations and the U.S. government 
in one direction, only leaves a half picture. The U.S. likes to think of us 
Indians in one direction, while we like to think of the government in another 
The United States, in both policy and practice, has always regarded Indians 
as "less-than" something else, whether it be "less-than" people, or "less- 
than" citizens of a land. While many Nations as well as A.I.M. has cried out 
against this (and rightly so), the fact is that this actually EMPOWERS all 
Indian people. In my Seneca tradition, it is often common NOT to think of 
ourselves as "better-than" anything that the Creator has made. By having the 
United States go to the point of equating us with animals, it has perpetuated 
our own traditions. This is a positive aspect of the evil side of the coin. 

By having government tactics backfire in this way, it has caused the voices 

of Indian Nations to grow louder, and as such, the United States will 

eventually be forced to deal with its "Indian problem". 

From the Indian's point of view, the relationship with the United States 
has been in a constant state of flux, always changing. However, there is one 
commonality that exists in most reservations today on how to view the U.S. - 
do not trust anyone from the government (Indian or non-Indian). For the most 
part, most Indian Nations started out trusting the new government, and 
genuinely wanted to know more about these people. The thought of the first 
Thanksgiving always pops into my mind at this point, and how the thoughts of 

most Americans have deviated from such a theme over time. As the trust of the 

Indian Nations were constantly being betrayed. Different Indian Nations 
continually had to re-evaluate the trustworthiness of the European invaders. 
For some Nations, this was not a large task, as the government would often 
use the Army to deal with the Indians in the most brutal way. For other 



Nations, adjusting this level of trust often caused dissension among the 
tribes, as the government used "manipulation" to gain in its interests. For 
Indian Nations dealing with the government in this manner, an entire Nation 
would have to change its mood several times in one day. As the government has 
depended less on force (although it still exists), and more on "manipulation" 
tactics, more Nations are in this state of flux, and more Nations face at 
least a minimal amount of dissension. Some Nations become isolated on purpose 
hoping that the U.S. government will never have recourse with them. 

The constant state of flux described above, that's needed to keep 
Indians a step ahead of the manipulation of the government, is not a natural 
state of being for us. As a result, there has become a split in many Nations 
between the "modernists", and the "traditionalists", with little ground in 
between. However, there is generally a greater call to unity among the 
Nations, and as more Nations unite, the Indian's relationship with the U.S. 
government is coming to a FINAL state of change. This final "phase" has shown 
its presence by the increasing number of Indians are returning to the 
reservations they once left behind. The newer "pan-Indian" movements, the 
call back to traditions, and having large numbers of people respond, are also 
important indicators to this final phase. 

What this "final phase" holds for all North American Indians is a little 
vague. However, one thing that has happened, is the United States has seen 
an increase in the number of lawsuits from Indian Nations. This is ironic 
since a special board was established more than twenty years ago to settle 
Indian claims. From my own reservation (Cattaraugus - Seneca Nation), there 
has been a dramatic increase in the willingness of the Nation for armed 
standoffs with state and federal authorities. One of the largest Seneca 
standoffs of the 20th century was in 1992 when the state decided to impose 
taxes on Indian Reservations. I've also heard of other standoffs around the 
U.S. and Canada. The white-man's term "the Natives are restless" seems to 
hold true in many cases. 

One last aspect to the "final phase" lies in the United Nations. The U.N 
has declared 1993 as "Indigenous People's year". Whether or not this 
declaration indicates the hope of U.N. representation of Indian Nations 
remains to be seen. However, it does indicate that someone in the U.N. has 
recognized us as "people" - a new precedent for the world. 

From my own standpoint as a Seneca Indian, I see good things for all 
Indians at the end of a very dangerous path. As one local resident put it, 
"The revolution has begun". Reservations are filling up - sometimes beyond 
capacity, more Nations are filing lawsuits against the government (and 
winning!), more people are returning to the traditional ways of our 
ancestors, and there's more unity among ALL Indian Nations. We can only 
guess as to what is in the future of the Great Circle, but one thing we do 
know is this: the revolution has indeed, begun. 


I 

| David (Kayoshk) Ashelman 
| Seneca Nation 
| Niagara University, N.Y. 
j S920539@vax.niagara.edu 
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It is the simplicity of the 
Creator that baffles humanity 


"RE : The HGD Project - a response to SAIIC" 

From: "Henry Greely" <Forsythe. Stanford. EDU!Henry.Greely> 

Sub j : The HGD Project - a response to SAIIC 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Some of you may be getting tired of reading my responses to attacks 



on the Human Genome Diversity Project, especially as the attacks 
(and hence the responses) have not changed very much since I joined 
this mailing list last Duly. I am NOT a member merely to respond to 
attacks on the HGD Project -- I have found some things on NATIVE-L 
to be useful and many of them to be very interesting. And I have 
come to recognize that people who subscribe to the list are very 
knowledgeable and interested in these issues. As someone involved 
in a Project that affects, and is affected by. Indigenous peoples, I 
want to make sure that the members of this list get accurate 
information about it. The most recent posting, which appeared last 
Friday, October 22, from the South and Meso American Indian 
Information Center, was not accurate, largely for the reasons that I 
have discussed in earlier postings. The remainder of this posting 
is a response to that attack. 

First, the HGD Project is a PROPOSAL by a group of scientists 
(largely, but not entirely, anthropologists and geneticists -- and 
not universities, at all) to collect, preserve, and study the 
diversity of the genetic inheritance of our species. The HGD Project 
is not at all involved with the U.S. Human Genome Project. The 
Human Genome Project, a $175 million per year "joint venture" of the 
U.S. National Institutes of Health and the U.S. Department of 
Energy, aims to sequence entirely the 3 billion base pairs of "the 
human genome," but with its concentration on North America and 
Europe, it will in effect tell us everything about the genes of one 
French farmer and one little old lady from Philadelphia -- but 
nothing about the rest of our species. The HGD Project wants to 
change that, by collecting DNA samples from, as a start, 400 to 500 
human populations around the world (out of about 4,000 to 8,000). 

The Project will preserve those samples make them available to any 
scientist for research. The Project itself will do some elementary 
analysis of the samples; that analysis, plus any more detailed work 
done by those who use the samples, will be deposited in a database 
for use by any interested researchers. 

The populations that will be studied will be populations that choose 
to participate (and those individuals within the populations that 
also choose to participate). The Project has compiled some lists of 
some populations as examples of the kinds of populations of special 
interest -- for historical, cultural, genetic, or other reasons -- 
but those have been intended only as examples, and largely as 
examples to show possible funding agencies what the Project has in 
mind. Some of those listed populations are quite large; some are 
very small. European and North American populations are included -- 
this is not intended as just a sample of "endangered" and "exotic" 
populations, although small size is one issue that might give 
sampling a population a higher priority. No population will be 
sampled without its fully informed consent and without the 
participation of experts, often anthropologists, who can assure that 
the Project and the population understand each other. (Some 
populations may end up receiving grants to sample themselves.) 

We have not "officially embarked" on a "global mission" (that's a 
loaded noun!) to "'immortalize the DNA make-up of cultures 
considered to be on the brink of extinction so that 'their role in 
human history can be preserved.'" None of us -- anthropologists, 
geneticists, or (in my case) lawyer -- believes that a culture's 
"role in human history" can be preserved by saving some DNA, nor do 
we believe that such DNA preservation should or will be used as an 
excuse to stop efforts to preserve the living culture. As to the 
charge that "from beginning to end, the very people from whom the 
samples are being taken are not being consulted . . .", we haven't 
even reach the beginning of the Project -- and the Project is not 
collecting any samples (except possibly a few in Europe, through the 
European regional committee). 



The Project is still in its planning phase. It now has a structure, 
with an international coordinating committee, various regional 
committees, and ethics subcommittees. Two regional committees have 
already been organized, one for Europe and one for North America. 

(I am the chair of the Ethics Subcommittee for the North American 
Regional Committee.) The European Committee has some small 
operational funding from the European Community; the North American 
Regional Committee has no funding as yet and is doing no collecting. 
It is seeking funding from various governmental agencies and from 
some private foundations. It has not sought -- and I do not expect 
it to seek -- any funding from commercial sources. 

The Project most emphatically does not want to patent anything from 
these samples. Its organizers are not involved in this Project to 
make money, nor do we wish to repeat the sorry story of plant 
genetic diversity and the developing world. Although we think it is 
highly uncertain that any products of commercial value will arise 
from the Project, we are committed to ensuring that financial 
benefits from any such products flow back to the sampled 
populations. Implementing that commitment involves tricky questions 
of U.S. and international patent and contract law, but we will 
resolve them. In fact, I spent a good part of last week working 
(with the World Council on Indigenous Peoples and with Pat Mooney, 
Executive Director of RAFI, of which more later) to get the U.S. 
government to withdraw a patent application it had filed for a 
cell-line made from blood donated by a Native American from Panama 
(from the Guaymi people) for epidemiological research. This 
application had nothing to do with our Project (and was filed, in 
fact, because of a virus that infected those cells and not the human 
genetic material they contained), but I believed, from my work with 
the Project, that the U.S. application was a bad idea. (I think 
our efforts succeeded.) 

The Project has no implications for biological warfare. First, as 
far as we know (or expect to discover) there are NO genes that 
define an ethnic group. All humans share largely the same pool of 
genes. Some variants are more common in some populations than 
others, but there is no variant that only the, for example, Irish 
have and that all non-Irish do not have. Many Native American 
populations have a very high percentage of members with group 0 
blood. A weapon that killed everyone with group 0 blood might kill 
80% of Native Americans -- and 35% of the rest of the population. 
Second, even if there were such ethnic specific genes, scientists 
don't know how to kill a cell just because they know the sequence of 
its genes. If they did, those disease with known viral, bacterial, 
or fungal causes -- like AIDS -- could be eliminated. And finally, 
if someone could design such a biological weapon, they wouldn't seek 
genetic samples through a large, public program like the HGD. They 
would sneak around and take blood samples from two or three members 
of the targeted population in a very quiet manner. The size and 
public nature of this Project actually helps guarantee that it will 
act ethically, unlike the scattered and invisible way in which 
research into human genetic diversity might otherwise proceed. 

The Project does plan to meet -- a lot -- with representatives of 
indigenous peoples. The international committee (which includes 
among its members at least one person who is from an indigenous 
African community) plans to hold annual forums for international 
organizations, indigenous peoples' groups, scientists, and others. 
Eventually, that forum is expected to elect the members of the 
international committee. The North American Committee is seeking 
funding to meet with Native Americans and other indigenous peoples 
-- and pursuing informal contacts while we look for money for more 
face-to-face meetings. In fact, if we can find the money for it. 



we'll be sending at least one person to the General Assembly of the 
World Council of Indigenous Peoples this December in Guatemala City. 
Whether the meetings we will have would be in exactly the same 
format, and under the same sponsorship, intended by the SAIIC is 
still unclear, but as the Project moves toward beginning its 
operations, it certainly must and will meet with, talk to, and 
listen to indigenous groups and their representatives. 

Neither the National Center for Human Genome Research (Dr. Collins) 
nor the Department of Health and Human Services (Secretary Shalala) 
is as yet involved in funding the Project. It is not clear that 
either will be interested in providing funds. Letters to them will 
probably attract a form letter response, saying that they've got 
nothing to do with this project. Right now, we are most actively 
pursuing funding -- about $1 million year, we hope -- from the 
National Science Foundation, but even that probably wouldn't being 
until October 1994. 

Most of the information in the SAIIC posting came from a May press 
release from RAFI, Rural Advancement Foundation International, and 
the posting asks that you send copies of any letters to RAFI as well 
as to SAIIC. Since that press release, I have had many talks with 
RAFI, as well as with the World Council of Indigenous Peoples. I 
cannot (yet) say that those groups support the Project. Some 
differences remain between us, in part about the necessity of a 
United Nations role, though I am very hopeful that those differences 
can be bridged and that those organizations will support the 
Project. I can honestly say that, by explaining (and clarifying 
even to ourselves) our positions on intellectual property, on the 
process of informed consent, and on the irrelevance of the Project 
to biological warfare, we have reduced some of their concerns. I am 
sending a copy of this posting to RAFI in the hope that, as it was 
invoked by the SAIIC posting, it might clarify its position for the 
readers of NATIVE-L. (And, of course, I'm also sending a copy to 
the SAIIC -- though I should note that, as far as I know, no one 
from SAIIC talked to anyone from the Project before sending their 
posting . . . or, apparently, read my earlier postings on this 
list.) 

As always, I welcome your questions or comments about the Project. 
Please do not hesitate to contact me at 

rg.htg@forsythe.stanford.edu, either with an individual message or 
through a general posting. 

"RE : Conferences and Powwows" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 


=POWWOWS= 


As promised, 
Nov. 11 
Info: 

Nov. 11 
Info: 

Nov. 11 


the Veterans Day Powwow list! 

Veterans Powwow, LCO Ojibwe Reservation 

Hayward, WI 

715-799-5166 

Pawnee Veterans Day Gathering & Dance, Round House 

Pawnee OK 

918-762-3962 

Veterans Day Powwow, Chemawa Indian School 
Salem, OR 



Info: 


503-399-5721 


Nov. 11 Veterans Day Powwow, Blue Earth Indian Nation 

Council Bluffs, IA 
Info: 712-325-1770 

Veterans Day 
Weekend 

Veterans Day Celebration, Toppenish, WA 
Info: 509-865-5121 

Veterans Day Powwow, Yuma, AZ 
No phone number given 

Veterans Day Powwow, Nespelem, WA 

Info: 509-634-4711 

Veterans Memorial Powwow, Hopi Civic Center 
Oraibi, AZ 

Info: 602-734-2441 ext 215 

NLAKA'PAMUX Nation's Traditional Veterans 
Remembrance Powwow, Kumsheen School 
Lytton, BC Canada 
Info: 604-455-2467 

Veterans Day Rodeo and Fair, San Carlos AZ 
San Carlos Apache Reservation 
Info: 602-475-2361 

Veterans Powwow 
Hobbema AB Canada 
403-585-3739 

Veterans Powwow, Saginaw, MI 
Info: 1-616-774-8331 

1st Annual North American Iroquois Veterans 
Association Powwow, Niagara County Community College 
Sanborn, NY 
Info: 519-752-1925 


And three special events well worth mentioning! 

The 18th Annual American Indian Film Festival will be held in 
San Francisco Nov. 10-14. Call 415-554-0525 for information. 

Also, the 4th Annual American Indian Festival and Market will 
be held in Dallas, Texas. Call 214-891-9848 for info. 

And on November 13, the National Museum of the American Indian 
will sponsor a Powwow in Manhattan, NY. Call 212-598-0100 ext 29. 

Send notices of forthcoming 

powwows, conferences and gatherings to: 

jans@genie.geis.com 

jans%glsdk@wolves.durham.nc.us . . . .duke Iwolves ! glsdk ! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletters; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 


"You who are so wise must know that different nations have different 
conceptions of things. You will not therefore take it amiss if our 
ideas of the white man's education happen not to be the same as yours. 
We have had some experience of it." 

-- Canassatego 


O'siyo Brothers and Sisters! 

The lead article in this issue tells of the reconvening of a council 
after 150 years of silence. Another tells of the gifts to various 
people by Wakan Tanka. The saving of sacred traditions and the closing 
of the sacred hoop; these are the things I pray will be in such abundance 
there will be no place for greed and rancor. A time when all will come 
together and Walk in Beauty is the place I seek. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : International Council Reconvenes 150 Years Later" 

From: Michele Lord <scicom.alphacdc.com!milo> 

Sub j : International Council Reconvenes 150 Years Later 


This article is from the twice monthly newspaper. News From Indian 
Country. It is published by Indian Country Communications, Inc. 
with offices at Rt.2 Box 2900A, Flayward, WI 54843. They may be 
contacted by calling (715) 634-5226; FAX (715) 634-3243. 


Mid Oct. 1993 

International Council Reconvenes 150 Years Later 
by Shelly Davis 

Oklahoma Bureau, News from Indian Country 


They assembled from all over the United States to discuss 




issues which affect their people and to learn from each other 
during the Commemoration of the 1843 International Tribal Council 
held in Tahlequah, OK and sponsored by the Cherokee Nation. 

Cherokee Nation Principal Chief Wilma Mankiller welcomed more 
than 300 guests who represented about 109 federally recognized 
tribes . 

"This event commemorated the original 1843 International Indian 
Council/' said Mankiller. "During this meeting, our hope was to 
attain those goals which were accomplished at the 1843 council, 
namely the renewal of old friendships and the discovery of 
solutions to problems common to indigenous peoples." 

The 1843 council was called by the Cherokee Nation with 
Cherokee Nation Principal Chief 3ohn Ross presiding. The 
conference lasted four weeks and was attended by approximately 
10,000 American Indians representing 18 tribes. 

Panel discussions at this year's council ranged from the 
environment and ethnocide to sovereignty and cultural 
preservation . Viewpoints, ideas and responses to problems were 
brought to the attention of participants by authorities on many 
different subjects. 

Hollywood has created the mainstream idea of the Indian, said 
Rennard Strickland, Osage/Cherokee. Strickland is Director of the 
American Indian Law and Policy Center and Professor at the 
University of Oklahoma. 

Strickland said the movie images have portrayed Indians as 
villains, plundering white settlements, or as servants to a white 
master, like the Tonto character. He said the Apache and the 
Sioux have received the most screen time, providing the standard 
enemy for Indian war movies. He said the image of the exotic and 
erotic "barbarian" is an extension of "tomahawk envy." 

"Indians are represented as people on the road to 
disappearance," said Strickland. 

Gary Fife, Creek/Cherokee, said the news media, too, is 
responsible for shaping an image of American Indians. He said too 
often the mass media focuses on the dysfunctional Indian 
families, etc. Fife said there is little coverage on the tribal 
governments which control multi-million dollar economies and the 
government-to-government relationship tribal nations have with 
the United States government. 

"We are the fastest growing people in this nation," said Fife. 
"We are beginning to exercise vast quantities of self 
determination, making our own choices." 

Fife added that more Native Americans are emerging in all 
professions and these are the types of stories which should be 
used to change stereotypes. He added that Indians must fight and 
work for that change. "It's within our grasp, now," said Fife. 

Faithkeeper of the Onondaga Nation Oren Lyons said, "we're 
nations as long as we say we are," when he spoke on cultural 
preservation . 

Lyons said strength lies within unity and it is the 
responsibility of tribal leaders to preserve their unity combined 
with cultural spirituality. 

He said US treaties are weak because they did not use the whole 
spiritual law, and that is what makes you stand up. "If you don't 
have that, you're not going to last," said Lyons. "We will 
outlast them." 

Lyons said the children should be taught that when making 
decisions, the decisions must be for those generations waiting 
their time and the responsibility is that those future 
generations should have the same things this generation enjoys. 

Another emotionally charged topic was that of repatriation. One 
of the reasons there are human remains and ceremonial burial 
objects in museums is that in the 1800 's federal government 
bounties were placed on Indians when the US Army was trying to 
eradicate the Native Americans, according to Simon Brascoupe, 



Mohawk/Algonquin. He is first advisor of race relations to 
Carleton University in Ottawa. Richard Allen, Cherokee, said that 
Indians must make a commitment to repatriation or someone could 
be "digging you up" in 100 years. 

Many other issues were explored during the three day council 
including health care, education and the environment. 

Curly Bear Wagner, Blackfeet, said he had heard many important 
issues and ideas that could be taken back to his people and that 
was the purpose of the council. 

The last day of the council, an important message was sent out: 
"We won't vanish." 

"We are here to remind ourselves that we have a mission of 
survival," said Onondaga Chief Lyons. 

Two resolutions were signed by tribal leaders during closing 
ceremonies. One resolution for the United Nations, the other a 
resolution of "peace and friendship" signed to preserve 
relationships between nations, tribes, republics and individual 
citizens . 
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Resolution Of Peace And Friendship 
International Indian Council, 1843-1993 


WHEREAS, the removal of the various Indian tribes and nations, from 
the homes of their fathers, east and west of the Mississippi, has 
there extinguished our ancient council fires, and changed our 
position with regard to each other; and 

WE, THE DELEGATES, ATTENDEES, AND REPRESENTATIVES OF THE SEVERAL 
INDIAN TRIBES, NATIONS AND REPUBLICS, parties hereunto, assembled 
around the great council fire, kindled in the West, in the Cherokee 
Nation, in order to preserve the relations between our several 
communities, to secure to all our respective rights, and to promote 
the general welfare, do enter into the following resolutions: 

Section 1. Peace and friendship shall forever be maintained 
between the Indian tribes, nations and republics, parties to these 
resolutions and between their fellow Indian citizens. 

Section 2. Revenge shall not be cherished, nor retaliation 
practiced for offense committed by individuals. 

Section 3. To provide for the improvement of our people in 
agriculture, manufactures, domestic arts and preservation of our 
land and culture, to promote the comfort and happiness of our 
peoples and our children yet unborn, a fixed and permanent location 
on our lands is an indispensable condition. In order, therefore, to 
secure these important objects, to prevent any future removal, and 
to transmit to our posterity an unimpaired title to the lands 
guaranteed to our respective Indian tribes, nations and republics, 
by the United States, we solemnly pledge ourselves to each other, 
that no Indian tribe, nation or republic shall cede or in any 
manner alienate, to the United States, any part of their present 
territories . 

Section 4. The use of ardent spirits, being a fruitful source 
of crime and misfortune, we recommend its suppression within our 
respective limits, and agree that no citizen of one Indian tribe, 
nation or republic shall introduce it into the territory of any 
other Indian tribe, nation or republic. 


Section 5. We acknowledge that the survival of our Indian 
tribes, nations and republics, as well as that of humankind. 



depends on appreciating the teachings and lessons of those who have 
gone before us in all subjects and disciplines. 


Section 6. We agree to have direct and constructive talks and 
discussions about issues important to our meaningful survival and 
prosperity including: ethnocide, sovereignty, cultural 
preservation, health, economic development, reclaiming the land, 
and education. 

Done in General Council, around the great council fire, in the 
Tahlequah District, Cherokee Nation, this 15th day of September, 
1993. 

Delegates, attendees and representatives of the various Indian 
tribes, nations and republics. 


[Note: Preamble and Sections 1-4 re-edited from the Preamble and 
Sections 1, 2, 7 and 8 of the Compact between the Several Indian 
tribes, nations and republics approved at the International Indian 
Council of 1843 . ] 
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"When we walk upon Mother Earth, we always plant our feet carefully 
because we know the faces of our future generations are looking 
up at us from beneath the ground. We never forget them." 

-Oren Lyons, Onondaga Nation 

/V. -J- ^ /X/ -J- ^ /N/ -j- ^ /N/ + ^ /N, + * ^ /V. -|- ^ /V. -|- * /V. + * ~ -j- ^ /N/ -J- ^ /N, -j- ^ /N/ + ^ /N/ -j- ^ /X/ -J- ^ ^ ^ /V. -|- ^ /V. + ^ /V. + ^ ~ -j- ^ /N/ -j- ^ /N, -J- ^ 

milo@scicom.alphacdc.com Michele Lord Alpha Institute 
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"RE : A Prophecy" 

From: RCHVMW2 . VNET. IBM . COM ! SHUPE 
Sub j : A Prophecy. 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 


The Following was written by Don Coyhis 

A long time ago our creator came to Turtle Island and divided the people 
into four directions and said, "You must go through the cycles of time 
separately, but one day you'll come back together to share the lessons 
you've learned while you were apart." He gave tablets to certain people 
living in each of the four directions, and held people in each of the four 
directions accountable to something unique and special. 

To the red people he gave accountability to be keepers of the land, and to 
know mother earth. They were told all about plants, land, interconnectedness 
and relatedness. These tablets are kept by the people at Hope, on Third 
Mesa . 

To the yellow race he gave people the accountability for the air, or breath. 
The yellow race was to learn all about air, meditation, and awareness. And 
we're told that those tablets are in Tibet. 

To the black race he gave accountability to be keepers of the water. 

Plasma was discovered by a black scientist. We're told that those 
tablets are at the foot of Mt. Kenya with a tribe called the Kaklua. 

That tribe has a Medicine Wheel which is said to be very similar to the 
Sioux Medicine Wheel. 

Then to the white direction he gave accountability to be keepers of the 
fire. They were to learn about the fire power, which is used, for example, 
in machines, and rockets and the like. 



As we go through these cycles of time we enter the cycle of the human 
being, where we are today. The prophecy says we were to come back and 
form a circle, and to share all the knowledge that we have learned while 
we were apart. And at this cycle of the human being we must come together 
in this circle to establish peace. 

At a council of elders held during the last two years they told us that a 
great stirring was going to take place in the universe. They told us that 
a distribution of gifts that the human being has not known before would be 
made to all the people. Thousands of people would become instrumental in 
the healing that these new gifts made possible. 

They said that many people would think they had become crazy during this 
time. And these people would be seeking the answer to three questions: One 
is why am I? One is who am I? and one is Where am I going? 

These people would think that something had grabbed their rug of life and 
just pulled it out from under them. A great searching would start to take 
place among the people. And in this searching, something Fool's Crow said 
should be kept in mind. He said, "In order to use your power well you need 
to become a hollow bone." You need to be a conduit-you ' ve got to be clean 
inside. 


The elders said that these new searchers would have all their secrets come 
to the surface. And this would happen because you cannot use that power of 
the new gifts unless you are cleaned out. 


Mitakuye Oyasin, Waya Gola. 

-- The Mysteries and Magics of -- 
-- the world are far simpler 
-- than we make them out to be.-- 


D.T. Waya Gola Shupe 

SHUPE@RCHLAND.IBM.COM 

Dept. 45n : Performance Tools III 

Professional AISES member, juggler, 

story teller. Associate Programmer, 

all around interesting person! ;) 


RE: Leonard Peltier Benefit Gathering 


From: pcwf@web.apc.org 

Sub j : Leonard Peltier Benefit Gathering 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


SOCIAL BENEFIT GATHERING 
Dedicated to the Freedom of 
Leonard Peltier - Nov. 5, 1993 


IN THE SPIRIT OF CRAZY HORSE 


THE BATTLE FOR JUSTICE CONTINUES TO FREE LEONARD PELTIER, 

NORTH AMERICA'S FOREMOST ABORIGINAL POLITICAL PRISONER 

Leonard Peltier is a North American Indian serving two consecutive 
life sentences in Leavenworth federal penitentiary in Kansas even 
though there is no evidence that he is guilty of any crime. 

On Dune 26, 1975, two FBI agents and an Indian man were killed 
in a shootout on the Pine Ridge Indian Reservation in South Dakota. 
Within hours, hundreds of combat-clad FBI agents and U.S. marshals 
staged a dragnet to avenge the deaths of the FBI agents. 

Because the FBI's COINTELPRO program had previously identified 
Leonard as a leader of the American Indian Movement (AIM), they 
immediately connected him with the Dune 26th deaths. Leonard, 
fearing an unfair trial, fled to Canada. He was later arrested and 
extradited through affidavits manufactured by the FBI that the 



government now concedes were false. 

Although two other Indian men charged with the agents' deaths 
had been found not guilty by reason of self-defense (and a third 
had been released due to lack of evidence), the U.S. Justice 
Department decided to concentrate the "full prosecutorial weight" 
of the federal government against Leonard Peltier. In a case 
fraught with abuses (FBI intimidation of witnesses; fabrication of 
evidence; concealment of evidence that would have proven Peltier's 
innocence), Leonard was convicted and sentenced to two consecutive 
life terms. 

As a result of these abuses coming to light, the government 
has had to change its theory on Peltier's guilt to keep him in 
prison. In the recent appeal, the prosecutor even admitted in open 
court, "we have no idea who killed those agents." 

Despite all this, the courts have once again denied Peltier a 
retrial, as well as dismiss the objections filed in U.S. courts 
from 55 Canadian M.P.s who condemned Peltier's illegal extradition 
based on an FBI-created fraud and called for his immediate release. 
After 18 years of appeals, his judicial avenues are presently 
exhausted . 

We appeal to the people to demand from the Canadian government 
that it conduct an immediate inquiry into the extradition treaty 
fraud as well as seek a full clarification of these abuses from 
U.S. president Bill Clinton along with the recommendation that the 
president grant Leonard Peltier his freedom. 


The Leonard Peltier Defense Committee, Canada would like to invite 
all people to come and share their support in an evening of 
commemoration for 18 years of the peoples' struggle to demand true 
justice. On February 6, 1994, Leonard will begin his 18th year of 
false imprisonment which began with his arrest in Canada on this 
day in 1976. 


FRIDAY, NOVEMBER 5, 1993, 7:00 pm. 

HARBORD COLLEGIATE 

286 Harbord St. (at Euclid) 

Toronto, Ontario 
Suggested admission $5 

"I appeal to the conscience of the whole world to free Leonard 
Peltier, a symbol of all Indian political prisoners" 

- Rigoberta Menchu, Nobel Prize winner speaking in Montreal, 
November, 1992. 

SPEAKERS: 

Frank Dreaver, LPDC-C representative 
Dianne Martin, Canadian attorney for L. Peltier 
Lew Gurwitz, U.S. civil rights attorney 
Lennox Farrell, civil rights activist, Toronto 
Art Solomon, Ojibway elder, 
and others 

M.C.: Brian Wright-McLeod, native broadcaster, CKLN 
KEYNOTE SPEAKER: 

Warren Allmand, Liberal Member of Parliament; & Solicitor General 
during L. Peltier's extradition proceedings. 

SPECIAL GUESTS: The Leonard Peltier Freedom Drum and Singers 

** Petition & Letter-Writing Campaign ** Refreshments ** 


The LPDC-C will be co-sponsoring a public forum along with other 



actions in support of Leonard Peltier in Toronto on February 6, 
1994. For more information as to how you can support ^including 
volunteer help, contact the LPDC-C at (416) 439-1893, or e-mail at 
lpdccfd @ web.apc.org. 

Sponsored by the Leonard Peltier Defense Committee, Canada with 
assistance from Turtle Island Support Group, CKLN Radio and various 
social justice networks of Toronto. 

"RE : Cry of the Earth: Prophesies of Turtle Island" 

From: Michele Lord <scicom.alphacdc.com!milo> 

Sub j : Cry of the Earth: Prophesies of Turtle Island 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


The Wittenberg Center For Alternative Resources 
188 Wittenberg Road, Bearsville, NY 12409 
PH: 914-679-9764 FAX: 914-595-7813 


CRY OF THE EARTH: THE LEGACY OF FIRST NATIONS 
THE PROPHESIES OF TURTLE ISLAND 

November 22, 1993 
United Nations, New York City 

A conference for the presentation of traditional prophesies and 
Earth-based value in accordance with the United Nations Resolution 
45/164 declaring 1993 the Year for the World's Indigenous Peoples 

In accordance with United Nations Resolution 45/164, declaring 1993 
as the Year for the World's Indigenous Peoples, and in accordance 
with the Rio Declaration on Environment and Development, especially 
with reference to Principle 22, stating "Indigenous peoples and 
their communities, and other local communities, have a vital role 
in environmental management and development because of their 
knowledge and traditional practices. States should recognize and 
duly support their identity, culture and interests and enable their 
effective participating in the achievement of sustainable 
development." The Cry of the Earth Conference will seek to provide a 
forum where holders of ancient traditions, and innovators in 
sustainable development can meet in a spirit of mutual interchange 
and cooperation, seeking to foster a greater understanding of 
shared concerns pertaining to our common future. 

The Cry of the Earth Conference is a response to an initiative by 
several traditional indigenous councils who have felt that it is 
imperative that their concerns and traditional prophesies relating 
to the Earth be heard at the United Nations during the Year for the 
Indigenous Peoples. It is hoped that this conference will be a 
first step towards a continuing dialogue between traditional 
indigenous wisdom keepers and the United Nations and 
representatives of its member states. 

As Chapter 26 of Agenda 21 states, indigenous peoples "have 
developed over many generations a holistic traditional scientific 
knowledge of their lands, natural resources and environment ... In 
view of the interrelationship between the natural environment and 
its sustainable development and the cultural, social, economic and 
physical well-being of indigenous people, and the national and 
international efforts to implement environmentally sound and 
sustainable development should recognize, accommodate, promote and 
strengthen the role of indigenous people and their communities." 



Proposed Conference Schedule 


Day 1 November 20, 1993 - The Giving of Thanks observance 

celebrating the Year for the World's Indigenous Peoples 
at the Cathedral of St John the Divine, New York City 
2:00 PM - Children's Program 
6:00 PM - Giving of Thanks 

Both programs are open to the public with reservation. 

Preferred seating available: $35-$55, call 212-768-1430 

Day 2 November 21, 1993 - Tree of Peace planting ceremony in 

Central Park. 

1:15 PM - Processional from the steps of the 
Cathedral of St. John to the park. 

* Everyone welcome. 

Cathedral Information 212-662-2133 

Day 3 November 22, 1993 - Cry of the Earth: The Legacy of the 

First Nations --The Turtle Islanders-- A presentation at 
the United Nations by the traditional spiritual elders 
of the Four Directions on the prophesies and their 
knowledge regarding the Earth and the environment. 

*Open ONLY for accredited U.N. and N.G.O. delegates and 
representatives* 

Day 4 November 23, 1993 - Cry of the Earth: Meetings and 

discussions on the implications of the traditional 
knowledge relating to policy and sustainable 
development . 

*Open ONLY to accredited U.N. and N.G.O. delegates and 
representatives* 

6:00 PM - Presentation of the Flopi Prophesies 
NY University Law School Auditorium 
Open to the public with reservations. 

Call 212-439-8027 

[We welcome one-page statements from grass-roots indigenous organizations 
on issues and events that have happened during the 1993 Year of 
the Indigenous Peoples (i.e. environmental, cultural, human 
rights issues and events) that might be dealt with through 
international agencies. In order for statements to be 
distributed, 30 copies must be received by Betsy Stang, c/o Cry 
of the Earth, 10 W. 66 St., NY, NY 10023, no later than Nov. 15, 1993] 

By necessity, at this time we are focusing on North American 
(Canada, United States, Mexico) for this event. It is envisioned 
that this gathering will lead to a wider global conference of 
indigenous leaders in 1994, and will facilitate further 
representation by indigenous representatives in forums such as the 
General Assembly. 


Co-ordinating Organizations 

Wittenberg Center for Alternative Resources - Betsy Stang 
Cresenterra - Corina Courtright 

Endorsing Organizations 


*American Indian Institute 
*American Indian Ritual 
Object Repatriation 
Foundation 


*National Museum of the American Indian 
*Natural Resource Defense Council 
*Temple of Understanding 
*Tree of Peace Society 



♦Cathedral of St. John 
the Divine 

♦Earth Circle Foundation 
♦Giving of Thanks to the 
First Peoples 
♦Fund of the Four 
Directions 
♦Instituto Nacional 
Indigenista 


♦UNICEF 

♦United Nations Centre for Human 
Rights 

♦United National Development Programme 
♦United Nations Environment Programme 
♦World Uranium Hearing 
♦International Labour Organization 


October 22, 1993 


Much time and energy has been dedicated to the realization of the 
dream of having the prophesies of Turtle Island (North America) be 
told at the United Nations during 1993 - The Year of the Indigenous 
Peoples . 

Now this dream seems like it will be a reality but we need your 
help. Our expenses toward creating this conference are mounting, 
and we cannot divert our energies from the organizing process at 
this time. Will you send us your contribution of $50, $100 or 
whatever you can? Please, we cannot do this alone. 

Contributions are needed to cover travel and expenses in New York 
for representatives of the indigenous nations and peoples. 

We need your prayers, as well, that the Cry of the Earth be truly 
heard at the United Nations this year and that we might affect 
healing of the Mother Earth. 

Please, take a moment from your busy day and respond now. The 
future depends on all of us. 

Tax-deductible contributions may be sent to: 

The Wittenberg Center for Alternative Resources 
188 Wittenberg Road, Bearsville, NY 12409 
(marked Cry of the Earth) 

Thank you for your support. 

[For additional details and information, please, contact me, 

Michele Lord via e-mail or call me at Alpha Institute, 

303-343-4114. Thank you] 
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"When we walk upon Mother Earth, we always plant our feet carefully 
because we know the faces of our future generations are looking 
up at us from beneath the ground. We never forget them." 

-Oren Lyons, Onondaga Nation 
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milo@scicom.alphacdc.com Michele Lord Alpha Institute 
+*+ +♦+ +*+ +*+ +♦+ +*+ 

- "RE: National Association of Friendship Centres" 

From: freenet . carleton . ca ! ael65 (Chris Corrigan) 

Sub j : National Association of Friendship Centres 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

in response to a number of inquires over the past couple of days: 



The National Association of Friendship Centres (NAFC) represents the 
concerns of 111 Friendship Centres across Canada. Friendship Centres 
provide social, cultural and recreational services to urban Aboriginal 
populations, a group of people that traditionally fall through the cracks 
between federal and provincial funding. 

The NAFC is the largest national Aboriginal service delivery advocacy 
organization. We spend a great deal of time dealing with government on 
issues such as justice, crime prevention, AIDS, solvent, alcohol and drug 
abuse, family violence. 

We are also the first national Aboriginal organization to have electronic 
access through the Internet. 

Questions and concerns about our organization, and Friendship Centres in 
general can be directed to myself. 

Thanks for your indulgence! 

Chris Corrigan. 


((((((((((((((((((((((((((((((((o)))))))))))))))))))))))))))))))) 

I Chris Corrigan ael65@freenet.carleton.ca (Ottawa, Ont.) | 

[ Policy Analyst - National Association of Friendship Centres | 
((((((((((((((((((((((((((((((((o)))))))))))))))))))))))))))))))) 

"RE : Resolutions: Inter-American Indigenous Conference" 

From: Preston Hardison <duke!U. WASHINGTON. EDU!pdh> 

Sub j : Resolutions: Inter-Amer Indig Conf 

To: Multiple recipients of INDKNOW <cmsa . Berkeley . EDU ! INDKNOW%UWAVM. BITNET > 

RESOLUTIONS 
as drafted at the 

Third Inter-American Indigenous Congress 
on the Environment and Economic Development 

Vancouver, BC, Canada 
September 18, 1993 

The year 1993 being proclaimed by the United Nations as the 
"Year of Indigenous Peoples;" 

Recognizing the commitments of United Nations member 

states to Agenda 21 and other conventions emanating from the 
United Nations Conference on Environment and Development 
(UNCED) which maintain that sustainable development requires 
Aboriginal Peoples to participate fully and without hindrance or 
discrimination in matters affecting them; 

Recognizing that as indigenous peoples, we have always cared 
for the planet and its environment and that our traditional 
knowledge and practices, reflect our harmony with nature and 
our spiritual understanding of the union and interconnection of 
all living things; 

Affirming that indigenous peoples are Peoples subject to and 
protected by international law; 

Affirming that indigenous peoples throughout the world have 
the right to self-determination; 



Recognizing that indigenous peoples have a natural and 

inalienable right to retain our traditional lands, territories and 
natural resources as granted us by the Creator; 

Affirming that indigenous peoples retain the right to 
preservation and development of ethnic and cultural 
characteristics and distinct identities, including the right to 
maintain traditional economic structures, livelihoods and ways 
of life; 

Affirming the right to environmental protection to ensure that 
indigenous peoples' cultures survive and flourish; 

Recognizing that indigenous peoples play a unique role in the 
protection of the earth's ecosystems and renewable resources; 

The Third Inter-American Indigenous Congress on the 

Environment and Economic Development strongly advocates 
that the United Nations, national governments, 
intergovernmental agencies and other official international 
institutions address and recognize the following: 

1. The Congress recommends that the Organization of American 

States (OAS), its member states, and the Inter-American 
Commission on Human Rights consult fully with regional 
indigenous representational organizations giving full measure 
and consideration to their views in the participation of its 
future Inter-American Legal Instrument on the Rights of 
Indigenous Populations, 

2. The Congress recommends the budgeting and creation by the 

General Assembly of an international center for the promotion, 
preservation and study of Indigenous cultures, including the 
direct participation of indigenous peoples, 

3. The Congress recommends that the United Nations and its 

member states include the views of Indigenous peoples in the 
elaboration of the protocols for the Biodiversity Convention, 
and that Indigenous peoples participate fully in its 
implementation, 

4. The Congress recommends that the United Nations Sub- 

Commission on Prevention of Discrimination and Protection of 
Minorities and other related organizations develop, jointly 
with indigenous representatives , guidelines and instruments to 
protect Indigenous peoples' rights to their traditional 
knowledge and ensure just compensation for the use of their 
knowledge, 

5. The Congress recommends that indigenous peoples should be 

guaranteed a role in the protection of the earth's ecosystems 
and renewable resources, 

6. The Congress recommends that the United Nations Sub- 

Commission on Prevention of Discrimination and Protection of 
Minorities disseminate copies of the Draft Universal 
Declaration on Indigenous Rights to indigenous 
representational organizations for their consideration and 
approval . 


For more information, contact: 


Harry Bombay 



National Aboriginal Forestry Association 
Ottawa, Ontario, Canada 
Tel: (613) 233-5633 
Fax: (613) 233-4329 

Harold Derickson 

Intertribal Forestry Association of B.C. 

Suite 201 - 515 Highway 97 South 
Kelowna, B.C., Canada VIZ 332 
Tel: (604) 769-4433 
Fax: (604) 769-4866 

"RE : innu Chief Katie Rich Quits" 

From: A.HOROVITCH Art Horovitch dnvisible Band> 

Sub j : Innu Chief Katie Rich Quits 

GE Electronic Mail 
INNU CHIEF KATIE RICH QUITS 

Katie Rich, the Innu chief of the Davis Inlet band in Labrador, 
has left her post, citing frustration with lack of progress with 
the federal and provincial governments on the question of 
relocating the band to a more favorable site, and overcoming the 
social problems in the community. 

Rich said, in a recent interview with CBC radio, that every 
proposal put forward to the government has been rejected. Problems 
in the community continue: Last week , four young people attempted 
suicide, and one man threatened to shoot his parents, but was 
stopped by the intervention of tribal police. Four of the 
youngsters who were sent to Poundmakers Lodge in Saskatchewan 
last spring for treatment after the gas-sniffing incident are now 
drinking heavily. (That incident last spring was carried in the 
world media.) The chief said they had sent a letter to the 
authorities in Oct 92, identifying 42 youngsters they felt needed 
treatment for gas-sniffing, but only 17 were sent with their 
families to the treatment center, the others were left in the 
community. Two of these had been in a correctional center, but 
have been released and are sniffing gas. She said that Davis 
Inlet "is a disaster waiting to happen." 

When asked her opinion of Clyde Wells, the premier of 
Newfoundland/Labrador where Davis Inlet is located, she could not 
find the words to adequately express the frustration she felt 
with him in the protracted negotiations which have led nowhere. 

She says Well does not recognize the Innu as a separate people 
with their own tradition, culture and values which are different 
from that of white society. Wells himself has said that people 
attempting suicide are not going to sway the government in its 
decisions. As far as the move to Sango Bay on the mainland, which 
the Innu themselves have requested. Wells says this is not really 
feasible, because they want the Innu to move to an area where 
government services and economic opportunities are greater. 

- "RE: Native American Month at the Smithsonian" 

From: SIVM.SI. EDU! SECS 1003 

Sub j : Native American Month at the Smithsonian 
Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


November is AMERICAN INDIAN HERITAGE MONTH AT THE SMITHSONIAN 



Theme: Leadership role of women in the American Indian Community 


Nov 3, 6:30 pm 

Speakers : 

Films shown at 
Nov 7 

Nov 15 
Nov 16 
Nov 17 

Nov 18 

Nov 19 

Nov 15, 8 pm 

Info: 

Nov 2, 1 pm 

Nov 5, noon 

Nov 15, 1 pm 

Nov 19 

Nov 19, noon 

Nov 26, noon 

Nov 8, 7PM 


A panel discussion, "From Beadwork to the 
Boardroom: Native American Women as Leaders". 

Ada Deer (Menominee) assistant secretary for Indian 
affairs at the Interior Dept, LaDonna Flarris 
(Comanche) director of Americans for Indian 
Opportunity, Leona Kakar, former chair of the 
Ak-chin Indian Community, and lanine Pease-Windy 
Boy(Crow) President of Little Big Horn College. 

noon in the Ring Aud. 

"Separate Visions" "laune Quick-to-see Smith" and 
"Daughters of the Anasazi" 

"The Learning Path" 

"To Protect Mother Earth" 

"Wilma P. Mankiller :Woman of Power" and "Rigoberta 
Menchu: Broken Silence" 

"Doctor, Lawyer, Indian Chief" and "Ten Dollars or 
Nothing" 

"Words of Wisdom" and "Sun, Moon, and Feather" 


Slide-illustrated lecture by Chiricahua Apache 
sculptor Allen Houser 
Natural History's Baird Aud. 

For reservation and info call (202) 357-3030. 

Lecture: "Anglo Myths and Pueblo Artists" 

William Truettner, curator of painting and sculpture 
at American Art. 

NMAA's Lecture Hall 

Illustrated lecture: "Sitting Crow Sculpture," 
Sihasapa Lakota sculptor Ted Garner 
Baird Aud. 

Lecture: "Between Pleasure and Pain:The Art of Kay 
Walkingstick" 

postdoctoral fellow Erin Valentine 
NMAA's Lecture Hall. 

Lecture: "Enduring Spirits: Women of the Great Plains 
Emma Hansen (Pawnee), curator of the Plains Indian 
Museum in Cody, Wyo., 

Baird Aud. 

Lecture: Native American Ceramics by artists of the 
San Idelfonso Pueblo, N.M. 

The Renwick's Allen Bassing 
MNH, the gallery. 

Discussion: totem pole carvings,drums, boxes, 
screens, and jewelry by Kwakiutl artist Richard Hunt 
Baird Aud. Hunt will demonstrate his work on Nov. 

23 and 28 from 10:30 AM to 12:30 PM and 1:30 to 4:30 
PM in MNH's Evans Gallery. 

Performance: "The death of King Philip", Romulus 
Linney's poetic drama 
Portrait Gallery's Great Hall. 

Discussion afterward by Suzan Shown Harjo, 
Cheyenne/Hodulgee Creek poet 



Reservations : 


call (202) 357-2729. 


Nov 19, Noon Performance "Native American Women's Music" 

Nov. 20 1&4 PM American History's Carmichael Aud. 

Singers from the Warm Springs Indian Reservation 
Ore., and cometmporary singer-songwriter Pura Fe. 

Films: "The American Indian Collection" at NPG. 

Nov 1 "Geronimo and the Apache Resistance" 

Nov 2 "Seasons of a Navajo" 

Nov 8 "The Spirit of Crazy Horse" 

Nov 9 "Myths and mound builders" 

Nov 15 "Winds of Change, a Matter of Promises" 

Nov 12, noon "In the Land of the War Canoes," in Baird 

Nov 20&23, 1PM "The Pueblo Presence" in NMAA's Lecture Hall 
Nov 23,29,30, "Roanoke: The Unsolved Mystery of the Lost 
12:30 Colony," NPG 

Nov 26 2PM "The Crooked Beak of Heaven," Baird 

Nov 27-28 1PM "Box of Treasures" Baird 
Nov 27 1:30 

Nov 28 2:30 "Franz Boas : 1858-1942" Baird 
Nov 27 2:30 "Kleena" Baird 

Nov 28 1:30 "Potlatch:A strict Law Forbids Us Dance" 

Exhibits include 

Now to Mar 6, 1994 "Chiefly Feasts:The EnduringKwakiutl Potlatch 

NMNH 

Now to March 20 The Arvin Gottlieb Collection:SW paintings at 

NMAA 

Now to Nov 29 "Pueblo Indian Watercolors" and "Prints and 

Drawings from New Mexico" at NMAA 

Nov 6,7,13,14,20,27 "Flights of Fancy : Stories for Children" 

2PM Air & Space, Looking at Earth Gallery. 

Nov 13 1-2:30 Tour and hands on workshop for kids aged 8-12 

NMAA. 

Reservations (202) 357-3111 by Nov 8 


At the Museum located 3753 Broadway at 155th St. NYC 
Nov 2, 3, 9 & 10 Demos by Sioux dollmaker Ina McNeil 
10:30am - 12:30 pm 

Nov 4 & Ian 4 Performance by Andean wind instrument musician 

10:30AM to 12:30PM Pepe Santana will perform 

Nov 13 Performance of Aymara music by lose Montano 

10AM to 4PM 

Nov 16,17,23,24,30 Quillwork by Donald lackson (Cherokee) 

10AM to 12:30PM. 

Events are free unless otherwise indicated. For info or a complete calendar 
call (202) 357-2700, voice, or (202) 357-1729, TTY. 

Thanks to Steve Smith, who from whose Internet post this information 
was taken. 

"RE : Conferences and Powwows" 

From: IANS lanet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 

=POWWOWS= 


Nov 20 


Mashpee Wampanoag Winter Social & Potluck 



United Church Village Community Center 


Info: 

(508) 477-0208 



Nov 20 

National Native 
Concord, MA 

American 

Heritage Day Powwow 

Info: 

(617) 884-4227 



Nov 20 

All Nations Indian Youth 

Powwow 


Tulsa, OK 



Info: 

(918) 762-3962 



Thanksgiving 

Powwows : 



Thanksgiving 




Weekend : 

Annual Powwow, 

Fort Duchesne, UT 

Info: 

(801) 722-5141 



Thanksgiving 
Weekend : 

American Indian 

Market, 

Phoenix, AZ 

Info: 

(602) 252-1594 




Thanksgiving 

Weekend : 

Info: 

Thanksgiving 

Weekend: Native Arts and Crafts Show and Sale 

Aboriginal Artisan Art & Craft Society 
Edmonton AB Canada 

Info: (403) 846-0069 

Nov. 25-27 NFICS Annual Thanksgiving Gathering 

Orange Springs, FL 

Info: (904) 799-7981 

Nov. 26-28 Thanksgiving at Chicopee National Native American 
Festival and Powwow, Gainesville GA 

Info: (404) 822-1180 

Nov 26-27 Thanksgiving Powwow, San Bernadino CA 

Inland Native American Assn. 

Info: (714) 889-2444 

Nov 26-28 Thanksgiving Season Indoor Powwow 

Tucson, AZ 

Info: (602) 622-4900 

Academic Meeting/Conference 

Feb 4-5, '94 Annual meeting/conference, Association of American 
Indian and Alaska Native Professors. Arizona State 
Univ. Information & Registration: Center for Indian 
Education, 602-965-6292. 


Send notices of forthcoming 
powwows, conferences and gatherings to: 
jans@genie.geis.com 
jans%glsdk@wolves .durham. nc. us 


LIHA Powwow 
Folsom, LA 
(504) 246-3742 


. . . .duke ! wo Ives ! glsdk ! jans 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newsletters; and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 


"This is a happy season of the year -- having plenty of provisions 
such as beans, squashes and other produce with our dried meat and 
fish. We continue to make feasts and visit each other, until our 
corn is ripe." 

"At least one of the lodges in the village makes a feast daily for 
the Great Spirit. I cannot explain this so that the white people 
will comprehend me, because we have no regular standard among us. 
Everyone makes his feast as he thinks best, to please the Great Spirit, 
who has care of all beings created." 

-- Black Hawk, Sauk 


O'siyo Brothers and Sisters! 

This will be the last issue of Wotanging Ikche, but only for a short 
period. I regret there must be a break in this messenger I pledged to 
deliver, but I hope the cause will merit your approval. I have been offered 
work I find far more satisfying and it requires a month in the classroom 
followed by a move from Durham, North Carolina to Atlanta, Georgia. My 
wonderful woman and I hope it will not be long before we become part of the 
circle in Atlanta; and I promise I will resume sending Wotanging Ikche as 
quickly as possible. That is all. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Education Conference Update Newsletter" 

From: Dohn Burrows chalcyon . com ! jburrows> 

Sub j : Education Conference Update Newsletter 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


This file has been created under the loving care of 
-= THE FOURTH WORLD DOCUMENTATION PR03ECT =- 

Questions and comments on FWDP can be addressed to: 



John Burrows 
P.0. Box 2574 
Olympia, Wa 
98507-2574 
USA 


jburrows@halcyon . com 
<or> 

Fido Net 1:352/333 
206-786-9629 
The Quarto Mundista BBS 


1993 

INTERNATIONAL YEAR 
FOR THE WORLD'S 
INDIGENOUS PEOPLES 

'A NEW PARTNERSHIP' 


QANTAS 

THE AUSTRALIAN AIRLINE 
THE OFFICIAL AIRLINE CARRIER 
Quote reference code: DLKWYL 
when booking your flights to 
Australia and within Australia 


WORLD INDIGENOUS PEOPLES' CONFERENCE: EDUCATION 
UPDATE OCTOBER 1993 

LISTEN - LEARN - UNDERSTAND - TEACH ... THE ANSWERS ARE WITHIN US 

This newsletter is designed to inform Indigenous Peoples and 
their supporters worldwide about the 1993 World Indigenous 
Peoples' Conference: Education (WIPCE). 

The 1993 WIPC:E is the third in a series of triennial conferences. 

The first was hosted by the Indigenous peoples of Canada in 1987, and 
the second by the Maori people of Aotearoa (New Zealand) in 1990. 

The 1993 WIPC:E will be the last major Indigenous meeting in the 
INTERNATIONAL YEAR FOR THE WORLD'S INDIGENOUS PEOPLES. Over 3000 
people from 28 countries are expected to meet in Wollongong from 11 - 
17 December, to discuss an INTERNATIONAL DECLARATION OF INDIGENOUS 
PEOPLES' EDUCATION RIGHTS, to share educational experiences and to 
celebrate the survival of the oldest continuous cultures in the world. 

INDIGENOUS PEOPLES' EDUCATION RIGHTS 

During September, a group of leaders in Indigenous education from four 
countries met in the NSW South Coast to begin drafting an 
international DECLARATION OF INDIGENOUS PEOPLES' EDUCATION RIGHTS. 

The draft is the first of its kind, and will be the major topic of 
discussion during SPECIAL FOCUS FORUMS at the WIPC:E. 

It's envisaged that the draft will be developed and endorsed by 
delegates to the WIPC:E, to be used as a working document for future 
conferences and as an educational resource for Indigenous peoples. 

CULTURAL ENTERTAINMENT, ART AND CRAFT 

The WIPC:E will be a place to celebrate the richness and diversity of 
the world's Indigenous cultures. Dance, music, performance, cultural 
exchange, art and craft are all important features of the Conference. 

All conference delegates are welcome to attend and participate in the 
opening and closing ceremonies, and for "gold coin" entry (one or two 
dollars), members of the wider community are also warmly invited to 
witness the celebrations at the Steelers' Stadium in Wollongong. 

Art and craft stalls will be open at the conference, where delegates 
and members of the wider community are welcome to buy, sell and trade. 


PROFILE: MS. ROMINA FU3II 



Ms. Romina Fujii is the deputy Chair of the National Organising 
Committee of the WIPC:E. Romina Fujii is from Thursday Island and has 
had a long involvement in Torres Strait Islander education. Romina is 
a member of the ATSIC Regional Council for the Torres Strait, and is 
Co-ordinator of the Queensland Aboriginal and Torres Strait Islander 
Education Consultative Committee (QATSIECC). She is a strong advocate 
for the rights of Indigenous peoples to control our own education 
systems . 

INDIGENOUS PEOPLES ACROSS THE WORLD 

In each edition of "UPDATE", you'll find information about Indigenous 
peoples across the world. These summaries can be found in "THE GAIA 
ATLAS OF FIRST PEOPLES", by Dulian Berger, Robertson McCarta/Gala 
Books Ltd, London, 1990. 

SOUTH AMERICA: the total Indigenous population of South 
America is estimated at well over 15 million. The majority 
are highland peoples like the Quecha and Aymara whose 
population exceeds 11 million, and who live in Peru, 

Bolivia, Ecuador and Colombia. About one million are 
forest-dwelling peoples who live in the Amazon region, 
including the Amarakaeri, Amuesha, Yagua, Panare, Sanema, 

Secoya, Shuar and Yanesha peoples. People live mainly as 
hunters, shifting cultivators and farmers, and face 
militarization, invasions of land, environmental 
degradation, cultural breakdown, the drug trade, and the 
constant abuse by governments of their basic human rights. 

IT MUST BE REMEMBERED THAT DESCRIPTIONS OF PREVAILING WAYS 
OF LIFE AND MAJOR PROBLEMS CAN ONLY PROVIDE A SMALL CLUE TO 
THE COMPLEXITY, RICHNESS AND VARIATION WITHIN THE LIVES OF 
INDIGENOUS PEOPLES. 

SOME REMINDERS 

Australia has strict quarantine laws, including restrictions on animal 
products, plants and food. Articles such as feathers must be declared 
at the point of entry into Australia. 

If you haven't already sent in your registration form, please do so as 
soon as possible. Registration forms, posters and other information 
are available from the WIPC:E Secretariat: 

5/73 Kembla Street, 

Wollongong, 

N.S.W., Australia 2500 
Ph 61 42 261 522 

Fax 61 42 283 033 

The WIPC:E organisers would this month like to thank John Brotherton, 
Mrs. Brotherton, Mrs. Sargeant and Natalie Dufresnes for their 
invaluable help with translation. 


To have a current Center For World Indigenous Studies Publication 
Catalogue sent to you via e-mail, send a request to 

jburrows@halcyon . com 

Center For World Indigenous Studies 
P.0. Box 2574 
Olympia, WA U.S.A. 

98507-2574 



Fax: 206-956-1087 
BBS: 206-786-9629 
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John Burrows, Director jburrows@halcyon . com <or> 

Fourth World Documentation Project The Quarto Mundista BBS 

Finger for more info on CWIS & FWDP Fido Net 1:352/333 206/786-9629 
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— "RE: Saviors of the Forest Top Doc Flawaii" 

From: Loose <camguys@igc.apc.org> 

Sub j : Saviors of the Forest Top Doc Flawaii 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

Funny! Award Winning! 

"SAVIORS OF THE FOREST" (the movie) 

up for top documentary in Hawaii Film Fest 

SAVIORS OF THE FOREST, a humorous adventure documentary about the 
the struggle to save the world's rainforests has been nominated 
for BEST DOCUMENTARY at this year's HAWAII INTERNATIONAL FILM 
FESTIVAL. 

SCREENING LOCATIONS AND TIMES THROUGHOUT THE ISLANDS 

ALL SCREENINGS ARE FREE AND FILMMAKERS WILL BE PRESENT TO ANSWER 
QUESTIONS! ! 

8TH NOVEMBER - HONOLULU 

Showing at DIAMOND HEAD THEATER 520 Makapuu Ave. 

7:45 PM 

12TH NOVEMBER - HONOLULU 

Showing at the FORUM AT WARD CENTER 1200 Ala Moana Bl. 

8:00 PM 


15TH NOVEMBER - MAUI WAILUKU 
Showing at the MEMORIAL HOSPITAL THEATER 
7:30 PM 


17 NOVEMBER - BIG ISLAND 

Kilauea Theatre Hawaii National Park Volcano 
8PM 

18 NOVEMBER -BIG ISLAND (PAHOA) 

Akebono Theater 7 PM 

19 NOVEMBER - KAUAI Lihue Koloa Community School Library 
7:00 PM 

For additional information, please contact the festival office in 
Honolulu at 808-944-7665. Winners to be announced Nov. 12th. 

SAVIORS OF THE FOREST is a breakthrough film -- With refreshing 
humor in an area dominated by bleak doomsday films, SAVIORS OF THE 
FOREST, shows Bill and Terry, two freelance Camera Guys, heading 
for Ecuador to make a film that will help save the rainforest 



there. What results is a topsy-turvy tour of the jungle as the 
Camera Guys hunt for heroes and villains, only to find they're up 
a river without a clue -- encountering a world where 
environmentalists are trying to import saw mills and lumber 
companies are campaigning for tree planting projects. Before it 
is all over, this irreverent expose/diary, transforms itself into 
a film about idealism, corruption, and more than anything else, 
the individual growth of its makers. From the opening chainsaw 
montage, to a raid on a shipment of rainforest timber bound for 
Hollywood movie sets SAVIORS OF THE FOREST saws its big subject - 
the rainforest - down to human scale with honesty and humor. 


SAVIORS OF THE FOREST IS AN INTERNATIONAL AWARD WINNER 

BEST OF THE FESTIVAL Louisville Film Festival BEST DOCUMENTARY 
Chicago Film Festival GOLDEN GATE AWARD San Francisco Film 
Festival SILVER MEDALIST Sinking Creek Film Festival 

Please join us. If you have any questions, call USA (310) 

828-5662 or write to <CamGuys@igc . ape . org> 

Sincerely, 

Bill & Terry Camera Guys 

"RE : Broken Chain" 

From: Troy <VCCSCENT . bitnet ! SRADKIT > 

Sub j : Broken Chain 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

In response to the question of when the Broken Chain will be shown. It 
will be televised. Sun. Dec. 12, on TNT. Check your local TV listings 
for the time. 

Also, I saw the preview for the movie Geronimo, starring Wes Studi. It 
will start showing, Dec. 10, at the theatre. Looks to be another Native 
American Film hit. 

Troy Adkins D. Sargeant Reynolds Community College 

Phone: (804) 371-3243 Computer Center 

Fax: (804) 371-3086 EMAIL: SRADKIT@VCCSCENT . BITNET 

— "RE: Statement from Daniel Ashini" — 

From: act@web.apc.org 

Sub j : Statement from Daniel Ashini 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 

/* Written 11:58 pm Nov 3, 1993 by act in web:gen. newsletters */ 

/* "The ACTivist vol9#ll, November 93" */ 

IETS NOT WELCOME IN NITASSINAN 

Following is a statement sent by Daniel Ashini, the Innu Nation's 
Director of Innu Rights and Environment, to ACT's October 30 rally 
in support of the Innu. About 300 people attended the demonstration 
in Toronto, which also called for an end to clear-cut logging in Clayoquot 
Sound . 


As well as this statement, the rally heard from Innu speakers lackie 
Ashini and Kathleen Nuna. A giant stump from the Clayoquot 



old-growth forest was also present.** 


I know a piece of paper is a poor substitute for an Innu spokesperson, 
but I hope that this letter will at least convey to you some of our feelings 
about low-level flying in our homeland, Nitassinan. I'm sorry I couldn't 
be with you in person to participate in your rally, but I, and other 
Innu spokespeople, are very busy here with several pressing concerns. 

In any event, let me start by simply thanking you all for coming out 
to the rally to show your concern for the future of Nitassinan, for the 
potentially negative impacts of low-level flying, and your support for 
the Innu people. Your ongoing support, and the hard work of the 
organizers of these rallies, is very much appreciated by the Innu people. 

I know that many of you have never had a chance to visit Nitassinan, 
to witness with your own eyes its majestic valleys, carpets of black 
spruce forests, serpentine rivers, and awe-inspiring aurora borealis. 

Had you spent even a minute in this beautiful land, you would 
understand instantly why we struggle so hard against military flight 
training and other industrial intrusions, and you would know that 
your protest actions are truly grounded in a deep appreciation for the 
earth and all its creatures. 

With that as an intro, let me say that we are now at a crucial point 
in our fight against military flight training. After eight years of 
environmental impact assessment, the Department of National Defence 
is about to release a new Environmental Impact Statement. You will 
remember that the first statement was a real mess and received 
heavy criticism from independent experts retained by the Innu Nation, 
from the Environmental Assessment Panel, and several other agencies. 

Besides participating in this assessment process, we have also continued 
to oppose the flight training through direct action, through civil 
disobedience at the military base in Goose Bay and on the Minipi Lake 
bombing range. Many of our people have been arrested and spent 
time in jail as a result of these actions. In fact, I and close to 50 other 
people were back in court just two days ago [October 26] in relation 
to charges stemming from an occupation of the ramp at Goose Bay in 
September. 

Our civil disobedience actions have been an important vehicle for 
the communication of our concerns about the impacts of the flight 
training to national and international publics, and of course, many 
of our supporters have played a key role in helping to reach these 
publics . 

With the release of the new Environmental Impact Statement some 
time in December or January, DND hopes to push ahead as quickly as 
possible to get the environmental review process finished with. 

The Allied air forces. Happy Valley-Goose Bay Town Council, and 
the Newfoundland government are all pressing DND to get the 
environmental public relations job over with as soon as possible. 

To this end, changes have been made to the Environmental 
Assessment Panel, to replace formerly strong members who had the 
wherewithal to scrutinize carefully the research done by DND, with 
new members who are either ex-military and government bureaucrats, 
pro-industry consultants, or who have limited capacity to understand 
the complexities of the flight training. I am very concerned that the 
environmental assessment with this new panel in charge has become 
a whitewash, or just another public relations rubber stamp for the 
military. 

What you have to remember now is that there are serious defects 
in what DND is doing to protect the Innu and the wildlife from the 
negative impacts of military flight training. You have probably heard 
that DND says that it can reduce the impacts of the flight training to 



a bane minimum by getting the Allied air force pilots to avoid our 
camps and concentrations of wildlife. However, DND promised to avoid 
these noise-sensitive areas before it had really made much of an effort 
to determine their location. 

When the Department started to conduct inventories to find out 
where wildlife concentrations are located, it found them all over the 
place. And when it started to implement some avoidance restrictions 
to prevent overflights, the Allies started to scream bloody murder. 

They told DND that they came to fly at Goose Bay because there were 
no restrictions on the activities, unlike those in Europe. They told DND 
that if it did not stop putting in all these avoidance restrictions they 
would pack their bags and go somewhere else. So as a result of this 
pressure, DND has been going back to the Canadian Wildlife Service 
and provincial wildlife agencies to get them to agree to watered-down 
avoidance measures. The Innu Nation has just released a study which 
looks at this whole process. It concluded, after an exhaustive analysis 
documents obtained through the federal Access to Information Act, 
that DND is not designing the avoidance measures on the basis of 
scientific criteria, but through a process of political negotiation. 

Now, this situation is clearly unacceptable to the Innu Nation. We 
had been encouraged to sit down and cooperate with DND and to 
provide the coordinates of our camps on the basis of DND's argument 
that the impacts of the flight training would be eliminated through 
the avoidance program. But this program is clearly not working; in fact 
it's a sham. We have no faith in this program whatsoever and see 
no reason to cooperate with the Department. 

My message to you is that you must join with us in communicating 
to the Canadian public that DND's avoidance program is a sham. 

Inform yourselves about why it is a sham and tell the Canadian 
government as loudly as you can that the avoidance program is no 
good. Next, prepare yourselves to intervene in the upcoming 
environmental hearings. We are going to need your support at this 
time. Of course, the timing of these hearings is very important 
because they will happen just before Canada and its Allies start to 
renegotiate the terms of the bilateral agreements that permit flight 
training at Goose Bay. You must join with us in telling the panel and 
the Allied air forces that the training is not welcome in Nitassinan. 

That's about all I have to say today. But let me close by again 
thanking you all for your participation in this rally and your ongoing 
support of the Innu people of Nitassinan. 

Tshinashkumitan . 

"RE : Medicine Wheel Alliance Newsletter" 

From: Michele Lord <bu . edu ! scicom . alphacdc . com !milo> 

Sub j : Medicine Wheel Alliance Newsletter 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


[I'm posting this for Nicol Price who does not yet have 
access to a computer network. PLease, contact her for further 
details. Thank you. -Michele] 




Medicine Wheel Alliance/Associated with Northern Cheyenne 
Cultural Commission 

PO box 37, Huntley, MT 59037 406-348-2079-nicol 

PO Box 763, Lame Deer, MT 59043 477-6215-tallbull 


OCTOBER 1993 NEWSLETTER 


Time to catch you up on what has taken place over the summer at the 
Medicine Wheel and Medicine Mountain. 

In Dune six signatories signed a short term MOA put together by the 
Big Horn Forest Service (BHFS) after we had spent 2 months working 
and commenting on an MOA [Memorandum of Agreement for the short 
term management of Medicine Mountain and the Medicine Wheel in 
1993] put together by the Advisory Council. The versions were so 
close and time was getting short. The version put out by the Advisory 
Council was a tighter version. 

MOA stipulations were: a gate would be placed at the junction of 
MW road and FAA road, a small information center placed here, with 
a small parking lot and most people would be required to walk the 
1-1/2 miles into the Wheel Site itself. The handicapped and 
elderly would be allowed to drive the road to the south, with no 
more then three cars permitted at one time. Interpreters would be 
hired and in place by Duly 1. Hours would be from 7:00 to 7:00, 
seven days a week. Hiring was to have Native American input and 
sensitivity training was to take place for all interpreters. Time 
frame was to be from Duly 1 to Nov. 1, with 12 days set aside for 
NA [Native American] ceremonial use between Duly 1 & Nov. 1 and the 
12 days of solstice and equinox. With a monitoring meeting to be 
set up each month for members of the signatories and forest service. 

It sounded good, but this is what happened. 

The first three interpreters were 'rehires' of seasonal white 
people, which happened in May. Then two Native Americans were hired 
from Denver & Navajo country. Seven NA who applied from this area 
were turned down. Towards the end of Duly, a northern Cheyenne 
Lady was hired, also. By mid August the two NA hired from Denver 
had left and by Sept. 29, the Northern Cheyenne had left. Only the 
northern Cheyenne lady had NA input into her hiring and to date 
the Forest Service is still out of compliance with the MOA for the 
way hiring took place. The sensitivity training amounted to 3 hrs, 
one afternoon spent with Elders. The chief interpreter insisted 
that the Native Americans tell all the theories attached to the 
Medicine Wheel and then they could tell about their cultural 
affiliations. There have been many confrontations on this point and 
as yet the 'Indians' have not won. The Chief Interpreter considers 
the 'Custer Battlefield' his sacred ground. The NA input that 
should have taken place has been very hit or miss. The gate across 
the road is 'not' closed. Anyone who wants to drive by the Wheel 
is allowed to do so. The gate is never locked. The FS closes all 
roads the time in timber cuts but this one they just can't do. 

There have been good things. The visitation will be cut from 70,000 
visitors last summer to more around 30,000 this summer. Maybe a 
third of the people coming are not walking in. The ones that do 
over 90% are happy with the walk and having some interpretation 
taking place. So what we have been telling the Forest Service all 
this time was right! 

Now for the other 10%. The Community of Lovell has been another bag 
of tricks. There were many abusive articles and comments out of 
this community this summer. By the likes of Cal Taggart, Reggie 
Croft, Day Ellis Ramson and a new group call the 'Big Horn 
Mountains Medicine Wheel Assoc.' of which these same people are 
part, and then, remember the former Dist. Ranger, Pete Chidsey. Oh 
did he come out of hiding this past summer. He was and it was ugly. 

There were several of these. At first I thought we were dealing 
with Wise Use people but as things proceeded to get uglier, 
realized that we were dealing with White Supremacists and the like. 
Many hate calls were made late at night to people, threatening lives, 
that kind of thing. Its been a long summer to say the least. This 



same group 'did' their own survey up at the Wheel, stopping cars 
and giving them false information. Sent people up to harass the NA 
interpreters during their work hours. This same group is very 
concerned about 'their' first amendment rights. 

So thats how the summer went. Its been long and to be honest 
extremely hard on all of us. Something so many of us have spent so 
much time trying to make better and then must deal with articles 
from the likes of Pete Chidsey, really is disheartening. We may 
know "Why" we didn't get any place the first two years of this 
project . 

Where are we now? That's a good question. The BHFS was to start 
the process towards a long term management plan 60 days after the 
MOA was signed. To date we are still waiting for that to happen. 

The Short Term MOA states a Long Term MP will be in place January 
1994. To date the Forest Supervisor, Larry Keown, has not even 
bothered to start the process let alone look like he'd like to see 
this finished. He is balking at supplying the funding for the next 
two parts of the ethnographic study and beginning to suspect that 
he to maybe a very right wing appointment into this position. So 
MWA is still waiting for the first meeting date to be put forward. 

It will not be easy, the group from Lovell wants full signatory 
rights along with the rest of the groups and we are sure they will 
do everything in their to disrupt the meetings. It looks like an 
even uglier and longer winter. 

NOW FOR SOME GOOD NEWS! ! ! ! ! 

We are waiting the appointment of Mr. Tallbull to the Advisory 
Council on Historic Preservation at the National Level. This would 
be a great appointment to help further the cause for preservation 
of Sacred Lands. He is one of three being considered so keep 
your fingers crossed. 

The Environment Studies Dept of U of M accepted another of our 
proposals to analyses the snowmobile use on Medicine Mountain and 
grazing allotments. The Long Range Management plan they did for us 
last semester was submitted in August and we are asking for 70% on 
one allotment for no grazing. We didn't leave much out but felt we 
would ask for it all then would have areas to mitigate from. 

MWA also submitted a Rest Stop Alternative to the Medicine 
Wheel Dist. for the Rest Stop/snowmobile warming hut. Its a 
disturbed area along the highway a quarter mile from the turn off 
going west from the Med Wheel Road. Its higher up then the one 
planned for by the community of Lovell. This should be out some 
time yet this fall of early winter. 

MWA will start meetings with the South Dakota Rec. Dept (SDRD) 
on Bear butte. We have decided to go to different Tribes and get 
their input. Many surveys were passed out this summer by us and 
SDRD but so far only $ have been returned. If anyone should want a 
copy of the survey please send a stamped envelope and we will mail 
one out. 

The Sweet Grass Hills has had a moratorium placed on all 
mineral leasing for two years until a better assessment is done by 
BLM. We have our congressional delegation of Williams and Baucus to 
thank as well as Sc. of Interior Babbitt. This will help with getting this 
declared a National Historic District. Also, the Mineral Policy 
Center, Bozeman, helped in this and the MWA was a hidden partner on 
106 compliance issues on this. 

Tongue River Railroad is still on hold and we have heard 
nothing further on this project since last summer. 

The Dry Fork Hydro Project on the Big Horn is now in FERC's 
hands and they have not issued a permit for construction. FERC 
is requesting more information in different areas. Some of us have 
gone into this area this past summer and what a beautiful 
wilderness area it is. It will be a real shame to see it turned 
into a dam and hydro project. 



There were many blowdowns on the Big Horns this summer which 
took out several million board feet of timber. The spirits were 
active. 

Devils Tower has turned into a real problem child. We are now 
on our third acting superintendent in 5 years. A climbing 
management plan is out for this site and our stand on this is for a 
name change and no climbing allowed. MWA has finally done a FOIA 
request to get some information on meetings that have taken place. 
Some of us will be going to Devil's Tower this next weekend for a 
meeting. 

There are always enough projects to keep us busy. We have done 
much journeying around the country to speak on these issues and 
spent countless hours on the phone doing the same thing. 

We will keep you informed as things start to happen. We will need 
petitions and letters for the reststop/snowmobile warming hut and 
may need comments on the a long range management plan. 

Sincerely, 

Nicol Price 

The Medicine Wheel Alliance is hoping that with your spiritual and 
financial support we can continue our work for another year, loin 
the Medicine Wheel Alliance today with a $30.00 contribution toward 
preserving a wonderful area and a spiritual haven for all of us. 

The Board of the Medicine Wheel Alliance 


Bill Tallbull, Chairman 
Floyd Youngman 
Phillip Underbaggage 
Curley Bear Wagner 
"Sam" Hartley 

Coordinator, Nicol Price 


John Hill, Sr., Vice-Chairman 
Haman Wise, Sr. 

Pat Chief Stick 
Liisa Ellis 
Do Smith 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : Blood Quantum" 

From: RCHVMW2 . VNET. IBM . COM ! SHUPE 
Sub j : Blood Quantum 

Mailing List: NATCHAT (natchat@gnosys . svle . ma . us) 


Bill Green recently wrote that he is in support of Blood quantum as 
a means for determining Indian-ness. I couldn't disagree with him 
more if I tried. Any defining of Indian-ness by racial/genetic means 
is plain and simple racism (sure, lets get back into a definition of 
racism), it is a means of cultural genocide (culturacide?) , and a 
means of relieving the United States Government of its treatied 
obligations to the various Indigenous Nations. 

No matter what the speaker had said, we all know that in the old days 
who was a tribal member was determined culturally. We married between 
tribes and between races fairly freely. Yet the U.S. government and 
Tribal Governments have said that if you don't have the "genetic" 
makeup of at least 1/4 blood quantum you aren't Indian (see my 9/8ths 
Swimmer example from an earlier post 8) ). Those of us who know 



something about the real world know that genetics has nothing to do 
with culture nor with spirituality. Thus, true Indian-ness has 
nothing to do with the biological determination of heredity since being 
a real Indian has everything to do with culture and spirituality and 
little to do with whether or not your X ancestor was a member of the 
Pequot tribe or not. 

It is surprising to me that we keep returning to this topic and the 
same ideas are espoused when the government is fairly open in its 
attempts to disband tribes by saying "Oh, there aren't any X bloods 
left so we can abrogate this treaty or disband this tribe." 


Sorry if this seems somewhat vehement but it angers and saddens me 
when Indians forget what being an Indian is all about. 


Mitakuye Oyasin, Waya Gola. 

-- The Mysteries and Magics of -- 
-- the world are far simpler 
-- than we make them out to be.-- 


D.T. Waya Gola Shupe 
SHUPE@RCHVMW2.VNET . IBM . COM 
Dept. 45n : Performance Tools III 
Professional AISES member, juggler 
story teller. Associate Programmer 
all around interesting person! ;) 


"RE : Indigenous Environmental Conference" -- 

From: GBVAXA. UWGB . EDU ! 444867SW 

Sub j : Indigenous Environmental Conference 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


The Inter-Tribal Student Council along with several other 
students at the University of Wisconsin-Green Bay, and 
community members from the Oneida and Menominee reserves 
are planning an Awareness Conference to be held in the 
Spring of 1994 in conjunction with the 2nd Annual UWGB 
Pow-Wow. We are identifying local, state and national 
issues in Indian country that are affecting the life- 
styles and natural resources of indigenous people. 

The age of industrialization which has encompassed the 
past two hundred years must now be evaluated and 
both for its significant contributions to the human race 
and to the devastation it has created. If we are to 
evaluate its impact, we may wish to begin with the beliefs 
and values that motivated not only its development but 
perpetuation . 

It is time now to turn our attention to alternative life- 
styles incorporating historical environmental and ecological 
philosophies along with modern technology that addresses the 
issue of a cleaner and safer planet. Looking within ourselves 
for the inherent ability we all possess to live with the 
natural cycles, seasons, plant and animal life may be a place 
to begin. Awareness from a global perspective will enhance our 
ability to understand this to be an issue of concern to every- 
one in the world. 

WE ARE ASKING FOR ASSISTANCE IN IDENTIFYING INDIGENOUS 
ENVIRONMENTAL ISSUES FROM AROUND THE WORLD. 

WE ARE ASKING FOR INDIVIDUALS WHO CAN SPEAK FOR THEIR PEOPLE 
IN ADDRESSING THE ISSUES NOT ONLY IN TERMS OF THE DEVASTATION 
THAT IS CREATED, BUT ALTERNATIVES BEING PURSUED TO COMBAT THE 
PROBLEM. 



WE ARE ASKING FOR GUIDANCE IN IDENTIFYING FUNDING SOURCES THAT 
MAY ENTERTAIN OUR IDEAS FOR HOSTING SUCH A CONFERENCE. 

WE ARE ASKING FOR SUPPORT AND SUGGESTIONS FROM READERS OF THE 
NATIVENET. 

Sue Daniels (547242SD@GBVAXA.UWGB.EDU) 

3744 Sturgeon Bay Road 
Green Bay, WI 54311 

Corky West (444867SW@GBVAXA.UWGB.EDU) 

Clare Bader (625091CB@GBVAXA.UWGB.EDU) 

"RE : Big Mountain Fax Request" 

From: Michele Lord <bu . edu ! scicom . alphacdc . com !milo> 

Sub j : Big Mountain Fax Request 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


CALL FOR FAX ATTACK TO HELP DINEH (NAVA30) PEOPLE AGAINST 
EXTORTION/SHEEP IMPOUNDMENT 


The Dineh residents on Hopi Partition Land (HPL) in Big Mountain 
were asked last Dune to ratify a 75-year lease agreement, 

"Agreement in Principle", that would tear them from the land where 
their families have lived for thousands of years. Instead, the 
community rejected this agreement by a vote of 250-1. 

Officials from the Bureau of Indian Affairs (BIA) and the U.S. 
Department of Dustice would like them to change their votes. The 
officials are presently visiting many of the Dineh elders and are 
threatening that they will confiscate their sheep unless they sign 
this document. 

The Navajo Nation Zah directed a letter the the Honorable Ada Deer, 
Asst. Secretary for Indian Affairs, dated Oct. 20, 1993, stating: 
"Because the raising of sheep and other livestock is an important 
element of the traditional Navajo way of life, the continued 
threats and actual impoundments represent a powerful form of 
harassment and control for Hopi rangers and the Bureau of Indian 
Affairs (BIA). As you may be aware, the BIA has adopted a more 
flexible approach on the enforcement of this regulation [against 
Dineh sheep trespassing on HPL] in order to help establish a in order 
foundation of trust and confidence between the parties to the 
mediation of the Navajo-Hopi-United States land dispute. I now 
understand that BIA officials intend to reverse this policy and 
aggressively enforce the impoundment regulation despite the 
objections of the Navajo Nation officials and Magistrate Harry R. 
McCue, the court-appointed mediator." ..."In addition to impounding 
more livestock, the BIA intended to increase its fees for releasing 
impounded livestock to approximately ten times the amount 
previously assessed." President Zah continues, "I am deeply 
concerned that Mr. Dackson [Dept of Interior] and the Department of 
Dustice representatives have sought to reinitiate an aggressive 
impoundment policy to either punish the Navajo families living on 
the HPL for having rejected the 75-year lease concept, (Agreement 
in Principle), or in order to coerce the families to reconsider 
their decision. I am also concerned that the proposed increase in 
fees is an instance of selective enforcement, and that such a 
policy is not being adopted by other BIA offices around the 
country, and that this would have a negative impact on the 
mediation . " 



We are aware that the relationship between the Dineh and their 
sheep is very deep. The herds are the descendants of sheep which 
have been in their families for hundreds of years. The threat of 
confiscation is like saying they will take and kill part of their 
families. The officials know what these herds mean to the people 
and are using this threat to force these people to sign an 
agreement they have already rejected. 

The 75-year lease, "Agreement in Principle", arose form lawsuits 
protesting U.S. PL93-531, which ordered the relocation of 10,000 
Dineh from land their families have lived on for thousands of 
years. Most of these people have relocated with disastrous results 
consequences that have been documented in books and films. 

This cruel relocation program, at the cost of billion of dollars, 
is the largest forced relocation of people since the Japanese 
internment camps. It has left thousands of traditional people 
homeless, and in desperate poverty, with significant increases in 
alcoholism, suicide and emotional abuse. 

A few hundred resisters have held out, and a recent court decision 
(Manybeads vs. United States) requested that the remaining people 
be involved in a process to resolve this dispute. Hence, the 
government needed their signatures, which was similar to asking 
people to sign their own death warrants. 

The U.S. government should not be using extortion tactics to force 
people to sign this agreement. 

A full investigation into this matter as soon as possible is 
essential . 

Please support the Dineh struggle against extortion by sending 
faxes/letters to the people listed below. Please call for further 
information and SEND COPIES OF ALL FAXES/LETTERS TO: Marsha 
Monestersky, Dineh Hopi Alliance, fax/phone # 602-289-2707 
2045 W. 3rd #34, Winslow, AZ 86047. Its very important to send 
copies of your faxes and letters to the Dineh Hopi Alliance so 
that we can document the number. Thank you. 




Attorney General Janet Reno 

10th and Constitution Ave., Rm 4400 

Washington DC 20530 

Ph: 202-514-2000 

Fax: 202-415-4371 

Rep. Bill Richardson, Native American Affairs Sub Committee 

House of Representatives 

2349 Reyburn House Office Bldg. 

Washington DC 20515 
Ph: 202-225-6190 
Fax: 202-225-5143 

Senator Joseph Biden, Chairman of the Judiciary Committee 

Senate Office Bldg., 221 Russell 

Washington DC 20510 

Ph: 202-224-5042 

Fax: 202-224-0139 


Senator Daniel Inouye, Senate Select Committee on Indian Affairs 
Hart Senate Office Bldg., Ste. 722 
Washington DC 20510 



Ph: 202-224-3934 
Fax: 202-224-6747 


Representative George Miller 

Chairman, House Natural Resources Committee 

House of Representatives 

Longworth Bldg., Rm 1324 

Washington DC 20515 

Ph: 202-225-2761 

Fax: 202-225-1931 




[I have copies of the letter from the Dept, of Interior to the BIA 
Hopi Agency, Kearns Canyon (10/13/93) and the letter from Peterson 
Zah to Ada Deer (10/20/93). E-mail if you want them. -Michele] 




Michele Lord + If you have come here to help me, 

+ you are wasting your time 

+ But if you have come because 
+ your liberation is bound up with mine, 
milo@scicom.alphacdc.com + then let us work together. 

Aboriginal Woman 




"RE : Position announcement" 

From: "lason Curnow" <selway.umt.edu!garion> 

Sub j : Position announcement 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


POSITION ANNOUNCEMENT 

The University of Montana 
College of Arts and Sciences 
Department of Anthropology and Native American Studies 

QUALIFICATIONS: The University of Montana, Native American Studies and the 
Department of Anthropology, invite applications for a full-time, tenure- 
track, joint faculty position at the assistant professor level. We seek an 
applied anthropologist with an area of specialization in Native American 
Studies. The successful candidate must have a research orientation in 
comparative indigenous issues. Interests in indigenous languages and 
language retention are strongly desired. The candidate also must be willing 
to work off-campus with local Native American communities. Ph.D. is 
preferred with demonstrated research and teaching record. The individual 
will be required to teach courses in Native American Studies and Anthropology, 
including a four-field introductory course in anthropology. 

APPLICATIONS: Applicants should submit a letter of interest, a curriculum 
vitae, and the names of three references to: 

Richard Clow and Gregory R. Campbell, Co-Chairs 
Search Committee, Native American Studies 
University of Montana 
Missoula, Montana 59812 

The closing date for applications is February 15, 1994 and the Search 
Committee will begin reviewing applications on that date. 

UNIVERSITY LOCATION: The University of Montana is one of the nation's 
outstanding public universities committed to liberal arts education, 
research, and strong professional programs. It is located in Missoula, a 
cosmopolitan Rocky Mountain community of 70,000, often singled out in 



national publications for it's quality of life. 

The University of Montana is an Equal Opportunity/Affirmative Action 
employer and does not discriminate on the basis of race, color, religion, 
sex, age, creed, national origin, veteran status, physical or mental 
disability, or sexual orientation. The University of Montana employs only 
United States citizens and aliens lawfully authorized to work in the 
United States. 


Note: This letter is being posted through my account, but I have no 
connection to the Native American Studies/Anthropology department. Please 
do not reply to this message. 

"RE : Conferences and Powwows" 

From: DANS Danet McNeely clnvisible Band> 

Sub j : Upcoming conferences and powwows 

GE Electronic Mail 

=POWWOWS= 

Since we'll be away for awhile getting settled, I'm going to try 
to include as many powwows through the first of 1994 as I 
can... bear with the long post, please. My sources include 
_Powwow Calendar_, which I received by mail order from The Book 
Publishing Company, P.0. Box 99, Summertown, TN 38483 (phone 
1-800-695-2241 for a free catalog). As events listed in ANY book 
published a year or more prior to the actual event, which is 
true of the late-in-the-year listings, especially, you should 
definitely call prior to making plans to attend. Another 
excellent resource, mentioned earlier, is _The Spike, _ which 
focuses on powwows in the Northeast and Southeast. 

Some Time in December (from The Book Company Powwow Calendar) 

Quinapiac Dancers Winter Dance, Milford, CT 
Info: 203-263k-3610 

Mashpee Wampanoag Winter Social & Potluck, Mashpee, MA 
Info: 508-477-0208 

Indian Art Show, Fort MacLeod AB CANADA 
Info: 403-533-2731 

Dec 4 Long Moon Powwow 

Info: 617-884-4227 

Dec 4 Mason School Powwow, Tacoma WA 

Info: 206-596-1139 

Dec 4-5 6th Annual Powwow, St. Paul, MN 
Info: 612-872-6523 

Dec 8-12 "Eyes that Shine From the Heart" 

Powwow & Arts & Crafts Fair, Reno, NV 
Info: 702-853-7444 

Dec 11 Christmas Powwow, Davis CA 
916-758-9470 

Dec 11 Nickommo Festival, Webster MA 
Info: 508-943-4569 



Dec 12-14 40th Annual Chicago American Indian Powwow, Chicago IL 
Info: 312-275-5871 

Dec 26-Dan 1 Miccosukee Art Festival, near Miami, FL 
Info: 305-223-8380 


From The Spike 

Dec 5 Native American Christmas Crafts Fair, Mahwah, ND 

Info: 201-529-5751 


Dec. 18 Thunderbird American Indian Dancer's Holiday Party NYC 
Info: 201-587-9633 

Dec 31 Sault St. Marie Tribe New Years' Powwow, MI 

Info: 906-635-6075 


Other Events 
list: 

of Note taken from the Internet NATIVE-L mailing 

Original Sender: holly . hsu . edu ! BALDWIN 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


STRENGTH OF OUR NATIONS 

SYMPOSIUM 

Date: 

Location : 

November 14-15, 1993 (Sunday - Monday) 

University Inn and Conference Center, Amherst, NY 

Sponsors : 

Native American SUNY: Western Consortium 

SUNY at Buffalo, American Studies Department 

Fee : 

$15 and $35 

For info: 

call 1-800-851-5020 


Original Sender: M Dean Black <gibbs.oit.unc.edu!mjblack> 
Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 


Yap Ye Iswa, The Day of the Catawbas Festival. 

Saturday, November 27th, 10 a.m. to 4 p.m. at the Catawba Reservation, 
South Carolina. 

>From Interstate 77, take Exit #77. Go South on U.S. 21 to Road 31. 
Turn onto Reservation Road and look for signs. 

This is a major fund raising event for the Catawba Center and their 
efforts for the conservation of Catawba Culture. 


Original Sender: NIHCU . bitnet ! HQE 

Mailing List: NATIVE-L (native-l@gnosys . svle . ma . us) 







ANNOUNCEMENT 

The following was taken from the "Dispatch/' the 
newsletter of the American Association of State and 
Local History — 

RETURNING THE PAST: A SYMPOSIUM ON NATIVE AMERICAN 
REPATRIATION AND THE MUSEUM COMMUNITY will be held on 
November 19 at the University of Arkansas at Little 
Rock. Michael Hasmmond, executive director of the 
recently opened museum of the Confederated Tribes of the 
Warm Springs Reservation of Oregon, will discuss how 
repatriation has affected Native American tribes and 
mujseums. Other speakers will discuss how they have 
implemented the Native American Graves Repatriation Act 
and the legal responsibility of museums to return 
Native American materials in their collections. For 
details contact UALR, 2801 S. University, Little Rock, AR 
72204-1099. (501)569-3235. 

Helen Engle, Archivist, National Archives-New England 


Send notices of forthcoming 

powwows, conferences and gatherings to: 

jans@genie.geis.com 



0 


■ ) / / ■) / /)■))/ ) / ■ ) ) / ) 

/ / / / / / /--/ III / III 

(_(_/ (_/ ( /(_/(_ ( / ■_/_ / (_ ( / ' 0 

(NATIVE AMERICAN) 


/ ' ) / / ) ' ) / / ' 

/ /-< / /--/ /-- VOLUME 01, ISSUE 035 

/_ / ) ( / / ( ( , 30 November 1993 

(NEWS) 

This issue contains articles from NativeNet 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newslettersj and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 

"There is no 'better' or 'worse', only different. That difference 
must be respected." 

-- Kote Kotah, Chumash 

O'siyo Brothers and Sisters! 

I had originally planned to postpone distributing another issue of 
Wotanging Ikche until I had returned from a trip, but there is far too 
much that needs to be told that cannot wait another two weeks for the 
telling. Besides, as many of you know, Wotanging Ikche represents a 
pledge, and a pledge is not a "sometimes" thing. 

Monday, November 29, 1993 was a full moon with a total eclipse in 
most of northern Turtle Island. If you forgot to leave your wotai stone 
out, the next full moon is December 28. 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : Hydro Quebec - again" 

From: A.HOROVITCH Art Horovitch clnvisible Band> 

Sub j : Hydro Quebec - again 

GE Electronic Mail 

Nov 28, 1993 Montreal, Canada 

An article in the Montreal Gazette yesterday indicates that Hydro Quebec 
has finally agreed to conduct a proper environmental assessment review to 
determine how the Great Whale dam project in Northern Quebec would affect 
the Cree. Hydro and Cree officials met recently in Montreal to discuss 
how they can fill a major gap in the impact study made last August. Bill 
Namagoose, diector of the Grand Council of the Cree said Hydro has agreed 
to let the Cree design a study which will really determine the effects of 
the project. The study , costing about $450,000 will be funded in principle 
by the utility, with researchers chosen by the Cree themselves. 

Great Whale's network of dams will flood 3300 square km and 
Namagoose said it is important to understand the social impact of the 
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project. He said, " The ties to the land and the rivers are very important 
to Cree society. What is the impact on the community when these ties are 
severed? Hopefully we will demonstrate that there will be severe social 
impacts, and that's a reason not to build this project." 

In another development. Hydro is closing down the European office 
which it set up to counter negative publicity which was generated by the 
Cree and environmental groups. The office, run by George Finet in Brussels 
cost taxpayers $932,000. Almost half of that went to the public relations 
firm Burston Marstellar. Another $70,000 was spent monitoring the media 
and pressure groups. Brian Craik, an adviser to the Cree, said that Hydro's 
spending was a waste. "They're throwing their money away. They never get to 
the ecological community. They never get to the people who are supportive 
of aboriginal peoples." Craik said the Cree spent $50,000 in the past 2 
years on their European campaign, and they do not have any permanent 
employees based in Europe. 

"RE : What is an Indian" 

From: R. FLYNN Robert D. Flynn (Grey Eagle) clnvisible Band> 

Sub j : What is an Indian 

GE Electronic Mail 

O'siyo, Night Owl: 

I was given the following from Chief Two Trees and I was hoping you might be 
able to use it in your newsletter. 

Grey Eagle 

\\\\\\\\\\\\\\\\\\\\\\\ 

What is an Indian? 

This question was asked of a group of American Indian children at Anderson 
Elementary School in Minneapolis. Their answers were quite interesting and 
very disturbing. In this circle of black, brown and blondish hair... of 
black, brown, green, blue and hazel eyes... of wiry, curly, kinky and 
straight hair... they were very percent-of -blood oriented. From 15/32 to 1/4 
to 1/2 they were calling out their individual percents - that is until they 
began to laugh. Yes, it is ridiculous, especially when one child was asked 
to point to half of him that was Indian and the half that wasn't! 

Is this form of identifying our identity shared by other peoples? When did 
we ever hear a lew state he was half Jewish? What makes a Dew a Dew is his 
religion . 

American Indian authors Walter Peck and Thomas Sanders explained it this 
way: To define the American Indian is as impossible as it is to define the 
Dew - for many of the same reasons. A Dew knows he is a Dew because he 
recognized himself within the framework of a historical-cultural setting 
that allows him identity. The Native American, the Indian, the Navajo - 
call him what you will - knows he is an Indian because of the mystic tie to 
the land, the dim memory of his people's literature that has been denied 
him, the awareness of his relationship to Sakoiatisan, Manicou, Auaca, Wakan 
Tanka (depending on his being Iroquois, Algonauian, Inca or Souix) somehow 
all manifest themselves within him and consistently call him back to his 
ancestors . 

Bill Charfield, elder teacher and historian, agrees with this philosophy. 

"My cultural identity makes me what I am. It is my beliefs that make me 
Indian . " 

This brings up an interesting point. Can an individual be Dewish and 
Catholic at the same time? Can an Indian? According to Bell, an 
individual's sacred regard for language, his concept of the Creation and his 



desire to live in harmony with the natural world need be applied when 
seeking to define an Indian. 


While addressing a college audience, LaDonna Harris was asked to define an 
Indian. LaDonna replied, "I can't define the Indian anymore than you can 
define what you are. Different governmental agencies define him by the 
amount of blood. I had a Comanche mother and an Irish Father. But I am a 
Comanche, I'm not Irish. And I'm not Indian first, I'm Comanche first, 
Indian second. When a Comanche took in someone, he became Comanche. He 
wasn't part this, part that. He was all Comanche or he wasn't Comanche at 
all. Blood runs the heart, the heart knows what it is." 

Elizabeth Hallmark, an Ojibwa and director of the Minneapolis American 
Indian Center thinks along these traditional lines; "lust because an 
individual has a tribal enrollment number entitling him to certain services, 
does not in my mind, define his person as an Indian. It is the heart of the 
person that speaks to me. That's where my Indianness is - in my heart." 

One of the great Souix holy men of our time was lohn Fire-Lame Deer, he 
associated Indianness with the heart also. His beliefs in the concepts 
symbolized in the Pipe identified him as an Indian. He recollected a time 
in his life when the meaning of the Pipe filled his senses. He stated that 
at the moment he realized that to truly understand what it meant to be an 
Indian was to understand the Pipe. He went on to say that even as an old 
man he was still learning. We must ask ourselves then: What bureaucrat has 
the right to say who is and who isn't an Indian? Or who is more of an 
Indian? 

To be an Indian is a way of live, a looking within and feeling a part of all 
life, an allegiance to, and love for, this earth. Historically, we did not 
judge individuals by the color of their eyes or the color of their hair, but 
how they conducted and lived their lives. To debase our identity by 
reducing us to percents of blood is another version of genocide. To deny 
our tribal nations the right to traditionally adopt and naturalize citizens 
is relinquishing our tribal sovereignty. 

The last time some of us were required to show papers for proof of blood was 
when we wanted to breed dogs or horses. The confusion of attempting to 
define what is Indian will persist in the governmental bureaucracies, but 
will not be shared by many American Indians who know what they are. 

For many of us, to be Indian is not a heritage granted by legislation, 
percents of blood of bureaucratic studies, or even by a community's 
consideration. It comes from the heart and the heart knows what it is. 

One of the ways it learned was listening to the oral and written nature 
literature of the past. Contained within this literature are the values, 
beliefs and concepts of true Indianness. 

It seems that if the traditional American is to remain at all visible and 
have a voice in the affairs of the People, then traditional thinking 
American Indians must challenge the bureaucratic system of identifying 
Indians - if for anyone, for their children. 

"RE : Hawkfeather Eviction" 

From: DANS Danet McNeely (Evening Star) clnvisible Band> 

Sub j : Hawkfeather Eviction 

GE Electronic Mail 

During a special meeting held November 13, Chief Singing Waters 
sadly announced that the Snake Band has been evicted from the 
property, Hawkfeather, located at 2245 Litchfield Road. 



In April, Singing Waters had leased the 22 acre property with an 
option to buy. Her plan had been to relocate and expand her daycare 
center. The Learning Circle, and to eventually open a summer camp 
and Native American cultural center. Ceremonial grounds were also 
established for the Free Cherokees, and in September, the powwow 
held by the Native American Awareness Program proved successful in 
reaching the first stone in mending the Sacred Hoop. 

At the signing of the first lease, there had been a zoning meeting 
at which several neighbors protested the possible use of the land as 
a "sports club," in addition to the proposed daycare center and 
cultural center. Singing Waters stated emphatically that such a 
club was not planned, and the property owner's lawyer said that the 
inclusion "sports club" in the Public Notice had been an error. At 
the time Snake Band assumed that the owner, Ralph Barilla, had 
included the phrase to cover any possibility of default on the part 
of The Learning Circle. 

On Dune 23, during the final renovations and eight days' prior to 
TLC's official move-in date, the main structure went up in flames. 
The Fire Marshall labeled the blaze "suspicious," and subsequent 
investigation by the Travelers Insurance Co. allowed that arson was 
the cause. Arrests were pending, but mysteriously the matter was 
dropped, and the structure was released by mid-September. 

Within days following the fire, a witnessed oral agreement had been 
reached between Mr. Barilla and Singing Waters in which the original 
down payment of $10,000 would be applied to the new lease and that 
TLC would not be held liable for rent until October 1993. He also 
promised to rebuild the structure whether or not he was reimbursed 
by the insurance company. At the end of September, Snake Band 
members assisted in the clean up efforts, a few studs for new walls 
were put into place, but little else was done to finish until the 
week ending November 7, when trusses for the roof were installed. 

Shortly before the October Free Cherokee Gathering, Singing Waters 
was startled to receive an eviction notice from Mr. Barilla's 
lawyer, Franklin Pilicy, because of non-payment of four months' back 
rent. She had given Mr. Barilla a check for the October rent which 
was never presented to her bank for payment. On the day she 
received the papers, she deposited funds direct to Mr. Barilla's 
bank account, obtained a receipt, and went to Mr. Pilicy 's office 
for a confrontation. The lawyer explained that the eviction process 
was an error, and that nothing further would be done and the matter 
would be dropped. 

Tensions were high during the Gathering as it became clear that the 
eviction process was ongoing. Shots were fired by Mr. Barilla's 
caretaker close to the sleeping areas Friday evening as well as in 
the area of the onikare during a dawn ceremony the following 
morning. Water had also been temporarily disconnected, attributed 
to the fear of having the pump damaged by excessive running. These 
problems disappeared after discussion with members of the Veterans' 
Band and their subsequent patrol of the property. 

It was subsequently discovered that Mr. Barilla and Mr. Pilicy both 
sit on the Board of Directors of Heritage Bank, the lending 
institution responsible for Mr. Barilla's property loan. Both men 
also have a vested interest in the local insurance agency connected 
with Travelers Insurance. The State Banking Commission has 
conducted an investigation of Heritage Bank, but will not release 
any information. And neighbors alerted Singing Waters that prior to 
her receipt of the eviction notice, the resurrected Sports Club had 
begun advertising and accepting memberships. Mr. Barilla is also 
involved with the sports club. Snake Band still has tenancy until 



the end of November. 


Singing Waters is considering a fraud suit against Mr. Barilla and 
has engaged one of the area's most reputable lawyers to investigate 
the mater more fully. Her Answer is required within the week. 

Singing Waters asks for everyone's prayers, especially for the land 
at Hawkfeather and the animals who had begun to return in peace. It 
is the hope that the land will not be damaged by those who have no 
thought of it except for their sporting enjoyment. 

Meanwhile, she is in the process of re-establishing ceremonial 
grounds at Young's Farm, off Route 6 in Watertown. The farm's 
owners have been gracious to allow Snake Band to continue with as 
little disruption as possible, and Singing Waters is surveying the 
property for a good site for the onikare. 

"RE : Lumbee Bill Passes HR" 

From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : Lumbee Bill Passes HR 

GE Electronic Mail 
O'siyo, Night Owl! 

Here (and in some following messages) are some gleanings from 
NativeNet (not the Internet newgroup). Maybe there is something here you 
can use. This first one is an update on the Lumbee quest for tribal status. 

Mitaquye oyasin and aloha, 

Bev 


Genealogy & History 
G . HOLBACK [G.Holback] 

We did it group! The LUMBEE BILL PASSED THE HOUSE OF REPRESENTATIVES 228- 
184... THANKS FOR ALL OF THE HELP AND SUPPORT ON THIS BOARD FOR THE LUMBEE 
BILL HR334 The bill still has to pass Senate and that will be toughest 
part . . . Jessie Helms (R-N.C.) is dead set on keeping this bill from passing 
the U.S. Senate... The Lumbee tribe still needs all of the support and help 
they can get to see this bill pass the Senate... if any of you have even one 
person you know that you can convince to call their U.S. Representatives in 
the Senate. .. .the Republicans are the ones that kept this bill from passing 
the senate the last time it went before them... it only missed by two 
votes .... just two votes... so if we could convince just two of the 
Representatives in our United States Senate to vote in favor of the 
bill... it should pass.... for those of you in Florida please call Connie 
Mack's office in Tampa ... .telephone #813-225-7683 1-202-224-5274 Bob 

Graham-813-228-2476 or 1-202-224-3041 (in wash. D.C.); Connie Mack voted 
against this bill the last time it came before him without a thorough 
understanding about the bill and what the Lumbee tribe is asking for... per a 
letter I received after his vote and his saying he would read up on it to 
see if it warrants passing. . .why didn't he read up on it before his 
vote... does not seem to me like that was a fair vote... seems he just voted 
the way most of his party members were voting that day... Dust IMHO of course 
<G> but thats the way I see it and I don't like the people I help put into 
office handling their jobs that way... seems like sloppy politics. .. .we do 
our research don't we? Seems like people who make that much on salaries that 
we pay could sort of do a little more research before they say yea or 
nay Bright Morning* 

"RE; Yurok Update" 


From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 



Sub j : Yurok Update 


GE Electronic Mail 

Writers' Ink 
DDILL [Wasichu] 

Dust returned from San Francisco where I was lucky enough to 
encounter this latest Yurok data: 


Yurok- Down River People 

The largest and most powerful of the Yurok Clans are the 
McCovey(s) . 

A core problem, as far as the BIA goes, is that the Yuroks don't 
want to"organize, " to elect a council, to subordinate themselves 
to a "governing body," even if such a body would be comprised of 
their Clan and elected democratically. 

The Hoopa Valley Reservation was established in 1891 and, as a 
result of forced land sales by the BIA, the Simpson Timber 
Company (STC) has become the largest owner of ex-Yurok land. The 
STC now sprays cut timber plots with herbicides so as to kill 
acorn bearing trees and allow for the faster growth of cash 
timber. Acorn harvesting is/was a fundamental mainstay of Yurok 
tradition . 

BIA Agent Overstreet says that all Yurok problems are their own 
fault and that if they'd just do as they were supposed to (aka, 
as the BIA desires) they would have few problems. He has also 
stated that the BIA has done a poor job on their end. 

Yuroks are inspected twice each week by fisheries biologists so 
as to insure their gross tribal catch of 3,000 salmon (maximum 
allowed) does not intrude on the 74% of salmon allotted 
off-shore (Wasichu) fishermen. During peak catch seasons Yuroks 
are allowed to fish only at night so as not to disturb/antagonize 
Wasichu fishermen. The Yurok gross of 3,000 salmon per year 
translates into less than $200 per Yurok. The BIA has ruled that 
the Yurok can not sell their salmon to reservation fish 
shops/canneries run by the Wasichu-which of course, all of such 
are. 

In 1961, as a result of the Short v U.S. decision, $1,000,000 a 
year was awarded the Hoopa who organized as directed by the BIA. 
No Yurok resource's can be developed unless the Yurok knuckle 
under (organize). So... one thing lead to another and a Yurok 
referendum was held regarding "organization." 128 voted no. 95 
voted yes. In effect, the BIA was told to take a hike. 

When Bosco proposed partition, ostensibly to "save the Indians 
lawyer's fees," the Hoopa-Yurok Reservation was partitioned. 

Now, where both tribes used to tread collectively, 
hunting/foraging rights are restricted depending on who belongs 
to what tribe. 

The BIA says that, as a result of the Bosco legislation, Yuroks 
who give up their tribal rights will be paid a one time fee of 
$21,000. Those who don't give up their rights will be paid a one 
time fee of $7,500. The BIA has, arbitrarily, established that 
only those with 1/4 or more Yurok blood will qualify as Yurok. 
Further, the BIA stipulates that in order to receive the 
$30,000,000 which belongs to the Yurok as a result of the 



partition-settlement act, the Yurok must agree never to sue the 
U.S. Government for such as lost fishing or timber rights. So 
far, they have not so agreed. 

Is there anyone on this board who has some good news? 

Sincerely, Iordan 

"RE : Lubicon Letters" 

From: B.HUNGERFORD Beverly Hungerford dnvisible Band> 

Sub j : Lubicon Letters 

GE Electronic Mail 

This one is the Lubicon Letters followed by a CBC interview with Bernard 

Ominayak, Chief of the Lubicon Cree, in which you might be interested. 

copy follows 

Lubicon Lake Indian Nation 
Little Buffalo Lake, AB 
403-629-3945 
FAX: 403-629-3939 

Mailing address: 

3536 - 106 Street 
Edmonton, AB T63 1A4 
403-436-5652 
FAX: 403-437-0719 

November 18, 1993 

Enclosed for your information are copies of a couple of letters to new 
Canadian Prime Minister lean Chretien regarding the continuing Lubicon 
tragedy. 

People concerned about the plight of the Lubicons are urged to write 
similar letters in order to ensure that the new Canadian Government knows 
that people haven't forgotten and still care about what happens to the 
Lubicons . 


November 05, 1993, letter to Prime Minister lean Chretien from the 
Manitoba Oblate Dustice and Peace Committee 

Dear Prime Minister Chretien: 

The Manitoba Oblate Dustice and Peace Committee is a group of priests, 
brothers and lay people working for justice. 

We would like to draw your attention to a human tragedy which has brought 
shame to Canada around the world. 

I refer to the situation of the Lubicon Cree of Northwest Alberta. As 
you may know, the Government of Canada has never honoured the terms of 
treaty with the Lubicon Cree and the Lubicon have never legally ceded 
their traditional hunting and trapping lands. Yet, oil companies and the 
federal and provincial governments have pumped $8 billion worth of oil 
from their lands; trans-national resource companies such as Daishowa have 
been given permission by the Government of Alberta to clear cut massive 
areas of boreal forest which include nearly all of the Lubicon' s 
traditional territory. The enormously disruptive economic activity that 
has taken place on Lubicon land over the last 20 years has all but 
destroyed the Lubicon as a people. Whereas 12 years ago, 95 per cent of 
the people lived independently, off the land, today 95 per cent of the 



people have been reduced to welfare. 

The Lubicon have prepared a proposal that would help them re-establish 
themselves as a viable community, with a new economic base. Throughout 
the last 9 years, the Conservative Government continually rejected this 
relatively modest proposal, despite the pleading of the mediator which 
they themselves appointed, Mr. ^Justice E. Davie Fulton. Earlier this 
year, a non-partisan commission of citizens from the churches, business, 
labour groups, and the academic community examined the positions of the 
Lubicon and the federal government and concluded that: "the Lubicon 
proposal, based on the need for community viability, represents a fairer 
basis for settlement than the proposals of the federal government". 
Furthermore, the commission found that 

"governments have not acted in good faith. They have 

(a) passed retroactive legislation to undermine legal claims, 

(b) appropriated royalties that, had a reserve been established 
at an appropriate time, would have been in Lubicon hands, and 

(c) been in conflict of interest because they act as an 
interested third party, beneficiary of royalties and the 
presumed judge of the validity of Lubicon claims." 

The previous federal government engaged in several highly questionable 
actions to undermine the current leadership and the strength of the 
Lubicon people, including engineering a split of the Lubicon people into 
several separate bands, through means such as paying people to vote in 
favour of division and then subsequently deducting those payments from 
their social assistance cheques. 

On May 27, 1993, you wrote a letter to the Toronto-based support group, 
the Friends of the Lubicon, in which you stated: 

"We believe that the government has reneged on its fiduciary 
responsibility to the Lubicon people. (...) As a start, we 
believe the government should proceed with recommendation 
number five of the Settlement commission report to hold all 
royalties in trust and withhold leases and permits on 
traditional Lubicon lands -- unless approved by the Lubicon. 
Moreover, future negotiations should reflect the intent of 
recommendation number eight, asserting that the extinguishment 
of Aboriginal rights must not be a condition for a settlement - 
- a position consistent with Liberal policy." 

This position was re-iterated by Ms. Ethel Blondin-Andrew, then your 
party's critic for Aboriginal Affairs, in a letter to Tom Siddon dated 
May 25, 1993 and in an Ottawa press conference on March 16, 1993. 

It is our profound hope that the new Government of Canada, elected on a 
wave of national hope on October 25, will not once again let down another 
generation of this much abused people. We ask you to give this matter 
your immediate attention, and to swiftly follow up your party's 
commitment to finally come negotiate a just settlement with the Lubicon 
people, a settlement which would be based on the final report of the 
Lubicon Settlement Commission of Review. 

Finally, may we congratulate you and your party on your electoral 
success. We look forward to a new direction in government and a new 
relationship between the Government of Canada and the Aboriginal people 
of this land. 

Yours truly, 

Margot Lavoie, Coordinator, Manitoba Oblate Dustice and Peace Committee 



November 10, 1993, letter to Dean Chretien from Sister Virginia Nelson, 
Archdiocese of Toronto 


Dear Mr. Chretien: 

My first intention in writing to you is to give you a resounding "well 
done". We all knew that you would do extremely well in the election but 
you surpassed our hopes. You, your wife and family will be remembered 
often in the days ahead as you work very hard to turn the economic 
climate around. 

In months gone by I wrote to you and to my surprise and joy I received a 
letter back, dated May 27, 1993. I had written to you about my concerns 
for the Lubicon Nation; a few years ago we met Chief Bern. Ominayak when 
we were in Edmonton and we were struck by his humility, gentleness and 
yet tenacity. In that same letter I had asked you to read over the 
Report which had been put out by the Lubicon Settlement Commission of 
Review (Final Report) as I felt that this impartial group had zeroed in 
on the solutions which would work. Fr. Dacques Dohnson, o.m.i. the 
provincial of the Grandin Province in Alberta, was one of the two co- 
chairs of that Commission. As far as I know the rest of the members were 
not clergy, so I do not feel there was any bias. 

Mr. Chretien, if the Final Report of the Lubicon Settlement Commission of 
Review is no longer in your office I would be happy to send you my copy. 

I feel that your government has a strong sense of what is right and just 
and I know that you will do your best to settle the dispute that has hung 
over the heads of the Lubicon for more than fifty years; very often both 
the provincial and federal governments acted in untruthful ways and mixed 
up right and wrong and put in half-truths. Somehow I know that you will 
assign one of your competent persons, perhaps the Minister for the Dept, 
of Indian and Northern Affairs, to work this terrible injustice through. 

I am counting on you as are many other persons. 

Sincerely, Sr. Virginia Nelson, c.s.j. 


Sub j : Morningside interview wit 

Hi All. . . 

Transcript of CBC Morningside Radio Program (11:30 A.M.) 

Monday, November 1, 1993 

CBC Morningside: The Lubicon Indian Nation has been waiting for about 50 
years for a resolution of their claim for reserve land and a treaty 
settlement. Negotiations with the former Conservative Government reached 
an impasse again last year. Bernard Ominayak is Chief of the Lubicon 
Cree. He's on the line from his home in Little Buffalo Lake. Good 
morning. Chief Ominayak. 

Bernard Ominayak, Chief, Lubicon Lake Indian Nation: Good morning. 

CBC: I think the last time you and I talked was during the 1988 Olympics 
in Calgary, and it seems to me that there was a lot more momentum at that 
time to get this thing solved. The Alberta Government had agreed to a 
reserve. What happened? Where did all that energy and momentum go? 

Ominayak: At that time, when Premier Getty set aside those lands to 
transfer back to the Federal Government, the Federal Government stated 
that it was fine and dandy for the Provincial Government to make an 
agreement and send the bill to somebody else. That was the attitude of 
the Federal Government and they never really changed that attitude. They 
then proposed an unacceptable "take-it-or-leave-it" offer and tried to 
force us into accepting it. 



CBC: We're going to talk about what's going to happen in the future, or 
at least what you're working towards. Let's just go over a bit of 
history here. Why did the Lubicon Cree never get a reserve or a treaty 
in the first place? 

Ominayak: From the documentation that's available, it's clear that the 
Treaty Commissioners back in the late 1800s and early 1900s used the 
waterways in and around northern Alberta -- like the Peace River and the 
Athabasca River. We're inland. They dealt with people to the south of 
us and to the north of us, all around us but they never came into our 
area. So we were completely missed, even though people knew that we were 
here and the Treaty Commissioners were notified that we were here. They 
had many reasons, I guess, which led to the Lubicons not being dealt 
with . 

CBC: But surely no one today is arguing about the Lubicons' right to a 
certain parcel of land there, that it is your home? 

Ominayak: No, there's no question about that. 

CBC: So where does the question lie now? What's the problem? How big 
of a piece of land are you living on now? 

Ominayak: We're living in a small community located approximately 5 
miles from where we originally lived around Lubicon Lake. That's because 
of a missionary that came into our area back in the 50s, early 50s, and 
built a little mission, a school -- he wasn't allowed to build where we 
were, so he had to build outside of the area where the people lived. 

There were no roads or anything of that nature. All we had were horses, 
a team of horses and dogs, dog sleds in the winter. So it was hard for 
us to go to school. Our parents started moving closer to the school. 
That's how we ended up in the community of Little Buffalo. At the time 
this missionary wanted to build the school where we were at Lubicon Lake 
but the Provincial Government wouldn't let him because he was supposedly 
trying to build a school inside an Indian reserve. So we had to come 
outside of that. And that's where we are at today. 

CBC: How large were those traditional lands? How much property is 
involved? 

Ominayak: The traditional area is probably -- we don't have the exact 
miles -- but we're probably looking at close to 5,000 square miles, 

4,000, somewhere in there. 

CBC: Now does the Federal Government recognize that area? 

Ominayak: The Federal Government -- I guess it depends on what time of 
the day you talk to them. In the past they've changed positions just 
about any time the weather changed. But in essence I think both levels 
of Government recognize that we have to get this matter resolved. Sadly 
so far they've tried to resolve it by undermining our rights to the area. 
They make great efforts to try to undermine our legal rights to this 
area . 

CBC: But in the Federal Government's "take-it-or-leave-it" offer, as you 
described it, it would provide for about $45 million for the Band plus 
the territory? 

Ominayak: The $45 million wouldn't be enough even if it had been there - 
- which it wasn't. A lot of that $45 million they talked about was 
subject to conditions. For example, we proposed a little community 
health unit. From the estimates that we got, we were looking at a 
building that would cost about $350,000 to build. So what the Federal 
Government proposed to us was to go to Health and Welfare and if we fit 



into their guidelines and policies, and to see if they had that money in 
that fiscal year, that then we could apply and hopefully get it. Now 
that's not exactly an offer of a health unit as claimed by the Federal 
Government. So these are the kinds of things that were going on. It's 
clear that they were never serious. They wanted to paint a certain 
picture to the public, while not being prepared to deal with us in a 
manner that would resolve this situation. 

CBC: It seems that you must feel that you are buried in red tape and 
bureaucracy, and yet there's now another special review commission which 
has come out with some recommendations. It appears to me that this is a 
bit of a victory for you, their recommendation that all royalties are 
held in trust until the thing gets settled. Does it seem like a victory 
for you? 

Ominayak: I think it was nice from a number of points to get those 
recommendations that were made by the Lubicon Settlement Commission of 
Review. One of the nice things about it was that there were a lot of 
different kinds of people involved in the Commission. For example there 
were people from the Peace River area, people from Edmonton, people from 
Calgary, all over: they came from different backgrounds, different 
professions, and together they reviewed all the documentation from the 
Lubicon people and also from the Governments. Invitations were made to 
all parties to participate in the hearings. So it was very interesting 
to watch and see how people from different backgrounds felt about what 
was going on. I think overall this was a process worth doing. 

CBC: But do you think that withholding royalties will do the trick? 

Will that get it settled? 

Ominayak: What is happening right now is everybody else is benefitting 
from the natural resources taken from our traditional area while we're 
subject to welfare. I think it would only make sense to start looking at 
and considering how best to deal with the resources that other people are 
stealing. I think it certainly would put greater pressure on the people 
who've been benefitting from stealing our resources. There's been 
billions of dollars in resources taken out of our area. 

CBC: Are you hopeful with lean Chretien's election -- I think he told 
you before the election that he supported the recommendations? 

Ominayak: Yes, we certainly feel that there's at least another 
opportunity to sit down with a new Government and hopefully we have 
enough people within the Liberal Party who are aware of the situation and 
who have been involved to some degree in the past that we can come to 
terms and reach a settlement which will allow our people to start 
building our own future. I would hope that Chretien continues to support 
the recommendations that he supported in the past. I would say that 
there's hope and I hope a positive change in the attitude of the Federal 
Government . 

CBC: Chief, thank you very much. 

Ominayak: Thank you. 

CBC: Bernard Ominayak is the Chief of the Lubicon Cree in northern 
Alberta . 


"RE : Kahnawake and Non-Natives" 

From: B.FILINGERFORD Beverly Flungerford clnvisible Band> 
Sub j : Kahnawake and Non-Natives 


GE Electronic Mail 



Last week in the Eastern Door Mohawk newspaper there was this ad put 
out by the Mohawk Band Council. The ad requested that 12 non-natives living 
with Native men or women had to move out of Kahnawake within 48 hours, I 
believe (not sure about the hours). 

Now remember this is the Band Council and not the Traditional 
Longhouse People that did this. Sometime back in 1981 the Band put out a 
paper telling all Mohawk people that if anyone was to marry or live with a 
non-native they could not live in Kahnawaka. Since the Traditional people 
do not abide by the Band Council laws and had no voice in the paper it was 
considered non-valid. 

Some people with deep roots of hate for the non-native voted for the 
paper and the vote was something like 300 people out of 7000. But the band 
council passed the law. 

Most Traditional Longhouse People find the paper racist and goes 
against the Great Law. 

One leader of the LongHouse told me we need more "Mohawks not Less." 

In the case of some of these people, they are so old that the possibility of 
have any children is far been removed. 

Below is what was printed in a Montreal News Paper. 


By Michelle Laonde 
Montreal Gazette Nov 16, 1993 

Effort by the Mohawk Council of Kahnawake to persuade non-Indians to 
leave the South Shore reservation are prompting calls of racism and 
violation of privacy rights from both Mohawks and white Kahnawake Residents. 

The most recent issue of the community newspaper. The Eastern Door, 
published a council-sponsored advertisement listing the names of 13 
non-Indians who are living with Mohawks in the community and demanding that 
the non-natives leave immediately. 

"The Mohawk Council of Kahnawake has sent the following letters 
to those Kahnawake members found to be cohabitating with totally non-natives 
individuals ( i.e. those with no valid ties whatsoever to Kahanwake )," the 
ad said. 

A copy of the letter and a list of Mohawks, their band numbers and 
the names of their non-Indians cohabitants followed. 

The letter said the non-Indians were violating a bylaw passed by the 
council in 1981, which says only Mohawks should live on the reserve and 
threatened them with fines and imprisonment if they did not leave 
immediately. 

"We brought this property and we are not leaving, " said one woman 
whose name is on the list beside the name and band number of her common law 
husband. She has lived in Kahnawake for nine years. 

"At first when I got the letter, I didn't worry to much, but when I 
saw the list of names in the newspaper, that was the most upsetting," the 
women said. 

She said other people who were named, especially those with children, 
are very upset at the tone of the ad, which she said makes those listed 
sound like criminals. 

She and her husband are to get an injunction to prevent further 
publication of names. 

Council Chief 3oe Norton did not return calls yesterday. 


Council members have said they intend to tell more than 30 



non-Indians to leave the reserve, because they fear their presence will 
erode Mohawk Culture. Councilors have also argued there is a shortage of 
housing space on the reserve. 

But some Mohawks worry about the image the council move will give 
Kahnawake. 

"The last time something like this occurred was in Nazi Germany," 
said Carl (BO) Curotte. 

He said the council seems to be picking on a few non-Indians 
community members and trying to embarrass them, instead of dealing with the 
issue in a manner the respects traditional Mohawk values. 

Newspaper editor Kenneth Deer said he received four complaints, all 
from people named in the advertisement. 


The action taken by the council has not been approved by the 
Longhouse people and there are those that defended this land in 1990 that 
are on that list. Some of those calling for these people to leave are the 
ones that left Kahnawake to stay in Dorval in 1990. Strange when you want 
to kick out those that defended your rights when they where hiding in 
Dorval . 

Anyway, more to be said when the time comes, and as for the term Nazi 

being used, I have no problem with it being used. You see if the shoe fits, 

wear it, and in this case the shoe fits. 

But the real problem comes when government rules the people and the 
people no longer rule the government. This is a case of Ottawa and the Band 

Council ruling the people when it should be the other way around. 

"RE : Longhouse: An Explanation" — - 

From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : Longhouse: An Explanation 

GE Electronic Mail 


>Can you explain the Longhouse for me? 

The longhouse. It's a way of life going back to the beginning of 
ime, it's government, religion, culture, and a way of life all as one. 

Many see it as a religion of the past and think that it is outdated. 

Many see it as a culture that is only kept alive by a few. 

Many see it as a government that has no power. 

All of the above are not true. 

Members of the Longhouse have faith in all of these things and more. 
The one thing that puts them apart is the fact they are in touch with the 
Mother Earth, they are real and think about all things. 

Over the years what was once the most powerful government in North 
America has become very small. The same goes for the culture and religion 
part of the Longhouse way of life. 

You might say the Longhouse is the Iroquois Confederacy and so in 
that respect it's also a Nation. 

You find a book on the Confederacy, you will also find the Longhouse. 


The term Longhouse came from the fact the Iroquois People lived in 



what was a longhouse. 


Living in these houses there had to be a set of rules and faith. 

So to explain the word Longhouse is not easy since it is a place for 
all things. It's also a meeting place, a place for children to play, a 
place to lay out those that have gone on to the next world, a dancing place, 
a place to thank the Creator and all the creatures of Turtle Island. 

Anyway that is the best I can do without going overboard. 

"RE: Hantavirus Update" 

From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : Hantavirus Update 

GE Electronic Mail 


From the Sunday Times, Herald, Record, Middletown, NY 21 Nov 93 
Hantavirus Isolated, Grown In Laboratory 

The New York Times 

The virus that causes a fatal illness that was first reported 
among Navajo Indians in New Mexico and was later found in other 
parts of the Western United States has been isolated and grown in 
a laboratory for the first time by two teams of federal 
researchers . 

The development improves prospects for eventually developing a 
simple diagnostic test to detect infection, drug therapy and 
possibly even a vaccine. In the six months since the first cases 
were reported, the virus has produced flu-like symptoms in at 
least 45 people in 12 states. In 27 of those cases it was fatal. 
The virus struck many previously healthy young adults. 

The ability to grow the entire virus in the laboratory is 
expected to improve ways to detect its presence in humans and in 
the deer mice that spread it. Detection, in turn, would help 
determine how prevalent the virus is and what circumstances allow 
it to spread. 

Scientists from the Centers for Disease Control and Prevention in 
Atlanta and the Army Medical Research Institute in Fort Detrick, 
MD, reported the advance Saturday in separate papers at a 
scientific meeting in Albuquerque. 

The Centers for Disease Control found evidence of success in 
isolating and growing the virus only last week, days before the 
scheduled meeting on Hantavirus, and the Army's findings were 
made public shortly before that, the scientists. Dr. Clarence D. 
Peters and Dr. Connie Schmaljohn of the Army, said in 
interviews . 

Donna Shalala, the Secretary of Health and Human Services, said 
in a news release, "This is a major step forward in our efforts 
to prevent this devastating disease." 

The newly isolated virus belongs to the Hantavirus group, which 
takes its name from the Hantaan River in Korea. A different 
Hantavirus caused thousands of cases among U.N. troops during the 
Korean War in the 1950' s. It took scientists until the late 
1970's to isolate that virus. 



The newly isolated virus often produces a respiratory illness 
that can be difficult to distinguish from influenza. Those 
infected may suffer fever, muscle aches and pains, coughs and 
other respiratory symptoms for a few days. But then the illness 
leads to a condition known as acute respiratory distress 
syndrome. Breathing becomes labored as fluid accumulates in the 
lungs . 

This condition, known as pulmonary edema, is usually caused by 
heart disease. But those infected with the Hantavirus "literally 
drown to death in blood plasma," said Dr. Clarence D. Peters, the 
scientist who delivered CDC's report. "I have never seen 
anything like it." 

"RE : Walter Northway" 

From: B.HUNGERFORD Beverly Hungerford clnvisible Band> 

Sub j : Walter Northway 

GE Electronic Mail 


From The Tampa Tribune, 11/26/93: 

Athabascan elder Walter Northway, traditional chief of the American 
Indian village of Northway, died Sunday in Anchorage, Alaska. He was 
believed to be 117. 

Tribal archives listed Northway's birthday as Dune 10, 1876, but 
documentation to support it was poor. The Guinness Book of Record lists the 
oldest living person as a French woman born February 21, 1875. 

"RE; Nationwide Clemency Campaign for Peltier" 

From: D.AUDLIN Dames D. Audlin (Distant Eagle) clnvisible Band> 

Sub j : Nationwide Clemency Campaign for Peltier 

GE Electronic Mail 


O' siyo. 

This article came to me from Ben Siepmann, over at Delphi. 

INET# Document Id: UX00f . BUX0958983 

From SIEPMANN@delphi.com Sun Nov 28 03:52:49 1993 

From: nyt@blythe.org (NY Transfer News) 

Subject: Nationwide Clemency Campaign for Peltier 

Via NY Transfer News Collective * All the News that Doesn't Fit 

NATIONWIDE CAMPAIGN DEMANDS CLEMENCY FOR PELTIER 

NEW YORK, Nov 23 -- Pressure is mounting for President Bill 
Clinton to issue a Christmas clemency for Native American 
political prisoner Leonard Peltier. 

Convicted for allegedly killing two FBI agents during a government 
raid at the Pine Ridge, S.D., Indian Reservation in Dune 1975, 
Peltier has steadfastly maintained his innocence during 17 years 
of imprisonment. He is serving two life sentences at Leavenworth 
Prison in Kansas. The human rights group Amnesty International, 
which has repeatedly demanded a new trial, suggests that Peltier 
was unjustly "targeted by the FBI because of his role in the 
activist American Indian Movement." 



Oven 20 million people worldwide have supported the demand that 
the U.S. government free the Native American activist on the 
grounds that he is the victim of an FBI frameup. Indeed, 
government prosecutor Lynn Crooks even admitted last year, "We do 
not know who shot the agents." 

A mass campaign to free Leonard Peltier is taking place Nov. 21 
to Dec. 24. The centerpiece will be the collection of a million 
new signatures from citizens throughout the U.S. urging President 
Clinton to free Peltier. The campaign --sponsored by the Leonard 
Peltier Freedom Campaign and the Leonard Peltier Defense 
Committee--is also expected to stimulate 10,000 phone and fax 
messages to the White Flouse and 1,000 resolutions, proclamations 
and declarations from various Tribal Councils, unions, churches, 
city councils, schools and community groups. Delegations of 
prominent citizens are slated to bring shipments of petitions and 
documents to the White Flouse during the campaign. One of the 
delegations will attempt to meet with President Clinton to press 
the plea for clemency. 

The petition to the White House reads, in part: 

"We are deeply concerned about human rights and we are heartened 
that many prominent individuals and groups have supported Leonard 
Peltier, including [over 50] members of Congress, Amnesty Inti., 
the National Association of Criminal Defense Lawyers, the National 
Association of Christians and lews, 78 world religious leaders, 
human rights leaders including Bishop Desmond Tutu of South 
Africa, the Archbishop of Centerbury, Hesse lackson and Rigoberta 
Menchu [who was awarded the 1992 Nobel Peace Prize] . Proven FBI 
misconduct in Peltier's trial, including suppression of key 
evidence and perjury, make continued imprisonment a national 
disgrace and an international outrage." 

A small sampling of other well-known people who have come to 
Peltier's aid includes NAACP leader Ben Chavis, South African 
freedom fighter Nelson Mandella (winner of this year's Nobel Peace 
Prize), Sen. Daniel Inouye of Hawaii and Sen. Paul Wellstone of 
Minnesota, Congresspeople Ronald Dellums and Don Edwards, former 
Attorney General Ramsey Clark, entertainers lackson Brown, Buffy 
St. Marie, Willie Nelson and Steven Van Zandt, among many others. 

In a statement released just before the new campaign began, 
entertainer/human rights activist Harry Belafonte declared: "After 
long inquiry about this case, I had occasion to visit with this 
young man in prison and I am convinced of his innocence. It is 
time for the government to recognize this grave injustice and put 
a stop to its continuation. The President of the United States 
must give Leonard Peltier a presidential pardon." 

Actor/director Robert Redford is so convinced that Peltier is the 
victim a of grave injustice that he has produced an extraordinary 
documentary film--"Incident at Oglala"--to draw public attention 
to the case. "It is my hope," Redford stated, "that this film will 
enable public examination of the facts in Mr. Peltier's case and 
that the public will find a voice that the justice system never 
found. If we as a nation do not speak out on this, Mr. Peltier 
will never get a fair hearing." 

Another documentary film, released to coincide with the clemency 
campaign, is titled, "Warrior- -The Life of Leonard Peltier." 
Director Suzie Baer announced that the one-hour documentary will 
soon be aired on many PBS stations. (The New York City premiere, 
to be attended by the director, will take place Nov. 23 at 6:30 



p.m. at the International Action Center, 39 W. 14 St.; telephone 
212-633-6646.) 

In addition, Peltier is the subject of a recent national 
best-seller by author Peter Mathiessen called, "In the Spirit of 
Crazy Horse." 

What are the facts behind the Peltier case? 

The events which lead to the 1975 shootings started more than two 
years earlier when members of the American Indian Movement (AIM), 
supporters and traditional Indians occupied the town of Wounded 
Knee, S.D., for over three months--an event which electrified the 
world, inspired the poverty-stricken and oppressed Native American 
community and caused consternation at FBI headquarters in 
Washington . 

Peltier was an active supporter of AIM and its goals. During the 
next two years, according to former Attorney General Clark, a 
defense lawyer, Peltier "participated in the defense of the Oglala 
Sioux people following more than 40 violent deaths of Indian 
people and a pervasive pattern of beatings, assaults, threats and 
psychological violence." 

The Defense Committee reports that the "incident at Oglala" took 
place "on Dune 26, 1975, when two FBI agents drove onto a family's 
land on the Pine Ridge Indian Reservation in pursuit of an Indian 
accused of stealing some cowboy boots. Their behavior precipitated 
a shoot-out in which the agents an Indian man were killed. Within 
hours of the shoot-out ... hundreds of paramilitary-equipped, 
combat-clad FBI agents and U.S. Marshalls staged a dragnet through 
the reservation in a fever of revenge in which men, women and 
children were terrified and properties and homes were 
ransacked.... Peltier had been previously identified as an AIM 
leader by the FBI. Fearing no possibility of a fair trial, he fled 
to Canada where he was arrested and extradited by affidavits 
manufactured by the FBI that the government now concedes were 
false. Three men were initially accused of these murders. Two were 
acquitted and the government dropped all charges against the third 
to concentrate on prosecuting Peltier. After his conviction in 
1977, the government has subsequently changed it's theory on who 
killed the agents and today admits it has no idea who killed 
them." Peltier remains in prison, however. 

Amnesty International argues that "new evidence since 1975 has 
raised disturbing questions about the case and Peltier must be 
granted a retrial.... A 1975 telex from an FBI ballistics expert 
stating that the gun allegedly belonging to Peltier had a 
'different firing pin' from the gun used in the killings was not 
disclosed at the trial. And it is now known that other evidence 
that would have been favorable to Peltier was withheld from 
testimony. Evidence of a pattern of FBI misconduct in other cases 
was also excluded from the trial.... Questions about the weapons 
used in the killings, the false affidavits to extradite Peltier 
from Canada, and the known pattern of FBI fabricating evidence 
all point to the need for a retrial." 

In a statement from prison, Peltier writes: "What will free 
me... is the will and prayers of the people. I am counting on you." 
In another declaration, signed "In the Spirit of Crazy Horse," he 
writes, "I pray for the day that I can rejoin my people and work 
with them toward a brighter future, including job training, home 
improvement daycare, counseling, education and community centers. 
No children--red, white, yellow or black- -should ever grow up 
ashamed of their blood and their culture. We can work together to 



insure a brighter future. 


Peltier's supporters urge that petitions, resolutions, 
proclamations and letters be sent immediately to: 

Leonard Peltier Freedom Campaign 

c/o International Action Center 

39 West 14th Street, New York, N.Y. 10011 

and/or to: 

Leonard Peltier Defense Committee 
P.0. Box 583, Lawrence, Kan. 66044. 

-30- 
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This issue contains articles from NATIVE_L/NATCHAT Lists 
and by members of the Invisible Band. 

< <<<< >>>> > 

This newsletter is a way of keeping the brothers and sisters of the 
Invisible Band and those who share our spirit informed about current 
events within the lives of those who walk the Red Road. 

It is hoped that our presence will be rewarded with a Native American 
RoundTable on GEnie. 

It is archived at the Native American FTP site ftp.cit.cornell.edu 
in the directory /pub/special/NativeProfs/newslettersj and is being 
sent to gst@gnosys . svle. ma . us (Gary S. Trujillo) should he wish to 
include it in his NATIVE-L or NATCHAT lists. 
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"No person among us desires any other reward for performing a 
brave and worthy action, but the consciousness of having served 
his nation." 

-- Thayendanegea, Mohawk 
O'siyo Brothers and Sisters! 

This is the first issue of Wotanging Ikche from where we now make our 
home. Marietta, Georgia. Much needs to be done before we are settled in 
and enter a circle here, but it is good to be able to touch Ina Maka and 
give thanks we have found a place among the tree beings, where we can 
be with the four leggeds and winged ones. Aho! 

Mitaquye Oyasin! Night Owl 

clip here for news feature -- 8< 

"RE : WWF: Inuit Initiative" 


From: susanodo@web.UUCP in igc :web. native 
Sub j : WWF: Inuit Initiative 

By Lesa Griffith 

A landmark proposal by the Inuit people of Clyde River, on Canada's 
Baffin Island, to create a bowhead whale sanctuary is on the verge of 
becoming a reality. 

Ten years ago, local hunter Apak Qaqqasiq told WWF-sponsored biologist 
Kerry Finley something the Inuit have known for centuries: every year 
bowheads gather in uninhabited Isabella Bay, a traditional Inuit hunting 
ground . 

Bowheads are one of the world's most threatened whales and Finley 
immediately began a four-year study of the previously unknown feeding grounds, 
working closely with the Inuit. 

Something clicked: in 1987, the indigenous Clyde River Flunters and 
Trappers Association (HTA) wrote to various government agencies and WWF asking 
for advice on whale protection. Long a whaling people, the Inuit want to ban 
the practice temporarily to allow the bowhead population to recover. 



"This was a rare and timely invitation/' says Arlin Hackman, director of 
WWF-Canada's Endangered Spaces campaign. "The Inuit's initiative is a first 
in Canada. And because Clyde River is not yet being exploited, for once we 
weren't locked into a natural resource conflict. It's pro active conservation. 

Hackman helped HTA develop conservation goals and management policies for 
Isabella Bay. HTA presented its whale sanctuary and biosphere reserve proposal 
to the government in February 1990 and the fisheries minister approved a 
steering committee on the issue four months later. 

At the same time, the Inuit, hard hit by the late 1970s European boycott 
on seal products, raised concerns about their future hunting and access rights 
in the proposed sanctuary. Most of Clyde River's 500 Inuit survive off welfare 
and the land. 

Reassured that they would retain traditional hunting rights, last spring 
the Inuit voted to renew sanctuary support. With the proposal back on track, 
Hackman hopes "the sanctuary will become legal within the next year". 

"To work, the sanctuary must give local people a sense of self-deter- 
mination and some jobs through participation and management roles," he adds. 

In August, WWF-Canada issued "Protected Areas and Aboriginal Interests in 
Canada". The paper is part of WWF-Canada's Endangered Spaces Campaign, which 
aims to establish a network of protected areas, representing the country's 
different habitats, by the year 2000. 


WWF-World Wide Fund for Nature is the world's largest 
independent conservation organization with 28 Affiliate and 
Associate National Organizations around the world and over 5.2 
million regular supporters. WWF aims to conserve nature and 
ecological processes by: preserving genetic, species, and 
ecosystem diversity; ensuring that the use of renewable natural 
resources is sustainable both now and in the longer term; and 
promoting actions to reduce pollution and the wasteful 
consumption of resources and energy. WWF continues to be know 
as World Wildlife Fund in Canada and the United States of 
America . 

WWF News (ISSN 0254-3893) is published bimonthly by 
WWF-World Wide Fund For Nature, CH-1196 Gland, Switzerland. Any 
reproduction in full or in part of this publication must 
mention the title, and credit WWF as the copyright owner. 

Copyright cl993 by WWF-World Wide Fund For Nature (formerly 
World Wildlife Fund). Send all comments and queries to: Editor, 

WWF News, Av du Mont-Blanc, CH-1196, Switzerland. Fax: 41 22 
364 53 58. E-mail: wwfpub@gn.apc.org or tracy.charaf@wwf-int.ch 

"RE : innu, Davis Inlet Emergency Alert" 

From: D.Audlin Dames D. Audlin (Chief Distant Eagle) clnvisible Band> 

Sub j : Innu, Davis Inlet Emergency Alert 

O'siyo, folks! 

I got an emergency call on Christmas Eve. The situation at the Innu Rez, in 
Labrador, is deteriorating rapidly. The RCMP (Royal Canadian Mounted Police) 
have said they will enter Davis Inlet in order to enforce Canadian law and 
tromp on the Natives' rights. There is an emergency request from the two 
chiefs of the Innu for $2000, which would enable Peace Brigades 
International to send third party observers, since it is expected that the 
RCMP are very likely to use whatever means, legal and otherwise, to enforce 
an unjust decision. For more information, call Bob Staley-Mays at (802) 885- 



3327. I also have the phone numbers for the two Innu Chiefs, Peter 
Panashaway and Daniel Ashani, if anyone has legitimate reason to get 
detailed and up-to-the-minute information on what is happening there. If you 
have such reason, contact me by e-mail. 

Wado! Dames Audlin (Distant Eagle) 

"RE: Medicine Wheel Action Alert" 

From: milo@scicom.AlphaCDC.COM 
Sub j : Medicine Wheel Action Alert 

Medicine Wheel Alliance/Associated with Northern Cheyenne Cultural Commission 

PO box 37, Huntley, MT 59037 406-348-2079-Nicol 

PO Box 763, Lame Deer, MT 59043 477-6215-Tallbull 

The Board of the Medicine Wheel Alliance 


Bill Tallbull, Chairman 
Floyd Youngman 
Phillip Underbaggage 
Curley Bear Wagner 
"Sam" Hartley 

Coordinator, Nicol Price 


Dohn Hill, Sr., Vice-Chairman 
Haman Wise, Sr. 

Pat Chief Stick 
Liisa Ellis 
Do Smith 


******* ACTI0N ALERT**********ACTION ALERT ******* 


The Big Horn Forest in Wyoming has opened up a comment period of 30 
days (December 1-31, 1993) for input from the general public on 
management of the Medicine Wheel and Medicine Mountain; towards the 
putting together of a Programmatic Agreement (PA) which will 
include measure to manage the site next summer and development of 
an Historic Properties Management Plan (HPMP) in the future. 

The PA will be drafted at a three-day Danuary meeting (Dan 21-23, 1994) 
in Billings, MT. 

The Medicine Wheel Alliance, being one of the signatories to this 
summers Memorandum Of Agreement (MOA), will be participating in the 
drafting of the PA and also the HPMP in the future. 

Your comments are needed. If you were at the Wheel this summer, we 
would like you to send your comments in on how you felt about the 
3-mile walk, the interpreters that were there, the talks given you 
by the interpreters, and anything else you would like to comment 
on . 

If you weren't there, the Medicine Wheel Alliance would like your 
letters of support for: 

1) 24 days being set aside for ceremonial use of the site and the 
mountain and requesting that the site be closed to through traffic 
and disturbance by other people than ceremonial people, whether there 
has been request made for ceremonial time or not; 

2) that the road remain closed to thru traffic unless for the elderly 

or handicapped or those with livestock interests to the west of the site; 

3) at least 8 interpreters be hired for the entire summer, with 
preference given to Native American from the tribal reservations 
surroundings the Big Horn Mtns. 

4) hours be from 7:00 AM to 7:00 PM, seven days a week from Duly 1 
thru Oct. 15. 

5) that all development, such as mining, timbering, snowmobiling, 

be restricted within the temporary boundary of 2-1/2 mile radius of 
the Wheel. 



6) the ethnographic work now taking place and urge the Forest 

Service to fund phase Phase 3 of this study in 1995 so an official 
boundary can be projected in the future. 

Your comments at this time will be important as they will help 
direct the provisions of the Programmatic Agreement, the Medicine 
Wheel Alliance has worked long and hard on this so please take time 
in this busy season to get your thoughts on paper and sent to: 

Bighorn National Forest 
Attn: Medicine Wheel 
1969 S. Sheridan Ave. 

Sheridan WY 
82801 

Thank you from the board of the Medicine Wheel Alliance. 

"RE : Anthropologists and Native Americans" 

From: CUBLDR. Colorado. EDU!leeson_k 

Sub j : Anthropologists and Native Americans 

Mailing List: NATIVE- L 

With the recent discussion regarding anthropologists , I would like to pass 
on to the net a recent article I read in the CSERA NEWS (Center for the 
Studies of Ethnicity and Race in America) here at CU-Boulder regarding 
anthropologists. It is being printed with the permission of Dr. Deward E. 
Walker ]r., the author. 

Anthropologists and Native Americans 

At the beginning of the twentieth century. Native Americans were largely 
unaware of the research and writing of a handful of anthropologists 
practicing at the time. In the late twentieth century, however, they are 
acutely aware of anthropology's role in molding public opinion about Native 
Americans in the United States, and increasingly in Mexico, Canada and 
other regions. 

In 1900, the number of university trained anthropologists working with 
Native Americans was fewer than fifty individuals. With the arrival of 
John Collier on the national scene, especially after 1934, anthropologists 
began to enter government service in growing numbers, particularly in the 
Bureau of Indian Affairs. Their influence became even more evident among 
the tribes after World War II as anthropologists came to play a significant 
role in the Indian Claims Commission cases as expert witnesses, both for 
the tribes and for their adversary, the federal government. 

While the majority of anthropologists studied Native Americans through 
Boas's four-field, natural science approach as a comparative study of man, 
tribes were being brutally decimated by federal policies of forced 
assimilation. Few informed Native Americans will forgive the general 
failure of anthropology to combat these destructive actions. For 
confirmation, they point to anthropology's similar failure to combat the 
termination legislation of the 1950's. From their perspective, 
anthropology fiddled while the tribes burned. Instead of joining the 
tribes in common opposition to such programs of wholesale cultural 
extermination, most anthropologists retreated into scientism, objectivism 
and a relativistic morality. 

The Society for Applied Anthropology, founded in 1940, was an outgrowth of 
the involvement of anthropologists in government, a tendency reinforced 
during WWII when anthropologists applied their discipline at home and 
abroad. Prominent figures in the emerging field of applied anthropology 
following 1940 included Homer Barnett, Edward Spicer, Omer Stewart, George 



Foster, Margaret Mead among others. By 1960, the field of applied 
anthropology had become a firmly established part of the discipline. 
Simultaneously, a related development was emerging among Native American 
scholars. This was a growing intellectual resistance to anthropologists 
and their research, writing, and influence in Native American affairs, 
which quickly put those in the field on the defensive. Renowned scholar 
Vine Deloria, Dr. was a principal figure in articulating this critique of 
anthropologist in such works as Custer Died for Your Sins. 

A major Native American objection to anthropology concerns its elitist 
association with conquest and assimilationist philosophies applied in the 
governance of Native peoples here and abroad. Some assert that 
anthropologists practice their discipline primarily for the benefit, 
amusement, and enrichment of non-Native peoples. They suggest that 
anthropologists have been predatory, seeking data for their science, and 
"taking with no return" from the communities and tribes where they conduct 
research and derive their data. While recognizing that both applied and 
other anthropologists have made valuable contributions in the court, 
classrooms, media, and legislatures, a growing number of Native American 
scholars are calling for a reorientation of the discipline and its 
traditional approaches. They stress that the historic distaste most 
anthropologists have for contemporary problem-solving and direct 
participation in the Native American struggles for survival must be 
abandoned in favor of research that is committed to the Native American 
struggle for survival and to acceptance of Native American control of the 
research process. This requires that anthropologists abandon their primary 
preoccupation with defining and researching problems in favor of actually 
doing something about them. 

A common complaint by Native Americans is that anthropologists reinforce 
cultural stereotypes by emphasizing the abnormal and bizarre, or the 
unfortunate effects of conquest and programs to forced assimilation. These 
ethnocentric stereotypes contribute to the perpetuation of images of Native 
Americans as "savage, "primitive," "preliterate," pre industrial," "poverty 
stricken," "under educated," and otherwise "uncivilized." Ironically, 

Native Americans are often evaluated for their cultural authenticity as 
Indians by reference to these stereotypes. Active involvement by 
anthropologists in molding the public's perceptions is needed to counter 
the misinformation being fed to the general public by popular commentators. 
Omer Stewart's defense of the Native American Church is often cited as an 
example of how anthropologists may become engaged in the Native American 
struggle for survival. 

Some Native American scholars also suggest that anthropologists possess 
few conceptual tools for the study of a recovering, rapidly increasing, 
politically sophisticated population of educated tribal members who are 
both reestablishing their sovereignty and influence among the dominate 
Euro americans and retaining their tribal affiliations and identities. It 
appears to some that anthropologists are deliberately silent on important, 
contemporary issues in Native American life, while expending millions of 
dollars in describing and interpreting remote and ancient aspects of their 
culture and history. This tendency reflects a common anthropological 
conviction that Native Americans are not as important for what they are as 
for what they were. 

An unfortunate recent development has been the active opposition of the 
American Anthropological Association to the Native American Graves 
Protection and Repatriation Act. (NAGPRA), an opposition promoted by the 
leadership of the Society for American Archaeology (SAA). The additional 
failure of most anthropologists to support the current drive to amend the 
American Indian Religious Freedom Act of 1979 (Native American 
Free-Exercise of Religion Act of 1993 (NAFERA) is also viewed by some 
Native Americans as further evidence of anthropology's historic disinterest 
in contemporary survival issues. 



Native American Studies programs, which emerged in United States and 
Canadian universities beginning in the 1960's, advocate a new curricula and 
new paradigms that include an increasingly strident critique of 
anthropology and anthropologists. This curricula of liberation and 
empowerment represents a major reorientation of the study of Native 
Americans. While sometimes relying on the research of anthropologists, 
advocates of the emerging curricula of liberation reject the antiquarian 
and "scientific" aspirations of anthropology in favor of a developmental, 
humanistic, holistic, action/applied, and tribally and community based 
approach to research and teaching about their cultures. Anthropologists 
generally have not embraced this new curriculum, viewing it with increasing 
suspicion and opposition. 

Dr. Walker would like to wish everyone a wonderful holiday season and a 
healthy and prosperous new year. He also welcomes all comments. 

For myself I want to wish each and everyone of you a wonderful holiday too. 

Karen 


"RE : Action Alert ... Indian Fellowship Program" 

From: uclink. berkeley . edu ! ibis (Mary Carol Randall) 

Sub j : Action Alert ... Indian Fellowship Program 

Mailing List: NATIVE- L 

Michael Garrow, the President of the American Indian Graduate Students 
Association at UC Berkeley asked me to post the following item. (He does 
not yet have a NativeNet account.) Michael's number, should you have more 
questions, is 510-649-9565. The letter itself explains that a program 
which has been important in funding education for Native students is being 
suspended. Please take time to write a letter to your representative. 

- Mary Carol (letter follows) 

Attn: All American Indian Students and Educators 

Re: Indian Fellowship Program Public Law 100-297 34-CFR Part 263 

~From: uclink. berkeley .edu ! ibis (Mary Carol Randall) 

Assoc., U.C. Berkely 

I am writing in regards to the Indian Fellowship Program. As President of 
the American Indian Graduate Students Association, I represent over 60 
American Indian graduate students at the University of California at 
Berkeley. 

Congress has appropriate funds for this program through fiscal year 1995. 
The Secretary of Education is currently suspending the program and has done 
so without consulting Indian Country. This is currently viewed as fraud by 
the Indian Students and has been reported to the U.S. Department of 
Eductaion's Inspector General's Fraud Hotline. Students have been promised 
applications for this program but no one has been able to get a straight 
answer as to why they haven't been sent out. 

I spoke with Bob Arrnold, staff member of the Senate Indian Affairs 
Committee and he told me of his attempt to find out what is going on with 
the program. 

I AM REQUESTING THAT AS STUDENTS, YOU CONTACT YOUR REPRESENTATIVE IN SEEING 
THAT THIS PROGRAM IS CARRIED OUT AND THAT THE PROGRAM IS ANNOUNCED AND 
APPLICATIONS ARE SENT OUT AS PROMISED. 


If you have any further questions please feel free to contact me at (510) 



649-9565 or the American Indian Graduate Program office at (510) 843-8661 
and as for Director Felicia Hodge. Bob Arnold may also answer any 
questions you may have concerning this issue. His number is (202) 
224-2251. 

Thank you for your time and consideration. 

"RE : Louis Hall, Mohawk Activist, Dies" 

From: A.HOROVITCH Art Horovitch clnvisible Band> 

Sub j : Louis Hall, Mohawk Activist, Dies 

Montreal, Canada Dec 11, 1993. 

Louis Hall, Mohawk Activist, Dies at age 77 


The Montreal Gazette in an article by Irwin Block, reported yesterday that 
Louis Hall, considered by many to be the ideological father of the Mohawk 
Warrior Society, died at Kahnewake this week at the age of 77 from natural 
causes. Kahn-Tineta Horn, another activist from the said community, said she 
found Hall's body on the floor of his apartment adjacent to Horn's home. He 
had just finished the last page of his autobiography, "A Tale of One 
Mohawk", a 180 page document that he had typed out on his old Olympia 
typewriter. Thirteen years ago, the same typewriter had been used to write 
the document that led to the militant resurgence of the Iroquois Nation and 
eventually the Warrior Movement in Canada and the US. That document 
reinterpreted the "Great Law of Peace", which is the constitution of the 
Iroquois Nation, to say that Natives had the right to carry and use weapons. 

He rejected the the peaceful teachings of the traditional chiefs; 
instead he advocated the use of force to back up what he felt were 
legitimate claims to land after the natives were dispossessed. Hall's 
detractors felt his message was violent and racist. He designed the 
warrior's flag which has an image of a warrior with long hair, a single 
feather and blue eyes like Hall's. He was also a former body builder and a 
prolific painter. He left behind hundreds of canvasses. His brightly colored 
paintings showed males with sculpted muscles and females with strong 
features showing quiet strength. Funeral arrangements will be made when 
relatives arrive from the U.S. 

- "RE: Indian Electronic Network" 

From: holly.hsu.edu [BALDWIN 
Sub j : Indian Electronic Network 

Mailing List: NATIVE- L 

The INDIANnettm Census Information 
and 

Computer Network Center 


About INDIANnet 

The INDIANnet Census Information and Computer Network Center is the first 
national computer network to provide civic information useful to American 
Indian and Alaskan Natives. This information is provided as a service to 
anyone with a computer, modem, and telephone. INDIANnet services are also 
available for those who are connected to the Internet. 

INDIANnet is a computer communication network similar to an Indian radio 
station, television station, or Indian newspaper. We are an Indian owned 
and operated nonprofit organization dedicated to establishing and 
developing free, public access, computerized information and communication 
services for American Indians and Alaskan Natives. INDIANnet creates many 



firsts. For the first time Indians are creating and sharing electronic 
information about themselves, rather than having others (non-Indians) create 
that information. And for the first time, a computer network of information 
about Native Americans for Native Americans is owned and operated by Native 
Americans. Indians are joining the information revolution as equal partners. 
We are seeking out and determining for ourselves how technology will be used 
by Native peoples and how tribes will be affected by the information age. 
INDIANnet is multipurpose, acting as a clearinghouse for federal information 
and opportunities that pertain to Indians, as well as creating a setting for 
tribes to develop profiles on themselves. Anyone wishing information 
pertinent to Indian communities can easily access INDIANnet at the cost of a 
long distance phone call. INDIANnet is also accessible through the Internet. 

INDIANnet has three objectives: 

1. To help American Indians and Alaskan 
Natives in cities, rural area reservations 
throughout the U.S. and across the 
continent to establish free, open access, 
to information about themselves and other 
tribes . 

2. To provide this information through 
community computer systems linked 
together into a common network similar to 
National Public Radio or PBS on TV. 

3. To help supplement what the local 
systems are able to produce for their 
communities by providing them with high 
quality network-wide services and 
information resources. 

These objectives are accomplished by having the information on our 
computers shared with our affiliate's computers. Periodically our 
network of machines call each other on the telephone and exchange e-mail, 
files, databases, and other electronic resources. These exchanges are 
often at night when rates are cheap and the affiliates' computer is not 
being used for other purposes. 

Current Network Information Services: 

INDIANnet services include computer conferences and private electronic 
mail for Indian tribes, nonprofit organizations and individuals. We have 
federal information such as the Federal Registrar, Employment Opportunities, 
Environmental Protection Agency data, U.S. Census data and Geographic 
Information System (TIGER) files. You will also find a specialized 
collection of American Indian and Alaskan Native research reports extracted 
from the Educational Research Information Clearinghouse (ERIC). There are 
also a number of public domain software programs useful for you and your 
organization that can be down loaded for free. There is an amazing collection 
of authentic electronic Indian artwork and graphics. The most ambitious 
project is the Tribal Profiles Database. Our services will continue to grow 
as new affiliates contribute to our growing "electronic community" of users. 

To Connect via Modem/telephone 

The INDIANnet BBS can be connected by setting your computer's tele- 
communication package to N/8/1. The INDIANnet BBS network will automatically 
adjust modem settings up to baud rates of 14.4. Or if you would prefer, a 
graphics terminal interface for either Macintosh and Windows computers may be 
down loaded from our network and installed on your computer. We also support 
VT100 and ANSI terminal emulation! Dial 605-393-0468 


To Connect via the Internet: 



INDIANnet supports two Internet services: a listserv and a FTP site. To 
subscribe to our listserv, send an e-mail message addressed to: 

LISTSERV@spruce.hsu.edu 

In the message area of your e-mail, include the command: 

sub INDIANnet-L "your name" 

The INDIANnet FTP site may be accessed by typing: 

ftp pines.hsu.edu 
(or) 

ftp 198.16.16.10 
Login Name: anonymous 
Password: Your e-mail address 

Our Telnet site is under development and will be available soon. 


For more information call or write: 

Dr. George Baldwin, Chair and Professor of Sociology at Henderson State 
University is the Director of INDIANnet. He can be reach for more 
information at Box 7573, Henderson State University, Arkadelphia, AR 71923. 

E-mail: BALDWIN@HOLLY.HSU.EDU. 

Voice telephone is (501)246-5511 x3292 (day) 
or (501)865-4422 
Fax: (501)246-3199. 

INDIANnet is a project of Americans for Indian Opportunity, a national 
Indian organization dedicated to enhancing the cultural, social, political 
and economic self-sufficiency of tribes. It is headquartered on the Santa 
Ana Indian Reservation in New Mexico. For more information about AIO's work, 
contact LaDonna Harris, President and Founder, Americans for Indian 
Opportunity, 681 Duniper Hill Road, Bernalillo, NM 87004. 

Telephone 505-867-0278 (voice) or 505-867-0441 (fax). 

"RE : Navajo-Hopi Update 12-23-93" 

From: Navajo Nation <navajonation> 

Sub j : NAVA30-H0PI UPDATE 12-23-93 

NAVA30-H0PI "LAND DISPUTE" UPDATE: 12-23-93 

LEE PHILLIPS & KATHERINE HAZARD FILE REPORT TO MEDIATOR 

This report results from a negotiating session in Phoenix, AZ on 
Sept 16, 1993. At that meeting. Dine' families from the HPL 
expressed the concern that their religious issues were not 
addressed by the 1992 Agreement in Principle (AIP) and the 
proposed Hopi lease. In response federal Mediator McCue asked 
Lee Phillips (MANYBEADS plaintiffs' attorney) and katherine 
Hazard, and attorney for the U.S., to convene meetings at which 
the Dine' families could make explicit suggestions, other than 
land exchanges, as to how these concerns could be satisfied. 

The meetings which were reported in previous "UPDATES" (Nov. 22 
and Dec. 7) were aimed at setting up a group of representatives 
who would produce the actual documents requested by the judge. 


The working meetings were held Dec. 13-14 and on Dec. 16. in 
Flagstaff. I was not there but have talked to Larry Nez, Elmer 



Clark, Patsy Yazzie and Betty Tso, who were all there. Each of 
these people has a different viewpoint of what happened. Betty 
Tso, I talked to her yesterday, was really happy about it. Some 
others felt that the Big Mountain and Teesto people "took over" 
and left them without a voice. 

I read the document yesterday. It is very convincing and makes 
specific points about religious use of the land. It covers 
objections to both the AIP and the hopi lease. These are the 
topic headings: 

1. The draft lease proposal has no express guarantee for respect 
or protection of Dine' religion 

2. Religious sites, structures and ceremonies (outlines how 
specific ceremonies take place, the land and resources they use. 

3. The hogan (why Dine' homes are sacred) 

4. Sacred sites on the HPL (a representative list of the 
different types of sacred sites, and how the Hopi lease doesn't 
protect access to or use of them) 

5. Construction of religious structures 

6. Gathering of herbs 

7. Water 

8. Protection of burial sites 

9. Homesites (the practical needs of the families; all the things 
that make up a household; the way a 3-acre homesite will not 
work) 

10. Livestock - the meaning, sacredness, various types 

11. Eviction 

12. Rent 

13. 75 year lease term 

The report makes a number of recommendations and promises that 
the families will identify ceremonies that require the use of 
areas outside of the homesite; map sacred sites at Teesto and 
Mosquito Springs by 1/21/94 and other communities by 2/18/94; 
develop a 'counterproposal' to the Hopi Tribe; more meetings 
between the Dine' families and the Hopi Tribe; ratification of a 
preliminary draft agreement, mainly on religious issues, by 
3/1/94; community meetings between Hopi Tribe and Dine' 
communities to work out other details. 

Betty Tso was really happy about the direction things are taking. 

She feels, and I agree, that it was a mistake for the mediator to 
structure mediation so that the Dine' families were excluded. I 
sure got tired of going back and forth, all over the HPL, trying 
to report what was going on to people who by rights should have 
been in the room doing the negotiating. 

Betty told me that the families did a sort of charette, first 
writing down all their various ideas and concerns on big sheets 
of paper, then pinning them up all over the room so everyone 
could see everything. This was all written up, Irene Begay did a 
lot of typing on a computer. Katherine Hazard offered to edit 
the report (!!) but was told in a nice way that the families 
wanted their own words on the paper, not someone else's. 

I have been asking Lee Phillips for copies of these documents on 
disk so I can send them out over the wire. Unfortunately he is 
gone until Ian. 3. 

Roman Bitsuie talked with Judge McCue a couple days ago. The 
Judge said his report would urge continued mediation, that the 3- 
judge panel of the 9th Circt. Ct. which had heard the MANYBEADS 
case was in favor of more mediation as well, and that only the 
supervising judge needed convincing. Roman did say to the Judge 



that some communities were willing to work with the Hopi Tribe on 
a modified lease proposal, but that Teesto and Big Mountain were 
not ready to do that. According to Roman, the Judge indicated 
that if SOME communities were talking with the Hopis, that would 
be enough to keep the mediation alive. 

I had been planning to go to Dine'Bikeya Committee's Christmas 
dinner today, but they had it yesterday. There had been some 
discussion at the last Dine'Bikeya meeting about moving it to the 
23rd, but I guess they did not. So I missed a good dinner with 
good friends. 

THE ROLE OF THE NAVAJO NATION 

At this time, the mediation if it continues, will consist of 
direct talks between the Dine' families and the Hopi Tribe. It 
is very unlikely that the Hopi Tribe will allow the participation 
of the traditional Hopi, or any other Hopi who are not tribal 
officials. The Navajo Nation's role is going to be pretty much 
limited to providing technical and logistic support of the Dine' 
families . 

We will continue to provide information in the UPDATES, and will 
also relay anything the Dine' families want put out on the NET. 
Someone has to work with Washington, as the Hopi Tribe is 
lobbying hard and having a lot of success with both Congress and 
the Administration (witness the recent Janet Reno letters, or 
Sen. McCain's letter to Nelson Gorman). 

No matter who negotiates a final agreement, the Hopi tribe will 
want a LOT of compensation. Again, the Navajo Nation will have 
to provide many of those things which the Hopi Tribe asks for. 

The Nation's offer of settlement of Aug 5, 1993 is still open. 

It includes 3 acres of land to the Hopi Tribe for every acre they 
give up; it includes the Lake Powell water pipeline they want, so 
that Peabody can quit pumping water out of the ground on Black 
Mesa. And many other things. 

"RE : Leonard Peltier Denied Parole" - 

From: LHELLWI@delphi.com in igc : alt . native 
Sub j : Leonard Peltier Denied Parole 

***PRESS RELEASE**** 


December 14, 1993 marks a sad day for Native American history. Again, 
justice was ignored as internationally known political prisoner Leonard 
Peltier was given a negative parole recommendation by members of the United 
States Parole Board. 

The testimony took four hours and included statements by former Attorney 
General Ramsey Clark; Resolutions, Proclamtations and Declarations passed by 
Tribal Councils, Community and Church organizations; messages of support from 
Senators, Congressmen and celebrities including Richard Gere, Harry Belafonte 
and Princess Marie Christine of Belgium; corporate papers explaining Leonard' 
ability to support himself and his family; and a lease proving he has a place 
to reside upon release. 

Although testimony took hours, the deliberation period was less than 30 
30 minutes. The concenus of all involved is that the Parole Board member's 
decision was made long before they entered the hearing. 

Not at all suprising was the interference of an FBI agent sent to the 
hearing. Upon questioning, the agent admitted to being sent by the 
Minneapolis FBI agent Nicholas O'Hara who took on this responsibility himself 



Prior to any testimony, Ramsey had the agent removed. 


Unfortunately the Parole Board members were unable to fairly consider 
parole for Leonard Peltier, the recommendation from the Parole Board to the 
Parole Commission will consist of their perception of the 'nature of the 
offense' regarding the death of the two FBI agents, coupled with a previous 
offense for which the Parole Board members blatantly ignored the fact that 
Leonard was acquitted. They decided that Parole could not be granted at this 
time and suggested that he return after and additional fifteen years before 
a possible parole recommendation could be considered. 

Leonard Peltier has served 18 years already for a crime that evidence 
proves he did not commit. Such injustice is frightening and action is 
necessary. Phoning, faxing and writing the President will assure that the 
White House does not forget executive clemency. We need to show Native 
Americans that 1993 is the 'YEAR OF THE INDIGENOUS PEOPLES!' 

For information on local support groups, or what you can do to help, 
please contact Leonard Peltier Defense Committee (LPDC), National Office, 

P.0. Box 583, Lawrence, KS 66044. 

Thanks, Lisa in LITH 

"RE : Dob Opening - Native Philosopher" 

From: susanodo@web.UUCP 

Sub j : Dob Opening - Native Philosopher 

Native Philosophy Project 

Rockefeller Foundation Humanities Fellowship Program 

The Lakehead University Native Philosophy Project is a cross-cultural 
interdisciplinary research program committed to further understanding of the 
manner in which the world is viewed by the Aboriginal peoples of the Americas. 

Rockefeller Foundation Visiting Humanities Fellows are encouraged to explore 
any aspect of Native Philosophy, including such concepts as 'person,' 'self,' 
'individual,' 'community,' 'self-government,' 'environment,' 'value,' and 
'spirit,' as well as possible interrelationships between such concepts, and 
methodological issues arising from this unique interdisciplinary area of 
research. Given the interdisciplinary nature of the Project, research 
proposals are invited from senior and emerging scholars with a humanities 
background in Native Studies, Native Art History, History, Language, 

Literature or Philosophy. 

Lakehead University will host up to three Visiting Fellows each year 
(depending on length of stay). The fellowship stipend is between $30,000 and 
$35,000 (CDN) for the regular academic term, and pro-rated for shorter 
residences . 

Although local Ojibwa communities and Elders are the wellspring nourishing the 
Native Philosophy Project, the Project is particularly interested in the 
underlying philosophical assumptions (if any) common to all, or almost all. 
Native world views. Applications for Visiting Fellowships are therefore 
invited from Native and non-native scholars interested in the philosophies of 
any of the Native peoples of North, Central or South America. 

Deadline for applications is Danuary 15, 1994 (similarly in 1995 and 1996) for 
residencies beginning in September of that year. 

For further information, contact: 

Dr. Connie Nelson Director of Research and Graduate Studies Lakehead 
University Thunder Bay, Ontario Canada P7B 5E1 



"RE : Prairie Island Coalition Update" 

From: bdrew in igc : gen . nativeam 

Sub j : Prairie Island Coalition Update 

These are slightly edited extracts from our hotline (612/927-5087) which we 
hope will serve to update our supporters around the world. 

On May 28, 1993 a three judge panel of the Minnesota Court of Appeals 
voted unanimously to reverse the Minnesota Public Utilities Commission 
decision to allow the Northern States Power Company to move highly 
radioactive spent nuclear fuel from its Prairie Island Plant into "dry 
casks" a few hundred feet from the homes of the Prairie Island Mdewakanton 
Dakota People. 

The judges decided that the dump would be for all practical purposes 
permanent, since there was no credible evidence that the waste could be 
removed at any definite time. Therefore the waste cannot be stored on the 
island unless and until the Minnesota Legislature passes a special law 
approving the facility. 

The decision was appealed by NSP to the Minnesota Supreme Court which 
declined to hear the case. The battle then began in the legislature. 

At the NSP stockholders' meeting on April 28 1983 Scott Elkins and Henry 
Fieldseth were arrested. Scott was charged with disorderly conduct. Henry 
was arrested because he wanted to take his briefcase into the meeting. He 
was released without being charged. 

NSP quickly filed a request with the Minnesota Supreme Court asking them 
to review the decision. Attorneys acting for the Coalition and the Tribe 
requested the Court to allow the ruling to stand. They were joined in this 
request by the Prairie Island Religious Task Force and by the group of 
Legislators who opposed the dump before the Court of Appeals. Both of these 
declared their intention to intervene if the Supreme Court decided to review 
the case. 

The Coalition and the Tribe requested NSP to stop work on the dump since 
the law prohibits the construction of a permanent dump without legislative 
approval. NSP took the position that the dump is not illegal until the 
Supreme Court rules or refuses to accept the case. 

7/12/93 

Today we received word that the Minnesota Supreme Court has denied NSP's 
petition for review of the decision of the Appeals Court. This is a great 
victory for the people of Minnesota. 

However it is just one more step on the journey whose goal is to stop the 
continuing pileup of nuclear waste in general and, in particular, to stop 
the building of a radioactive dump on Prairie Island. 

The Coalition and the Tribe had requested NSP to stop work on the dump 
since the law prohibits the construction of a permanent dump without 
legislative approval. NSP had replied that they did not consider the dump to 
be illegal since the Supreme Court had not ruled. It will be interesting to 
see what their answer will be now. 

Presumably, NSP will now lobby state lawmakers to introduce a bill into 
the next session of the legislature to give approval for the dump. They may 
try to disguise it, to slip it in as an amendment to some other bill, in a 
special session called for some other purpose or at the last minute before 
adjournment, when the members are not paying attention. We need to be alert 
for all these and other stratagems which they may try. 



9/08/93(4) 

NSP filed suit last month against Westinghouse, the builder of the 
Prairie Island reactors, claiming fraud in that the equipment is not lasting 
as long as Westinghouse guaranteed it. In this claim they appear to be 
casting doubt on the testimony they gave during the hearings on the dump. 

At that time they testified that the only thing that might keep the Prairie 
Island plant from running well into the next century was the lack of a place 
to store the spent fuel. 

NSP can't have it both ways. The question whether they were lying then 
or are lying now is being looked into by the staff of the Public Utilities 
Commission. It is difficult to see how the company can restore their 
credibility in time for the legislative session when they must try to get 
approval for the dump. 

10/3/93(5) 

A rally was held on October 12 to celebrate solidarity with native 
Americans on Columbus day. It was combined with a protest at a meeting of 
the Minnesota Environmental Coalition on that day. This coalition is 
composed of the major polluting corporations in the state and has as its goal 
the protection of its members from the consequences of environmental laws. 

Ed Smeloff, who headed the Sacramento Municipal Utility District when 
they voted to close the Rancho Seco Nuclear Power Plant visited the Twin 
Cities during the week of November 8. He met with legislators and other 
decision makers to tell how Sacramento replaced the nuclear energy with 
efficiency and renewable resources. 

On October 20 Senator Novak, chairman of the Dobs, Energy and Community 
Development Committee of the Minnesota Senate, held a hearing on the 
proposed Prairie Island spent fuel dump at which only those who favor the 
dump were allowed to testify. He also sponsored a trip to the dry cask 
nuclear waste dump at Surrey, Virginia to which the only ones invited other 
than legislators were lobbyists for NSP. 

On November 22 the Prairie Island Coalition was slated to get a chance to 
express their views. As late as the Friday before the meeting it was 
understood that our supporters would be allowed to testify immediately after 
the tribe. However, on the day of the meeting we found that so many other 
organizations had been put on the agenda before us that all the time was used 
up before we got to testify. Senator Novak said that we would have to wait 
until the December 13 hearing. Now we find that we are at the end of the 
agenda again and it seems likely that we will be frozen out once more. 

The hearing is scheduled on Monday December 13 at the Capitol in room 15 
from 12:30 to 3:30. On the agenda before us are Red Wing City officials and 
workers at the Prairie Island plant. Come with as many friends as you can 
muster. Come early so you can get a seat in the hearing room. At the last 
hearing there was an overflow crowd and the late comers had to stand in the 
aisles. We need all the help we can get since Senator Novak is doing his 
best to keep us out of the process. 

If you want to be on our mailing list call the communications committee 
at 612/927-5087, the hotline at 612/920-5943 or e-mail to bdrew@igc.apc.org. 

Money is urgently needed. Send donations to the Prairie Island Coalition 
at Post Office Box 174, Lake Elmo, Minnesota 55042. Please consider 
sponsoring parties, teach-ins, benefits and other events to raise funds for 
the coalition. Call Leah Foushee at 612/777-3629 for information. 

Information about committees can be obtained at the following numbers. 

The area code is 612 unless otherwise specified. 

Steering Committee George Crocker 777-3629. 

Mobilization Committee Ken Pentel 333-5807. 

Research Committee Dohn Oughton 647-0175. 



Communications Committee Bruce Drew 927-5087. 

Finance-Fundraising Committee Lea Foushee 770-3861. 

Down River Alliance Susan Johnson 388-7510. 

Wisconsin State Group Diane Rother 715/792-2890. 

The Coalition mailing address is Post Office Box 174, Lake Elmo, 

Minnesota, 55042. 

E-mail may be addressed to: bdrew@igc . ape . org 

or to: selkins@igc.apc.org 

"RE : Legends Project" 

From: cmarshal@ccit.arizona.edu 
Sub j : Legends Project 

Mailing List: NAT-EDU 

As one working on the theoretical issues behind the "collection" of 
legends, specifically looking at the early work. Legends of Vancouver, 
by Mohawk writer, Pauline Johnson (1910), I am curious as to whether 
the students are given any background on the actual process of "legend 
collecting." For example, there is a broad dialectic swing between 
Franz Boas painstakingly taking down phonic texts of Northwest Coast 
tribes, essentially word for word, thereby destroying the poetic 
beauty of the tales, and Jerome Rothenberg's poetic renditions, very 
beautiful, which capture the essence, but not the literal words, of 
native stories. It seems there would be wonderful opportunities, not 
only to collect and value the stories, but to examine the nature of 
"truth" or information - how it is perceived, and how it is 
transmitted, and how it is repeated. 

Chris Marshall 
University of Arizona 

- "RE: 2 Little Girls and a Lesson" 

From: Sheila M Shigley <macc .wise . edu ! SHIGLEY> 

Sub j : 2 Little Girls and a Lesson 

Mailing List: Native Languages 

Flello everyone . . . 

I'm sure those of you out there involved in language revival efforts 
have experienced moments of despair, the feeling that this thing which is 
so important to you just might not succeed, whether due to lack of personnel, 
lack of funding, or lack of interest. I've been having a lot of those thoughts 
lately as we at the Winnebago project struggle to keep our project alive. The 
other day I had a very humbling experience, one that made me ashamed of my 
"gloom and doom" attitude of late. I was sitting on the living room floor 
working away on designing a little Winnebago picture book for preschoolers. 

We don't have much funding yet, so this book is simply hand-drawn pictures 
accompanied by a hand-printed word in Winnebago for each picture. I was 
feeling pretty bad, thinking of the "inelegance" of this booklet and of the 
problems plaguing our project, when my boyfriend's little girl and her cousin 
(5 and 6 yrs old) came over and sat down, asking what I was doing. "Just 
what I need," I thought, "more interruptions ! " I showed them the pictures 
and hoped it would end at that. "But what IS that?" said Kristen, the 5 
yr. old. "Remember, I told you that it was a horse?" I replied, chagrined 
at my apparently poor artistry. "No, no, I mean THAT," said Kristen, pointing 
at the "shunkxete," the Winnebago word for horse beside the picture. "That's 
' shunkxete ' , " I said, "it means horse in Winnebago. Winnebago is the language 
that Carly's (a Winnebago friend) Grandpa and Grandma speak." At that, the 
little girls proceeded to devour my stack of papers and pictures, not satisfied 
until they had heard and said every Winnebago word at least twice--and colored 



every picture (so much for the first edition!) It was a humbling and uplifting 
experience. I was ashamed of myself for doubting the one precious resource 
that, above all others, has the power to make this project succeed--the 
children. I realized that our success in passing on the Winnebago language to 
the next generation is not necessarily dependant on obtaining money for 
state-of-the-art computer programs, nor on the cooperation, or lack thereof, 
of the white school system in allowing Winnebago classes. Success can come 
just as fully in little stacks of paper and the little girls who color them. 

Something to be thankful for in this season of challenge and Hope... 

Best Wishes, 

Sheila 

shigley@macc .wise . edu 



